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NIBBANA GAMINIPATIPADA - YOLUME III 
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INTRODUCTION 

Bearing in mind proloundity of the Dhamma by the Supreme Buddha 

After attaining Enlightenment, at the moming of one of Thursdays, 6* waxing of the 
moon, Wazo, fourth month of the year,103 Great Era, the Supreme Buddha stood at the base 
of medium-sized tree bearing fruit with almond-like kemels, Buchanania Latilolia , and then 
approached and sat at the base of banyan tree called ajapdlanigyodha. At that time in the 
continuum of the Supreme Buddha who stayed in seclusion, this way of reasoning appeared 
as follows._ 


Pali Quotation (Vi-3-5, Di-2-31) 

“These Dhammas of Eour Noble Truths which have been known and seen 
penetratively by the Perfectly 

Self-Enlightenment of myself are very profound as the mass of water under that lift the mass 
of global earth. These are very difficult to see as mustard seed covered by Mount Meru, 
resulting in inability to see easily. These are very difficult to be understood as tips of tail hair 
divided by (100) times are very difficult to be touched each other, resulting in inability to 
know penetratively through easy way of practice. 

These Supramundane Dhammas which have been known and seen penetratively by 
myself are full of very peaceful and noble qualities. 

These Noble Dhammas called Eour Noble Truths are not worth concentrating by only 
initial application of philosophers with reasoning but not practice. These are worth 
concentrating by right view experiential knowledge only. The Noble Eightfold Path called the 
right course leading to nibbdna (sammdpatipadd) is worth knowing and seeing by wise and 
righteous persons with practical knowledge. 

These all beings are taking delight in two kinds of heartfelt desire i.e., heartfelt desire 
on five kinds of sensuality called kdmdlaya and heartfelt desire to enjoy those five kinds of 
sensuality called tanhdlaya. 

PAGE-B 

Those all beings are fond of those two kinds of heartfelt desire really, resulting in 
difficulty to understand on this principle of dependent-origination with incessant phenomena 
of arising and passing away of causal and resultant dhammas. 

The king who enters into the royal garden, which is well cultivated by clever 
gardener, where various kinds of omamental plants are fully grown and luxuriant enjoys and 
takes delight in the royal garden but never displease to stay there. 

Similarly these all beings enjoy and take delight in the garden of suffering of rounds 
of rebirth with both kinds of heartfelt desire on sensuality and heartfelt desire to enjoy those 
sensuality. 
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They live happily in cycle of rounds of rebirth without feeling bored any more. Those 
all beings are very difficult to see this principle of dependent-origination with incessant 
phenomena of arising and passing away of causal and resultant dhammas. 

The Supreme Noble dhamma called nibbdna, which is absolute cessation of all kinds 
of conditioned things; which is void of four kinds of upadhi called kdmupahi (sensuality 
ground), khandhupadhi (aggregate ground), kilesupadhi (defilement ground), abhi 
sahkhdrupadhi (formation ground); which is finished of (108) varieties of craving; which is 
void of (1500) kinds of defilements; which is absolute cessation of all kinds of suffering is 
the most difficult dhammas to be understood really. 

As if I preach those profound dhammas, those heavenly beings, human beings and 
brahmas with immatured controlling faculties, who are not deserving to enlighten by my 
preaching, resulting in weariness for me really.” 

This way of reasoing arose in the continuum of the Supreme Buddha. Purthermore 
these two verses which are very wonderful but not experienced to hear arose apparently in the 
insight of the Supreme Buddha. 

kicchena me adhigatam, halam ddni pakdsitum. rdgadosaparetehi, ndyam dhammo 
susambudho. 

patisotagdmim nipunam, gambhJram duddasam anum. 
rdgarattd na dakkhanti, tamokkhan dhena dvutd. (Vi-3-5,6; DT-2-31) 

PAGE-C 

imam dhammam = These dhammas called Four Noble Truths, 
adhigatam = which has been known and seen 

kicchena = through fulfilling three kinds of perfections and practices, five kinds of 
abandonment 
me = of myself 
halam = is not suitable 

pakdsitum = to be expounded apparently for human and heavenly beings and brahmas 
ddni = at recent time. 

ayam dhammo = The essence of these Four Noble Truths 
na susambudho = is not easily enlightened 

rdgadosaparetehi = for those persons who are oppressed by lust and anger awfully. 

tamokhandhena = Due to cloud of darkness called ignorance 
dvutd = conceals not to see by eye of wisdom, 

rdgaratta = those beings with lustfulness on sensuality, existence, wrong view 
na dakkhanti = can not see 

patisota gdmim = Four Noble Truths dhammas which leads to nibbdna called way of 

upstream entering into rounds of rebirth, 

nipunam = which is very subtle, 

gambhJram = very profound 

anum = very fine, 

duddasam = which is very difficult to be seen as mustard seed covered by Mount Meru. (Vi‘- 
3-5,6; DT-2-31) 
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Four Noble Truths preached by the Supreme Buddha is very difficult and profound in 
this way. Principle of Dependent-Origination also includes among those difficult and 
profound Four Noble Truths. 

As the Supreme Buddha preached that as if Four Noble Truths are not known and 
seen penetratively by right view knowledge of one self, suffering of rounds of rebirth can not 
be terminated, 

in Kufagara Sutta, Sacca Samyutta, similarly, in Mahanidana Sutta (DT-2-47), the Buddha 
preached that as if the principle of dependent-origination is not known and seen by 
anubodhahdna (repeated practical knowledge) and patiredha hdna (realizable knowledge) 
of oneself, one can not escape from suffering of rounds of rebirth. 

Therefore even though it is very difficult and profound to be understood every 
righteous person who wants to emancipate rounds of rebirth has to endeavour in order to 
know and see penetratively on principle of dependent-origination. 

During endeavouring in that way the righteous person has to follow respectfully on 
the way of practice called (7) kinds of cascade of purification. 

1. STla risuddhi = Try to purify moral conducts thoroughly. 

2. Cittarisuddhi = Try to purify consciousness through attaining any kind of concentration, 
access concentration or full concentration which canremove impurities of hindrances 
(mrarana) 

3. Ditthirisuddhi = Try to attain clear understanding on corporeality-mentality (= try to 
attain the knowledge of Analysing Mentality-Corporeality). 

4. Afterwards one should transfer to the stage of Purification by Overcoming Doubt 
(kankhdvitaranavisuddhi). 

Unless three kinds of cascades of purification called STlavisuddhi, Cittavisuddhi, 
Ditthivisuddhi are accomplished, one should not perform in order to attain the knowledge of 
Cause and Condition which is capable of keeping in mind causal dhmmas of three periods, 
past, future and present. It is very difficult to succeed because purification by overcoming 
doubt called the knowledge of cause and Condition can not be attained with skipping. 

PAGE-D 

Turthermore, only when four-edged dagger called knowledge which is sharpened on 
the whetstone called concentration after standing on the ground called thoroughly purified 
virtue, can penetrate until field of ultimate nature of corporeal and mental dhammas the way 
of cycle of rounds of rebirth called principle of dependent-origination can be known and seen 
by penetrative experiential knowledge really. (Abhi-A-2-189, Vi-2-221) 

May all righteous persons who have heartfelt desire to attain true dhamma be 
successful to know and see penetratively on principle of dependent-origination by the right 
view knowledge of themselves. 


Pa-Auk Tawya Sayadaw 
Cittala pabbata Yihara 
Pa-Auk Forest Monastery 
2537 Great Era 
Tabaung, 1355 Myanmar Era. 

Translated by : 

Ahhatara Bhikkhu 
21.09.04 PINISHED 
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2. SECTION OE DEPENDENT-ORIGINATION - SECTION (A) 

1.1. A. PALI TEXT OE ANALYSIS OE DEPENDENT-ORIGINATION 

{paticcasamuppMa vibhaga) - INDIRECT WAY OF PREACHING 
METHODOLOGY {suttantabhajanlya naya) 

Pali-Quotation (Abhi-2-142,145) 
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1.1. B. TRANSLATION OF PALI TEXT TO BE MEMORIZED 

1. ayijjapaccaya = Due to presence of causal dhamma, ignorance which is the nature of 
nescience and wrong knowing on four Noble Truths, 

sahkhdra = formations which are the nature of cultivation (which are the nature of 
cultivation) of various performance for present and rounds of rebirth, 
sambhavati = arise apparently. 

2. sahkhdra paccayd = Due to presence of causal dhammas, formations, 

vihhdnam = kamma consciousness, in other words, consequence consciousness {vipdka 
vihhdna) 

sambhavati = arises apparently. 

3. (a) vihhdna paccayd = due to presence of causal dhamma, kamma consciousness, 

ndma rupam = consequence mentality, coporeality produced by kamma (kammaja 
rupa), 

sambhavati = arise apparently 

(b) In the next method_ vihhdna paccayd = Due to presence of causal dhamma, 

consequence consciousness, 

ndna rupam = consequence mental concomitants, consequence coporeality produced by 
mind (vipdka cittaja rupa), 
sambhavati = arise apparently. 

4. ndmarupapaccayd = Due to presence of causal dhammas, mind-matter, 
sajdyatanam = (6) kinds of internal bases 

sambhavati = arise apparently. 

5. sajdyatanapaccayd = Due to presence of causal dhammas, (6) kinds intemal bases, 
phasso = (6) kinds of contact 

sambhavati = arise apparently. 

6. phassapaccayd = Due to presence of causal dhammas, (6) kinds of contact 
vedand = (6) kinds of feeling 

sambhavati = arise apparently. 

7. vedandpaccayd = Due to presence of causal dhammas, (6) kinds of feeling, 
tanhd = (6) kinds of craving 

sambhavati = arise apparently. 
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8. tanhapaccaya = Due to presence of causal dhammas, (6) kinds of craving, 
updddnam = (4) kinds of clinging 

sambhavati = arise apparently. 

9. updddna paccayd = Due to presence of causal dhammas, (4) kinds of clinging, 
bhavo = kamma coming-into-existence, rebirth coming-into-existence 
sambhavati = arise apparently. 

10. bhava paccayd = Due to presence of causal dhammas, kamma coming-into-existence 
{kammabhava), 

jdti = birth called process of newly occurrence of next existence (NONE) 
sambhavati = arise apparently. 
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11. jdti paccayd = Due to presence of causal dhammas, birth called process of newly 
occurrence of next existence (NONE), 

jard maranam = both ageing, death, 

soka = sorrow, parideva = lamentation, 

dukkha = suffering, domanasasupdydsd = grief and despair 

sambhavati = arise apparently. 

evam = Thus, samudayo = arising 

etassa dukkhandhassa = of this whole mass of suffering, 

kevalassa = merely 

hoti = occurs. 

tattha = In that Pdli Text, avijjdpaccayd sahkhdrd etc., katamd = what does avijjd (= 
ignorance) means? 

ayam = These kinds of nescience, to wit, 

1. ahhdnam = nescience 

dukkhe = on Noble Truth of Suffering; 

2. ahhdnam = nescience dukkhasamudaye = on Noble Truth of Cause of Suffering; 

3. ahhdnam = nescience 

dukkhanirodhe = on Noble Truth of Cessation of Suffering 

4. ahhdnam = nescience 

dukkhanirodhagdminiya yĕ pajipaddya = on Noble Truth of Cause of Cessation of 

Suffering which leads to nibbdna, 

vuccati = are designated as avijjd = ignorance. 

tatha = In that Pdli Text 
katame = which are 

avijjdpaccayd sahkhdrd = formations, which arise due to presence of ignorance? 

Those are_any kind of 

1. puhhdbhi sahkhdro = wholesome formation, 

2. a-puhhdbhi sahkhdro = unwholesome formation, 

3. dnehjdbhi sahkhdro = unshakable wholesome formation, 

4. kdyasahkhdro = bodily formation, 

5. vaciT sahkhdro = verbal formation, 

6. citta sahkhdro = mentally formation. 
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1. tattha = Among those formations 
katamo = which is 

puhhabhisankharo = wholesome formation? 
atthi = There are 

ya kusala cetana = both such great wholesome volitions, 
kamaracara = which belong to sensual sphere, 
danamaya = which occurs through charity, 
sTlamayd = which occurs through virtue, 

bdrandmayd = which occurs through practice (preliminary practice, access practice, 
vipassand practice) and 

yd kusald cetand = such fine material wholesome volition 

rup racara = which belong to Pinematerial Sphere, 

bhdvandmaya = which occurs through samatha practice. 

ayam = These wholesome volitions of sensual sphere and fine-material sphere 

vuccati = are designated as 

puhhdbhisankhdro = wholesome formations. 

[(8) kinds of great wholesome deeds, (5) kinds of fine-material wholesome deeds, totally (13) 
kinds are varieties of wholesome formations] 
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2. tattha = Among those formations 
katamo = what does 

apuhhdbhisahkhdro = unwholesome formation mean? 
atthi = There is 

yd akusald cetand = such unwholesome volition, 
kdmdvacard = which belongs to sensual sphere. 
ayam = This unwholesome volition 
vuccati = is designated as 
apuhhdbhisahkhdro = unwholesome formation. 

3. tattha = Among those formations 
katamo = what does 

dnehjdbhisahkhdro = unshakable wholesome formation mean? 
atthi = There is 

yd kusald cetand = such immaterial wholesome volitions, 
arupdvacard = which belongs to immaterial sphere. 
ayam = This immaterial wholesome volition 
vuccati = is designated as 

dnehjdbhi sahkhdro = unshakable wholesome formation. 

4. tattha = Among those formations 
katamo = what does 

kdya sahkhdra = bodily formation mean? 

kdyasahcetand = (8) kinds of sensual wholesome volition, (12) kinds of unwholesome 
volition which are occurring in body door, 
kdya sahkhdro = are called bodily formation. 

(8 -t 12 = 20) 
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5. vaclsahcetana = (8) kinds of sensual wholesome volition, (12) kinds of unwholesome 

Yolition, which are occurring in verbal door, 
vacJ sahkharo = are called verbal formations. 

(8 + 12 = 20 ) 

6. manosahcetana = All (30) kinds with one deficit volition (= 29 kinds) without occurring 

two kinds of expression corporealities (bodily and verbally expression 
corporealities) [= (12) kinds of unwholesome volition, (8) kinds of 
sensual wholesome volition, (5) kinds of fine-material wholesome 
volition, (4) kinds of immaterial wholesome volition] 
citta sahkharo = are called mental formations. (12+8+5+4=29) 
ime = These kinds of formations 
vuccanti = are designated as 

avijja paccaya sahhkara = formations which are conditioned by ignorance. 
tattha = In that Pali Text 
katamam = what does 

sahkhara paccaya vihhanam = consciousness which arises due to formation? 
idam = These (6) kinds of consciousness, to wit, 

1. cakkhu vihhanam = seeing-consciousness, 

2. sota vihhanam = hearing-consciousness, 

3. ghana vihhanam = smelling-consciousness, 

4. jivha vihhanam = tasting-consciousness, 

5. kaya vihhanam = touching-consciousness, 

6. mano vihhanam = mind-consciousness, 
vuccati = are designated as 

sahkhara paccaya vihhanam = consciousness which arise due to formation. 

tattha = In that Pali Text 
katamam = what do 

vihhana paccaya namarupam = mind-matter which arise due to consciousness mean? 

1. atthi = T\i&x& is,namam = mmd. 

2. atthi = There is, rupam = matter. 

tattha = In those mind-matter 

katamam = what does 

namam = mind mean? 

idam = These three mental aggregates, viz, 

1. vedandkkhandho = feeling-aggregate, 
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2. sahhdkkhandho = perception-aggregate, 

3. sahkhdrakkhandho = formation-aggregate, 
vuccati = are designated as 

ndmam = mind. 

tattha = In those mind-matter 
katamam = what does 
rupam = matter mean? 

idam = These underived and derive corporealities, i.e. 
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1. cattdro mahdbhutd = both four kinds of underived corporealities 

2. updddya rupahca = and (24) kinds of derived corporealities which are deriving from 
catunnam mahdbhutdnam = four kinds of underived corporealities, 

yuccati = are designated as 
rupam = matter. 
iti = In this way, 

idah ca ndmam = both this mind 
idahca rupam = and this matter 
yuccati = are designated as 

vihhdna paccayd ndmarupam = mind-matter which arise due to consciousness. 

tattha = In that Pdli Text 
katamam = what does 

ndmarupapaccayd saldyatanam = base, which arises due to mind-matter, mean? 
idam = These (6) kinds of bases, viz, 

1. cakkhdyatanam = eye-base, 

2. sotdyatanam = ear-base, 

3. ghdndyatanam = nose-base, 

4. jirhdyatanam = tongue-base, 

5. kdydyatanam = body-base, 

6. mandyatanam = mind-base, 
yuccati = are designated as 

ndmarupa paccayd sajdyatanam = bases, which arise due to mind-matter. 

tattha = In that Pdli Text 
katamo = what does 

sajdyatana paccayd phasso = contact which arises due to base, mean? 
ayam = These (6) kinds of contact, viz, 

1. cakkhusamphasso = eye-contact, 

2. sotasamphasso = ear-contact, 

3. ghdnasamphasso = nose-contact, 

4. jivhasamphasso = tongue-contact, 

5. kdyasamphasso =ho&y-contact, 

6. manosamphasso = mind-contact, 
vuccati = are designated as 

sajdyatana paccaydphasso = contact which arises due to base. 
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tattha = In that Pdli Text 
katamd = what does 

phassa paccayd vedand = felling, which arises due to contact, mean? 
ayam = These (6) kinds of feeling, viz, 

1. cakkhusamphassajd vedand = feeling, which arises due to eye-contact, 

2. sota samphassajd vedand = feeling, which arises due to ear-contact, 

3. ghdna samphassajd vedand = feeling, which arises due to nose-contact, 

4. jivhd samphassajd vedand = feeling, which arises due to tongue-contact, 

5. kdya samphassajd vedand = feeling, which arises due to body-contact, 

6. mano samphassajd vedand = feeling, which arises due to mind-contact. 
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vuccati = are designated as 

phassapaccayd redand = feeling which arises due to contact. 

tattha = In that Pdli Text, 
katamd = what does 

redand paccayd tanhd = craving which arises due to leeling, mean? 
ayam = These (6) kinds of craving, viz, 

1. rupa tanhd = craving on visible object, 

2. sadda tanhd = craving on auditory object, 

3. gandha tanhd = craving on olfactory object, 

4. rasa tanhd = craving on gustative object, 

5. phoffhabbatanhd = craving on tactile object, 

6. dhamma tanhd = craving on ideational object, 
vaccati = are designated as 

vedandpaccayad tanhd = craving which arises due to feeling. 

tattha = In that Pdli Text, 
katamam = what does 

tanhd paccayd updddnam = clinging, which arises due to craving, mean? 
idam = These (4) kinds of craving, viz, 

1. kdmupdddnam = sensual clinging, 

2. ditthupdddnam = views clinging, 

3. sTlabbatupdddnam = rule & rite clinging, 

4. attavddupdddnam = self-opinion clinging, 
vuccati = are designated as 

tanhdpaccayd updddnam = clinging, which arises due to craving. 

tattha = In that Pdli Text, 
katamo = what does 

updddna paccayd bhavo = coming-into existence, which arise due to clinging mean? 

atthi = There are 

duvidhena = two kinds of 

bhavo = coming-into-existence, viz, 

1. kamma bhavo = kamma coming-into-existence 

2. upapatti bhavo = rebirth coming-into-existence. 
tattha = In those two kinds, 

katamo = what does 

kamma bhavo = kamma coming-into-existence mean? 
ayam = These three kinds of formations, viz, 

1. puhhdbhi sahkhadro = wholesome formation, 

2. a-puhhdbhi sahkhadro = unwholesome formation, 
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3. dnehjdbhi sahkhadro = unshakable wholesome formation, 
vuccati = are designated as 

kamma bhavo = kamma coming-into-existence (causal coming-into-existence). 
sabbampi = All kinds of 

bhavagdmi kammam = actions which give rise to reach coming-into-existence 
kammabhavo = are called kamma coming-into-existence. 
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tattha = In those two kinds of coming-into-existence, 
katamo = what does 

upapattibharo = rebirth coming-into-existence (=resultant coming-into-existence) mean? 
ayam = These (9) kinds of coming-into-existence, viz, 

1. kamabhavo = sensual coming-into-existence called (11) realms of sensual sphere, 

2. rupabhavo = fine-material coming-into-existence called (16) realms of fine-material 
sphere, 

3. a-rupabhavo = immaterial coming-into-existence called (4) realms of immaterial sphere, 

4. sahhabhavo = coming-into-existence with perception, [(11) realms of sensual sphere; 
(15) realms of fine-material sphere, excluding mindless being; (3) realms of immaterial 
sphere, excluding realm of neither-perception-nor-non-perception, = (29) realms in total.] 

5. asahhabhavo = coming-into-existence without perception (=mindless being), 

6. necva sahha nasahhabhavo = coming-into-existence of neither-perception- nor- non- 
perception, 

7. ekavokara bhavo = coming-into-existence with corporeal aggregate only (= realm of 
mindless being) 

8. catuvokara bhavo = coming-into-existence with four mental aggregates only (=4 realms 
of immaterial sphere) 

9. pahcavokara bhavo = coming-into-existence with five aggregates, [(11) realms of 
sensual sphere, (15) realms of fine-material sphere, excluding realm of mindless being, 
(26) realms in total] 

vuccati = are designated as 

upapatti bhavo = rebirth coming-into-existence. 

ayam = These two kinds, kamma and rebirth coming-into-existence, 

vuccati = are designated as 

upadana paccaya bhavo = coming-into-existence which arises due to clinging. 

tattha = In that Pali Text 
katama = what does 

bhava paccaya jati = birth which arises due to kamma coming-into-existence mean? 

atthi = There is 

ya jati = such arising, 

ya sahjati = such well occurrence, 

ya okkanti = such falling into womb of mother, 

ya abhinibbatti = such newly occurrence as being 

yo khandhanam patubhavo = such obvious occurrence of aggregates 

yo ayatananam patilabho = such attainment of bases 

tesam tesam sattanam = of those & those beings 

tamhi tamhi sattanikaye = and in those & beings 

ayam = This process 

vuccati = is designated as 

bhavapaccaya jati = birth which arises due to coming-into-existence. 

tattha = In that Pali Text, 
katamam = what does 

jati paccaya jaramaranam = ageing & death which arise due to birth mean? 

atthi = There is 

jara = phenomenon of ageing. 

atthi = There is 

maranam = phenomenon of death. 
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tattha = In those two kinds, ageing & death, 

katama = what does 

jara = phenomenon of ageing mean? 
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atthi = there is 

yd jard = such phenomenon of ageing, 

yd jlranatd = such occurrence of decaying 

yam khandiccam = such occurrence of brokeness of teeth 

yam pdliccam = such occurrence of grayness of hair, 

yd ralittaccatd = such occurrence of wrinkling of skin, 

yd samhdni = such decrease, 

dyuno = in longivity, 

yo paripdko = such growing old 

indriydnam = of controlling faculties, 

tesam tesam sattdnam = from those & those beings 

tamhi tamhi sattanikdye = from those & those orders of beings. 

ayam = This nature 

ruccati = is designated as 

jard = phenomenon of ageing. 

tattha = In those two kinds, ageing & death 

katamam = what does 

maranam = phenomenon of death mean? 

atthi = There is 

yd cuti = such passing away, 

yd cavanatd = such occurrence of expiring, 

yo bhedo = such destruction, 

yam antaradhdnam = such terminating 

yd maccu = such mortality 

yam maranam = such death, 

yd kdlakiriyd = such suicide, 

yo khandhdnam bhedo = such destruction, of aggregates 

yo kalevarassa nikkhepo = such laying down of carcass, 

yo jmtindriyassupacchedo = such cessation of vital controlling faculty, 

tesam tesam sattdnam = of those & those beings, 

tamhd tamhd sattanikdyd = from those & those orders of beings. 

idam = This nature 

vuccati = is designated as 

maranam = phenomenon of death. 

atthi = There is, ayahca jard = phenomenon of ageing. 

atthi = There is, idahca maranam = also phenomenon of death. 

idam = These two kinds of nature, ageing & death, 

vuccati = are designated as 

jdti paccaya jardmaranam = ageing & death which arise due to birth. 

tattha = In that Pdli Text, 
katamo = what does 
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soko = sorrow mean? 

atthi = There is 

yo soko = such sorrow 

ya socana = such state of affair of sorrow, 

yam socitattham = such occurrence of sorrow, 

yo antosoko = such internal anxiety, 

yo antoparisoko = such intemal thorough anxiety, 

ya cetaso parijjhayana = such thorough state of affair of anxiousness, 

yam domanassam = such grief, 

yam soka sallam = such piercing thorn of sorrow, 

phuffhassa = in one who experiences with 

hdtiyyasanena vd = destruction of relatives or 

phuffhassa = in one who experiences with 

bhogaryasanena vd = destruction of wealth or 

phuffhassa = in one who experiences with 

rogavyasanena vd = destmction called disease or 

phuffhassa = in one who experiences with 

sUavyasanena vd = destruction of morality or 

phuffhassa = in one who experiences with 

diffhivyasanena vd = destmction of belief or 

samanndgatassa = for one who has got 

ahhatarahhatarena = any kind of 

vyasanena = destmction, and 

phuffhassa = in one who experiences with 

ahhatarahhatarena = any kind of 

dukkha dhammena = suffering dhamma. 

ayam = This nature 

vuccati = is designated as 

soko = sorrow. 
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tattha = In that Pdli Text 
katamo = what does 
paridevo = lamentation mean? 
atthi = There is 
yo ddevo = such crying, 

yo paridevo = repeated lamentation over and over, 

yd ddevand = such state of affair of crying, 

ydparidevand = such state of affair of lamentation over and over, 

yam ddevitattam = such occurrence of weeping 

yam paridevitattam = such occurrence of bewailing over and over, 

yd vdcd = such voice choked with sob, 

yo paldpo = such weeping unceasingly 

yo vipaldpo = such blubbering 

yo Idlappo = such heart-rending sob 

yd Idlappand = such state of affair of heart-rending sob over and over, 
yam lalappitattam = such occurrence of wail over and over 
phuffhassa = in one who experiences with 
hdtivyasanena vd = destruction of relatives ox... R ... 
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phuffhassa = in one who experiences with 
annatarannatarena = any kind of 
dukkha dhammena = suffering dhamma. 
ayam = This nature 
ruccati = is designate as 
paridevo = lamentation. 

tattha = In that Pdli Text, 
katamam = what does 
dukkham = suffering mean? 
atthi = There is 

yam kdyikam dukkham = such physical suffering 
kdyikam = which arises in the body, 
asdtam = which lacks pleasantness; 

yam dukkham redayitam = such physical painful sensation 

kdyasamphassajam = which arises due to body-contact, 

asdtam = which lacks pleasantness; 

yd dukkhd redand = such disagreeable feeling 

kdyasamphassajd = which arises due to body-contact, 

asdtam= which lacks pleasantness. 

idam = This physical disagreeable feeling 

ruccati = is designated as 

dukkham = suffering. 

tattha = In that Pdli Text, 
katamam = what does 
domanassam = grief mean? 
atthi = There is 

yam cetasikam dukkham = such mental suffering 

cetasikam = which arises in mind, 

asdtam = which lacks pleasantness; 

yam dukkham redayitam = such mental painful sensation 

cetosamphassajam = which arises due to mind-contact, 

asdtam = which lacks pleasantness; 

yd dukkhd redand = such disagreeable feeling 

cetosamphassajd = which arises due to mind-contact, 

asdtd = which lacks pleasantness. 

idam = This mental disagreeable feeling 

ruccati = is designated as 

domanassam = grief. 

tattha = In that Pdli Text 
katamo = what does 
updydso = despair mean? 
atthi = There is 

yo dydso = such weariness in mind, 

yo updydso = such great despair, 

yam dydsitattam = such occurrence of mental weariness, 

yam updydsitattam = such occurrence of great despair, 

phuffhassai = in one who experiences with 
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ndtiyyasanena va = destruction of relatives ...R... 

phutpssa = in one who experiences with 

ahhatarahhatarena = any kind of 

dukkha dhammena = suffering dhamma. 

ayam = This nature 

vuccati = is designated as 

updydso = despair. 

evam = In this way 
attho = the meaning 

evametassa kevalassa dukkhakkhandhassa 

samudayo hotlti padassa = of this phrase, ''eva-metassa kevalassa dukkhakkhandhassa 
samudayo hoti” 

veditabbo = should be understood. 

PAGE-11 
iti = thus, 

samudayo = arising 

etassa dukkhakkhandhassa = of mass of suffering 
kevalassa = only 
hoti = occurs. 

iti = Thus, sangati = coincidence, 

samdgamo = coming together unitely, 

samo dhdnam = conAuence, pdtubhdvo = obvious arising, 

etassa dukkhakkhandhassa = of mass of suffering 

kevalassa = only, hoti = occurs. 

tena = Therefore 

vuccati = it is designated as 

evametassa kevalassa dukkhakkhandhassa samudayo hotl ti = “evametassa kevalassa 
dukkhakkhandhassa samudayo hoti”. 

suttantabhdjamyam = The method of indirect way of preaching called suttanta 
bhdjanlya, 

niffhitam = has finished. (Abhi-2-142-145) 

This is Pdli Text of Analysis of Dependent-Origination (paficca samuppdda 
vibhanga) which is worth learning by heart. It will be explicit the meaning and way of 
disceming of this Pdli Text in the Pirst Method of Dependent-Origination in detail. 
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After showing how (5) kinds of clinging-aggregates called Noble Tmth of Suffering 
can be kept in mind by insight knowledge, now it will be continued to present 
paficcasamuppdda dhamma & paficcasamuppanna dhamma which belong to Noble Tmth 
of Cause of Suffering. 

1.2 paficcasamuppdda dhamma 
Pdli Quotation (Vs-2-148, Sam-1-243) 
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In those two kinds of dhammas, paticcasauppdda & paticcasamuppanna, it should 
be recognized causal dhammas, ignorance etc., as paticcasamuppdda dhamma. It is 

right._The Buddha preached paticcasamuppdda sutta as follows._ 

What does.... bhikkhus... paticcasamuppdda dhamma mean? Bhikkhus . Due to 

arising of ignorance, formation arises. Due to arising of formation, consciousness arises. Due 
to arising of consciousness, mind-matter arise. Due to arising of mind-matter, six bases arise. 
Due to arising of six bases, contact arises. Due to arising of contact, feeling arises. Due to 
arising of feeling, craving arises. Due to arising of craving, clinging arises. Due to arising of 
clinging, coming-into-existence arises. Due to arising of coming-into-existence, birth arises. 
Due to arising of birth, ageing & death, sorrow, lamentation, suffering, grief and despair 
arise. 

Thus arising of this whole mass of suffering merely occurs. Bhikkhus... these causal 
dhammas, ignorance etc., are designated as paticca samuppdda. (Sam-1-243) 

1.3 paticca samuppanna dhamma 
Pdli Quotation (Vs-2-148, Sam-1-246) 

It should be recognized resultant dhammas, ageing & death etc., as paticca 

samuppanna dhamma. It is right._The Buddha preached this paccaya sutta as follows. 

What does . .. bhikkhu ... paticca samuppanna dhamma means? Bhikkhus ... ageing 
& death are impermanence, conditioned dhammas, resultant dhammas, destructible 
dhammas, perishable dhammas, 
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Keeping away dhammas, ceasing dhammas. Bhikkhus ... birth is ... R ... coming-into- 
existence is; clinging is; craving is; feeling is; contact is; six bases are; mind-matter are; 
consciousness is; formations are; ignorance is impermanence, conditioned dhammas, 
resultant dhammas, destructible dhammas, perishable dhammas, keeping away dhammas, 
ceasing dhammas. Bhikkhus ... these resultant dhammas, ageing & death etc, are designated 
as paticca samuppanna dhamma in reverse order. (Sam-1-246) 

paticca samuppddo ti paccaya dhammd reditabbd. paticcasamuppanna dhammd ti 
tehi tehi paccayehi nibbatta dhammd. (Vs-2-148) 

It should be recognized causal dhammas, ignorance etc., as paticca samuppdda. 
Resultant dhammas, formation etc., which arise due to those & those causal dhammas, 
ignorance etc., should be recognized as paticcasamuppana dhammas. (Vs-2-148) 

1.4 Noble preaching of dependent-origination 

This noble preaching of dependent-origination is not created and invented by the 
Supreme Buddha. Whether there is the appearance of Tathagatas, or the non-appearance of 
Tathagatas, there exists this principle, the fixity of the Dhammas, the natural order of the 
Dhammas: causation. However a Tathagata awakens to this, and penetrates it. Having done 
so, He explains it, teaches it, discloses it, establishes it, analyses it, elucidates it, resulting in 
possibility to know this noble preaching for beings. If it is any factor, non-appearance of 
Tathagata in the world or though Tathagata appears in the world noble preaching is not to be 
listened, though noble preaching is listened wrong-view of eternity and wrong-view of 
annihilation are obsessed fixedly, this principle of dependent-origination can not be 
understood really. 




14 * NIBBANA GAMINIPATIPADA (Pa-Auk Tawya Sayadaw) 


This principle of dependent-origination seems to be profound and it is very profound 
really. It seens to be difficult and it is very difficult really. When the most Yenerable Ananda 
asked that “this noble preaching is easy and not very profound to be understood,” the 
Supreme Buddha prohibited that ""maheram Ananda = Do not say so, Ananddr 

Even though it is very profound and difficult to be understood, one can not escape 
from suffering of rounds of rebirth without distinguishing this noble preaching of dependent- 
origination thoroughly. {DT-2-47, Sam-1-318) 

It is not worth designating as samana brahmana without knowing this noble principle 
of dependent origination. (Sam-1-279) 

Tathagatas who has been appeared, who is still appearing, who will be appearing in 
future, had been reached, is still reaching, will be reaching into the Buddhahood due to 
distinguishing this noble principle of dependent-origination. (Sam-1-246, 252) 
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All kinds of beings are still feeling all kinds of suffering through falling into any kind 
of chasm called wrong-view of eternity, wrong-view of annihilation throughout period 
without distinguishing this noble principle of dependent-origination. The Supreme Buddha, 
therefore, preached frequently that whoever with desire to escape from suffering of rounds of 
rebirth has to endeavour in order to know penetratively on this noble principle of dependent- 
origination in Niddna Samyutta. 

Characteristic-Function-Manifestation 

Pdli Quotation (Vs-2-149) 

Dependent-Origination has_ 

1. the characteristic called the occurrence of capable of beneriting to arise resultant 
dhammas, ageing & death etc; 

2. the function of following to paratti dukkha called ceaseless occurrence of relationship 
between ceaseless occurrence of relationship between causal and resultant dhammas', 

3. the manifestation as the occurrence of loathsome journey of rounds of rebirth. In the next 

method_It can be manifested in the insight as the occurrence of wrong path, missing 

path, crooked path which deviates from the middle path leading to nibbdna. 

Pdli Quotation (MahdfT-2-236) 

When the practising meditator obtains two kinds of Knowledge, the Knowledge of 
Analysing Mentality-Corporeality and the Knowledge of Disceming Cause & Condition, 
ceaseless phenomena of arising of various kinds of resultant dhammas, formation etc., 
depending upon unity of various causal dhammas, ignorance etc., through causal 
relationship, has been known and seen penetratively by right knowledge of himselk At that 
time the insight of that meditator reaches on to the middle path instmcted by the Supreme 
Buddha which discloses arising of resultant dhammas which conforms to respective causal 
dhammas due to presence of union of causal dhammas, without approaching to two kinds of 
extremities called wrong-view of eternity, wrong-view of annihilation. 

The middle path leading to nibbdna means the path of ripassand practice by which 
those causal and resultant dhammas are discerned and generalized by means of three general 
characteristics called anicca, dukkha, anatta over and over again arier knowing and seeing 
on both 

1. causal dhammas, ignorance etc.. 
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2. resultant dhammas, formation etc., and 

3. principle of causal relationship between causal dhammas, ignorance etc., and resultant 
dhammas, formation etc. 
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Unless ripassand practice can be performed in that way, those causal and resultant 
dhammas always arise consequently over and over again. That phenomenon of perpetual 
arising of causal and resultant dhammas is called of paratti dukkha (= suffering of cyclic 
phenomena). That phenomena of perpetual arising of causal and resultant dhammas called 
paratti dukkha is missing and crooked path called kummagga which deviates from the 
middle path called majjhima patipadd that leading to nibbdna. It is prosperity of rounds of 
rebirth and woeful coming-into-existence only. 

If one can performed vipassand practice by discerning and generalizing on successive 
causal and resultant dhammas occurring in three periods, past, future and present, from the 
successive previous coming-into-existence as possible as he can, until the end of future 
coming-into-existence, obsession of craving, obsession of conceit, obsession of wrong-view 
on those causal and resultant dhammas as: “This is mine, this I am, this is my self-identity”, 
will be broken down resulting in reaching on the middle path with great dignity. 

If one can go on the middle path continuously it is sure to reach etemal peace called 
nibbdna in one day when controlling faculties of himself are matured completely. 

1.6 The meaning of paticcasamuppdda 

The meaning of the term, paticcasamuppdda, is explained in three ways in the 
commentary called Yisuddhi Magga (Path of Purification). Those ways of explanation would 
like to present here because it is essential to be understood the meaning of that term 
beforehand for purification of the knowledge of practising meditator who wants to discem 
penetratively on principle of dependent-origination by insight of himself thoroughly. 

A. Explanation in the Eirst Method 

Pdli Quotation (Vs-2-151,152) (MahdtT-2-233) 
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The essence of statements found in above commentary and subcommentary is as 
follows._ 

In the phrase, avijjd paccayd sahkhdra, the ignorance (avijjd) is causal dhamma 
while the formation (sahkhdra) is resultant dhamma called paccayuppanna. Causal 
dhamma is termed paccaya dhamma while resultant dhamma, paccayuppana. Then in the 
phrase, sahkhdra paccayd vihhdnam, the formation (sahkhdra) is causal dhamma called 
paccaya dhamma while the consciousness (vihhdna), resultant dhamma called 
paccayuppana respectively. It should be understood on respectively. It should be understood 
on respective causal (paccaya) dhamma and resultant (paccayuppanna) dhamma, until birth, 
ageing & death successively. 

In the nature of causal relationship between ignorance and formation, the formation is 
resultant dhamma. Purthermore in the nature of causal relationship between formation and 
consciousness, the formation, in tum, occurs as causal (paccaya) dhamma. Similarly, it 
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should be understood on consciousness and mind-matter etc., as causal dhamma, resultant 
dhamma successively. 

Thus in the perpetual phenomena of cycling of rounds of rebirth through relationship 
of causal and resultant dhammas causal dhammas are designated as paccaya dhamma while 
resultant dhammas, as paccayuppanna dhamma respectively. 

In the preaching of a such way that “due to presence of ignorance, formation arises 
etc., way of preaching is accomplished by showing significant causal dhamma and 
significant resultant dhamma only through the preaching methodology called padhdna naya 
(significance method). Neither ignorance nor formation (= volition) has efficiency to arise 
only one itself. Due to presence of ignorance only, formation (=volition) has no efficiency to 
arise singly. There is no natural fixed order of the dhamma in that way. 

Pdli Quotation (Abhi-A-2-140, Vs-2-174) 

= In this world_ 

1. Due to presence of only single causal dhamma, 
there is no arising of single resultant dhamma. 

2. Due to presence of only single causal dhamma, 
there is no arising of many resultant dhammas. 

3. Due to presence of many causal dhammas, 
there is no arising of single resultant dhamma. 

4. Due to presence of many causal dhammas, 
there is arising of many resultant dhammas. 

Only, as natural fixed order of the dhamma. 

(Abhi-A-2-140, Vs-2-174) 

Collectiveness of many causal dhammas are called paccaya dhamma samuha while 
collectiveness of many resultant dhammas are called paccayuppanna dhamma samuha. 
Collectiveness of many resultant dhammas called paccayuppanna dhamma samuha which 
arise due to collectiveness of many causal dhammas, are also designated as 
paticcasamuppdda. 
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It is right._ 

Due to many causal dhammas, i.e., 

1. utu = climate called hotness and coldness, 

2. patharT = soil = field 

3. vga = seed, 

4. salila = water, etc., it can be seen arising of resultant dhammas, sprout which is groups of 
corporeal units called pure octads which has colour, smell, taste etc. Though it can be 
seen the fact that “due to presence of many causal dhammas, mass of resultant dhammas 
arise” in that way, the Buddha had preached the causal relationship of single causal 
dhamma and single resultant dhamma in such way that ‘'arijjd paccayd sankhdrd, 
sahkhdra paccayd rihhdnam = due to presence of ignorance, formation arises; due to 
prensence of formation, consciousness arises”... etc. There is advantage really in 
preaching methodology of that way. 

During preaching by the Buddha for disciples_ 

1. due to occurrence of significant causal dhamma in some Pdli Texts, 

2. due to occurrence of obvious causal dhamma in some Pdli Texts, 

3. due to occurrence of specific causal dhamma in some Pdli Texts, 
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the Supreme Buddha usually preaches on principle of dependent-origination by 
showing both single causal dhamma and single resultant dhamma through conforming 
between both the Knoeledge of Omniscience which is source of comely preaching and 
individual pre ference of beings, human beings, heavenly beings, brahamas who are 
deserving to admonish. 

l.padhdna (significant) - phassa paccayd redand 
(DT-2-48) 

In Mahdniddna Sutta the Buddha, preached on both a single causal dhamma called 
contact and a single resultant dhamma called feeling through a way that “due to presence of 

contact, feeling, arises” etc. It is right_Contact is the significant causal dhamma of 

feeling. In accordance with contact, feeling is worth distinguishing and keeping in mind. 
Depending upon contact which is deserving to arise agreeable feeling, the agreeable (sukkha 
vedand) arises accordingly. Depending upon contact which is deserving to arise disagreeable 
feeling, the disagreeable feeling (dukkha vedand) arises accordingly and so forth. Yarious 
kinds of feeling are worth distinguishing and keeping in mind, as either agreeable or 
disagreeable feeling, according to various kinds of contact properly. Contact, therefore, is the 
significant causal dhamma of feeling. The feeling, in tum, is also the significant resultant 
dhamma of contact. It is because the contact is worth distinguishing, keeping in mind and 
determining as agreeable-contact, disagreeable-contact, eye-contact ... etc., according to 
kinds of feeling, i.e, agreeable feeling, disagreeable feeling, feeling which arises due to eye- 
contact etc., properly. 
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l.pdkata (obvious) _ semha samuffhdnd dbddhd (Khu-7-10) 

In the Pdli Text of Mahdniddesa a single causal dhamma is preached due to presence 
of obvious occurrence in such way that “diseases which arise due to phlegm ...” etc. It is 

right._Among those sources of arising of diseases, phlegm is an obvious one. Other 

sources, kamma etc., are not obvious sources. Due to obvious occurrence, the phlegm is 
preached as source of disease. 

3. a-sddhdrana _ ye keci bhikkhave akusald dhammd, subbe te ayoniso- 

manasikdram ulakd 

A single causal dhamma, unwise attention (a-yonisomanasikdra) is preached as basis 
of every unwholesome dhamma due to occurrence of specific basis which does not concern 
with any other wholesome dhamma in such way of preaching that '"bhikkhus ... every 

unwholesome dhamma has the basis called unwise-attention”. It is right._ Unwise- 

attention is the specific basis of unwholesome dhamma but not concem with other dhamma 
wholesome deed etc. However, unwholesome dhamma never arise due to presence of a 
single basis called unwise-attention only. There are many other bases of occurrence of 
unwholesome dhamma, such as base (vutthu), object (drammana), relation of compatibility 
(sahajdtapaccaya) etc., (= In the presence of depended base, supporting factor of respective 
object in order to arise unwholesome dhamma by efficiency of relation of object, supporting 
factor of associating consciousness and mental concomitants by efficiency of relation of 
compatibility each other, unwholesome dhamma can arise.) However these bases, base, 
object, relation of compatibility, concem with all kinds of mental dhamma. This unwise- 
attention, actually is specific basis of unwholesome dhamma only but not concern with other 
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mental dhammas. Therefore, the Buddha preached on unwise-attention as the basis of all 
kinds of unwholesome dhammas. 

In this way, because the Buddha preached noble principle of dependent-origination by 
showing apparently on a single causal dhamma, a single resultant dhamma with regarding to 
these three factors, viz, 

1. padhdna = occurrence of significant causal dhamma, 

2. pdkata = occurrence of obvious causal dhamma, 

3. asddhdrana = occurrence of specific causal dhamma, and 

then because the Buddha preached in such ways that '"assddd nupassino tanhd 
paraddhati (Sam-1-311) = Bhikkhus ... the craving dhamma always thrives in the continuum 
of person who usually discems on objects which deserve to arise fetter as pleasurable 

objects” etc_and ''arijjdsamudayd dsarasamudayo = due to arising of ignorance, taint 

dhamma (dsava) arises” (M-1-68) etc._although there are many causal dhamma, viz, 

base, object, relation of compatibility, other than ignorance which can give rise to occur 
formation called volition, there are many causal dhamma, craving etc., other than ignorance, 
which 
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can give rise to occur formation really. Those dhamma, craving etc., are also causal dhamma 
of formation indeed. Among those causal dhamma, the ignorance is the most significant one 
really. 

Due to occurrence of significant causal dhamma in that way; due to occurrence of 
obvious causal dhamma of formation in a way of preaching such as ... ""avidvdbhikkhave... 
avijjdgato puhhdbhisahkhdrampi abhi sahkharoti = Due to nescience on real nature of 
ultimate dhammas, bhikkhus... the foolish person with ignorance, performs wholesome 
formation also”; due to occurrence of specific causal dhamma of formation, the Buddha 
preached on the ignorance as causal dhamma of formation, it should be understood in this 
way. 

So far as this extent, it should be understood similarly on advantage of preaching of a 
single causal dhamma and a single resultant dhamma in remaining factors, “due to presence 
of formation, consciousness arises” etc. (Abhi-A-2-140) 

Above explanations found in commentaries are records of nature order of the 
Dhamma which are worth paying attention respectfully for practising meditators in order to 
reach efficiency of ultimate nature of dhamma by insight knowledge. 

If has been explained the fact that during arising of collectiveness of resultant 
dhammas called paccayuppanna dhamma samuha, due to presence of many causal 
dhammas called paccaya dhamma samuha, collectiveness of causal dhamma are also called 
paticcasamuppdda. (See page-16). Purthermore in the commentary called Yisuddhi Magga 
(Vs-2-152), it is mentioned that collectiveness of resultant dhammas called paccayuppanna 
dhamma samuha, which arise due to collectiveness of causal dhamma, are also called 
paticcasamuppdda. 

In the aspect of designation of collectiveness of resultant dhamma as paticca 
samuppdda, the term, pa/icca samuppdda, has two kinds of interpretation by wise persons. 

Eirst method of interpretation_ 

* paticco ca so samuppddo cdti paticca-samuppddo. 

The practising meditator endeavours in order to know penetratively on principle of 
dependent-origination called collectiveness of resultant dhammas which arise due to 
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efficiency of collectiveness of causal dhammas and knows by directing and approaching 
knowledge of himself. That principle of dependent-origination which is worth knowing by 
directing and approaching knowledge of himself is performed in order to attain the 
Supramundane benefit (= to attain Noble Path Knowledge and Pruit-Knowledge, to face with 
nibbdna). Because collectiveness of resultant dhammas called paticcasamuppdda are worth 
believing and realizing through insight for wise and Noble-Ones, those resultant dhammas 
called paccayuppanna are called paticca. 
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Purthermore_when the nature of dependent-origination called collectiveness of 

resultant dhammas (= paccayuppanna dhamma samuha) arise it never arise singly but 
collectively and synchronously. {saha + uppdda = samuppdda = saha uppajjatlti 
samuppddo). Collectiveness of resultant dhammas (paccayuppanna dhamma samuha) are, 
therefore, called samuppdda also. 

Purthermore_when collectiveness of resultant dhammas called paccayuppanna 

dhamma samuha arise, it always arise due to proper causes but not arise due to lack of cause 
or improper causes, creator etc. (sammd + uppdda = samuppdda = sammd uppajjatTti 
samuppddo.) It never arise singly and in the absence of causality. Therefore, in accordance 
with the phrase, ''saha sammd ca appajjatlti samuppddo", it is called samuppdda. 

In this way_according to explanation of word, ''paticco ca so samuppddo cdti 

paticca samuppddo”, _ it is collectiveness of dhammas which are not only worth 

directing, approaching and knowing by insight but also occurring collectively and those 
dhammas arise due to proper causes resulting in designating as paticca samuppdda. 

In the next method _ such collectiveness of resultant dhammas called 

paccayuppanna dhamma samuha arise collectively and synchronously. 

* saha uppajjatlti ekajjham uppajati antamaso atthanam dhammdnam uppajjanato. 
(MahdtT-2-234) 

In the aspect of corporeal dhammas, only when at least (8) kinds ultimate nature of 
corporealities, viz, earth-element, water-element, fire-element, air-element, colour, odour, 
flavour, nutriment, unite together with each other within every corporeal unit, it can arise 
collectively. In the aspect of mental dhammas, only when at least (8) kinds of ultimate nature 
of mentalities, viz, contact, feeling, perception, volition, one-pointedness, vitality, attention, 
consciousness, unite together with each other, it can arise collectively. Thus due to collective 
occurrence, collectiveness of resultant dhammas called paccayuppanna dhamma samuha 
are designated as samuppdda. Though they arise collectively they always arise depending 
upon unity of causal dhammas. Due to arising of collectiveness of resultant dhammas 
through unity of causal dhammas, it is also called paticca. Due to occurrence with 
collectiveness, it is also called samuppdda. Due to presence of those two kinds of 
efficiencies, it is designated as paticca samuppdda. 

Then collectiveness of causal dhammas called hetusamuha, ignorance etc., are 
designated as paccaya (= relation, condition, causality). 
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Collectiveness of resultant dhammas, therefore, are called tappaccaya dhamma 
which have those causal dhammas, ignorance etc. Due to occurrence of causal dhammas of 
collectiveness of resultant dhammas, collectivenss of causal dhammas, ignorance etc, which 
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are called hetusamuha (= paccaya dhamma samuha), can also be designated as paticca 
samuppdda. 

As solidified lump of molasses which is source of plenty of phlegm is called lump of 
phlegm in the word; as the appearance of Tathagatas who are source of bliss is called bliss 

(sukho buddhdnam uppddo) in the Buddha’s Sasana, Similarly _ it should be 

recognized these collectiveness of causal dhammas, ignorance etc., (= hetusamuha, paccaya 
dhamma samuha) are also preached as paticca samuppdda through metaphorical usage 
called phaluppacdra. (Vs-2-151,152) 

In this method the name of collectiveness of resultant dhammas (= paccayuppanna 
dhamma samuha), paticcamuppdda, is applied on the name of collectiveness of causal 
dhammas (= paccaya dhamma samuha = hetu samuha) through metaphorical usage 
resulting in preaching on the latter as patiaccasamuppdda. Due to inevitable occurrence of 
resultant dhamma depending upon causal dhammas', due to presence of possibility to arise 
resultant dhammas only when causal dhammas are present, it means that causal dhammas 
are also preaches as paticcasamuppdda dhammas through preaching methodology called 
avindbhdva (inevitable method). 

B. Explanation in the second method 

Pdli Quotation (Vs-2-152) (MahdtT-2-234) 

In this method, collectiveness of causal dhammas called paccaya dhamma samuha = 
hetu samuha are explained as paticcasamuppdda. 

In this method the term, pa/icca, can be divided as two words,pa/i + icca. The word, 
pa/i, means leading towards (abhimukkhattha) while the word, icca, means reaching 
(gammatha). Which dhammas is leading towards and reaching to which dhammasl It can be 
answered that collectiveness of causal dhammas called hetusamuha, paccaya-dhamma 
samuha are meant in this case. 
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hetu samuho ndma paccayasdmaggl. (Mahdtl-2-234) 

Collectiveness of causal dhammas means the unity of causal dhammas indeed. In 
other words, collectiveness of causal dhammas which arise collectively and unitedly are 
called hetusamuha. Within those collective and united arising causal dhammas, each causal 
dhammas leads and reaches towards other causal dhammas and vice versa. Collectiveness of 
causal dhammas are, therefore, preached as paticca. Because those collective and united 
arising causal dhammas called paticca are able to arise resultant paccayuppanna dhamma 
samuha which are capable of arising collectively and synchronously but not individually, the 
former is worth designating as samuppdda also. (In the term, samupdda, it can be divided 
into two words, sam + uppdda. The word, sam, means saha (= collectively). 

Due to presence of those two kinds of efficiency, viz, collectivness of causal 
dhammas (= hetusamuha) which are able to arise resultant paccayuppanna dhamma 
samuha which are capable of arising collectively and synchronously but not individually; 
which are leading and reaching to wards each other and united arising, it is designated as 
paticca samuppdda. (In this method explanation of word can also be resultant from the 
phrase,pa/icco ca so samuppddo cdtipaticca samuppddo.) 

Eurther explanation _In the Pdli text, it is right to preach in a way that shows 

specific causal dhamma, ignorance etc, for arising of resultant dhammas, formation etc.. 
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such as '^ayijjd paccayd sankhdra’' etc. Even though it is preached in that way, the single 

ignorance only is not causal dhamma of fomiation really. Actually_these various kinds 

of causal dhammas, viz, 

1. compatible dhammas, contact, feeling, perception, consciousness etc., which are 
associating dhamma within one mind moment together with formation (=volition), 

2. heart-base together with four great-elements & derived corporealities, which are 
depended base of those formation and compatible dhammas (sahajdta dhamma), 

3. object causal dhamma etc., to which those formation and compatible dhamma rely on, 

4. other causal dhammas, wise-attention, unwise-attention etc., and 

5. causal dhammas, craving, clinging which are association of ignorance, are also 
conditions which perform unitedly (=sahakdrikarana) for arising of formation 
appropriately. 

For arising of resultant dhammas, consciousness etc., due to causal dhammas, 
formation etc., it should be recognized similarly. (Mahd(T-2-234) 

During arising resultant dhammas, formation etc., depending upon causal dhammas, 
ignorance etc., all kinds of resultant dhammas have dealings with all causal dhammas which 
belong to respective various causal dhammas. According to principle of causal relationship 
these are related to each other mutually. There is no principle of relationship by which those 
resultant dhammas have dealings with or related to some causal dhammas only but not some 
causal dhamma exceptionally. Therefore, those collectiveness of causal dhammas instructed 
by the Buddha through emphasizing on single dhamma, ignorance etc., have efficiency to 
accomplish resultant dhammas, which belong to those causal dhammas, which have dealings 
with all kinds of causal dhammas, which are relating to each other in accordance with 
principle of causal relationship. 

Eurthermore, among those collectiveness of causal dhammas, “if this resultant 
dhammas has not dealing with some kinds of causal dhammas, if this resultant dhamma is 
arisen by some kinds of causal dhammas only, there will be no sympathetic nature within all 
kinds of causal dhammas. Due to absence of sympathetic nature within causal dhammas, the 
nature of leading towards and reaching each other called pajicattha of causal dhammas will 
be incomplete.” All collectiveness of causal dhammas preached by the Buddha through 
emphasizing on single dhammas, ignorance etc., have dealing with all kinds of respective 
resultant dhammas preached by emphasizing on single dhammas, formation etc., resulting in 
absence of deficit in the meaning of pajicca. 

Due to occurrence of capable of accomplishing resultant dhammas which has dealing 
with themselves, due to occurrence of non-deficit and not wanting, due to leading toward and 
reaching to each other within parts of united arising causal dhammas called paccayasdmaggl, 
i.e., contact, feeling, perception, volition, consciousness etc., those collectiveness of causal 
dhammas which are worth instructing by emphasizing on a single dhammas, ignorance et., 
for arising of resultant dhammas, formation etc., are worth designating as paticca. Those 
collectiveness of causal dhammas (= hetusamuha) called pajicca can give rise to occur 
collectiveness of resultant dhammas called paccayuppannasamuha which always arise 
collectively and synchronously. Collective and synchronous arising of those resultant 
dhammas means they never arise individually. Resultant dhammas, on the other hand, have 
no sympathetic nature which can be found in causal dhammas. Resultant dhammas are, 
therefore, called ahha mahha avinibbhogavutti dhamma (=dhamma which never arise 
separately and mutually). Thus 
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due to capable of arising collectiveness of resultant dhammas which never arise separately 
and mutually, collectiveness of causal dhammas (hetu samuha) called paticca are worth 
designating as samuppdda. Due to presence of these two kinds of efficiencies, designating as 
both paticca and samuppdda, collectiveness of causal dhammas (hetusamuha), ignorance 
etc., are called paticca samuppdda. (Corporal dhammas must be counted in avinibbhoga 
vutti dhamma). (Vs — 2-152, MahdtT-2-234, 235) 

C. Explanation in the third method 
Pdli Quotation (Vs-2-152) (MahdtT-2-235) 

Among collectiveness of causal dhammas which are instructed by emphasizing 
individual causal dhamma, ignorance etc., such collectiveness of causal dhammas, ignorance 
etc., can give rise to occur collectiveness of resultant dhammas, formation etc. During 
performing to occur in that way, those collectiveness of causal dhammas, ignorance etc., are 
enable to arise collectiveness of resultant dhammas, formation etc., without relating to each 
other mutually. If any kind of causal dhammas among these, viz, 

(a) depended base-corporeality 

(b) object, 

(c) compatible contact, feeling, perception, volition, consciousness etc., 

(d) unwise-attention, 

(e) craving, clinging, which are associating dhammas of ignorance, 
is wanting, those are unable 
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to arise collectiveness of resultant dhammas, formation etc. Only when mutual relation of 
causal dhammas are available and none of causal dhammas is wanting, those are capable of 
arising collectiveness of resultant dhammas, formation etc. 

Therefore these collectiveness of causal dhammas, ignorance etc., are capable of 
arising collectiveness of resultant dhammas, formation etc., only when 

1. mutual relations are available, 

2. none of causal dhammas is wanting, 

3. synchronous arising is available. 

During occurring in that way the process is accomplished through neither some partial 
arising of collectiveness of resultant dhammas nor consecutive arising of resultant dhammas 
one after another, but collectively and synchronously. 
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Therefore the Perfectly Self-Enlightened One, who always follows to the ultimate 
nature, who is the most mastery in terminology of conventional reality, preached on noble 
principle of causal relationship a paticca samuppdda (dependent-origination). (Vs-2-152, 
MahdtT-2-235) 

* sabbametam rupdrupa kaldpuppddanam sandhadya vuttam. (MahdtT-2-235) 

All these words mentioned above are explained with referring to collective arising of 
corporeal units and mental units. (MahdtT-2-235) 
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D. Corporeal unit irupakalapa)-menta\ unit (namakalapa) 

By tollowing the usage applied in above expianation of Mahatika, sub commentary 
of Yisuddhi Magga, in this work, 

(1) terminoiogy of coiiectiveness of uitimate nature of corporeai dhammas, i.e., (8) kinds, (9) 
kinds, (iO) kinds etc., of uitimate nature which consist in each sub-particie of corporeaiity 
which is much smaiier then paramd minute particie, are appiied as corporeal unit 
(rupakaldpa) and 

(2) terminoiogy of coiiectiveness of uitimate nature of mentai dhammas (= consciousness -i- 
mentai concomitants) which arise together within one mind-moment are appiied as 
mental unit (ndmakaldpa) respectiveiy. 

In this expianation in the third method, expianation of word shouid be performed as .. 
''ahhamahham paticca samam saha ca paccayuppannadhamma uppddetlti paticca 
samuppddo”. 

Due to capabie of arising synchronousiy coiiectiveness of resuitant dhammas through 
mutuai reiations and united arising of themseives, coiiectiveness of causai dhammas are 
designated as paticcasamuppdda. In this method only collectiveness of causal dhammas 
have got designation as paticcasamuppdda definitely while resultant paccayuppanna 
dhammas have got designation as paticcasamuppdda through inevitable method called a- 
vindbhdvanaya. Due to capable of arising result, designation as cause is available and then 
every cause is inevitable with result really, and vice versa. That kind of inevitable nature 
between cause & result is called avindbhdva. That inevitable nature called avindbhdva is 
worth understanding for wise and Noble Ones resulting in designation as naya (method). By 
adding those two words, avindbhdva and naya, it is designated as avindbhdva naya (= 
inevitableness method). 

The word, samuppdda, can be divided into two words, sam and uppdda. The word, 
sam, has two meanings, i.e, samam (compeletely), saha (=collectively). 

1. samam = The meaning of samam is that collectiveness of causal dhammas, ignorance 
etc., give rise to occur not only formation (=volition) but also mind and mental 
concomitants, contact, feeling, perception, consciousness etc., which always occur 
together with formation (=volition), compeletely without deficit. 

2. saha = The meaning of saha is that during performing to arise volition and associating 
mind & mental concomitants, the process never accomplish one after another individually 
but collectively and synchronously. 
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However, among those dhammas which arise due to ignorance, the volition called 
sahkhdra is the most significant result. Therefore, the preaching in a way that '"avijjdpaccayd 
sahkhdra”, is accomplished through volition called sahkhdra as leader, by means of 
padhdnanaya (significant method). In the phrase, “due to presence of ignorance, formation 
arises”, a single dhamma, ignorance only, can not give rise to occur formation. There are also 
other causal dhammas together with ignorance which are the conditions for arising of 
formation. 

1. Heart-base which is depended corporeality of formation arises beforehand and it benefits 
for arising of formation by efficiency of relation of base pre-compatibility dependence 
{vatthu purejdta nissaya paccaya). 

2. Object which is dependence of formation benefits for arising of formation by efficiency 
of relation of object (drammanapaccaya). 
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3. Mind and mental concomitants, contact, feeling, perception, consciousness etc., which are 
associating of formation within one mind-moment, also benefit for arising of formation 
by efficiency of relation of compatibility {sahajdta). 

4. Either unwise-attention which takes into heart the object wrongly as permanence, bliss, 
self-identity, pleasantness etc., or wise-attention which takes into heart the object 
correctly as impermanence, suffering, non-self, unpleasantness etc., benefits for arising of 
formation by efficiency of relation of determinative dependence (upanisaya paccaya). 

5. Craving and clinging which are association of ignorance also benefit by efficiency of 
relation of determinative dependence similarly. 

These causal dhammas, base, object, compatible dhammas, unwise attention or wise- 
attention, craving, clinging etc., are supporting factors for ignorance in order to arise 
formation. Only when all kinds of those causal dhammas coincide unitedly the ignorance can 
give rise to occur formation. In the absence of any kind of factors among them, the ignorance 
is unable to produce formation. Mutually interdependence among causal dhammas are 
available and all factors are also complete, those can produce collectiveness of resultant 
dhammas, formation etc. Eurthermore, the formation (= volition) never arise singly according 
to natural fixed dhamma of ultimate mental dhammas. It can arise together with associating 
mind and mental concomitants, contact, feeling, perception, consciousness etc. Only group- 
wise condition, group of wholesome formation, group of unwholesome formation etc., can 
arise appropriately. 

Therefore the process of arising of collectiveness of resultant dhammas is 
accomplished through neither partial resultant dhammas nor consecutive arising one after 
another. These collectiveness of causal dhammas, ignorance etc., give rise to occur 
collectiveness of resultant dhammas completely, unitedly, and synchronously. 

Due to presence of two kinds of efficiency, the meaning of pajicca and the meaning 
of samuppdda, collectiveness of causal dhammas are designated as pajicca samuppdda 
definitely. Collectiveness of resultant dhammas, actually, can be designated as paticca 
samuppdda through inevitableness method {avindbhdvanaya). It means that the name of 
causal dhamma, paficca samuppdda, is applied to the name of resultant dhamma 
metaphorically, resulting in designating on resultant dhammas also, as pajicca samuppdda 
through kdranupacdra. These are explanations of the word, paticca samuppdda, found in 
Yisuddhi Magga, as third method of explanation. {Vs-2-152, MahdtT-2-235) 

To be acceptable _The reason why the term, paticca samuppdda, is explicit in 

detail so far as this extent is that _ way of discerning on principle of dependent 

origination which are continued to explain in this work could be accepted satisfactorily. 
These kinds of complaints, such as why associating mind and mental concomitants are also 
discerned without performing on the ignorance only?... why associating mind and mental 
concomitants are also discemed without performing on the formation (=volition) only? etc., 
have to be prevented beforehand. If the option is wrong, the way of practice can also be 
wrong according to a proverb of wise, “a miss is as good as a mile”. 

E. Advantages 

Pdli Quotation _ (Vs*-2-152) 

The Perfectly Self-Enlightened One who preached principle of dependent-origination 
through the way mentioned above, showed clearly... 

(1) absence and non-arising of etemity view by preceding word, paticca, 

(2) destroying and removing annihilation view by succeeding word, samuppdda, and 
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(3) Noble Eight-fold Path called the middle way of practice which is free from two kinds of 
extremities called etemity view and annihilation view by combination of two words, 
paticca - samuppada (=dependent-origination). 


(1) The word, pa/icca 

The term, paticca samuppddo, consists of two words, paticca and samuppdda. The 
term paticca expresses the occurrence of unity of causal dhammas. 

In this principle of dependent-origination, there are three kinds of rounds, viz, 
defilement round (kileas vatp), action round (kamma rattci) and consequence round (ripdka 
vitp). Ignorance, craving and clinging belong to defilement round while formation and 
kamma coming-into-existence (=action), action round; consciousness, mind-matter, six bases, 
contact and feeling, consequence round respectively. 

Action round arises based on defilement round. Consequence round arises based on 
action round. Eurthermore unless five kinds of clinging-aggregate called consequence round 
are discerned as objects of vipassand practice in time, ignorance, craving, and clinging called 
defilement round arise again based on those consequence round. Then due to cultivating 
wholesome formation and unwholesome formation based on those defilement round, 
formation and action called action round arise again. Due to presence of that action round, 
five kinds of clinging-existence, called consciousness, mind-matter, six bases, contact, 
feeling which belong to consequence round arise again in future coming-into-existence. 
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Those future five aggregates are preached by the Buddha through the terms, birth, 
ageing & death. Thus three kinds of rounds arise perpetually as cycling chariot wheel. 

Due to presence of related occurrence among unity of causal dhammas of defilement 
round, action round, consequence round which arise perpetually as cycling chariot wheel by 
using the preceding word, paticca, that is capable of showing united occurrence of causal 
dhammas, absence of various views, viz, 

1. etemity view (sassata vdda) 

2. non-causality view (ahetuka vdda) 

3. fictitious causality view (visamahetu vdda) 

4. mling creator view (vasavatti vdda) etc., 

are shown clearly. It is right.)_ 

Yarious views, etemity view etc., which reject various right conditions, come to 
nothing through unity of causal dhammas called paccaya sdmaggi. It is next to nothing of 
meaning. Due to presence of unity of causal dhammas, the arising of resultant dhammas 
collectively and unitedly causes vainness of those various views which reject various right 
conditions. (Vs-2-153, MahdtT-2-235) 

sassatavdda (eternity view) 

The opinion that usually says, deduces, believes as ''sassto attd ca lokoca = Both self- 
identity and world are eternal”, is called etemity view (sassatavdda). The self-identity exists 
as eternal solid. It transfers one coming-into-existence to another. Though the carcass 
changes one after another, the self-identity reincarnates in newly carcass one after another 
without perishing away. It forms opinion in this way. (DT-1-12) 
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ahetuvada (non-causality view) 

* natthi hetu nathi paccayo sattdnam samkilesdya. (DT-1-50) 

There is neither definite cause (hetu) nor supporting cause (paccaya = 
upatthambhaka) for impurity and purity of beings. All beings impurify or purify without any 
cause. The opinion which usually says, deduces, believes in this way is called ahetu vdda 
(non-causality view). Due to rejecting causal dhamma, it reaches into the meaning, rejection 
of resultant dhamma which is produced by causal dhamma indirectly. It is a kind of opinion, 
which rejects action (kamma) and consequence of action (kamma vipdka), which rejects 
presence of efficiency of causal dhamma for arising of resultant dhamma. 

Visamahetuvdda (Hctitious causality view) 

The opinion which usually says, deduces, believes in a way that “the world originates 
by means of pakati, anu, kdla (= time)” etc, is called visamahetuvdda. (MahdfT-2-235). 
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Vasavatti vdda (ruling creator view)_ 

Those opinions, viz, issaravdda (creator view), purisavdda and pajdpativdda are 
called vasavattivdda. Purisavdda and pajdpativdda are identical with issaravdda but varied 
in terminology only. (AnufT-3-65) There is the creator (= issara) who creates the world 
together with creatures. The opinion which usually says, deduces, believes that “the world 
together with creatures originate as the wish of the creator” etc., is called vasavattivdda. The 
created self-identity is designated as jTva atta while the creator (= issara), as paramaatta, 
respectively. It is also a kind of opinion which rejects action and consequence of action. 
(MahdtT-2-235) 

The practising meditator who endeavours in order to know penetratively the principle 
of dependent-origination knows and sees synchronous and united arising of collectiveness of 
resultant dhammas based on collectiveness of causal dhammas which arise by mutually 
inter-relations by experiential knowledge called paccakkha ndna at such time. At that time 
various kinds of wrong views, sassata vdda, ahetu vdda, visamahetu vdda, vasvatti vdda 
etc., which reject apparent presence of real causal dhammas are blown away and disappeared 
in the continuum of that meditator due to knowing and seeing the phenomenon that 
collectiveness of resultant dhammas arise completely, unitedly, synchronously based on 
obvious occurrence of collectiveness of causal dhammas which arise by mutually inter- 
realations. It means the insight of meditator who knows and sees principle of dependent- 
origination penetratively has shown the absence of all kinds of wrong views that reject real 
conditions in the continuum of that meditator. If various wrong views which reject real 
conditions are absent in the continuum of that meditator who knows and sees penetratively on 
the nature of paticca by insight, it is not essential to say the fact various wrong views that 
reject real conditions are absent in the Noble Preaching of Dependent-Origination which 
instruct in order to know and see the nature of paticca for the meditator himselk 

(2) The word, samuppdda 

Because resultant paccayuppanna dhammas arise apparently if unity of causal 
dhammas called paccaya sdmaggi is available through the word, samuppdda, which is 
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capable of showing complete, united, synchronous arising of resultant paccayuppanna 
dhammas, formation etc., these opinions, viz, 

1. annihilation view (uccheda vdda) 

2. nihility view (natthika vdda) 

3. inefficacy-of-action view (akiriya vdda) 

would be blown away and disappeared. Therefore it shows clearly on removing of various 
view, annihilation view etc., by succeeding word, samuppdda. 
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It is right._If resultant dhammas, formation etc, arise over and over through the 

efficiency of previous causal dhammas, ignorance etc., it is no opportunity to occur 
ucchedavdda, natthika vdda, akiriya vdda. Therefore it shows clearly on the absence of 
those kinds of wrong views by succeeding word, samuppdda. (Vs-2-153) 

Ucchedavdda (annihilation view) 

Self-identity and being annihilate when he dies. The opinion which usually says, 
deduce, believes that “life exists between cradle and coffin” is called ucchedavdda. It is 
similar to the view of leftist in present-days and atheism of some scientists who regard to 
modem science only. 

natthikavdda (nihility view) 

“natthi dinnam, natthiyiffham, natthi hutam, natthisukata dukkafdnam kammdnam 
phalamvipdko 

= There is nothing offered, nothing sacrificed. No fmit or result of good and bad 
actions” etc. Thus the opinion that rejects presence of resultant dhamma definitely is called 
natthikavdda. Due to rejecting resultant dhamma definitely, it finishes to reject causal 
dhamma with efficiency to arise resultant dhamma. Therefore, this natthika vdda is also 
kind of opinion that rejects action and consequence of action. 

akiriyavdda (inefficacy-of-action view) 

karoto kdrayato chindato cheddpayato ...R... na karlyatipdpam. 

The opinion that rejects causality, action, in a way that “both the doer and the person 
who orders someone to do; both the severer and the person who orders someone to sever, are 
not worth designating as misdeed, resulting in reaching the view as there is neither 
wholesome nor unwholesome deed”, etc., is called a-kiriyavdda. 

Pdli Quotation (DT-A-1-150) 

Due to rejecting causality, action, it is finished to reject consequence. Due to rejecting 
consequence, it is finished to reject causality, action. Therefore all these wrong views, ahetu- 
ka vdda, akiriya vdda, natthika vdda, are the same in the basic meaning, rejecting on both 
kinds of action and consequence of action really. 

If a practising meditator knows and sees penetratively obvious occurence of resultant 
dhammas, formation etc., based on united occurrence of causal dhammas, ignorance etc., in 

other words, _if a meditator knows and sees penetratively on both... 

1. obvious occurrence of consciousness, mind-matter, six bases, contact, feeling in present 
life due to ignorance, craving, clinging, formation, action which were cultivated in 
previous life. 
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2. obvious occurrence of consciousness, mind-matter, six bases, contact, feeling in furture 
life due to ignorance, craving, clinging, formation, action which are cultivated in present 
life, 

3. obvious occurrence of five resultant dhammas of each previous life due to five causal 
dhammas which were cultivated in further respective previous life successively and 

4. obvious occurrence of future resultant dhammas (if future lives are still present,) due to 
further respective five future causal dhammas, 

there is impossible to arise disaster of wrong views called ucchedavdda, 
natthikardda, akiriyavdda, in the continuum of that meditator with the knowledge of Cause 
and Condition. Similarly it is no opportunity to approach those disasters of wrong views into 
noble preaching of dependent-origination. 

(3) The words, pa/icca and samuppdda 

Due to arising of various kinds of resultant dhammas with incessancy of continuity of 
causes and results which is worth saying as incessant occurrence of causal relationship 
between collectiveness of casual dhammas, ignorance etc, and collectiveness of resultant 
dhammas, formation etc, the journey of Noble Path called ndya that is the course leading to 
nibbdna including both.... 

1. noble Eightfold Path called the middle way, 

2. rejecting disaster of wrong view that 

“that person does, that person only feels, other person does, other person only feels” etc, 

3. not taking into heart wrongly through craving-wrong view in such way that “man, woman 
etc, which are concepts in the aspect of conventional reality applied by worldly persons 
who do not know and see both ultimate nature of mind-matter and causal relation of 
ultimate nature of mind-matter, are present really”.... etc, and 

4. not exceeding limitation of conventional reality applied by worldly persons, are shown 
clearly by the whole word,pa/icca samuppdda, resulting from combination of two words, 
paticca and samuppdda. (Vs-2-153) 

F. Eurther explanations 

1. majjhimapatpadd (middle way)_ 

During endeavouring to attain the Knowledge of Analysing Mentality & Corporeality 
and the Knowledge of Cause & Condition previously, if the principle of dependent- 
origination called incessant occurrence of collectiveness of causal dhammas and 
collectiveness of resultant dhammas by relating preceding and succeeding dhammas 
successively, from successive previous lives to successive future lives, is known and seen 
penetratively by experiential knowledge of himself, that insight of meditator is called right 
view (sammd ditthi). 
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According to definition, dukkhe hdnam, the knowledge that knows penetratively on 
mind-matter, five aggregates is the right view which knows on the Noble Truth of Suffering. 

As the Buddha preached in Titthdyatana Sutta, Tikanipdta, Ahguttara Nikdya, 
according to definition, samudaye hdnam, the Knowledge that knows penetratively on the 
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principle of dependent-origination is called the right view which knows on the Noble Tmth of 
Origin of Suffering. (1) 

Those dhammas belong to the Noble Truth of Suffering and the Noble Truth of 
Origin of Suffering are designated as conditioned things (sahkhdra dhamma). The nature of 
initial application of mind on the object of conditioned things is the right thought (sammd 
sahkappa). (2) 

The nature of endeavouring for the purpose of knowing on principle of dependent- 
origination, which is associating with right view, is the right effort (sammdrdydma). (3) 

The nature of capable of keeping in mind on conditioned things over and over again 
the nature of sinking into the object of conditioned things as slabstone under water but not 
rioating gourd, is the right mindfulness. (4) 

The nature of imperturbation on the object of conditioned things, which is associating 
with that right view is the right concentration (sammdsamddhi). If a such meditator transfers 
to ripassand practice through absorption concentration as fundamental of ripassand, that 
fundamental absorption concentration is also the right concentration. (5) 

The morality which is observed before developing practice for a such meditator is the 
right speech (sammdrdcd), right action (sammdkammanta), right livelihood (sammd djlva). 
(6,7,8). 

During occurring mundane consciousness, these three moral factors of enlightenment 
(sila magganga) can not arise synchronously with right view, right thought, right effort, right 
mindfulness, right concentration in the same mind moment because they take different 
objects. 

There are totally (8) factors of enlightenment. These are the Noble Path called ndya 
which leads to nibbdna. Therefore, penetrative knowing and seeing on principle of 
dependent-origination is comely walking with great dignity on the road of Noble Path called 
hdya leading to nibbdna. It shows clearly on the journey of the Noble Path. It also shows 
clearly on the middle way. It is because the arising of resultant dhammas, which is 
conformity with causal dahmmas, based on respective collectiveness of causal dhammas, 
without approaching towards any kind of extremities, etemity view and annihilation view, is 
worth desiring as the middle way (majjhima pajipadd) in this concern with dependent- 
origination. (MahdfT-2-236) 
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2. doers and the person who feels_ 

For action round and consequence round, the former is wholesome dahmma 
unwholesome dahmma while the latter, resultant corporeal and mental dahmmas. Therefore 
action round called wholesome and unwholesome deeds and consequence round have 
different speciric characteristics. (See section of lakkhanddi catukka, Yolume IV). They 
have dirierent nature because action round is causal dahmma and consequence round is 
resultant dahmma. 

Purthermore action round and consequence round are varied in time of arising. Both 
mental dhammas, patisandhi, life-continuum, death-consciousness which are called 
consciousness rieeing from cognitive process (vTthimutta citta), five-doors-consciousness, 
receiving consciousness, investigating consciousness consequence registering consciousness 
which are called consciousness of cognitive process (vTthi citta) and corporealities produced 
by kamma (kammajarupa) during life, belong to consequence round. The causality, action, 
which produces that consequence round, is generally, the action which has been cultivated in 
previous life. In this case, saying as “generally” is applied due to presence of action called 
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diffhadhammavedanTya kamma, which can give rise to occur resultant dahmmas in present 
life. Those kinds of actions, actually, are not causality, action, of present life. Those are kinds 
of actions which can give rise to occur resultant dahmmas in opportune moment only. 

The action cultivated in previous life, which can produce consequence round of 
present life may be the action cultivated in first previous life or various previous lives, second 
previous life etc. The action which has been cultivated in any previous life before pafisandhi 
of present life can give rise to occur consequence round dahmmas, in present life, pafisandhi 
etc, of opportunity is available. Thus formation, action called action round and mind-matter 
called consequence round have asynchronous arising. It should be understood similarly on 
successive previous lives and successive future lives. Even if the action is a kind of action 
which can give rise to occur resultant dahmmas in present life, causality, action and 
consequence dahmmas are separated by at least numerous mind moments really. 

Due to presence of different nature and asynchronous arising of action round and 
consequence round, mundane factors of enlightenment dahmmas, which are led by right 
view, of that meditator who knows and sees penetratively on principle of dependent- 
origination, can remove temporarily the opinion which usually says, deduces, believes in a 
way that “so karoti so pafisamvedeti = only that person does, only that person feels ...” etc. 

The meditator with that right view knowledge is knowing the fact that there are only 
masses of causal corporeality-mentality (= conditioned things) in the side of action round; 
those are only masses of impermanent dahmmas, suffering dahmmas, non-self dahmmas. He 
is knowing the fact that there are only masses of resultant corporeality-mentality (= 
conditioned things) in the side of consequence round; those are also only masses of 
impermanent s\iffQxmg dahmmas, non-s,Q\f dahmmas. 
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When the practising meditator with the right view scrutinizes masses of conditioned 
things called mass of causal dahmmas, mass of resultant dahmmas, he does not find the 
person who does, the person who feels, person, being, self-identity, resulting in determining 
on causal and resultant masses of conditioned things as phenomena of impermanence, 
suffering, non-self. 

There is no foothold for eternity view as that person does, that person only feels” in the 
continuum of meditator who has fulfilled with right view knowledge which can determine in 
that way. 

That meditator understands the real nature in a way that “the arising of masses of 
causal corporeality & mentality called wholesome aggregates, unwholesome aggregates are 
designated as kdraka (= the person who does) and the arising of masses of resultant 
corporeality & mentality called consequence aggregate are designated as vedaka (= the 
person who feels, in the aspect of convention al reality only. (MahdfT-2-236) 

Eurthermore, formation, action called action round arise apparently in such continuity 
of causal & resultant corporeality & mentality. Due to penetrative knowing and seeing on 
arising of consequence dahmmas of those action round in that continuity of causal & 
resultant corpoeality & mentality, the right view knowledge of that meditator can remove the 
wrong view which usually says, deduces, believes in a way that “a»»o karoti, ahno 
pafisamvedeti = the doer is one while the person who feels is another”. 

* khandhdnahca pafipdfi, dhdtu dyatandna ca. 
abbhocchinnam vattamdnd, samsdrotipavuccati. (Abhi-A-2-142) 
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Because the continuity of corporeality & mentality through which aggregates-bases- 
elements are arising incessantly by relating of causes and results, is samara (rounds of 
rebirth), the practising meditator knows and sees penetratively on the arising of consequence 
round which is the result of that action round in the continuity of causal & resultant 
corporeality & mentality through which action round has arisen apparently. It means that the 
right view knowledge of meditator who knows and sees in that way can remove disaster of 
wrong view called “the doer is one while the person who feels is another”. 

na hi katassa vindso, akatassa vd abbhdgamo atthi. (Mahdtl-2-236) 

= It is right._There is neither destruction of action that had been done nor newly arising 

of action that has not been done. (It should be recognized it refers to both ditthadhamma 
vedaniya kamma, upapajjavedaniya kamma, which never ruin and apardpariya vedaniya 
kamma which has efficiency to give rise to occur resultant dahmmas until final death of 
Arahant.) 
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If a such meditator had cultivated formation, action in previous life by wishing 
attainment of bhikkhuAiit who can propagate the admonishment of the Supreme Buddha, if 
five consequence aggregates called bhikkhu-\if& who can propagate the admonishment of the 
Supreme Buddha are acquired due to formation, action which had been cultivated in that 
previous life,_ 

1. those conituities of corporeality & mentality, which are occurring while formation, action 
are cultivating in previous life by wishing attainment of bhikkhu-Wit and ... 

2. those continuities of corporeality & mentality which are occurring as consequence round 
called bhikkhu-\\fe who can propagate the admonishment of the Supreme Buddha in 
present life are continuous phenomena through the nature of continuities of corporeality 
& mentality. However those continuities of corporeality & mentality are not occurring as 
the nature of permanence, bliss, self-identity but as the nature of impermanence, 
suffering, non-self. Those corporeality & mentality, during cultivating formation, action, 
had been perished away just after arising really. Due to that action round, corporeality & 
mentality called consequence round are also newly arising ones really. However there are 
the same continuities of corporeality & mentality of two periods, during cultivating 
formation, action and during attaining present bhikku-\\fe called consequence round. The 
right view knowledge of meditator who knows and sees penetratively in that way can put 
down disaster of wrong view which usually says, deduces, believes in a way that “the 
doer is one while the person who feels is another.” 

3. janapada nirutti _ 

Worldlings who have not reached into ultimate nature of corporeal and mental 
dahmmas by insight knowledge, who are unable to know and see the principle of dependent- 
origination, who are blind in ultimate sense call each other as man, woman etc. 

That kind of usage is designated as janapada nirutti (= worldling usage). For persons with 
corporeal and mental objects which are not distinguished up to the field of ultimate nature (a- 
parihhdtavatthuka), both the nature of wrong way of taking into heart as “this is mine, this 
am I, this is my self-identity” through obsession of craving, obsession of conceit, obsession 
of wrong view, and the nature of wrong way of taking into heart as... “I, other person, man, 
woman, being, human, deva, brahma” are still present apparently. 
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For wise and Noble One who knows and sees penetratively on principle of dependent- 
origination by right view knowledge, on the other hand, because he has fulfilled with right 
view in a way that ‘Tt is only designation as I, other person, man, woman, person, human, 
deva, brahma etc., based on causal & resultant corporeality & mentality which are relating to 
each other in various state of affairs (= conditioned things) in the aspect of conventional 
reality”, and “there is no I, other person, man, woman, person, being, human, deva, brahma 
etc, wrong way of taking into heart as “this is mine, this am I, this is myself-identity, I, other 
person, man, woman, person, being, human, deva, brahma” etc., through obsession of 
craving, obsession of conceit obsession of wrong view, is absent in the continuum of himself 
really. 
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Although wrong way of taking into heart constantly is absent in him, he applys the 
conventional usage as “I, other person, man, woman, person, being, human, deva, brahma” 
etc., by following terminology and concept applied by ordinary worldlings without eye of 
insight into ultimate sense. Even though eye of insight into ultimate sense is present in 
continuum of himself, he never called as ""pancakkhandhe dnetu, ndmarupam dgacchatu = 
bring five aggregates, mind-matter come on!” etc. 

Though he calls conventional usage a man, woman etc., without saying in that way, 
“bring five aggregates, mind-matter come on!” etc., wrong way of taking into heart that 
“man, woman are present apparently”, by means of craving, conceit, wrong view, are absent 
in him. Absence of taking into heart in that way can be said as the wrong way of taking into 
heart is absent in janapada nirutti. This advantage is worth attaining for wise Noble Ones 
with right view on principle of dependent-origination. (See MahdtT-2-236) 

4. samahhdya anatidhdvanam _ 

Although wrong way of taking into heart is absent in janapada nirutti (= worldling 
usage) in that way, he never exceed names and concepts applied in the aspect of conventional 
reality {vohdra sacca). 

Pdli Quotation (MahdtT-2-236) 

During applying the usage as being by worldling people_without distinguishing 

through insight of ultimate sense as “in this case, who is being? is it corporeal dhamma or 
feeling etc?”... he applys conventional usage of names and concepts as worldling people 
apply names and concepts in the aspect of conventional reality. 

If worldling people without eye of insight into ultimate sense call five aggregates as 
“man”, the wise and Noble Ones with right view on principle of dependent-origination also 
call five aggregates as “man”. If common people call five aggregates as “woman”, the wise 
and Noble Ones with right view on principle of dependent-origination also call five 
aggregates as “woman” and so forth. This way of applying the usage is a kind of advantage 
that never exceed names and concepts in the aspect of conventional reality. 
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These are how four kinds of advantages, viz, 

1. reaching on the joumey of middle way, 

2. capable of removing disasters of wrong views that “that person does, that person only 
feels; the person who does is one, the person who feels is another”. 
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3. absence of wrong way of taking into heart on conventional usage called janapada nirutti, 

4. not exceeding to the conventional reality, 

are available for the practising meditator who knows and sees penetratively on the on the 
principle of dependent-origination by experiential right view knowledge. (Vs-2-135, see 
MahdfT-2-235, 236) 

1.7 Varieties of preaching methodology {desandbheda) 

Four kinds of preaching methodology on principle of dependent-origination 

There is a question that_how an upright person, who wants to know and see 

penetratively on the principle of dependent-origination, who wants to walk without worry on 
the middle way leading to nibbdna, can endeavour as beginning. It can be answered that 

_among various preaching methodology of the Supreme Buddha, an appropriate method 

accepted by reasoning of oneself must be selected and endeavoured as beginning. 

The Supreme Buddha preached noble principle of dependent-origination through (4) 
kinds of preaching methodology which are shown in commentaries called Yisuddhi Magga 
and Sammoha rinodam, (Vs-2-154, 156, Abhi-A-2-124, 126). In this work it will be 

presented on the essence of statement as follows._ 

As four men curl up creepers, the Supreme Buddha preached on principle of 
dependent-origination through (4) kinds of preaching methodology, viz, 

1. from the beginning until the end, (Pirst method) 

2. from the middle until the end, (Pourth method) 

3. from the end until the beginning, (Second mthod) 

4. from the middle until the beginning (Third method). 

1. Among four men who curl up creepers, one man sees only root of creeper previously. As 

that man cuts at root of creeper and curls up, uses as he likes, similarly_the Supreme 

Buddha preached on principle of dependent-origination from the beginning until the end 
in a way that ... kho bhikkhaveavijjdpaccayd sahkhdra ...R... jdtipaccayd 
jardmaranam. (M-1-328, Sam-1-246). Thus ... bhikkhu ...due to presence of ignorance, 
formations arise apparently ... R ... due to presence of birth, ageing & death arise 
apparently. 

2. Among four men who curl up creepers, one man sees middle part of creeper previously. 
As that man cuts at the middle, curls up until the tip of creeper and then uses as he likes, 

similarly _ the Supreme Buddha preached on principle of dependent-origination, 

from the feeling, middle as beginning until ageing & death as end in a way that... 

'lassa tam vedanam abhinandato abhivadato ajjhosdyatiffhato upajjati nandl. yd 
vedandsu nandl, tadupdddnam. tassupdddna paccayd bhavo, bhava paccayd jdti", (M- 
1-333, Sam-2-13) 

= in the continuum of that young man who has strong attachment on that feeling; who 
says delightfully in such way, that “it is great bliss, it is great bliss! This am I, my 
feeling” etc; who is reposing through 
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great obsession as if it is swallowed, the craving which is heartfelt desire arises. That 
craving which is capable of strong attaching on feelings is called clinging (= strong 
obsession). Due to arising of clinging (in the continuum of that young man) coming-into- 
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existence (kamma coming-into-existence, rebirth coming-into-existence) arises. Due to 
arising of kamma coming-into-existence, the birth arises. 

3. Then among four men who curl up creepers, one man sees tapering part of creeper 
previously. As that man cuts at the tapering part of creeper and curls up until the root and 

then he uses as he likes, similarly_the Supreme Buddha preached on principle of 

dependent-origination, from ageing & death, which is the end until ignorance in reverse 
order as follows._ 

Pdli Quotation (M-1-328, 329) 

I (= the Buddha) have preached these words, “due to presence of birth, ageing death 
arise apparently”. “What do you think, bhikkhus... as if I question whether ageing & 
death arise apparently or not, due to presence of birth”, asked by the Supreme Buddha. 

“Bhante ... due to presence of birth, ageing & death arise apparently. Thus we think 

so as regards your question that _ due to arising of birth, ageing & death arise 

apparently, bhante”... answered by bhikkhus. 

Due to presence of kamma coming-into-existence, birth arises apparently ...R... 
“What do you think ... bhikkhus ... as if I question whether formations arise or not due to 
presence of ignorance”... asked by the Supreme Buddha. 

Bhante ... due to presence of ignorance, formations arise apparently. Thus ... we 

think so as regards your question that_due to arising of ignorance, formations arise 

apparently, bhante...” answered by bhikkhus. 
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4. Then among four men who curl up creepers, one man sees only the middle part of creeper 
previously. As that man cuts at the middle, curls up until root of creeper and then uses as 

he likes, similarly _ the Buddha preached on principle of dependent-origination, 

from craving, which is middle factor, until ignorance in reverse order as follows._ 

Pdli Quotatio (Sam-1-253) 

= which is the condition for arising of these four kinds of nutriments which are 
consequence round at patisandhi and during life (paratti), viz, 

1. phassdhdra = contact which associates with consequence consciousness, 

2. cetandhdra = volition which associates with consequence consciousness,] 

3. rihhdndhdra = consequence consciousness 

4. kabalikdrdhdra = nutriment produced by kamma within corporeal unit produced by 
kamma ... ? 

Which source (samudaya) is present when remaining conditions coincide? Which 
root (jdti) is present? Which dhamma is origin (pabhard) of those nutriments? 

The condition for arising of these four kinds of nutriments, which are consequence 
round, is the craving. When remaining conditions coincide the source called craving is 
present apparently. The root called craving is present apparently. The origin called craving is 
present apparently. 

Bhikkhus ... which is the condition for arising of this craving? ... R ... feeling; 
contact; six bases; mind-matter; consciousness; which is the condition of formations? ... R ... 
The condition for arising of formation is the ignorance. When remaining conditions coincide 
the source called ignorance is present apparently. The root called ignorance is present 
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apparently. The origin called ignorance is present apparently. (Vs-2-154,155 ; Abhi-A-124, 

125) 

A. Four kinds of nutriments 

Pali Quotation (MulatT-2-85; MahatT-2-243) 
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With referring to these four kinds of nutriments, which are consequence round at 
patisandhi and during life, viz, 

1. phassdhdra = contact which associates with consequence consciousness, 

2. celatandhdra = volition which associates with consequence consciousness,] 

3. ririiidndhdra = consequence consciousness 

4. kabalikdrdhdra = nutriment produced by kamma within corporeal unit produced by 
kamma, 

the Buddha had preached in a way that ""cattdro dhdrd tanhd niddnd = the condition for 
arising of these four kinds of nutriment is the craving” etc. Even though the preaching in 
that way is accomplished through definite way of preaching methodology called m 
tatthanaya, it should be recognized that it is appropriate saying as other kinds of a- 
kammaja-dhdra (= nutriments produced by any factor other than kamma), which are 
capable of supporting and benefiting by efficiency of relation of determinative 
dependence in order to prosper incessantly suffering of rounds of rebirth with perpetual 
cycle of defilement round, action round, consequence round, have also that condition 
called craving because they can not arise without that condition called craving. 

B. a-kammaja dhdra 

These four kinds of nutriments, viz, 

1. phassdhdra called contact which is associating with wholesome consciousness, 
unwholesome consciousness, indifferent consciousness, 

2. manosahcetandhdra called wholesome volition, unwholesome volition, indifferent 
volition, 

3. vihhdndhdra called wholesome consciousness, unwholesome consciousness, indifferent 
consciousness, 

4. kabalikdradhdra called nutriment produced by mind, nutriment produced by temperature, 
nutriment produced by nutriment, 

are called a-kammaja dhdra (= nutriments produced by any factor other then kamma.) 
Those are also nutriment which are capable of supporting suffering of rounds of rebirth 
really. It means that it is appropriate saying as those nutriments are also conditioned by 
craving through indirect meaning called neyyattha because they can not arise in the 
absence of condition called craving. 

C. The reason why four kinds of preaching methodology are divided 

Why the Supreme Buddha preached on principle of dependent-origination through 

four kinds of preaching methodology? _ this is a reasonable question really. 

1. Due to occurrence of thorough nobility of principle of dependent-origination and 

2. due to occurrence of reaching into Noble Knowledge of Omniscience, which is capable of 
adorning and befitting the way of preaching, of the Supreme Buddha himself. 



36 * NIBBANA GAMINIPATIPADA (Pa-Auk Tawya Sayadaw) 


four kinds of preaching methodology are divided in this way. This is the answer. (Vs-2- 
155, Abhi-A-2-125) 

D. Purther explanations 

Noble principle of dependent-origination is through nobility really. If one person 
endeavours through any kind of preaching methodology among those four kinds, it will be 
possible to know penetratively on the Noble Path dhamma called hdya which is deserving to 
know, in other words, it will be possible to know penetratively on principle of dependent- 
origination for that meditator. 

Puterhmore, due to associating with four kinds of bravery knowledge (yesdrajja 
hdna), four kinds of differentiating and penetrative knowledge (patisambhidd hdna)', due to 
reaching to occurrence of profoundity of these four kinds, viz, 

1. dhammagambhlra = profoundity of Pdli Texts 

2. attha gambhJra = profoundity of preaching of Pdli Texts, 

3. desand gambhlra = profoundity of preaching methodology with adorning of various 
terms, methods, 

4. patiredhagambhTra = profoundity of knowledge of Omniscience that knows and sees 
penetratively on profound principle of dependent-origination; 

due to presence of steadfast extistance through availability of foothold on to four 
kinds of profoundity, the Supreme Buddha reached into the knowledge of Omniscience that is 
source of comely preaching. Due to reaching into the knowledge of ominiscience that is 
source of comely preaching, the Supreme Buddha always preaches through various preaching 
methodology. (Vs-2-155; Abhi-A2-125) 

1. First method_ 

The Supreme Buddha preached that noble principle of dependent-origination, 
especially from the ignorance as beginning until ageing & death in order (anuloma). That 
principle of dependent-origination through in order preaching methodology is accomplished 
in order to ... 

1. show clearly on occurrence of rounds of rebirth called arising of resultant dhammas, 
formation etc., due to pertinent causal dhammas, ignorance etc., which are such & such 
properties of themseWes respectively, and 

2. to show sequence of occurrence of three rounds, viz, defilement round, action round, 
consequence round, after looking ahead on incessant arising of resultant dhammas, 
formation etc., relation on causal dhammas, ignorance etc., (= after looking ahead on all 
disciples, who are deserving to admonish but are indecisive on special phenomena which 
is worth knowing through discriminating on cycle of rounds of rebirth (samsdra paratti) 
over and over again. It should be understood in this way. (Vs-2-155, Abhi-A-2-125) 
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2. Second Method_ 

The noble principle of dependent-origination which is preached from the end, ageing 
& death, as beginning, until the root, ignorance in reverse order is called reversed order of 
dependent-origination (patiloma paticcasamuppdda). 

* kiccham vatdyam loko dpanno jdyati ca jlyati ca mlyati ca carati ca upapajjati ca. (DT-2- 
26, Sam-1-246) 
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These all kinds of beings are reaching into impecunious and miserable situations! 
There is also arising (= has got pa{isandhi); there is also dead; there is also passing away 
over and over; there is also arising over and over. (DT-2-26, Sam-1-246) 

It should be recognized the fact that noble principle of dependent-origination in 
reverse order was accomplished and preached in order to show clearly on causal dhammas, 
birth etc, of those various kinds of rounds of rebirth, which were experienced in infinite lives 
of bodhisatta before the Path-knowledge of Arahant and the knowledge of Omniscience were 
attained through scrutinizing and having compassion over and over again for all beings who 
were reaching into impecunious and miserable situations in that way etc; which were known 
and seen penetratively by following realizable ripassand knowledge of the Supreme Buddha, 
himselT (Vs-2-155,156; Abhi-A-2-125) 

Great thunder-bolt-like Yipassand Knowledge (Mahdvajira vipassand hdna) _ 

During practising in day-time of full moon day of Kahson, second month of the year 
when the Buddha would be appeared and last part of night of that full moon day the 
Bodhisatta scrutinized and reasoned deductively on each ignorance of every being occurring 
in picouniverse collectively as aniccca, dukkha, anatta. Similarly remaining each factor of 
dependent-origination, formation, consciousness etc., were also scrutinized and reasoned 
deductively with the help of Yipassand Knowledge as anicca, dukkha, anatta through 12 
divisions. That kind of Yipassand Knowledge is called Mahdvajira vipassand hdna (Great 
thunder-bolt-like Yipassand Knowledge). It means that the reverse order of principle of 
dependent-originatin was preached in order to show clearly causal dhammas, birth etc., of 
those various kinds of suffering of rounds of rebirth, ageing & death etc., which were known 
and seen penetratively by that great thunder-bolt-like Yipassand Knowledge. (See M-{T-3- 
275) 

3. Third Method_ 

Pdli Quotation (Vs-2-156, Abhi-A-2-125) 

The preaching called Ahdra Sutta (Sam-1-253, 254), which was preached from the 
middle part, four kinds of nutriments (in other words, craving), as beginning until ignorance 
which is the root, was accomplished and preached in order to show clearly on sequence of 
causal and resultant dhammas from the ignorance which is past periodicity dhamma after 
following and distinguishing origin of four kinds of nutriments to be existed in the insight of 
disciple who were worth enlightening, by leading towards ignorance, formation which were 
past periodicity dhammas. (Vs-2-156, Abhi-A-2-125) 
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Explanations of the third method found in commentary are very short and narrow. 
Eurthermore annotations found in sub-commentary are also very profound. It is essential to 
be explicit for practising meditators to be understood easily. Explanations which are relating 
to this third method play very important role in way of discering for the practising meditators 
who want to know and see penetratively on principle of dependent-origination. Translation of 
Ahdra Sutta, therefore, will be presented in detail in order to be understood the essence and 
way of disceming of third method completely after fourth method. 
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4. Pourth method_ 

Pali Quotation (Vs-2-156, Abhi-a-2-125) 

(MulafT-2-87)(MahafT-2-245) (AnufT-2-94) 

Such preaching methodology, of dependent originatiojn is accomplished by preaching 
from the middle, the feeling, as beginning until ageing and death as the end in order. That 
preaching methodology is accomplished in order to show clearly on successive occurrence of 
relationship between present causal dhammas and future resultant dhammas through 
showing present causal dhammas, which are paccakkha dhammas (=dhammas which are 
worth knowing by experiential knowledge in recent life) because those dhammas are 
belonging to present life periodicity, for disciples who are unable to know and see 
penetratively on those dhammas which are belonging to future life periodiciiy.(ys-2-156, 
Abhi-A-2-125) 

It is also essential to be explicit on this fourth method for practising meditators to be 
understood easily. It will be presented on further explanation of fourth method after further 
explanation of third method again. 

These third and fourth methods are ways of discerning for those practising meditators 
who are unable to realize directly on past periodicity dhammas and future life periodicity 
dhammas, 
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through a way of disceming by which present life periodicity dhammas are 
scrutinized thoroughly and then the knowledge gradually realizes on both... 

1. past life periodicity dhammas and 

2. future life periodicity dhammas successively. Only when those ways of discerning are 
understood clearly, can the practising meditator scrutinize and keep in mind this principle 
of dependent-origination thoroughly including... 

1. how present life resultant dhammas arise due to past life causal dhammas, 

2. how future life resultant dhammas arise due to present life causal dhammas. 

Therefore Ahdra Sutta which is fundamental of explanation of third method will be 
presented as follows._ 

E. Ahdra Sutta (Nutriment Discourse) 

Pdli Quotation (Sam-1-253-254) 

PAGE-46 

Translation in brief_ 

Thus I have heard. Once the Supreme Buddha dwelled in a monastery called 
Jetaranna, offered by Andtha pindika wealthy person, in Sdvatthi state. 

Bhikkhus ... in the continuum of tose various beings of both Arahants who have been 
arisen but are not arising in future and worldling persons and fulfilling persons (sekkha), the 
nature of nutriment which are capable of performing for incessant existing of present arising 
dhammas by means of perpetual phenomena of relationship between causal and resultant 
dhammas successively and for supporting non-arising dhammas to be arisen, are of these 
four kinds. These are 
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1. kablikaraahara , nutriment which is worth ingesting as palmful whether gross or subtle 
kind, 

2. phassdhdra , contact as second kind, 

3. manosancetandhdra volitional nutriment as third kind and 

4. yinndndhdra, consciousness as fourth kind. 

Bhikkhus... which is the condition for arising of these four kinds of nutriments. 
Which source is present when remaining conditions coincide? Which root is present? Which 
dhammas is origin of those nutriments? 

The condition for arising of these four kinds of nutriments is the craving. When 
remaining conditions coincide the source called craving is present apparently. The root called 
craving is present apparently. The origin called craving is present apparently. 
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Bhikkhus ... which is the condition for arising of this craving? ... R ... feeling; 
contact; six bases; mind-matter; consciousness 

Thus... bhikkhus ... due to presence of nescience on four Noble Truths called 
ignorance, formations for new coming-into-existence called sahkhdra arise. Due to presence 
of formations for new coming-into-existence called sahkhdra, the consciousness arises ... R 
... such is the origin of this whole mass of suffering. 

Due to total cessation of nescience on four Noble Truths called ignorance (= arijjd), 
formations for new coming-into-existence called sahkhdra ceases. Due to cessation of 
formations for new coming-into-existence called sahkhdra, the consciousness ceases. Such is 
the cessation this whole mass of suffering. (Sam-1-253,254) 

F. Annotations found in commentary and sub-commentaries 

Pdli Quotation (Sam-A-2-23,24) 

(Sam-fT-2-27) 

In the continuum of beings who are whether taking food other than rice, fish, meat, 
etc., or not; who are whether taking food or not; there is kammaja ojd (nutriment produced 
by kamma) which is consisting in corporeal unit produced by kamma., which arises together 
with patisandhi consciousness. In other words, there is kammaja ojd which is consisting in 
every corporeal unit produced by kamma at the beginning of pajisandhi & throughout life. 
That kammaja ojd protects, performs, gives rise to occur successively corporeal continuity 
from the first day of its arising until seven days. This kammaja ojd only is designated as 
upddinnaka kabalikdra dhdra (nutriment produced by kamma). 

The nutriment which arises based on that kammaja ojd is designated as 
anupddinnaka kabalikdra dhdra (= nutriment produced by any factor other than kamma), 
due to a-kammaja (= it is not produced by kamma). Those kinds of nutriments consisting in 
corporeal unit produced by mind (cittaja rupakaldpa), corporeal unit produced by 
temperature (utuja rupakaldpa), corporeal unit produced by nutriment (dhdraja rupakaldpa) 
are also called a-kammaja ojd, or anupddinnaka ojd, or anupddinnaka kabalikdra dhdra. 

The contact which associates with consequence consciousness, patisandhi 
consciousness etc., is called upddinnaka phassd dhdra. The volition which associates with 
that consequence consciousness is called upddinnaka manosancetan dhdra. Consequence 
consciousness is called upddinnaka rihhdndhdra. 
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The contact which associates with wholesome, unwholesome and indifferent 
consciousness occurring in three realms are called anupddinnaka phassd dhdra. Those 
wholesome volition, unwholesome volition, indifferent volition are called anupddinnaka 
manosancetandhdra. Those wholesome consciousness, unwholesome consciousness, 
indifferent consciousness are called anupddinnaka rihhdndhdra. 

Supra-mundane contact, volition, consciousness, on the other hand, can be designated 
as phassdhdra, manosahceatandhdra, rihhdndhdra by means of metaphorical usage called 
rulhJ. 

With referring to four kinds of upddinnaka dhdra which are csonsequence round 
among those four kinds of each upddinnaka dhdra and anupddinnaka dhdra, the Supreme 
Buddha preached that ""cattdro dhdra tanhdniddnd = four kinds of nutriment are conditioned 
by craving” etc., 'mAhdra Sutta as mentioned above. 

However, a-kammajadhdra (nutriments produced by any factor other than kamma) 
can not exist without the origin called that craving and then it should be recognized it is 
appropriate to say they are also conditioned by craving. {MulatT-2-85, Mahdtl-2-243) 

According to these annotations, these all kinds of nutriments, viz, (4) kinds of 
upddinnaka dhdra and (4) kinds of anupddinnaka dhdra, are conceming with this Ahdra 
Sutta. 

G. The reason why only (4) kinds of nutriments are preached 

Purthermore, in accordance with the explanation, ""paccayattho dhdrattho” (Sam-A- 
2-24), found in commentary, the term, dhdra, means paccayattha (= causality). Though there 
are many factors which are capable of benefiting continuity of corporeality & mentality of 

beings, the reason why only (4) kinds of nutriments are preached, is that_in accordance 

with the explanation, ''ajjhattika santatiyd risesa paccayyattd, = intemal continuity of 
corporeality & mentality, causes & results is conditioned significantly by those nutriments. 

1. kabalTkdra hdra = palmful ingested nutriment is significant factor for physical 
constituents of beings who takes kabalikdra hdra. 

2. phassdhdra (= contact-nutriment) is significant factor of feeling among all kinds of 
mental constituents (ndmakdya). 

3. manosahcetandhdra (= volitional nutriment) is significant factor of consciousness. 

4. rihhdndhdra (= consciousness-nutriment) is significant factor of mind-matter. (Sam-A-2- 
24; Sam-1-243; Abhi-2-142) 

1. Kabalikdrdhdra can bear and give rice to occur pure octad corporelities with nutriment as 
eight factor, while 

2. pahsssdhdra, three kind of feeling, 

3. manosahcetandhdra, three realms, 

4. vihhdndhdra, patisandhi mind-matter respectively 
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H. Way of beneHting 

I. Kabaltkdrdhdra _ The palmful ingested food called Kabaltkdrdhdra give rise to 

occur pure octad corporealities merely ingested in the buccalcavity previously. After 
grinding by teeth to be crushed to power when each single rice is swallowed (8) kinds of 
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corporealities called pure octad corporealities with nutriment as eight factor can be 
produced. Thus Kabalikarahdra can bear pure octad corporealities. {Sam-A2-24) 

[Notes _Before spreading throughout body, during reaching into mouth, throat, stomach 

etc., palmful ingested nutriment is group of pure octad corporealities produced by tempature 
only.When supporting factor of fire-element consisting in vital nonad produced by kamma 
(jmtanaraka kajdpa) is available each nutriment consisting in those pure octad produced by 
temperature can give rise to occur new pure octad corporealities with nutriment as eighth 
factor. In other words, it should be recognized that with referring to nutriment consisting in 
each corporeal unit produced by temperature, it explained that each single rice can give rise 
to occur new pure octads with nutriment as eight factor. {Sam-fT-2-26) 

2. phassdhdra _The contact which is benefit of agreeable feeling can bear and give rise 

to occur agreeable feeling at the moment of its arising. The contact which is benefit of 
disagreeable feeling can bear and give rise to occur disagreeable feeling at the moment of its 
arising. The contact which is benefit of neutral feeling can bear and give rise to occur neutral 
feeling at the moment of its arising. Thus contact-nutriment can bear and give rise to occur 
three kinds of feeling. {Sam-A-2-24) 

[Notes _In the absence of the nature of coming into contact with object of phassa, the 

sensation to object, called feeling can not arise. It means the nature of supporting to arise 
feeling by contact can be said the contact bears three kinds of feeling.] 

3. mano sancetandhdra _The action that causes to reach into sensual sphere bears 

sensual comingp-into-existence while those actions that cause to reach into fine material and 
immaterial spheres bear respective fine material and immaterial spheres. Thus volitional 
nutriment bears three kinds of sphere. {Sam-A-2-24) 

Due to presence of preaching, ''sahkhdra paccaya vihhdnam'\ the volitional 
nutriment is the condition for arising of consciousness. “Yolition (=action) give rise to occur 
three kinds of sphere”, preached by the Buddha. {Sam-fT-2-28) 

4. rihhdndhdra _Consciousness-nutriment called pafisandhi consciousness can bear 

both three mental aggregates which are associating with that consciousness, and (30) kinds of 
corporealities produced by kamma, which are occurring by means of corporeal continuity 
with three corporeal units, heart-decad, body-decad, sex-decad through the efficiency of 
relation of compatibility, resulting in bearing those mind-matter. It means, thus pafisandhi 
consciousness 

PAGE-50 

rihhdndhdra bears and gives rise to occur pafisandhi mind-matter. {Sam-A-2-24) 

Pdli Quotation (Sam-A-2-24, 25) 

In the phrase, “volitional nutriment bears three kinds of spheres”, it means only 
wholesome volition and unwholesome volition which are objects of taint dhammas (dsava 
dhammas). In the phrase, “Consciousness bears mind-matter”, it means pafisandhi 
consciousness only. 

Yarious kinds of consciousness can bear respective associating dhammas with itself 
in general. It can bear corporeality produced by itself. All kinds of consciousness should, 
therefore, be understood a nutriment (= vihhdndhdra) {Sam-A-2-24, 25) 
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Among those four kinds of nutriments, kabalikarahara causes to rinish the function 
of nutriment (= gives rise to occur pure octad corporealities) by supporting factor. By 
producing pure octad corporalities with nutriment as eighth factor, supporting function for 
other kinds of corporealities produced by three factors called tijarupa is also accomplished 

by kabaltkdrdhdra. (Sam-A-2-25, Sam-fT-2-29) 

Contact-nutriment accomplished the function of nutriment by making coming into 
contact with object only, while volitional nutriment accomplishes it function of nutriment by 
urging and negotiating only, consciousness-nutriment accomplishes its function of nutriment 
by distinguishing on any kind of objects among three kinds, viz, action, sign of action 
performing, sign of destination, which are objects of patisandhi consciousness, which were 
objects of impulsions of near death-consciousness of previous life. 

I Puther explanations_ 

1. kabajdidrdhdra _Only when supporting factor of palmful ingested nutriment called 

kabalTkdrdhdra is available physical constituents can be maintained for long lasting and 
then kabalikdrdhdra is a factor for existing of beings throughout life. Although these all 
kinds of physical constituents originate at the moment of patisandhi due to previous 
action, only when supporting factor of palmful ingested mnutriment is available, can the 
being exist throughout life (10) years or (100) years really. 

Worldly simile is that_even though the mother brings into the world young kid, 

only when wetnurse feeds with feedin-bottle, can young kind survives for long time. 

Similary_Only when kabalikdrdhdra supports it can these physical constituents 

continue to exist for long time. The function of nutriment can be rinished completely. The 
nutriments produced by four orign (catusamutphdnika ojd) can give rise to occur 
corporealities Produced by nutriment (dhdrajaruupa).¥\&diSC see on Section of 
rupalammathdna ) 
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They next simile_as a house which is nearly fall down can continue to exist 

without collapsing when it is propped up by buttress, these physical constituents continue to 
exist by supporting of kabaltkdrdhdra. It exists based on kabaltkdrdhdra. Thus 
kabalikdrdhdra accomplishes the function of nutriment through supporting physical 
constituents. 

During accomplishing the function of nutriment in this way, kabalikdrdhdra can 
benefit for protection of corporal continuity called corporealties produced by kamma, 
corporealities produced by mind, corporealities produced by temperature. (Please see way of 
discerning found in section of rupakammatthdna.) It should be recognized it is capable of 
benefiting by means of direct cause (janaka) which gives rise to occur corporealities 
produced by nutriment. (Sam-A-2-25, Sam-fT-2-29) 

2. phassdhdra _Contact-nutriment benefits in order to continue exist mental continuity 

not to be ceased throughout life of all beings by producing feelings, agreeable feeling etc., 
through occurring state of affairs of coming into contact with object which is base of 
agreeable feeling etc. 

3. manosancetandhdra _ Yolitional nutriment benefits in order to continue to exist 

throughout life of beings by accomplishing arising of consequence dhammas, pafisandhi, 
life-continuum, corporealities produced by kamma etc., which are root cause of life through 
urging, negotiating and joining causal action and consequence by means of wholesome 
action, unwholesome action. 

Pdli Qutation (Sam-A-2-25) (Sam-fT-2-29) 

(Sam-fT-2-30) 

In accordance with explanations found in above commentary and sub-commentaries, 
wholesome formation, unwholesome formation, can give rise to occur resultant dhammas 
which are consequence round through the form of efficiency of action (kammasatti) only. It 
should be recognized in this way. 

4. rihhdndhdra _ 

Pdli Qutation (Sam-A-2-25) 

(Sam-fT-2-29) 

Consciousness-nutriment benefits in order to continue to exist for beings through 
giving rise to occur mind-matter by distinguishing, taking, weighing pros and cons the object. 
Pafisandhi consciousness benefits in order to continue to exist for beings through giving rise 
to occur mind-matter by taking any kind of three objects called action, sign of action 
performing, sign of destination, which was taking by impulsion of near death consciousness 
of previous life. 

PAGE-52 

Yarious kinds of consciousness which are occurring throughout life also benefit in 
order to continue to exist for beings through giving rise to occur mind-matter by taking 
respective object distinctly. 


J. Eour kinds of disasters 
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1. Heartfelt desire on taste called rasa tanhd which has strong attach on gustative-object 
consisting in kabalikdrdhdra is a kind of disaster indeed. Depending on that heartfelt desire 
on taste various kinds of technology have to be leamed for sufficient basic requirement of 
social affairs without avoiding from sunburn and rains, but coming into contact with heat and 
coldness. Yarious kinds of occupation have to be done, resulting in reaching into great 
suffering and heart-ache. During searching nutriment if one searches it through various kinds 
of wrong livelihood, he will encounter with various kinds of sufferings not only dispraised by 
upright persons, the Buddha etc., in present life but also suffering of woeful existence in 
coming existence. If one bhikkhu searches four requisites by improper way of livelihood, 
such as giving medical treatment, giving fruits, Bowers etc., he reaches into heart-ache due to 
dispraising by upright persons, the Buddha etc., in present life. Yarious kinds of suffering, 
following into hell, reaching into ghost realm with bhikkhu appearance in the next existence 
etc., will be resulted from wrong livelihood. Therefore it should be recognized heartfelt desire 
on kaballkdrdhdra as a kind of disaster. (Sam-A-2-25, 26) 

2. Coincidence of door, object, consciousness at contact-nutriment (phassdhdra) is a kind of 
disaster indeed. It means the feeling arises due to those three kinds of dhammas come into 
contact with each other, resulting in designating as disaster. Due to arising of contact, the 
feeling arises. Due to arising of feeling, the craving arises. Depending on those nature, 
contact called phassa, feeling called redand, heartfelt desire called tanhd, veneral 
misconduct on other’s wife etc., would be performed. Theft and robbery on other’s properties 
would be performed. Those thieves are seized with property and are decapitated and thrown 
into garbage. Those persons are imprisoned under authority of the king or punished by the 
state in various ways. 

These are various kinds of suffering in present life indeed. After death disaster of 
woeful existence is worth accepting certainly for those vice persons. Thus all kinds of 
disaster of both present life and next life would be occurred depending on contact and 
plaeasantness called assdda (= heartfelt desire). It should be recognized due to this reason, 
coincidence of door, object, consciousness at the contact-nutriment is called a kind of 
disaster. (Sam-A-2-26) 

3. Endeavouring and anxiety for occurrence of patisandhi, in other words, wholesome 
volition and unwholesome volition called dyuhana (= endeavouring and anxiety) for 
occurrence of patisandhi, at volitional nutriment called manosancetandhdra, is a kind of 
disaster indeed. Due to presence of endeavouring on wholesome and unwholesome action 
which can give rise to occur patisandhi, all kinds of disasters called disaster of patisandhi, 
disaster of ageing, disaster of decay, disaster of death, disaster of sorrow, lamentation, 
suffering, grief and despair etc., which have the source of that action, would be fallen 
certainly. 
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Due to this reason, the occurrence of endeavouring wholesome or unwholesome 
dhamma for arising of patisandhi in the continuity of five aggregates with underlying 
tendency element called craving, ignorance, conceit which have not been eradicated totally 
by the Path of Arahant and the occurrence of wholesome and unwholesome dhammas 
together with anxiety for arising of patisandhi should be recognized on manosancetandhdra 
(volitional nutriment) as a kind of disaster. (Sam-A-2-26) 
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4. The occurrence of leading towards and falling on consciousness-nutriment called 
vinndndhdra by means of taking patisandhi in various coming-into-existence is a kind of 
disaster indeed. Patisandhi consciousness leads towards and falls on such and such realm. In 
that and that realm it brings patisandhi mind-matter which usually arise together with itself 
(patisandhi consciousness) and arises simultaneously. If those patisandhi mind-matter arise, 
all kinds of disasters, birth, ageing, decay, death etc., bring forth and fall in that continuity of 
mind-matter. It is because every disaster of that kind has the origin of those patisandhi mind- 
matter really. Due to this reason, it should be recognized on consciousness-nutriment as a 
kind of disaster through bringing forth and falling into various realms of coming-into- 
existence. {Sam-A-2-26) 


K. tanhdniddna (craving condition) 

In this Ahdra Sutta, the Supreme Buddha preached that the condition for arising of 
these four kinds of nutriments is the craving. During preaching in this way, the condition 
must be understood by means of various kinds of craving, which had been cultivated in 
previous lives for arising of upddinnaka dhdra (= four kinds of nutriments produced by 
kamma) which is deserving to say as the whole body (self-identity), at the beginning of 
patisandhi. How it can be understood...?. 

By the time patisandhi arises previousluy, there are various kinds of nutriments 
consisting in corporeal units which are occurring by means of these (7) kinds of corporeal 
continuities, viz., eye-decad, ear-decad, nose-decad, tongue-decad, body-decad, sex-decad, 
base-decad (hadaya vatthu) for beings with complete bases and sex corporeality. For such 
person with deficit in some bases, there are some kinds of nutriments within corporeal units 
which are occurring by means of non-deficit bases. Those kinds of nutriments are called 
upddinnaka kabalikdra dhdra (nutriments produced by kamma) which are conditioned by 
the craving cultivated in previous coming-into-existence. 

The contact associating with patisandhi consciousness is called upddinnaka 
phassdhdra, while the volition, upddinnaka manosahcetandhdra; the patisandhi 
consciousness, upddinnaka vihhdndhdra respectively. Thus four kinds of nutriments 
occurring at the moment of patisandhi previously are conditioned by the craving cultivated in 
previous life called purimatanhd. Similarly, four kinds of nutriments occurring at the mind- 
moment of first life-continuum after patisandhi are also conditioned by the craving cultivated 
in previous life called purimatanhd. It should be recognized in this way. (Sam-A-2-27) 

[upddinnaka _various dhammas which are obsessed as “mine” by action, which are 

approached by craving-wrong view, are called upddinnaka.] 
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L. Successiye causes of causality 

Pali Quotation (Sam-A-2-27)(San-tT-2-31, 32) 

4 paragraphs 

The Supreme Buddha understood not only the condition of four kinds of nutriments 
but also the craving which is the condition for arising of four kinds of nutriments thoroughly. 
Purthermore, the feeling which is the condition for arising of craving and the contact etc., 
which is the condition for arising of feeling are also understood thoroughly. Therefore after 
showing the nature of cycle of rounds of rebirth in a way that Aanhd cdyam bhikkhave kin 
niddnd = which is the condition for arising of craving”, etc., way of cessation of cycle of 
rounds of rebirth (= the nature of vivatta) was shown clearly. In this Ahdra Sutta, after 
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performing a way of preaching methodology with the object of those previous dhammas 
through leading toward previous dhammas from the present life as beginning, the Supreme 
Buddha showed way of cycle of rounds of rebirth through previous causal dhammas. How 
did the Supreme Buddha show it? 

PAGE-55 

According to the term, dhdra (= nutriment) it must be meant kabalikdrdhdra called 
present body (self-identity), contact-nutriment associating with consequence consciousness, 
volitional nutriment and consciousness nutriment called consequence consciousness. In other 
words, the term, dhdra (nutriment) must be inferred consequence mind-matter. 

It is inappropriate process of arising of coming-into-existence due to craving without 
action called kamma. In accordance with the term, tanhd (craving), which is condition for 
arising of four kinds of nutriments, it must be inferred on janaka kamma (= action which can 
give rise to occur resultant dhammas directly), through inevitable method 
(ndnantariyanaya). According to the term, tanhd (craving), it must be inferred on ignorance 
and clinging which belong to same defilement round. When the action is inferred resulting 
from the word, tanhd preached as primary through inevitable method, the formation which 
belongs to the same action round must also be inferred. 

With regarding to above explanations, it should be recognized that four kinds of 
nutriments belonging to consequence round, which is called present whole body (self- 
identity) bring forth due to presence of both defilement round called ignorance, craving, 
clinging and action round called formation, action. Those four kinds of nutriments belonging 
to consequence round are consciousness, mind matter six-bases, contact, feeling, which are 
consequence round, indeed. It should be recognized in brief as “due to presence of five kinds 
of past causal dhammas, how five kinds of present resultant dhammas arise” shown by the 
supreme Buddha”. 

Purthermore, in Ahdra Sutta, The Buddha preached on direct causality called janaka 
kamma of four kinds nutriments (present body), as the craving (tanhd).By existing on such 
body, the causality called action of present four kinds of nutriment called present body, had 
been cultivated. In order to show that body called consequence round, those dhammas, 
feeling, contact, six-bases, mind-matter, consciousness, on the other hand, were preached. 

According to these explanation, summary to be understood is that_ignorance, 

craving, clinging, formation, action which are origin of four kinds of nutriments belonging to 
consequence round called present body, are first life causal dhammas. Five kinds of 
consequence dhammas called feeling, contact, six bases, mind-matter, consciousness, which 
were depended bases of those five kinds of causal dhammas, were those past body (self- 
identity) indeed. 

Purthermore, in that, Ahdra Sutta, the supreme Buddha preached on ignorance and 
formation in order to show causality, janaka kamma (the action that gives rise to occur 
resultant dhammas directly) of those past body (self-identity). 

In this case, due to presence of direct preaching on ignorance, craving and clinging 
which are the same defilement round as ignorance, must be inferred, due to presence of direct 
preaching on formation, kamma coming-into-existence (=action) which is the same action 
round as formation, must be inferred. Thus there are five kinds of causal dhammas for arising 
of further past body (self-identity). In this work these terms, first past life, second past life 
etc. are applied in order to be understood clearly. However it should not be misunderstood on 
the fact that causal dhammas of present body are is the first past life only or causal dhammas 
of first past body are the second past life only and so forth. 
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It should be recognized the first past life, the second past life etc, are applied with 
referring to those coming-into-existence when past causal dhammas were cultivated. 

M. Summary 

1. Due to ignorance, craving, clinging, formation, action which were cultivated in the 
second past life, five kinds of resultant dhammas, viz, consciousness, mind-matter, six 
bases, contact, feeling called first past life bodu arise. Four kinds of nutriments arise. 

2. By existing on five kinds of resultant dhammas called first past life body, five causal 
dhammas viz, ignorance, craving, clinging, formation, action were cultivated again in the 
first past life. 

3. Due to presence of those five causal dhammas in first past life, five resultant dhammas 
called consciousness, mind-matter, six bases, contact, feeling (= four kinds of 
nutriments= consequence round dhammas) which are called present life body arise 
apparently. 

The Supreme Buddha who wants to show this phenomena clearly preached on action 
round, defilement round, consequence round from the consequence round dhammas, four 
kinds of nutriments which is called present life body as beginning towards successive past 
dhammas in this Ahdra Sutta. 

By inferring on the action resulting from way of preaching on the craving as primary, 
in this Ahdra Sutta in such life (=in such body) that action has been cultivated. It is finished 
to show the meaning that life (that body) is past origin only. Therefore this Ahdra Sutta 
shows that inconceivable origin of suffering of rounds of rebirth is present even though the 
knowledge follows along with it. 

Thus in this Ahdra Sutta _by showing two kinds of dhammas called action and 

consequence of action (kammaripdka ) through showing both consequence round called self- 
identity (attabhdra), in these two strata, 

1. four kinds of nutriments, 

2. feeling, contact, six bases, mind-matter, consciousness, and action round, in the next 
method, action round and defilement round in these two strata, 

1. craving (it concem with tanhdniddnd.) 

2. ignorance, formation, 

after preaching towards past periods, way of cycling rounds of rebirth called three rounds, 
defilement round, action round, consequence round through past periods are demonstrated 
clearly. (Sam-A-2-27, Sam-fT-2-31, 32) 
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N. How the luture is shown? 

Pali Quotation (Sam-A-2-27) 

It should not be recognized on this preaching methodology found in Ahdra Sutta as 
incomplete discourse due to absence of demonstration on future at first section. The Buddha 
usually preaches on Noble Doctrine of Dhamma through various kinds of preaching 
methodology, viz., ddidlpdka naya (= the method showing the beginning only), 
majjhedTpakanaya (= the method showing the middle only), antadTpakanaya (the method 
showing the end only). Due to preaching on this Ahdra Sutta by showing present period and 
past period called middle and beginning, and then the end, future period can also be 
understood, it should be recognized this discourse as complete one. 
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In worldly simile_when a man sees a crocodile lying in the water, he can see 

neck, trunk and base of tail only but not abdomen, end of tail and four limbs. It can be said he 
sees the whole crocodile through weighing pros and cons (nayaggaha). It should be 
recognized in this way. (see detail in Sam-A-2-27, 28) 

However because the Supreme Buddha preached on both principle of dependent- 
origination, in order called anuloma paticca samuppdda, from ignorance until ageing & 
death and principle of dependent-origination in reverse order, from ignorance as begining 
until ageing & death called patiloma paticcasamuppdda in which cessation of rounds of 
rebirth, such as, “due to absolute cessation of ignorance through the Path of Arahant, 
formation ceases absolutely” etc., is preached in reverse order, in this Ahdra Sutta, it should 
not be considered on this kind of discourse as incomplete one. 

So far as this extent, the excerpt of Ahdra Sutta and explanations of commentary and 
subcommentary of connected discourses (samyutta atthakathd-tikd) are accomplished well. 
However the essence of preaching of Ahdra Sutta and way of disceming in practical aspect 
are explicit in various ways in subcommentaries called Mulatikd, Anutikd, Mahdtikd. Those 
annotations are invaluable illustrations for the practising upright person who wants to know 
and see penetratively on principle of dependent-origination by experiential right view 
knowledge and then it will be continued to present those annotations step by step. 
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O. Annotations of third method of dependent-origination 
Pali Quotation (Vs-2-156, Abhi-A-2-125) 

The essence of above explanation of commentary is further illustrated by Mulatikd, 
Anutikd, Mahdtikd in three ways as follows... 

Pali Quotation startingfrom (MulatT-2-86, MahdtT-2-244, 245) 

Up to (MulatT-2-86, 87; MahdtT-2-245) - 8paragraphs 
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P. Three kinds of illustration on essence of commentary 

It will be presented again on original explanation found in commentary in order to be 
understood easily on above illustrations of subcommentaries. 

The preaching called Ahdra Sutta (Sam-1-253, 254), which was prached from the middle 
part, four kinds of nutriments (in other words, craving), as beginning until ignorance which is 
the root, was accomplished and preached in order to show clearly on sequence of causal and 
resultant dhmmas from the ignorance which is past periodicity dhamma after following and 
distinguishing origin of four kinds of nutriments to be existed in the insight of disciple who 
were worth enlightening, by leading towards ignorance, formation which were past 
periodicity dhammas. (Vs-2-156, Abhi-A-2-125) 

(1) The first kind of illustration 

In Ahdra Sutta, according to the term dhdra which consists in four kinds of 
nutriments (cattdrodhdra), volitional nutriment called kamma coming-into-existence which 
belongs to action round, which is cultivated in present life for heartfelt desire on future life, 
must be inferred. According to the term, phassdhdra, the contact associating with that 
volitional nutriment must be inferred. According to the term, rihhdndhdra, the consciousness 
associating with that volitional nutriment must be inferred. According to the term, 
kabalikdrdhdra, the nutriment called present palmful ingested nutriment must be inferred 
accordingly. Those volitional nutriment, contact nutriment and consciousness nutriment are 
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groups of wholesome and unwholesome dhammas which are cultivated in present life. Those 
are formation and kamma coming-into-existence (= action) indeed. 

That Yolitional nutriment arises due to present of matured sensual clinging called 
kdmupdddna which clings to various coming-into-existence, human, deva existence etc, or 
five clinging aggregates (pahcupdddnakkhandhd). 

That sensual clinging arises due to craving called tanhd. 

That craving arises due to feeling called redand. 

That feeling arises due to contact called phassa. 

That contact arises due to six bases called saldyatana. 

Those six bases arise due to mind-matter called ndmarupa. 

Those mind-matter arise due to consciousness called yihhdna. 
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That consciousness arise due to formation called sahkhdra. 

That formation arises due to ignorance called arijjd. 

Thus the supreme Buddha preached on Ahdra Sutta in order to show, know and to urge to 
discern the sequence of causal relationship until past periodicity called ignorance. It means in 
this way. 

In this method of illustration, these (8) kinds of dhammas, viz, kamma coming-into- 
existence, sensual clinging, craving, feeling, contact, six bases, mind-matter, consciousness, 
(=which are inferred from manosahcctandhdra), are groups of dhammas occurring in 
present periodicity. Pormation and ignorance, on the other hand, were groups of dhammas 
occurring in past periodicity. 

Sub commentator Sayadaws quote with phrases shown in number (d) with referring to 
Mojiyaphagguna Sutta in order to confirm those explanations. The essence of those 
quotations are as follows._ 

Once the Supreme Buddha preached four kinds of nutriments, one after another to 
bhikkhus. At that time a bhikkhu called Mojiyaphagguna asked the Buddha that 
Yenerable Sir .... Who brings consciousness-nutriment called the nature of ability to bring, 
“knowing”? (It must be noticed, in the aspect of ultimate reality there is no person, being who 
can bring but it is present in conventional reality only.) 

At that time the Supreme Buddha replied as follows._ 

‘Tt is not pertinent question. I never preach as “it brings “. If I have preached as “it 
brings, that kind of question, “who brings consciousness - nutriment?”, will be pertinent. If 
one asks in such kind of question that “is consciousness the condition of which dhammaT\ 
this kind of question is pertinent one. Consciousness-nutriment is condition for arising of 
new coming-into-existence in future. If that consciousness arises, depended six bases arise; 
due to presence of depended bases, the nature of coming into contact called phassa arises and 
then this kind of answer is pertinent for that question,” preached by the Buddha. (Sam-1-254) 
Due to presence of preaching in this way in Mojiyaphagguna Sutta, there are four kinds of 
nutriments which can bring forth new coming-into-existence in future through the occurrence 
of both association of contact-nutriment, volitional nutriment which belong to action round, 
and consciousness-nutriment called wholesome or unwholesome consciousness which also 
belongs to action round, and depended base of kabajikardhdra for arising of those 
consciousness nutriment, contact nutriment, volitional nutriment, indeed. 
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It is right_ Endeavouring to arise wholesome consciousness or unwholesome 

consciousness called kammarihhana is available for both the person with physical 
constituents supported by that kabalikarahara and the person who needs kabalikarahara. 

It is right._ The nourishment called kabalikarahara is an effective relation of 

determinative dependence of wholesome dhammas, faith etc, while that nourishment is 
offering. The offering nourishment benefits for arising of wholesome dhammas, firm faith 
etc, by efficiency of relation of determinative dependence. When the practising meditator 
who can keep in mind both intemal and extemal objects up to the field of ultimate nature, 
scrutinizes four great elements within offering nourishment, only corporeal units will be seen 
gradually. Those corporeal units are corporealities produced by temperature and consist of 
nutriment as eighth factor. If yipassand practice can be performed by disceming and keeping 
in mind those corporealities produced by temperature, the latter benefits for arising of 
ripassand wholesome dhammas by the efficiency of relation of determinative dependence. 

Eurthermore-that nourishment is eaten through heartfelt desire on taste called 
rasatanhd, defilements lust etc, arise consequently. If one has got pride by saying as “that 
kind of nourishment is offered by me only “ etc, defilement called conceit appears in him. In 
the continuum of persons with weak righteous nature, the envy usually appears by taking the 
object of superior nourishment of various kinds. Stinginess nature called macchariya 
dhamma con also be arisen by taking the object of superior nourishment of oneself. At that 
time that nourishment called kabaltkardhdra benefits for arising of unwholesome dhammas, 
lust etc, by efficiency of relation of determinative dependence. The supreme Buddha 
preached how nourishment called kabalikardhdra benefits for arising of either wholesome 
dhammas, firm-faith etc, or unwholesome dhammas, lust etc, in Pahhdrdra, Paffhdna 
(Conditional Relation). 

Due to four kinds of nutriments which can bring forth new coming-into-existence are worth 
inferring from the term, dhdra, those four kinds of nutriments, which belong to action round, 
are designated as present periodicity dhammas. Because of this reason the basic meaning 
found in first method of illustration mentioned above as in Moliyaphagguna Sutta that “from 
four kinds of nutriments called kamma coming-into-existence until consciousness (= action 
round), are present periodicity dhammas" is an appropriate opinion. 

In this method -after preaching on principle of dependent origination in reverse order 
from present nutriments until past ignorance, then the Buddha preached again principle of 
dependent-origination in order from past periodic dhamma, ignorance until ageing & death in 
such way that '"bhikkhus... .due to presence of ignorance, formations arise etc. 
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Afterwards,_ reverse order of principle of dependent-origination called patiloma 

paticcasamuppdda in which how cycle of rounds of rebirth ceases was preached from 
ignorance until ageing & death in such way that “due to absolute cessation of ignorance 
through the path of Arahant, the formation cease absolutely” etc. Principle of dependent- 
origination in order and reverse order were preached straight through past, present, future. 

The Supreme Buddha who wants to show incessant phenomena of relationship 
between causal and resultant dhammas in such ways that ""bhikkhus.. .thus due to presence of 
ignorance, formations arise” which shows past periodicity and “due to presence of 
formations, consciousness arises ... R ...due to presence of birth, ageing & death, sorrow, 
lamentation, suffering, grief and despairs arise”, preached on the craving which is the 
condition for arising of four kinds of nutriments which are present periodic dhammas 
previously, then the Buddha went on the preaching until ignorance which is past periodic 
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dhamma. Alterwards, it means that-this preaching methodology of Ahdra Sutta was 
accomplished in order to show clearly on both sequence of arising and sequence of cessation 
of causal & resultant dhammas for disciples who are unable to know principle of dependent 
origination in the absence of preaching methodology of both anulomapaticcasamuppdda 
(dependent-origination in order) and patilomapaticcasamuppdda (= dependent-origination in 
reverse order). 

{MulatT- 2-86,87, MahdtT-2-244,245, AnutT-2-93-94) 

Way of discerning Irom the middle to beginning_ 

In accordance with illustrations found in above commentary and subcommentaries, 
the practising meditator who wants to discern principle of dependent-origination in reverse 
order from the middle to beginning, can discem any kind of wholesome deeds which is usual 
performance for attainment of future coming-into-existence as beginning. 

For instance_ let us suppose a such practising upright person is cultivating 

wholesome formation called food & robe offerring for sanghd with heartfelt desire to 
become preacher deva in future. 
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If group of volition called wholesome formations, which are dependence of round, are 
associated with agreeable feeling through offerring with happiness: if right view knowledge 
which understand action & consequence of action is also predominant: each impulsion of 
cognitive process consists of (34) mental dhammas. Those are continuity of impulsion of 
mind-door cognitive process due to occurrence of action round dhammas with efficiency to 
arise birth or rebirth coming-into-existence in future. It usually arise as (1) mind door 
adverting consciousness and (7) times of impulsions successively. If ultimate nature of 
sensual corporeality-mentality occurring in offerring things, accepting person, body of 
preacher deva etc, can be taken as objects, registering consciousness (taddrammana) can fall. 
If concept is taken as object, no registering consciousness falls. It is possible to fall great 
consequence registering and rootless registering consciousness appropriately. 

Among mental dhammas of those wholesome formations, 

1. the contact is contact-nutriment (phassdhdra, while 

2. the volition, volitional-nutriment, 

3. the consciousness, consciousness-nutriment (vinndndhdra) (= kammavihhdna) 
respectively. 

4. Nutriments consisting in (54) kinds of corporealities within heart, in the next method, 
nutriments produced by four origin which are consisting throughout body, are 
kabalTkardhdra. 

These four kinds of nutriments must be kept in mind as beginning. It is no difficulty 
to keep in mind corporeal and mental dhammas called these four kinds of nutriments for 
practising meditator who has got the Knowledge of Analysing Mentality-corporeality and 
transfers to Knowledge of Discerning cause & Condition. 

When right view knowledge, which is discerning on corporeal and mental ultimate 
dhammas through developing again acquired concentration, becomes powerful and sharp, 
continuity of corporeality and mentality occurring during offerring food and robe must be 
kept in mind again. 

If it is a few difficulty to keep in mind those four kinds of nutriments due to presence 
of long interval after offering ceremony was finished at a few months ago, the practising 
meditator should pray with wishing to become preacher deva in future in front of the 
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Buddha’s statue or on Hat ground around a pagoda. Wish willingly and happily after offerring 
candle light or Aower. 

By the time offerring is performing, 

1. the nature of nescience as preacher deva is the ignorance 

2. while the nature of heartfelt desire on that preacher deva’s life is the craving called tanhd, 

3. the nature of strong obsession on that preacher deva’s life is the clinging called 
updddna.{ThQSQ are three kinds of origins belonging to defilement round indeed.) 
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[Notes: Wrong belief in a way that “there is preacher deva’s life apparently”, is wrong view 
of personality (sakkdya ditthi). There groups of defilement round are generally greed-wrong 
view group for worldling common persons. It usually arise in sequence of (1) mind-door 
adverting consciousness, (7) impulsions of mind-door cognitive process successively. If the 
ultimate nature of sensual corporeal and mental dhammas occurring in preacher deva’s life 
can be taken as object, it is possible to arise two times of registering consciousness. If each 
impulsion is associated with agreeable feeling and wrong view, it consists of (20) mental 
dhammas respectively.] 

4. Group of wholesome volition with heartfelt desire on round, which arise by offerring 
candle light or ilowers on ilat ground around a pagoda or in front of the Buddha’s statue 
are formations (sahkhdra). 

[If it associates with agreeable feeling and knowledge, each impulsion consists of (34) mental 
dhammas respectively. If visible object of pagoda, statue, candle light etc, can be taken as 
objects, it is possible to fall registering consciousness. If registering consciousness falls, 
mental dhammas consist of sequence of (1) mind-door adverting consciousness, (7) 
impulsions, (2) registering consciousness of mind door cognitive process.] 

5. Those groups of wholesome formations which are surrounded by ignorance craving, 
clinging, perish away just after arising because they are impermanent dhammas. They 
usually perish away after embedding efficiency to reappear five aggregates called 
preacher deva’s life in the continuity of corporeal and mental dhammas. That efficiency 
is called potentiality of action (kamma). It is called the relation of asynchronous action 
dhamma (ndndkkhanika kamma paccaya dhamma ). 

There are five kinds of causality, ignorance, craving, clinging, formation, action in 
total. Those are five present causal dhammas cultivated with intending for future existence. 
Those dhammas belong to defilement round and action round. In each impulsion called 
action round (=kamma coming-into-existence), 

1. the contact is called contact-nutriment (phassdhdra) while 

2. the volition, volitional-nutriment (manosancetandhdra), 

3. the consciousness, consciousness-nutriment (vihhdnhara), and 

4. corporeal nutriments called (ojdrupa) are kabajikardhdra. 

These four kinds of nutriments have to be scrutinized and kept in mind previously. Contact, 
volition, consciousness are unable to arise without remaining mental concomitants. Therefore 
all associating mental dhammas which are led by those three dhammas must be kept in mind 
collectively. In other words, mental dhammas consisting in each mind moment of the whole 
mind door cognitive process must be kept in mind by breaking down compactness of mental 
dhammas called masses of mentality. Those are continuity of impulsions of mind door 
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cognitive process only because those belong to action round which can give rise to occur 
future birth or rebirth coming-into-existence in future. 
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Heart base associating with (54) kinds of corporealities which are depended base of 
those mental dhammas, must also be kept in mind through discerning on nutriments 
produced by four origins called kabalikardhdra, after breaking down corporeal compactness 
called masses of corporealities by penetrative knowledge. Corporeal dhammas consisting in 
(6) doors, (42) bodily parts have to be discerned and kept in mind as he likes. 

Usual occurrence of things-Due to presence of knowledge of Analysing Mentality 
Corporeality which is keeping in mind corporeality & mentality of both internal and external 
continuums up to the field of the ultimate reality, shining lights are produced consequently. 
While shining lights are powerful the righteous person usually sees action of offering robes 
and food or candle light by light of wisdom. At that time four great elements within images of 
offerring things and offerring person must be scrutinized. It is no difficulty for a righteous 
person who can keep in mind both internal and external corporeal dhammas and mental 
dhammas proficiently. When corporeal units are seen, each ultimate nature of corporeality 
consisting in every corporeal unit, (8) kinds, (9) kinds, (10) kinds etc, must be scrutinized and 
kept in mind one by one. Among (54) kinds of corporealities consisting in heart, especially 
heart-base has to be kept in mind. 

lf the heart-base can be kept in mind in that way life continuum clear element which 
always occurs depending upon that heart-base can be distinguished clearly and easily by 
insight, At that time if life continuum can be kept in mind backward and forward many times, 
continuity of consciousness of cognitive process which usually arises interval of life- 
continuums can be discriminated easily and kept in mind gradually. In the continuity of those 
cognitive processes, mental dhammas belonging to defilement round and action round 
mentioned above have to be scrutinized and kept in mind systematically. 

Scrutinize frequently_ 

The practising meditator has to bear in mind carefully on mental dhammas which are 
occurring by the time wholesome deeds are performing. While those mental dhammas of 
action round are scrutinized again in this way, it is essential to check whether those mental 
dhammas are identical with mental dhammas which were arising during performing 
wholesome deeds. lf determination can be accomplished as the same mental dhammas, the 
success of way of discerning would be attained really. 

When four kinds of nutriments belonging to that action round are kept in mind 
thoroughly, discerning should be performed reversely, until ignorance which was past 
periodic dhamma through backward discerning from the middle to beginning. 

Afterwards both principle of dependent origination in order (anuloma 
paticcasamuppdda) called phenomena of cycle of rounds of rebirth, i.e., how formations 
arise due to presence of ignorance, how consciousness arises due to presence of formations 
etc, and principle of dependent-origination in reverse order (patiloma paticca samuppdda) 
called phenomena of cessation of cycle of rounds of rebirth, ie, how formations cease due to 
absolute cessation of ignorance; how consciousness ceases due to absolute cessation of 
formations; etc, must be kept in mind again until future periodic dhammas. 
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This is the way of discerning in brief in accordance with the first method of illustration on 
Ahara Sutta by commentator Sayadaws who comment on third method of principle of 
dependent-origination among four methods through the simile of a man who curls up 
creeper.[Way of disceming in detail will be presented again in later.] 

(2) The second kind of illustration 

Pali Quotation (MulatT-2-86, MahatT-2-244,245) 

The second kind of illustration on explanation of third method of dependent- 

origination found in Ahara Sutta is as follows_ 

According to the phrase, cataaro ahara, (=(4) kinds of nutriments), four kinds of 
nutriments which are occurring at the moment of patisandhi of future coming-into-existence, 
which are worth arising due to presence of craving in present life (= the action surrounded by 
ignorance, craving, clinging), must be inferred. If that future pastisandhi will be patisandhi 
with three roots and agreeable feeling, it consists of (34) mental dhammas. For instance, 
patisandhi of preacher deva which is intended life by wishing should be taken as object. 

In group of mental dhammas of future patisandhi, 

1. the contact is contact-nutriment while 

2. the volition, volitional nutriment and 

3. The consciousness, consciousness nutriment. 

These are three kinds of mental nutriment during occurring patisandhi. 

4. Each nutriment produced by kamma (kammajaojd) consisting in (7) kinds of corporeal 
units, viz, eye-decad, ear-decad, nose-decad, tongue-decad, body-decad, sex-decad, heart- 
decad, which are synchronous arising at the moment of patisandhi of preacher deva with 
complete bases is kabalikdrd-hdra. This is one kind of corporeal nutriment. 

These four kinds of nutriments are future periodic dhammas. Those dhammas, the 
craving etc, which are origin of those future four kinds of nutriments ( kamma coming-into- 
existence clinging, craving, feeling, contact, six bases, mind-matter, consciousness) are 
present periodic dhammas. Eormations and ignorance are past periodic dhammas, 
respectively, 

(MulatT-2-86, MahdtT-2-244,245) 

In this method of illustration principle of dependent-origination consists of all three 
kinds of periodic dhammas, future periodic dhammas, present periodic dhammas, past 
periodic dhammas. Way of discerning must be performed from four kinds of nutriments 
called future patisandhi as beginning until ignorance which is past periodic dhamma in 
reverse order. 
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(3) The third kind of illustration 

The basic meaning of third kinds of illustration found in subcommentaries are as 
follows._ 

Eour kinds of nutriments called patisandhi consciousness, mind-matter which are 
present periodic dhammas are, actually, present resultant dhammas. If the righteous person 
has got conception with joyful patisandhi associated with three roots, there are (34) 
consequence mental dhammas and (30) kinds of corporealities produced by kamma at the 
moment of patisandhi. 
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In those (34) kinds of mental dhammas at the moment of patisandhi, 

1. the contact is contact-nutriment while 

2. the Yolition is volitional-nutriment, 

3. the consciousness, consciousness-nutriment respectively. 

4. The nutriment consisting in each corporeal unit produced by kamma is kabalikardhdra. 

During preaching on Ahdra Sutta, after showing clearly on present periodic resultant 
dhammas called those four kinds of nutriments, which are experienced by oneself, the 
Buddha then went on to preach the craving of previous existence called purimatanhd which 
was origin of those four kinds of nutriments. Afterwards, the way of preaching on how cycle 
of rounds of rebirth arises through incessant relationship between causal and resultant 
dhammas, in other words, the way of preaching through showing causal dhammas of 
resultant dhammas, origin of causal dhammas successively as “the causality of craving is the 
feeling, the causality of feeling is the contact” etc, is pertinent preaching methodology 
because it is conformity with individual preference of disciples who could know penetratively 
on four Noble Truths as state of affairs of that preaching methodology and it lacks any 
opposite nature with discipline of principle of dependent-origination. It is appropriate and 
noble way of preaching methodology really. In this method of illustration on Ahdra Sutta, 
the basic meaning must, therefore, be recognized as follows. 

1. Four kinds of nutriments at the moment of patisandhi of present life, which are produced 
by the craving of past periodic dhammas, are present periodic dhammas. 

2. Craving, feeling, contact, six bases, mind-matter, consciousness were past periodic 
dhammas. 

3. Pormation and ignorance were further past periodic dhammas than the first past periodic 
dhammas. 

Thus the Supreme Buddha preached on Ahdra Sutta which shows phenomena of 
causal relationship until further past periodic dhammas in order to show clearly on the 
occurrence of lack of origin of rounds of rebirth which is inconceivable phenomenon even 
though the knowledge follows it, in other words, on the occurrence of inconceivableness of 
origin of rounds of rebirth. 
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During inferring in this way, the term found in the explanation of commentary on 
third method of dependent-origination, “yara atetam addhdnam” should be inferred as “yava 
atetataram addhdnam = until further past periodic dhammas'\ 

Noticeable fact _This opinion of subcommentaries is conformity with explanations of 

commentary of Connected Discourses (Samyutta Atthakathd) as mentioned above. In this 
method of illustration, according to the term, atetam (= past), which means “successive past 
periods”, terminology of those periods, such as, first past life, second past life etc, are applied 
in this work in order to be understood easily on the essence of those terms. However it should 
not be misunderstood on the term, first past life, as adjacent previous life only. It means any 
kind of previous lives, during which causal dhammas of four kinds of nutriment at the 
moment of present life were cultivated. It may be adjacent past life or various kinds of further 
past lives. It should be understood similarly on the term, second past periodic dhammas. This 
is because causal dhammas of four kinds of nutriments at the moment of patisandhi of 
present life were cultivated in either second past life or any kind of past lives which was very 
far from present life really. It should be understood similarly on further successive past lives. 
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In this third kind of illustration, during preaching on four kinds of nutriments at the 
moment of patisandhi of present life, the craving only is preached as significant factor. That 
craving was arisen at the first past life. In this case, it should not be misunderstood only the 
craving alone gives rise to occur patisandhi of present life (= four kinds of nutriments at the 
moment of patisandhi). 

Pali Quotation (Sam-tT-2-31) 

Definite action (janaka kamma) which can give rise to occur consequence round, patisandhi 
etc, is intended to be preached through the craving as priority. The craving is unable to bring 
forth coming-into-existence in the absence of action. It should be recognized all five kinds of 
causal dhammas, ignorance, craving, clinging, formation, action had also been preached 
through inevitable method (ndnantarikanaya) due to presence of preaching as craving 
(tanhd). 
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Even if ignorance and formation has been shown by the word, craving, there will be 
reasonable question that why formation and ignorance were preached again in Ahdra Sutta. 
According to annotation, Sankaravijja tatopi atetataro (Mulatl-2-86), it should be 
recognized it was preached in that way in order to direct ignorance and formations which had 
been arisen in further past periodicity than the past periodicity of the arising of craving. It 
should be, therefore, understood those formation and ignorance consisting in beginning of 
Ahdra Sutta, were further past periodic dhammas than the first past periodic ones. 

(See... AnutT-2-93) 

The essence to be recognized 

1. Due to presence of ignorance, craving clinging, formation, action, which were cultivated 
in the second past periodicity, 

2. four kinds of nutriments arose at the moment of patisandhi of the first past periodicity. In 
other words, consequence round dhammas called consciousness, mind matter, six bases, 
contact, feeling arose consequently. 

3. Due to presence of ignorance, craving, clinging, formation, action which were 
cultivated in the first past periodicity, 

4. four kinds of nutriments arose at the moment of patisandhi of present life. In other 
words, consequence round dhanmas called consciousness, mind-matter, six bases, 
contact, feeling, arose in present life consequently. 

Three junctions, four layers 

Pdli Quotation (Sam- A-2-28) 

According to third kind of illustration of subcommentators, principle of dependent- 
origination preached in Ahara Sutta consists of .... 

1. one junction between causal and resultant dhammas , ie, The craving of first past 
periodicity as causal dhamma and four kinds of nutriments at the moment of patisandhi 
of present life as resultant dhammas, 

2. one junction between feeling and craving of those first past periodicity (It means that 
the feeling consisting in the first past periodicity is resulted dhamma which is produced 
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by causal dhammas of the second past periodicity. Due to presence of feeling of first 
past periodicity, the craving which was causal dhammas occurring in the first past 
periodicity arose resulting in one junction between feeling and craving of first past 
periodicity. 
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3. one junction between formation of second past periodicity and patisandhi 
consciousness (= consequence consciousness) of the first past periodicity. 

Thus it consists of three junctions 

Pdli Quotation(Sam -ff-2-32) 

1. Four kinds of nutriments at the moment of patisandhi of present life, in other words, 
consciousness, mind-matter, six bases, contact, feeling, which belong to consequence 
round of present life, are resultant dhammas of present periodicity. It is one resultant 
layer in present life. 

2. The craving of first past periodicity, in other words, ignorance, craving, clinging, 
formation, action, were causal dhammas of first past periodicity. It is one causal layer 
of first past periodicity. 

3. Peeling, contact, six bases, mind-matter, consciousness of the first past periodicity were 
resultant dhammas which are produced by causal dhammas of the second past 
periodicity. It is one resultant layer of first past periodicity. 

4. Pormation and ignorance which had been arisen in the second past periodicity, in other 
words, ignorance, craving, clinging, formation, action were casual dhammas which can 
give rise to occur resultant dhammas of the first past periodicity. It is one causal layer 
of second past periodicity. 

This way of explanation is accomplished in reverse order. lf it is inferred in this way, 
this way of preaching found in Ahdra Sutta is complete preaching methodology due to 
presence of three junctions and four layers. By alluding to this method, it should be 
understood on further past periodicity or further future periodicity successively. It should be 
recognized causal relationship of rounds of rebirth for future periodicity is preached through 
upalakkhananaya, nidassananaya (showing complete occurrence by means of causality and 
results as trace only) in Pdli text of Ahdra Sutta. Thus this preaching methodology of Ahdra 
Sutta is complete preaching which shows how cycle of rounds of rebirth occurs through three 
kinds of junctions, four kinds of layers, twenty kinds of phenomena completely. 

The practising meditator who wants to discern and keep in mind principle of dependent- 
origination shown in Ahdra Sutta, in accordance with third kind of illustration by 
subcommentators, has to discem patisandhi mind-matter called four kinds of nutriments at 
the moment of patisandhi of present life as beginning. Then causal dhammas occurring the 
first past periodicity, which were preached through the craving as priority of origin of four 
nutriments must be scmtinized and kept in mind. Afterwards, resultant dhammas occurring in 
the first past periodicity, which were depended bases of first past periodic causal dhammas 
must be kept in mind. Then the function of disceming and keeping in mind must be carried 
out until formations and ignorance which had been cultivated in the second past periodicity as 
the origin of those first past periodic resultant dhammas continuously. Afterwards, the 
sequence of phenomena of causal relationship in order, as shown in anuloma 
paticcasamupdda, i.e, 

- how second past periodic formation arises, due to second past periodic ignorance; 
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- how first past periodic consciousness arises, due to second past periodic fomiation: 

- how first past periodic mind-matter arise, due to first past periodic consciousness: 

- how first past periodic six-bases arise, due to first past periodic mind-matter; 

- how first past periodic contact arises, due to first past periodic six vases; 

- how first past periodic feeling arises, due to first past periodic contact; 

- how first past periodic craving arises, due to first past periodic feeling; 

- how first past periodic clinging arises, due to first past periodic craving; 

- how first past periodic coming-into-existence, due to first past periodic clinging; 

- how present periodic patisandhi (=birth) arises, due to first past periodic kamma coming- 
into-existence; 

- how ageing & death, sorrow, lamentation, suffering, grief and despair arise due to present 
periodic birth, must be scrutinized again and kept in mind by insight Knowledge. 
Afterwards the sequence of cessation of cycle of rounds of rebirth as shown in patiloma 
paticcasamuppdda (=reverse order of principle of dependent-origination), such as, 

-how second past periodic formation ceases, due to absolute cessation of second past periodic 
ignorance; 

- how first past periodic consciousness ceases due to absolute cessation of second past 
periodic formation ... R ... 

- how ageing & death, sorrow, lamentation, suffering, grief and despair cease, due to absolute 
cessation of present periodic birth, must be scrutinized and kept in mind again by insight 
knowledge. 

Q . Pourth preaching methodology of principle of dependent-origination. 


Now it will be presented on explanation on fourth preaching methodology of 
principle of dependent origination with simile of man who curls up creeper. 

Pdli Quotation (V5-2-156, Abhi-A-2-125) (Mulati-2-87) (MahdtT-2-245) (Anuti-2-94) 
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The commentator excerpts and presented on this fourth method from Samddhi Sutta 
(Sam-2-13) and Mahdtanhdsankhaya Sutta (M-1-133) in which cycle of rounds of rebirth of 
dependent-origination that starts based on three kinds of feeling of present periodicity, called 
agreeable feeling, disagreeable feeling, neutrality feeling and then towards the future periodic 
dhammas are preached in order. Excerpts of Samddhi Sutta and Mahdtanhdsankhaya Sutta 
are as follows. 

Pdli-Quotation(Sam-2-13 ) 

In the continuum of that young man who has strong attachment on that feeling; who 
says delightfully in such way that “it is great bliss! It is great bliss! This am I, my feeling 
“etc; who is reposing through great obsession as if it is swallowed, the craving which is 
heartfelt desire arises. That craving which is capable of strong attaching on feelings is called 
clinging (= strong obsession). Due to arising of clinging in the continuum of that young man, 
coming-into-existence (kamma coming-into-existence, rebirth coming-into-existence) arises. 
Due to arising of ^affi/«a-coming-into-existence, the birth arises. Due to arising of birth. 
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ageing & death, sorrow, lamentation, suffering, grief and despair arise apparently. Such is the 
origin of this whole mass of suffering. (Sam-2-13) 

In this way of preaching the supreme Buddha preached on both how rounds of rebirth 
or dependent-origination cycles by showing clearly on occurrence of craving, clinging, 
kamma coming-into-existence, which are cultivated in present life, which are origin of future 
periodic dhammas, birth etc, in the continuum of being who is existing with strong 
attachment on present feeling and how resultant dhammas, birth etc., arise in future due to 
presence of those causal dhammas. 

This preaching methodology of dependent-origination found in Mahdtanhdsankhaya 
Sutta, Samddhi Sutta is accomplished by preaching from the middle, the feeling as 
beginning until ageing & death as the end, in order. That preaching methodology is 
accomplished in order to show clearly on successive occurrence of relationships between 
present causal dhammas and future resultant dhammas through showing apparent causal 
dhammas, which are paccakkha dhammas (=dhammas which are worth knowing by 
experiential knowledge in recent life) because those dhammas are belonging to present life 
periodicity, for disciples who are unable to know and see penetratively by right view 
knowledge on those dhammas belonging to future life periodicity. 

(Vs-2-156, Abhi-A-2-125) 
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Way of discerning through fourth method- 

Depending upon resultant dhammas of present life called consciousness, mind- 
matter, six bases, contact, feeling, causal dhammas for arising of future birth, i.e., ignorance, 
craving clinging, formation, action, arise in present life and those resultant dhammas and 
causal dhammas of present life, therefore, must be kept in mind firstly. 

After developing concentration both intemal and external corporeality and mentality must be 
kept in mind. Afterwards sighing for future coming-into-existence must be performed and 
then corporealities and mentalities which are occurring adjacent to cultivating time of causal 
dhammas must be kept in mind again. There are many kinds of causal dhammas, such as 
donation, virtue, samatha and ripassand practices etc, for attainment of future coming-into- 
existence. It should be any kind of wholesome deeds, which is the most preferable and 
cultivated with great pleasingness by himself. 

When corporealities and mentalities occurring during wholesome performance are 
kept in mind successfully, (54)kinds of corporealities together with heart base which are lying 
in the heart at the time of wholesome deed is performing must be kept in mind as priority. 
Afterwards life continuum called mind-transparent-element which arises depending on heart- 
base must be kept in mind continuously. Then ignorance, craving clinging, formation, action 
which are occurring interval of life-continuum must be scrutinized and kept in mind. Those 
are present causal dhammas. which are cultivating for attainment of future coming-into- 
existence. 

As shown in previous example, let us suppose a righteous person is cultivating wholesome 
dhammas, donation, virtue, samatha or ripassand practice, etc, by making wish for 
attainment of preacher deva in future. The most preferable one which is cultivated with great 
pleasingness must be selected. Let us suppose it is a wholesome deed offering ilower and 
candle light with regard to the pagoda. 

1. The nature of nescience as preacher deva is the ignorance. 

2. The nature of strong attachment on that life of preacher deva is the craving. 
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3. The nature of strong obsession on that life of preacher deva is the sensual-clinging 
{Kdmupdddna). 

4. Groups of wholesome volitions through offering Aowers and candle light with regard to 
the pagoda is fomidX\om.{sankhdra) 

5. Due to occurrence of impermanent dhammas, those wholesome volitions perish away 
after arising as natural fixed law. However it perishes away after embedding the 
efficiency of relation of action which can give rise to occur five aggregates called life of 
preacher deva which is intended to become in future by himself in the continuity of 
corporeality and mentality. That potentiality called efficiency of action {kamma) is the 
action, indeed. 
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The practising meditator has to endeavour in order to know and see penetratively on 
those three kinds of defilements round and two kinds of action round by right view 
knowledge. If those wholesome formation dhammas are associating with both mentally 
agreeable feeling and right view knowledge that understand on action and consequence of 
action, each impulsion of mind-door cognitive process consists of (34) mental dhammas. 
After keeping in mind those mental dhammas previously, efficiency of action which is 
embedded in the continuity of corporeality and mentality must be scrutinized carefully. 
Scrutinize on efficiency of action by coming close to mental dhammas called formations. 
When efficiency of action was found scrutinize frequently whether consequence five 
aggregates called preacher deva can be resulted from that efficiency of action or not. 
Alternate discerning on efficiency of action and patisandhi five aggregates of preacher deva 
must be performed over and over. As cittajarupa arise due to consciousness, kammajarupa 
will arise at the moment of patisandhi of preacher deva due to efficiency of action. It must be 
scrutinized over and over whether this phenomenon of causal relationship occurs or not. If 
that phenomenon of causal relationship could be seen by right view knowledge of himself, he 
is able to discern how future birth arises due to presence of present periodic kamma coming- 
into-existence. 

At the moment of patisandhi of preacher deva, there are seven kinds of corporeal units and 
(70) kinds of corporealities, viz., eye-decad, ear-decad, nose-decad, tongue-decad, body- 
decad, sex-decad, heart-decad. If patisandhi mental dhammas are associated with agreeable 
feeling and three roots, those are (34) kinds in total. Unless this way of disceming is 
successful the next way of disceming would be presented in detail later. For most practising 
meditators, it is generally easier to discern causal relationship between past periodic 
dhammas and present periodic dhammas than causal relationship between present periodic 
dhammas and future periodic dhammas. Thus easy way of disceming on future periodic 
dhammas seems to be only when past periodic dhammas are kept in mind beforehand. It can 
be suggested that commentator and subcommentators explained ‘the fourth method of 
principle of dependent-origination is accomplished by the Buddha in order to know this noble 
principle for those disciples who discern how future resultant dhammas arise due to present 
causal dhammas beforehand’. 

Straight forward present 

In accordance with the preaching of the supreme Buddha in Mahdniddna Sutta {DT-2- 
47), such as.. ''etassa cdnanda dhammassa ananubodhd appativedha”. ..&tc., 

= “unless principle of dependent origination is known and seen by experiential knowledge 
until the path-knowledge and fmit-knowledge through three kinds of full understanding 
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called full understanding on objects, full understanding on propagation of practice, full 
understanding on abandonment, no one can overcome suffering of rounds of rebirth really”, 
with regarding to that noble instruction of the Buddha, four kinds of preaching methodology 
of principle of dependent-origination are presented thoroughly as shown in Pali Text, 
commentaries and subcommentaries. 
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In those explanations, there are including four kinds of preaching methodology, viz., 

1. anuloma paticcasamuppMa by which discerning from past periodic ignorance until 
future periodic ageing &death has to be performed in order to know principle of 
dependent origination of past-present-future periodic dhammas in order; 

2. Patiloma paticcasamuppdda by which discerning from future periodic ageing & death 
until past periodic ignorance has to be performed in order to know reverse order of 
dependent-origination of future-present-past periodic dhammas', 

3. patiloma paticcasamuppdda by which disceming from present periodic four kinds of 
nutriments until second past periodic ignorance has to be performed in order to know 
reverse order of dependent-origination of the middle present towards successive further 
past periodic dhammas', 

4. anuloma paticcasamuppdda by which discerning from the middle present periodic 
feeling until future periodic ageing & death has to be performed in order to know 
principle of dependent-origination of the middle present towards successive further future 
periodic dhammas, respectively. 

According to illustrations found in those commentaries and subcomentaries, every 
righteous practising person who has heartfelt desire to deliverance from disaster of ageing, 
disaster of decaying, disaster of death, who has strong thirst for nibbana which is free from 
every kind of coming into-existences has to discem principle of dependent-origination 
through disceming - 

1. from successive further past periodic dhammas until successive further future periodic 
dhammas, 

2. from successive further future periodic dhammas until successive further past periodic 
dhammas, 

3. from present periodic dhammas until successive further past periodic dhammas, 

4. from present periodic dhammas until successive further future periodic dhammas, 
respectively. 

2. Way of keeping in mind by means of deHlement round, action round, consequence 
round 

Pdli Quotation(Mahdti-2-376) 

Another practising meditator performs the function of keeping in mind causal 
dhammas of mind-matter by means of action round, conseguence round, in next method, 
dejilement round, action round, conseguence round. [It should be recognized the 
commentator comments by adding defilement round into action round due to occurrence of 
association of the former with the action (kamma)] 


2.1(i) Five kinds of past periodic causal dhammas 
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During cultivating action called kamma coming-into-existence in past life 

1. the nature of nescience on Four Noble Truths, the nature of wrong knowing as man, 
woman, person, being, human, deva, brahma, etc, is the ignorance(aviji/a); 

2. wholesome deeds, unwholesome deeds which are origin of arising of five aggregates, 
such as, human existence, deva existence etc, are the formations (sahkhdra); 

3. the nature of heartfelt desire to various bases of sensual desire (kamavatthu) such as 
human existence, deva existence etc, is the craving (tanhd); 

4. the nature of firmly attachment on various existences, various bases of sensual desire is 
the clinging (=it is matured craving); 

5. various wholesome volition or unwholesome volition are called the coming-into- 
existence(Z>^ava).(It is kamma coming-into-existence, or action. During performing 
vipassand practice, the volition must be taken into heart as significant factor. During 
keeping in mind causal relationships, the action must be taken into heart as significant 
factor.) 

In this case, ignorance, craving, clinging are defilement round while formation and 
action are action round. Those are five kinds of past periodic causal dhammas. Due to 
presence of those five kinds of past periodic causal dhammas the following five kinds of 
resultant dhammas arise. Those dhammas are consequence round. 
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2.1(ii) Five kinds of present periodic resultant dhammas 

1. Patisandhi consciousness, in the next method, consequence consciousness which can be 
said the nature of linking or capable of linking between past life and present life is 
consciousness (vinndna). 

2. The nature of falling into the womb of mother is mind-matter (ndmarupa). 

3. The clear sensitmty (pasdda), eye clear-sensitivity etc, are six bases (saldyatana). 

4. The nature of coming into contact with object, the nature of capable of coming into 
contact with object, is the contact (phassa). 

5. The nature of sensation of the object is the feeling (vedand). 

Consciousness, mind-matter, six bases, contact, feeling are present periodic resultant 
dhammas produced by past periodic causal dhammas. 

2.2(iii) Five kinds of present periodic casual dhammas 

These present life cultivating ignorance, craving, clinging, formation, action, which are 
intended to become any kind of future coming-into-existence as preacher deva etc, are 
present periodic causal dhammas. Those are action round, in the next method, defilement 
round and action round. 

2.1(iv) Five kinds of future periodic resultant dhammas 
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Consciousness, mind-matter, six bases, contact, feeling called birth which will be 
arising in future life due to those causal dhammas cultivated in present periodic causal 
dhammas are future periodic resultant dhammas. These are consequence round. 

Thus causal dhammas of mind-matter have to be kept in mind by means of action 
round, consequence round, in other words, by means of defilement round, action round, 
consequence round in three periods called past, present, future. 

This way of discerning can be found in commentary called Yisuddhi Magga with referring to 
Pdli Text of Patisambhidd Magga. 


2.2 Way of discerning on principle of dependent-origination through fifth method 

This way of discerning on principle of dependent-origination is designated as the fifth 
method in this work. This method can be achieved by keeping in mind group-wise system of 
causal dhammas and resultant dhammas in three periods, past, present, future altemately. 
This method can provide availability of (50) kinds of knowledge of Arising and Passing 
Away called (25) kinds knowledge of Arising (udayahdna), (25) kinds of knowledge of 
passing Away {vayahdna), found in detailed method of disceming on knowledge of Arising 
and Passing Away. This method is a kind of knowledge of cause and condition (paccaya 
pariggahahdna) which is great advantage for attainment of Yipassand Knowledge called the 
knowledge of Arising & Passing Away really. (Detailed can be found in later.) 
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So far as this extent five methods of disceming on principle of dependent-origination 
have been present thoroughly. In this work a way disceming from middle towards the root 
would be presented for scmtinizing on causal dhammas as beginning. After scrutinizing on 
causal dhammas this fifth method of discerning would be presented firstly for keeping in 
mind causal relationship between causal and resultant dhammas. Now it will be presented on 
noticeable facts relating to action round, consequence round beforehand. 

2.3 Partiality has to be understood 

When the practising meditator reaches to this stage of knowledge of cause and 
condition he has to endeavour in order to know about the action (kamma), in other words, 
action and consequence of action partially. 

A. Eour kinds of actions (kamma) relating to result producing periods (pdkakdla) 

There are four kinds of actions (kamma) relating to result producing periods, viz., 

1. dittha dhammaredamya kamma = the action which can produce results in present life, 

2. upapajja vedanTyakamma = the action which can produce results in the second future life, 

3. apardpariyavedanTya kamma = the action which can produce results in the third future 
life, 

4. ahosikamma = sterile action which never give rise to occur any result. 


1. ditthadhammavedaniya kamma 
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The Yolition associating with the first impuision among (7 ) times of impuisions of 
one cognitive process is caiied the action (kamma) which can produce resuits in recent 
occurring body. It may be whoiesome voiition or unwhoiesome voiition. If it is unabie to give 
rise to occur resuit in recent occurring body, consequence of action becomes steriie one 
because that action has been occurred but consequence is not concern with three periods. 

2. upapajjaredanTyakamma 

The voiition associating with the seventh impuision which can accompiish either 
various functions of whoiesome deeds, donation, virtue, samatha practice, vipassand practice 
etc., or various functions of unwhoiesome deeds, kiiiing being etc, is caiied the action 
(kamma) which can produce resuits the next occurring (=the first future iife) body. That 
action can give rise to occur resuits in the first future iife oniy. If it is unabie to produce 
resuit, it is caiied steriie action (ahosikamma). 

(Vs-2-235,236) 

3. aparapariyavedanTyakamma 

Those voiitions associating with five impuisions other than first and seventh 
impuisions are the actions which can produce resuits in any kind of future iives other than the 
first future one. 
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4. PdliQuotation (Vs -2-236) 

That apardpariyavedanTyakamma has an opportunity to give rise to occur resuits in 
such period in future. At that period it gives rise to occur resuits. If incessant phenomena 
caiied rounds of rebirth is present apparentiy, there is no steriie action caiied ahosikamma 
anymore. 

(VS-2-236) 

B. Eour kinds of actions relating to result producing efficacy in sequence (pdkaddna 
pariydya) 

There are four kinds of actions reiating to resuit producing efficacy in sequence , viz., 

1. garu kamma = heavy action , 

2. bahulakamma (dcinnakamma) = habituai actions which have been performed frequentiy, 

3. dsannakamma = adjacent action which is performed or remembered just before death, 

4. katattdkamma = the action which is mereiy performed. 

1 . garukamma 

Pdli Quotation - (Vs-2-236) 

(MahdtT-2-377) 

[Among those four kinds of actions, for heavy and unheavy actions, whether it is 
whoiesome or unwhoiesome one, in the aspect of unwhoiesome actions, there are fivefoid 
heaviest actions, matricide etc, and fixed wrong-view action; in the aspect of whoiesome 
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actions, there are also very efficacious lofty actions called mahaggata kamma (=jhanic 
actions)] 

Those kinds of actions are called heavy actions (garuka kamma) .In both aspects of 
unwholesome deed and wholesome deed, those heavy action usually give rise to occur result 
^xQv\om\y .(Vs-2-236) 

2. bahulakamma 
PaliQuotation (Vs-2-236) 

In the aspects of habitual experienced action and non-habitual experienced action, 
there is habitual experienced action whether it is right conduct or misconduct. That habitual 
experienced action usually gives rise to occur result previously. 

3. asannakamma 

Pali Quotation (Vs-2-236) 

(Mahatl-2-377) 
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The action which is remembered over and over just before death is called adjacent 
action (asannakamma). It is no need to say for the action which is performed adjacent to 
death as asannakamma. If a being with the occurrence of adjacent to death is able to 
recollect over and over that adjacent action (asannakamma), the latter only gives rise to 
occur result. That kind of action can be recollect over and over because it is obvious object of 
impulsion of near death-consciousness really. 

(Vs-2-236, MahatT-2-377) 

4. katatta kamma 

Pali Quotation (Vs-2-236) 

The action which is merely performed in either present life or many previous lives 
which is acquired over and over with the relation of habitual recurrence (aserana paccaya), 
other than three kinds of actions, heavy action, habitual action, adjacent action, is called 
katatta kamma. When those three kinds of above actions, heavy action etc, are absent this 
katatta kamma (= merely performed action) gives rise to occur patisandhi. 

* patisandhijanakarasena higarukadi kamma catukkam ruttam. (MahdtT-2-377) 

These action tetrad (kammacatukka) called heavy action, habitual action, adjacent 
action, merely performed action are explained by means of definite action (janaka kamma) 
which can produce patisandhi definitely. 

[Notes:_ In Abhidhammattha Sangaha (Compendium of Ultimate Nature), the 

sequence of those actions are heavy action, adjacent action, habitual action, merely 
performed action. Both kinds of sequences found in Visuddhi Magga and Abhidhammattha 
Sangaha are reasonable ones.] 
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C. Four kinds of actions relating to function. 

There are four kinds of actions relating to function, viz., 

1 . janaka kamma = definite action which can produce consequence corporealities produced 
by kamma, 

2. upatthambhaka kamma = supportable action, 

3. upapilaka kamma = close oppressive action 

4. upaghatakakamma = close severable action. 

1. janaka kamma 

Pali Quotation (VS-2-236) 

Among those four kinds of actions the definite action may be either wholesome or 
unwholesome action. During both pajisandhi and life that definite action can produce 
consequence corporealities and mentalities. Consequence corporealities mean corporealities 
produced by kamma and corporealities produced by temperature which are supported by 
kamma (kammapaccaya utujarupa). The latter means corporealities produced by 
temperature which have origin of kamma, i.e, edifice, garden, the tree of plenty of devas, 
chariot of king cakkyavatin etc. 
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2. upatthambhakakamma 

Pdli Quotation (VS-2-236) 

(Mahdtl-2-379) 

The supportable action may also be either wholesome or unwholesome action. It is 
unable to produce consequence dhammas, pajisandhi etc, directly by itself. It can provide 
supporting factor of long lasting occurrence of present continuity of either happiness or 
suffering, in other words, continuity of corporeality-mentality. It means that though it can not 
produce result directly, it is supportable action both for opportunity of arising of results by 
other actions, for bringing vigorous prosperity, if opportunity is available and for long lasting 
Aourishment of those resultant dhammas whether wholesome consequence or unwholesome 
consequence. 

3. upapTjakakamma 

Pdli Quotation ( Vs-2-236) ( MahdtT-2-379) 

This close oppressive action may also be either wholesome or unwholesome action. If 
any other action, definite action etc, produces patisandhi and during life- consequence 
(pavattivipdka), the action which can prohibit not to occur continuation of present continuity 
of happiness or suffering, in other words, the action which can oppress the opportunity of 
long lasting occurrence of corporeality - mentality is called oppressive action. It is a kind of 
action which can diminish gradually present occurring continuity of happiness and suffering, 
or continuity of corporeality-mentality. It means that it is an oppressive action not to arise 


25 



26 * NIBBANA GAMINIPAJIPADA (Pa-Auk Tawya Sayadaw) 


opportunity of other action, not to bring vigourous prosperity if opportunity is available; not 
to ilourish acquired resultant dhammas. 

4. upaghdtaka kamma 

Pdli Quotation (VS-2-236) 

This close severable action may also be wholesome action or wholesome action. Due 
to dual occurrence of that action, itself, i.e., wholesome or unwholesome one, it can put out 
other weak action. It means it prohibit consequence of that weak action and then it usually 
provide opportunity of arising of its consequence. Thus if close severable action can provide 
opportunity of arising of its consequence, it can be said that consequence dhamma is brought 
forth. It means the action which can not only oppress but not to arise consequence of weak 
action and sever acquired consequence dhammas is called close severable action ( 
upaghdtaka kamma). (Vs-2-236) 

upapTlakakamma and upaghdtakakamma 

Significant characters of those two kinds of action, close oppressive action and close 
severable action, are continued to explain as follows. 

Close oppressive action can sever consequence of other action but not give rise to 
occur its consequence. Close severable action can both sever consequence of other action and 
give rise to occur its consequence. This is significant difference between these two kinds of 
actions. 

The action which can oppress consequence of other action through putting, falling 
causal dhammas which can produce various diseases and sickliness etc, adjacent to 
consequence of other action, is called close oppressive action. Similarly the action which can 
sever closely consequence of other action is called severable action. The reason why it is 
assumed in this way is that- if severable action has the nature of giving rise to occur its 
consequence after putting out other action, it can be designated as definite action (janaka 
kamma) but not severable action (upaghdtakakamma). Designation as definite action etc, 
through depending upon consequence should be desired but not depending upon action 
indeed. The severable action is, therefore, a kind of action which can sever only consequence 
of other action but not that action. It should be considered appropriately. This is the opinion 
of subcommentator of Mahd(ikd. 

(MahdtT-2-379) 

D. The next opinion of four kinds of action 

1. janakakamma - The wholesome action which can produce desirable wholesome 
consequence mental aggregates and corporealities produced by kamma called katattd 
rupa during both patisandhi and throughout life is called definite action (janaka 
kamma). The unwholesome action which can produce undesirable unwholesome 
consequence mental aggregates and corporealities produced by kamma called katattd 
rupa is called definite action (janaka kamma). 

2. upatthambhakakamma 

After performing an action that action does not occur causal dhamma which can 
oppress and sever desirable consequence produced by other wholesome definite action, such 
as patisandhi of joyful existence, and then it can occur causal dhamma which can ilourish 
consequence of definite action and it is prolongable for continuity of consequence aggregates 
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through proliferating thoroughly and commensurating with efficiency of wholesome definite 
action. That kind of action is designated as supportable action (upatthambhakakamma). 

(This is how the wholesome action supports consequence of wholesome action) 
(Mahatl-2-379) 
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After performing an action that action does not occur causal dhamma which can 
oppress and sever undesirable consequence produced by other unwholesome definite action, 
such as woeful existence patisandhi, and then it is prolongable for continuity of undesirable 
consequence aggregates through proliferating thoroughly and commensurating with 
efficiency of kind of unwholesome definite action. That kind of action is designated as 
supportable action. (This is how the unwholesome action supports consequence of 
unwholesome action.) 

(MahatI-2-379) 

3. upapTlaka kamma 

Desirable consequence which is produced by wholesome definite action is oppressed 
by an unwholesome action which is opposite of that wholesome action through occurring 
causal dhamma, such as sickliness etc. (Due to presence of wholesome definite action, 
desirable continuity of consequence aggregates, life of human etc, are obtained. It is good 
consequence indeed. Due to presence of other unwholesome action, that life of human is 
sickly. It can be said that unwholesome action oppressive consequence of primary 
wholesome definite action.) That oppressive unwholesome action is called upapilaka 
kamma. That unwholesome action may be both previous and present life unwholesome ones. 

Undesirable consequence which is produced by unwholesome definite action is 
oppressed by an wholesome action which is opposite of that unwholesome one through 
occurring causal dhamma which can give rise to occur balanced elements etc.(Due to 
presence of previous unwholesome definite action, one person is sickly. Due to presence of 
either previous wholesome action or present wholesome action which can produce result in 
present life, developing samatha, vipassand practice etc, balanced elements are obtained 
resulting in recovery again.) That kind of wholesome action is called upapijaka kamma 
which can oppress closely consequence of unwholesome action. 

(MahatI-2-380) 

4. upaghdtaka kamma 

Such action can put out and sever closely through occurring causal dhamma which 
can sever porlonged continuity of consequence corporeality and mentality conceming to 
efficiency of wholesome definite action. That action is called close severable action. 

Such action can put out and sever closely through occurring causal dhamma which 
can sever prolonged continuity of consequence corporeality and mentality conceming to 
efficiency of unwholesome definite action. That action is called close severable action. 
(MahdtT-2-380) 

Putting out and severing action means prohibiting not to occur consequence of that 
action indeed. Performance of prohibiting in that way enhance opportunity to arise 
consequence of itself, prohibiting action. 
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E. Concernment of the Buddha (buddharisaya) and concernment of disciple 
{sdvakavisaya) 

Pdli Quotation (Vs-2-237) 

(Mahdtl-2-380) 

These two kinds of principles, viz., 

1. kammantara = variation of action called efficacious or unefficacious nature of action and 

2. vipakantara = variation of consequence dhammas called inferior or superior occurrence, 
dirty or clear occurrence etc, 

of these (12) kinds of actions mentioned above are conspicuous through real nature 
and real function only in the knowledge of action and consequence (kammavipdka hdna) of 
the Supreme Buddha with the knowledge of Omniscience, but not concem with disciples. 
That knowledge of Action and Consequence is a specific quality called dvenikaguna of the 
Perfectly Self-Enlightened One. It is also specific concern knowledge called asddhdrana 
hdna of the Perfectly Self-Enlightened One but not concern with disciples. Because these 
variations called kammantara, vipdkantara are only the objects of knowledge of Action and 
Consequence which is both specific quality and specific concern, the absolute understanding 
on those variations without any remain is only the concemment of the Perfectly Self - 
Enlightened One with the Knowledge of omniscience but not concem with disciples. 

However the practising person with Yipassand knowledge has to understand partial 
(ekadesa) of those variations called kammantara, vipdkantara. Disciples are unable to 
understand absolutely on those variations called kammantara, vipdkantara without any 
remain because those are not concemment of disciples. If those variations are not understood 
partially, the knowledge of cause & Condition which is able to keep in mind and distinguish, 
causal dhammas can not be fulfilled. Therefore the commentator sayadaw explained only 
innuendo of these significant variations (kammantara, vipdkantara). It should be recognized 
in this way. 

(Vs-2-237, MahdtT-2-380) 
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According to explanations found in these commentary and subcommentary the 
practising meditator has to discern partial action and consequence of action in order to obtain 
the Knowledge of Cause and Condition. During discerning in that way it should be 
recognized past periodicity and future periodicity are inevitable situation to know partial 
action and consequence of action by experiential knowledge because consequence dhammas 
arise obviously in present life, due to presence of past action and then future consequence 
dhammas will arise due to presence of present life action called upapajjavedanTya kamma or 
various past lives action called aprdpariyavedanTya kamma. Pive kinds of past causal 
dhammas called ignorance, craving, clinging, formation, action which were cultivated in past 
life are a part of past five aggregates while five kinds of present causal dhammas are also a 
part of present five aggregates, five kinds of future resultant dhammas are a part of future 
five aggregates. Therefore the righteous practising person who wants to know how present 
resultant dhammas are produced by past causal dhammas and how future resultant dhammas 
are produced by present causal dhammas successively must discern past five aggregates and 
future five aggregates inevitably. 
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E. kammantara - ripakantara 
Pali Quotaiton (MahatT-2-379) 

The term, kammantara, means variation of actions, vigorous action or unvigorous 
action etc. The term, vipakantara, means variation of consequences, inferior consequence or 
superior consequences etc. In other words, various kinds of actions, definite action 
(janakakamma), supportable action ( upatthambhaka kamma), close oppressive action 
(upapljaka kamma), close severable action (upaghataka kamma), are called kammantara (= 
variation of actions) while variation of respective consequence of those actions are called 
ripakantara (= variation of consequence). 

(MahatT-2-379,380) 

Each being has got various kinds of actions and various kinds of consequences of 
those actions. For instance, (12) kinds of consequences of the Supreme Buddha are resulted 
from respective kinds of action, the consequence called headache was produced by specific 
kind of action while the consequence called sprain the back was produced by specific kind of 
action, the consequence called diarrhea was produced by specific kind of action and so forth. 

Similarly there are various kinds of desirable and undesirable objects in each being 
throughout life. Five-doors-advertence, receiving, investigating, registering consciousness 
which are occurring during experiencing desirable object are wholesome consequences 
produced by wholesome action while those consciousness which are occurring during 
experiencing undesirable object are unwholesome consequences produced by unwholesome 
action respectively. 
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Due to presence of various kinds of desirable objects throughout life, there are also 
various kinds of wholesome consequences. Due to presence of various kinds of undesirable 
objects throughout life, there are also various kinds of unwholesome consequences. If various 
kinds of wholesome consequences are experienced, the origin of those wholesome 
consequences, wholesome actions, may be varied. Similarly if various kinds of unwholesome 
consequences are experienced, the origin of those unwholesome consequences, unwholesome 
actions, may be varied. 

Those numerous actions and consequences of actions which had been experienced, which are 
still experiencing, which will be experienced, throughout life can not be understood 
completely for disciples. It is the same way in past and future periodicity. However the 
supreme Buddha, actually, knew and saw actions and consequences of actions completely for 
three periods. Disciples has to know and see partial of actions and consequence of 
action.Unless none of actions and consequences of actions are known, the knowledge of 
cause and condition can not be fulfilled. Therefore it should be recognized definitely the fact 
that causal dhammas which can give rise to occur some consequence aggregates, such as, 
five aggregates of patisandhi etc, must be known and seen by insight for attainment of the 
knowledge of cause and condition really. 

G. One important rule to be followed 

During scrutinizing causal dhammas one factor which is worth acquiring in the 
insight of meditator is explained in commentary called Patisambhidd Magga as follows. — 

Pdli Quotation (Patisam-A-1-18) 
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According to explanation of Patisambhidd Magga, the practicing meditator who 
wants to distinguish and keep in mind causal dhammas must endeavour firstly in order to 
attain the Knowledge of Analysing Mentality-Corporeality called distinguishing and keeping 
in mind resultant corporeal and mental dhammas which are worth designating as paccaya 
samuppanna. 

The essence is as follows_ 

The meditator who wants to distinguish and keep in mind past causal dhammas must 
accomplish to distinguish and keep in mind both present corporeal and mental dhammas 
called paccayuppana dhamma which are produced by past causal dhammas and past 
corporeal and mental dhammas called paccayuppanna dhamma which are depended bases 
of those past causal dhammas thoroughly. 
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Purthermore the practicing meditator who wants to distinguish and keep in mind how 
future resultant dhamas arise due to five kinds of present causal dhamma, in the next 
method, due to apardpariyaredanTya kamma which had been cultivated in any one of past 
lives, must accomplish to distinguish and keep in mind both present corporeal and mental 
dhammas called paccayuppanna dhamma which are depended bases of present causal 
dhammas called ignorance, craving, clinging, formation, action, and corporeal and mental 
dhammas called five kinds of future resultant dhammas which will be arising due to present 
causal dhammas, the next method, due to apardpariyaredamya kamma cultivated in any one 
of past lives. 

Only when five kinds of past aggregates can be kept in mind, the past causal 
dhammas which arose depending upon those five kinds of past aggregates could be 
scrutinized easily and then how present resultant dhammas arise due to past causal dhammas 
can also be discemed easily. Similarly only when five kinds of future aggregates can be kept 
in mind, can he distinguish and keep in mind how future resultant dhammas arise due to 
present causal dhammas or due to apardpariyaredanTya kamma cultivated in any one of past 
lives. It should be understood successive past periodic dhammas and future periodic 
dhammas similarly. 

It is essential to be recognized the fact that the righteous person has to accomplish to 
keep in mind previously on each five aggregates of past, present and future periodicity before 
keeping mind how resultant dhammas arise due to causal dhammas. 
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3. Way of performing practice as beginning 

The reason why principle of dependent-origination is worth disceming and rules for 
way of discerning have been already finished to present. Now ways of discerning would be 
presented through following four kinds of rules for way of discerning 

1. from beginning until end, 

2. from end until beginning, 

3. from middle until beginning, 

4. from middle until end respectively. 

In this case, the way of keeping in mind and scrutinizing system on definite action 
(janaka kamma) which is direct origin of arising of consequence mind-matter called 
patisandhi, only would be presented as significant factor. 
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3.1 Direct way of scrutinizing, keeping in mind past causal dhammas 

Among (4) methods of disceming on principle of dependent-origination, for the first 
method, disceming from ignorance as beginning until ageing and death as end, commentaries 
instmct to scmtinize and keep in mind directly ignorance which had been cultivated in past 
life as follows. — 

Pdli Quotation (Abhi-A-2-241,242) (M-A-1-281) 

According to instructions found in above commentaries the practicing meditator who 
wants to keep in mind directly past causal dhammas, 

1. Should like to develop concentration again step by step firstly. 

2. Afterwards pure corporeal dhammas occurring in (6) doors, (42) bodily parts of 
both internal and external continuums must be kept in mind. 

3. Pure mental dhammas occurring in (6) lines or (6) doors must be kept in mind 
thoroughly. 

4. Analyse corporeality-mentality. 

5. Corporeality and mentality must be distinguished and kept in mind. 

Sufficient efficiency of concentration plays vital important role in this stage, 
especially while both internal and extemal corporeality and mentality are being analysed, 
distinguished and kept in mind. If the light of concentration is weak and dim, develop it again 
until the shining lights are produced by the fourth absorption. 
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Afterwards both internal and extemal corporeality and mentality must be kept in mind 
again and the knowledge has to be sent towards past periodicity with intention to know as 
"which origin causes arising of these corporeality and mentality?" Due to sending the 
knowledge towards past periodicity, the light of wisdom goes straight towards past 
periodicity, resulting in seeing the action (kamma) which is fundamental factor of arising of 
consequence corporeality and mentality, present life patisandhi etc. Then ignorance, craving, 
clinging, formation action must be scrutinized and causal relationship between those five past 
causal dhammas and five aggregates of present patisandhi must be deduced and kept in 
mind. (Way of scrutinizing, deducing, keeping in mind ignorance, craving, clinging, 
formation, action would be presented again in later.) 

3.2 Erom middle to beginning 

If above way of discerning is unsuccessful resulting in inability to find past causal 
dhammas, the way of disceming, from the middle, four kinds of nutriments until the root, 
ignorance, can be performed. 

As mentioned above, those nutriments are ... 

1. contact-nutriment volitional nutriment, consciousness nutriment belonging to action 
round, which belong to wholesome formation group cultivated in present life with the 
purpose of attainment of any kind of future life (for instance, life of preacher deva) and 
kabalikdrdhdra called nutriments produced by four origins (catusamutthdnikaojd) which 
arise synchronously with depended base corporealities of those mental nutriments. 
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2. There are also contact-nutriment, volitional nutriment, consciousness-nutriment, 
kabalikarahara belonging to consequence round which arise at the moment of patisandhi 
of present life. Those are patisandhi corporeal and mental dhammas. 

The righteous person can keep in mind preferable nutriments which belong to either 
action round or consequence round as beginning 

A. Way of keeping in mind 

four kinds of nutriments belonging to consequence round as beginning 

After developing concentration step by step, corporealities and mentalities occurring 
in both internal and extemal continuum must be kept in mind. Then corporealities and 
mentalities which were occurring at the moment of patisandhi must be scrutinized with the 
help of light of wisdom. Due to spreading of light of wisdom throughout (10) directions, 
every direction emphasized by knowledge would be shining. 
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If embryo at the moment of conception is found clearly, four great elements within 
that embryo must be discerned emphatically. When corporeal units are seen by insight those 
corporeal unit must be analyzed. There are three kinds of corporeal units, heart-decad, body- 
decad, sex-decad, = consisting (30) kinds of corporealities. (Quantity of each kind of 
corporeal unit may be varied depending on past action.) Mind and mental concomitants 
which are occurring depending upon heart-base (hadaya vatthu) are mental dhammas. If 
patisandhi is associated with agreeable feeling and three roots, those mental dhammas 
consist of (34) kinds. Those corporealities and mentalities are four kinds of nutriments 
belonging to consequence round. If the knowledge is sent towards past periodicity with the 
help of investigative knowledge in a way as "which kinds of causal dhammas are origin of 
arising of those corporealities and mentalities", ignorance, craving, clinging, formation, 
action which had been cultivated in past life can be found clearly. If it is found, causal 
relationship between past causal dhammas and present resultant dhammas can be kept in 
mind through five aggregates of patisandhi as beginning. [Four kinds of nutriments of future 
patisandhi can also be kept in mind firstly and then causal dhammas can be scrutinized in 
reverse order. This method is called reverse order of principle of dependent-origination 
(patiloma paticcasamuppdda) which can be performed by disceming from future periodic 
dhammas until past periodic ignorance in reverse order.] 

B. Way of keeping in mind four kinds of nutriments belonging to action round as 
beginning 

If previous way of keeping in mind is unsuccessful this way of keeping mind can be 
performed. Let us suppose a righteous person is cultivating seeds of wholesome formations 
with wishing to become a preacher deva in future. Those formation dhammas and depended 
corporeal dhammas are four kinds of nutriments. Those are also two kinds of corporeality- 
mentality indeed. Those corporeality-mentality must be kept in mind as beginning. 

Pirstly the righteous person should like to keep in mind recent group of wholesome 
formations which are cultivated with hoping for attainment of any kind of future lives. For 
instance, in front of a Buddha's statue or on flat ground around a pagoda open oil lamps must 
be offered with aiming at the life of preacher deva in future. Then wishing for attainment of 



Translated by - Aiinatara Bhikkhu * 33 


the life of preacher deva must be performed. Yarious continuities of consciousness occurring 
cultivating those wholesome formation must be made a mental note attentively. 

Afterwards the righteous meditator should like to practice at either that same place or 
any other places by sitting position. Pirstly acquired concentration has to be developed again 
until access concentration or fourth absorption concentration as he has acquired degree of 
concentration previously. Concentration must be developed until shining lights are produced 
by the knowledge associating with concentration. 
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Then both intemal and extemal corporeality-mentality must be kept in mind again. 
Especially wholesome group mental dhammas of ideational-object line (dhammdrammana), 
depended base-corporeality and object-corporeality must be kept in mind emphatically. 
Analyze corporeality-mentality frequently. Corporeality-mentality must be distinguish and 
kept in mind over and over. Shining lights can be produced by the Knowledge that is keeping 
in mind corporeality and mentality over and over again. In this case, it is essential to keep in 
mind extemal corporeality-mentality because those meditators who are unable to keep in 
mind extemal corporeality-mentality usually face with difficulty to keep in mind past 
corporeality-mentality. 

The Supreme Buddha preached in Mahd Satipatthdna Sutta in a way that after 
discerning both intemal and extemal bodily constituents, feeling, consciousness, dhamma, 
way of disceming how resultant dhammas arise apparently due to obvious occurrence of 
causal dhammas should be performed in sequence. This is very important rule in way of 
practice leading to nibbdna really. 

When the light of wisdom becomes brighter due to presence of that knowledge 
discerning on both intemal and extemal corporeality-mentality, mental dhammas belonging 
to wholesome formation group which were cultivated with hoping for attainment of life of 
preacher deva during offering open oil lamps in front of the Buddha's statue or on ilat ground 
around a pagoda must be kept in mind as beginning. 

Way of keeping in mind is as follows. 

After keeping in mind recent occurring corporeality-mentality, the mind must be sent 
towards the closest past periodicity and then corporeality-mentality must be kept in mind. 
The image of himself who was offering open oil lamps in front of the Buddha's statue or on 
Bat ground around a pagoda must be taken into heart as external one and corporeality- 
mentality must be kept in mind as external ones are kept in mind. 

The knowledge must be sent towards object of image of open oil lamps offering 
which is the closest deportment with the help of light of wisdom. If that image is appeared in 
the light of wisdom, four kinds of great elements within that image must be scrutinized. 
When corporeal units are found corporealities occurring in (6) doors, (42) bodily parts must 
be kept in mind continuously. It is essential to penetrate until the ultimate nature of 
corporealities which each corporeal unit, especially on (54) kinds of corporealities in the 
heart. The heart-base must be scrutinized and kept in mind over and over. At that time the 
host life-continuum mind-clear-element can be found easily. When the mind-clear-element 
can be kept in mind well that mind-clear-element must be scrutinized back and forth 
throughout three periods, pre-offerring, during offerring and post-offerring open oil lamps. 
Then both mental dhammas of wholesome formation group and mental dhammas of 
defilement round, i.e., group of ignorance, craving, clinging, which are occurring during 
wishing for preacher deva's life in future can be kept in mind easily between intervals of life- 
continuum mind-clear-elements. Among those mental dhammas, group of mental dhammas 
belonging to defilement round are as follows._ 
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1. Mind-door-adverting consciousness caWed manodvaravajjana ... (1) time, 

2. impulsions called javana ... (7) times, 

3. if registering consciousness called taddrammana fall ... (2) times, successively. 

The numbers of consciousness and mental concomitant are ... 

1. in mind-door-adverting consciousness ... (12), 

2. in each impulsion.(20), 

3. in each registering consciousness.(12) or (34), accordingly. 

If the impulsion occurs without wrong-view (difthi), it consists of (19) mind and 
mental concomitants. The registering consciousness may be wholesome consequence with 
out root (ahetuka kasulavipdka) or great consequence registering consciousness 
appropriately. 

C. Three kinds of deillement rounds 

These defilements, viz, 

1. the ignorance (20) is the nature of wrong knowing as preacher deva, 

2. the craving (20) is the nature of heartfelt desire to life of preacher deva, 

3. the clinging (20) is nature of firmly attach on life of preacher deva, (= it is called sensual- 
clinging.) are three kinds of defilement rounds. 

The nature of obsession and wrong belief as preacher deva is a wrong view of 
personality (sakkdya diffhi). It is also called obsession of self as worldly usage 
(lokasamanna). If the impulsion consists of that wrong-view of personality with unprepared, 
joyful feeling (samanassa asahkhdrika), it consists of (20) mind and mental concomitants. 
The practicing meditator has to discern and keep in mind until the field of ultimate nature by 
breaking down each compactness of mentality called ndmaghana. Therefore the ignorance 
(20) etc., are applied in this work. Registering consciousness may or may not fall 
successively. If impulsion consists of agreeable (= joyful) feeling, registering consciousness 
also consists of agreeable (= joyful) feeling. If impulsion consists of neutrality feeling, 
registering consciousness also consists of neutrality feeling. In rootless registering 
consciousness numbers of mind and mental concomitants may be (II) or (12) appropriately. 
If great consequence registering consciousness falls, numbers of mind and mental 
concomitants may be (34) or (33) suitably. Depended heart base, which is the dependence of 
those impulsions of mind-door cognitive process of defilement round, together with (54) 
kinds of corporeal dhammas are corporeal aggregate indeed. 

Defilement round mind and mental concomitants of mind-door cognitive process are 
mental dhammas', _ 

Depended base-corporealities are corporeal dhammas', _ 

Corporeality and mentality must be analyzed and kept in mind in this way. 

D. Two kinds of action rounds 

Then mental dhammas of wholesome formation group during offering open oil lamps 
and depended base-corporealities must be kept in mind continuously. If heart-base and life- 
continuum mind-clear-element are kept in mind as priority, those mental dhammas of 
wholesome formation group which are occurring at intervals of life-continuum mind-clear- 
elements can be kept in mind easily 
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During offering open oil lamps if wholesome formations groups are cultivated 
willingly with knowledge, each impulsion is joyful associated with knowledge. It consists of 
(34) mind and mental concomitants respectively. Registering consciousness may or may not 
fall. Rootless registering consciousness or great consequence registering consciousness can 
arise suitably. If registering consciousness falls, the sequence of continuity of cognitive 
process is as follows. — 

1. mind-door adverting consciousness (1) time, it consists of (12) mental dhammas', 

2. impulsions, (7) times, each consists of (34) mental dhammas', 

3. registering consciousness, (2) times, each consists of (34) mental dhammas. (If it is 
rootless registering consciousness, it consists of (12) mental dhammas.) 

Those mind-door cognitive process can occur many times. Each kind of compactness 
called mass of mentality must be broken down and those mental dhammas must be kept in 
mind through penetrating upto the field of ultimate nature. Depended base-corporealities 
must also be kept in mind continuously. Corporeality and mentality must be analyzed and 
kept in mind well. 

If one righteous person can keep awareness another consciousness of cognitive 
process which were occurring at intervals of cognitive process of defilement rounds and 
action rounds, those consciousness of cognitive processes must also be kept in mind 
minglingly. 

E. Standardized touchstone 

During keeping in mind mental dhammas called defilement round, action round in 
this way, the practicing meditator should like to check whether discerned continuity of 
cognitive processes are the same as experienced mental dhammas while wishing and 
wholesome deeds are performing. If those two kinds of continuities are identical with each 
other, it will be cleared away from obstructions in order to scrutinize causal dhammas for 
himselT 

If he notices that continuity of consciousness of mind-door cognitive process during 
performing wholesome deeds and discemed continuity of consciousness are different, he 
must try again similar way by developing concentration. 

If continuities of consciousness which were occurring while wholesome deeds were 
performing can be kept in mind exactly, "four kinds of nutriments" belonging to action 
round in which defilement round is also counted inclusively, which are origin of future 
consequence round can be kept in mind as in the method shown in Yisuddhi Magga (Vs-2- 
237). 
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3.3 Knowledge has to be sent towards past periodicity 

nandJ _ After keeping in mind four kinds of nutriments belonging to action round 

groups of mental dhammas belonging to defilement round which are 
depended base of those wholesome formations group of action round must be 
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kept in mind continuously. Those are continuities of consciousness of impulsions of mind- 
door cognitive processes led by ignorance, craving, sensual clinging. (It means continuity of 
consciousness of defilement round which is heartfelt desire to become the life of preacher 
deva.) Those are generally greed, wrong view group consciousness of impulsions of mind- 
door cognitive processes indeed. 

redand _Then the feeling (yedand) which is the origin of that heartfelt desire (=craving) 

belonging to defilement round must be kept in mind continuously. In the 
aspect of periphrasis method called suttantanaya the feeling is consequence feeling only. It 
is the feeling associating with fivefold consciousness, receiving consciousness, investigating 
consciousness, registering consciousness in five-doors-cognitive processes and it is the 
feeling associating with registering consciousness in mind-door cognitive process really. (^5- 
2 - 201 , 202 ) 

Those feelings consisting in fivefold-consciousness mind moment, receiving mind 
moment and investigating mind moment unable to arise without five-doors adverting 
consciousness and determining consciousness. If cognitive processes are taking objects of 
great desirable object and desirable object as object it can not occur without impulsions. Then 
the registering consciousness are also unable to arise without five-doors-adverting 
consciousness or mind-door-adverting consciousness, determining consciousness and 
impulsions. The feeling is also unable to arise without associating mental dhammas. 

Therefore mental dhammas within the same mind moment and same cognitive 
process must be kept in mind minglingly through consequence feeling as priority. During 
deducing causal relationship consequence feeling only must be considered as causal 
dhammas. 

For example_it is similar to the pleasant sensation to the object of that life of 

deva before the life of preacher deva is wished. Because the object of preacher deva is great 
desirable object, the feeling is agreeable feeling. Impulsions which are occurring together 
with those consequence feelings in the same continuity of cognitive process are also 
associating with agreeable feeling. If it is wise-attention, the wholesome impulsions fall; if it 
is unwise-attention, the unwholesome impulsions fall suitably. In this case wise-attention 
means way of taking into heart which is occurring by taking the object of how opportunity of 
wholesome deeds, such as., dhammas gift in abode of celestial beings, is great. Due to taking 
the object of future life of preacher deva as object, those are impulsions of mind-door 
cognitive processes only. Registering consciousness may or may not fall. All kinds of mental 
dhammas occurring in those mind-door cognitive processes must be kept in mind by 
consequence feeling of that registering consciousness as priority. Corporeality and mentality 
must be analyzed and kept in mind individually. 

By taking the object of (6) kinds of present objects, visible object etc., if wholesome 
formations are cultivated for attainment of these kinds of objects, visible object etc., in future 
all kinds of consequence feeling including in five-doors-cognitive process and mind-door 
cognitive process can occur appropriately. 
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At that time mental dhammas including those five-doors-cognitive processes and 
mind-door cognitive process and depended base corporealities must be kept in mind through 
consequence feeling associating with fivefold consciousness, receiving consciousness, 
investigating consciousness, registering consciousness as priority. It should be understood 
variations in consequence feeling depending on variety of wishing of himself. 
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Contact -Purthermore, the contact which is origin of that feeling, in other words, 

the contact which is origin of group of mental dhammas led by that feeling must be kept in 

mind. For example_before wishing for attainment of life of preacher deva, the object of 

preacher deva must be taken as object beforehand. During taking object in that way the nature 
of coming into contact with that object of preacher deva and consciousness of himself is 
called phassa (=contact). That contact must be kept in mind. Afterwards mental dhammas 
which are occurring together with that contact in the same continuity of cognitive process and 
depended base corporealities must be kept in mind continuously. 

By taking the object of (6) kinds of present objects, visible object etc., if wishing for 
attainment of those kinds of objects in future life is performed, the contact which is the nature 
of coming into contact with those (6) kinds of present objects and consciousness must be kept 
in mind as beginning. Afterwards mental dhammas which are occurring together with that 
contact in the same continuity of cognitive process and depended base corporealities must be 
kept in mind continuously. 

Six bases . In the continuum of righteous person corporeal and mental dhammas 

called six bases occur through three-time-phases, uppdda-fhiti-bhanga of past present and 
future periodicity before, during, after wishing for attainment of life of preacher deva or any 
life with heartfelt desired objects. Those kinds of bases must be kept in mind continuously. 

In principle of dependent-origination (6) kinds of internal bases, i.e., eye-base, ear- 
base, nose-base, tongue-base, body-base, mind-base, are preached as significant factors. 
Because internal bases are unable to arise in the absence of extemal bases, i.e., sight-base, 
sound-base, odour-base, flavour-base, touch-base, ideational-base, those extemal bases must 
also be kept in mind minglingly in order to break down compactness of corporeality and 
mentality. 

For instance, if one meditator wants to keep in mind eye-base until the field of 
ultimate nature (10) kinds of corporealities within eye-decad called cakkhu dasaka kaldpa 
must be distinguished and kept in mind by breaking down compactness of corporeality. 
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Among those (10) kinds of corporeal dhammas, 

1. eye clear sensitivity is eye-base (intemal base); 

2. colour is sight-base (external base); 

3. smell is odour-base (external base); 

4. taste is flavour-base (extemal base); 

5. earth-element, fire-element, air-element are touch-base (extemal base) 

6. water-element, nutriment, corporeal vitality are ideational-base (extemal base), totally 
there are six bases. The eye-base can occur in the presence of above extemal bases. Therefore 
if internal base is intended to be discerned until the field of ultimate nature, extemal bases 
must also be discerned minglingly. It should be understood similarly on ear-base, nose-base 
etc. Turthermore, every consciousness called mind-base is unable to arise in the absence of 
mental concomitants called ideational base. It is unable to arise in the absence of depended 
base-corporeality for five-groups-existence. If mind-base is intended to be discemed until the 
field of ultimate nature, mental concomitants called ideational base which are external bases 
and respective depended base-corporealities must be kept in mind minglingly. 

Thus if internal bases can be discerned until the field of ultimate nature, external 
bases are also accomplished to be discerned inevitably. Those (12) kinds of bases are really 
twofold corporeality-mentality, fivefold aggregates only. Thus if corporeality and mentality 


37 





38 * NIBBANA GAMINIPAJIPADA (Pa-Auk Tawya Sayadaw) 


occurring before eontaet and feeling arise ean be kept in mind, it ean be said six bases are 
kept in mind well. 

The field of six bases extends until patisandhi mind-matter and patisandhi 
eonseiousness. After keeping in mind both feeling and eontaet those six bases whieh are 
origin of those kinds of eontaets must be kept in mind from the period before eontaet arise as 
beginning until present life patisandhi by sending the knowledge gradually. 

3.3. A If deHlement round and action round are experienced many times 

If the righteous person has performed the funetion of wishing for attainment of future 
life and eultivating seeds of formations frequently, those four kinds of nutriments whieh were 
oeeurring at the last time of wishing must be kept in mind firstly and then remaining 
defilement round and aetion round oeeurring in other performanee of wishing must be kept in 
mind through 
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1. dividing two groups by eorporeality-mentality method, or 

2. dividing five groups by fivefold aggregates method, or 

3. dividing six groups by sixfold base method oolleetively. 

3.3. B Reasonable question 

In the aspeet of periphrasis method ealled suttantanaya, six bases dhammas belong to 
eonsequenoe round only. Defilement round and aotion round are not inoluded in those six- 
bases. There is a reasonable question why defilement round and aetion round are kept in mind 

minglingly in the list of six bases. The answer is that_it is through inevitable method. 

Every oonsoiousness, exeept eonsoiousness whioh are free from oognitive prooess 
always ooours in aeoordanoe with fixed law of mind but never deviate from that law really. If 
eonsequenoe dhammas ealled six bases are intended to be disoerned, those oonsequenee 
dhammas whioh are usually following fixed law of mind must be kept in mind. If 
oonsequenee dhammas whieh are espeeially belonging to mind-base oan be kept in mind in 
sequenee, defilement round and aotion round whioh usually arise at interval of those 
eonsequenee dhammas would be kept in mind easily. 

PAGE-98 

If wise-attention oan be aohieved depending on determining eonseiousness and mind- 
door adverting eonseiousness, wholesome impulsions arise while if unwise-attention oan be 
aehieved, unwholesome impulsions arise aeeordingly. Unwholesome impulsions ean be both 
defilement round and aetion round. Wholesome impulsions are only aotion round. Thus if 
eonsequenee round dhammas oan be kept in mind until the field of ultimate nature, 
defilement round and aetion round dhammas would be finished to keep in mind through 
inevitable method. Beoause those defilement round, aetion round and oonsequenee round oan 
ooour depending on base-oorporealities, the latter must also be kept in mind in order to know 
eorreetly the former. Those depended base-oorporealities are also eonsequenoe round 
dhammas. If it is said in aooordanee with inevitable method (avinabhdva naya) those 
depended base-eorporealities are eorporeal dhammas produeed by four origins. Therefore 
defilement round and aotion round dhammas play vital important role in way of disoeming 
six-bases ealled oonsequenee round until the field of ultimate nature really. 
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3.3.C Natural phenomenon experienced by meditators 

During disceming in that way, if the meditating mind falls on object of ultimate 
nature of corporeality-mentality which are occurring throughout life before patisandhi 
conscious has as they really are, it is appropriate way of disceming. Sometimes the image of 
either wholesome deeds or unwholesome deeds usually appear while the knowledge is being 
sent towards past periodicity in reverse order. Because the minds of beings always 
concentrate on the objects of blocks of concepts, such as his body, my body etc., the mind of 
meditation falls on those concepts sometimes during keeping mind the ultimate nature of 
corporeal and mental dhammas only. 

When those kinds of images appear in insight four great elements within those images 
must be scrutinizes. For the righteous person who has achieved to keep in mind extemal 
corporeal dhammas occurring in (31) realms through four great elements as priority, it is no 
difficult to scrutinize four great elements within those images. When corporeal units 
occurring in those images can be found ultimate nature of corporealities within those 
corporeal unit must be kept in mind through groupwise systems, such as, (6) doors, (42) 
bodily parts etc., as they really occur. Especially (54) kinds of corporealities occurring in the 
heart must be kept in mind as priority. After distinguishing heart-base, life-continuum mind- 
clear-element. Which arises depending upon heart base, must be kept in mind continuously. 
Ability to kept in mind life-continuum mind-clear-element is essential in this stage. 
Afterwards mental dhammas which are occurring at the intervals of life-continuum by 
following the sequence of fixed law of mind successively must be kept in mind continuously. 
All kinds of experienced wholesome impulsion and unwholesome impulsions must be kept in 
mind by breaking down compactness of corporeality. If it is successful, only corporeal and 

mental dhammas, such as "corporeal dhammas, mental dhammas, _corporeal 

dhammas, mental dhammas" etc., must be kept in mind continuously. 
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During discerning on four kinds of nutriments called the last occurring defilement 
round, action round and consequence round as beginning, if it is successful, past periodic 
corporeality-mentality must be kept in mind by sending the knowledge towards, 

1. corporeality-mentality which occurred in last one day ago, 

2. corporeality-mentality which occurred in last two days ago, 

3. corporeality-mentality which occurred in last three days ago, 

4. corporeality-mentality which occurred in last four days ago, 

5. corporeality-mentality which occurred in last five days ago, ... R ... 

6. corporeality-mentality which occurred in last one month ago, ... R ... 

7. corporeality-mentality which occurred in last one year ago, 

8. corporeality-mentality which occurred in last two years ago, 

9. corporeality-mentality which occurred in last three years ago, 

10. corporeality-mentality which occurred in last four years ago, 

11. corporeality-mentality which occurred in last five years ago, ... R ... 

12. corporeality-mentality which occurred in last (10) years ago - etc., gradually and 

successively. During disceming in that way, if some images, such as, the age group of 
adult, middle age, young, child ... etc., appear at intervals, four great elements within 
those images are discerned as mentioned above and then corporeality-mentality must be 
kept in mind continuously. 
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3.3.D Noticeable facts 

During scrutinizing past causal dhammas in this way, there are some noticeable facts 
which are worth understanding betorehand. Those facts would be presented in brief as 
follows._ 

Pdli Quotation (Sam-1-257, 258) (Sam-A-2-32) (Sam-fT-2-37) (Sam-A-2-49) (Sam-fT-2-63) 
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The essence of above Pdli Text, commentaries and sub-commentaries are as follows. - 

The phenomena of arising of world of conditioned things are called lokasamudaya. It 
is also called anuloma paccaydkdra (=principle of dependent origination in order). The 
phenomena of cessation of world of conditioned things are called loka nirodha. It is also 
called pafiloma paccydkdra (=principle of dependent-origination in reverse order). 

The nature of repeated arising of causal dhammas and resultant dhammas altemately 
called obvious occurrence of resultant dhammas, i.e., consciousness, mind-mater, six-bases, 
contact, feeling due to presence of causal dhammas, i.e., ignorance, craving, clinging, 
formation, action, is called loka samudaya. 

The next method _ the nature of repeated arising of factors of dependent- 

origination through causal relationships, which is preached in a way such as "avijjd paccayd 
sahkhdrd = due to presence of ignorance, formations arise" etc., is called lokasamudaya. 

Then the nature of absolute cessation of resultant dhammas, i.e., consciousness, 
mind-matter, six-bases, contact, feeling, through non-reappearance in future again after final 
death of Arahant, due to absolute cessation of causal dhammas, i.e., ignorance, craving, 
clinging, formation, action through the Path of Arahant is called lokanirodha (= sequence of 
cessation of world of conditioned things). 

The next method — sequence of cessation of factors of dependent-origination which 
is preached by in a way, such as, "avijjdyatveva asesavirdga nirodhd sahkhdra nirodho = 
due to absolute cessation of ignorance through non-reappearance in future again, formations 
cease absolutely" etc., is also called lokanirodha. 

The practicing meditator has to endeavour in order to know and see both kinds of 
those lokasamudaya (= origination of conditioned things) and lokanirodha (= cessation of 
conditioned things) through Yipassand knowledge and Noble Path-Knowledge called 
sammappanna (= right knowledge). That right knowledge called Yipassand knowledge and 
Noble Path-Knowledge are called aparapaccaya hdna (= the insight that not relying on 
others (= attapaccakkhana hdna = experiential knowledge of oneself). 

In the continuum of meditator who discems origination of world of conditioned 
things by experiential knowledge, there is no opportunity to arise wrong view of annihilation 
(uccheda diffhi) which believes that "the self-identity annihilates after death." In the 
continuum of meditator who discerns cessation of world of conditioned things by experiential 
knowledge, there is no opportunity to arise wrong view of eternity (sassata diffhi) which 
believes that "self-identity is etemal". 
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During disceming on origination and cessation of world of conditioned things in that 
way, commentary and sub-commentary of Connected Discourses (samyutta nikaya) 
illustrates how practicing meditator can see those phenomena as follows._ 

As the well sighted man sees visible-objects by seeing-consciousness, similarly_ 

the practicing meditator sees both dhammas called five kinds of clinging aggregates, origin 
of those clinging aggregates called samudaya dhamma and cessation of those clinging 
aggregates called nirodha dhamma which are uncovered by the light of wisdom produced by 
the knowledge discerning on origination of world of conditioned things or cessation of world 
of conditioned things by experiential knowledge of himselk (Sam-A-2-49, Sam-fT-2-63) 

Because of any kind of some reasons, mind-door adverting consciousness takes the 
object of concept or Yipassand knowledge, the knowledge of Discriminating on conditioned 
things (sahkhdra pariccheda hdna), the knowledge of cause and condition etc., which are 
keeping in mind causal and resultant dhammas, become weak, moderate large masses of 
corporeal units can usually be seen. Sometimes, images of performance of wholesome deeds 
or unwholesome deeds during young age can usually be appeared due to efficiency of 
attention (manasikdra) called mind-door adverting consciousness belonging to mind-door 
cognitive process. 

Those images of concept are also called sahkhdra nimitta (= phenomena of 
conditioned things) only. 

Pdli Quotation (Vs-2-284) 

(MahdfT-2-447) 

In the commentary called Yisuddhi Magga, it is explained that the term, nimitta, 
means sahkhdra nimitta (= phenomena of conditioned things) and that designation called 
nimitta is the name of conditioned things occurring in three periods, past, future, present, in 
Vs-2-284. 

With relating to explanation in this way, in accordance with grammatical rules sub 
commentator Sayadaws illustrates again as follows._ 
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The person who has not experienced ripassand practice until the field of ultimate 
nature and the person who puts aside ripassand practice either temporary or moderate long 
although he has experienced true ripassand practice usually sees bulk of shape and form of 
conditioned things called sariggaha. Compactness of continuity, compactness of form and 
compactness of function of corporeal dhammas and compactness of continuity, compactness 
of form, compactness of function and compactness of object of mental dhammas are still 
present and those can be seen sometimes. 

These four kinds of compactness of corporeality and mentality can be seen as masses 
of corporeal and mental dhammas for meditators who are still trying to attain the knowledge 
of Analyzing Mentality-Corporeality and the Knowledge of Discerning Cause & Condition or 
for meditators who put aside ripassand practice. If conditioned things are absent, there is no 
mass of corporeality-mentality because there is no mass free from conditioned things. 

Conditioned things are explained as sahkhdra nimitta through metaphorical usage by 
which the name of compactness of continuity, compactness of form, compactness of function, 
compactness of object, i.e., sahkhdranimitta, are applied as the name of conditioned things 
which are ultimate reality after breaking down all kinds of compactness really. 
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(MahafT-2-447) 

Pali Quotation (Vs-2-277) (MahafT-2-439) (MiilafT-l-113) (AnufT-l-121) 

When Yipassana Knowledge arises with sharp and powerful efficiency and 
conditioned things appears in the insight of meditator quickly by means of arising and 
passing away_ Yipassand Knowledge does not reach to any kind of 
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1. uppdda = significance phenomenon called arising, 

2. fhiti = the state of ageing called static phase, 

3. paratta = arising of all kinds of coming-into-existence, sensual sphere, fine material 
sphere and immaterial sphere, 

4. ninitta = appearance as form and shape of conditioned things. 

The mindfulness stands well on the nature of momentary cessation (khanikanirodha) 
called these kinds of phenomena, viz. 


1 . 

2 . 

3. 

4. 


khaya 

vaya 

bheda 

nirodha 


the nature of finishing off 

the nature of destruction 

the nature of breaking up 

the nature of cessation. (Vs-2-277) 


It is resulted from the phenomena of dissolution only are taken into heart one-sidedly 
but the phenomena of arising are neglected (MahdfT-2-439) 


Sahkhdra nimitta _Masses of conditioned things which appear as form and shape in the 

insight of meditator, which are still remain as compactness called compactness of continuity, 
compactness of form, compactness of function, compactness of object, are called sahkhdra 
nimitta. In the continuum of person who is inexperienced in ripassand practice and the 
person who has not reached to the Knowledge of Dissolution although he has experienced to 
performed ripassand practice, sahhkhdra nimitta (=phenomena of conditioned things) 
appear as lumps sometimes. 


*Khayanupassanam bharento ghana sahham pajahati. (Vs-2-264) 

bhdgdnupassanato paffhdya tassd pdripurTti ghana sahhdya pahdnamhoti, tato pubbe 
aparipunnatdya tam na hoti. (MahdfT-2-417) 

In accordance with these commentary and sub-commentary, only when the stage of 
Knowledge of Dissolution has been reached, it completes its efficiency, resulting in 
abandoning perception of compactness (ghanasahhd). 

Because disciples are able to discem partial conditioned things there are either 
corporeal units which can be kept in mind until ultimate nature or corporeal units which can 
not be kept in mind until ultimate nature in the insight of disciples. Sometimes lumps of 
corporeal units, which can not be kept in mind thoroughly, can be found before reaching into 
the stage of Knowledge of Dissolution. When the Knowledge of Dissolution has been 
reached, all those lumps of corporeal units disappear and Vipassand Knowledge falls on the 
object of pure ultimate element really. 

Before the Knowledge of Dissolution those lumps of conditioned things can appear as 
form and shape depending on attention (manasikdra) called mind-door adverting 
consciousness of meditator. Due to incomplete occurrence of Vipassand Knowledge, 
perception of compactness, which is capable of taking into heart and recognizing on mass of 
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corporeality and mass of mentality, can not be abandoned, resuiting in appearance as iumps 
of conditioned things. (MahatT-2-417) 
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In this stage of knowiedge of Disceming Cause and Condition phenomena of 
Conditioned things caiied sankharanimitta can appear as form and shape based on way of 
taking into heart caiied manasikara of meditator simiiariy. 

However those images of concept which are not broken down compactness yet are 
dissimiiar to space kasina concept etc which can not be extracted uitimate eiement. If the 
meditator can keep in mind four great eiements occurring in iumps of images of concept 
systematicaiiy, essence of uitimate eiement can be extracted from those iumps of images of 
concept reaiiy. It means if one can keep in mind four great eiements he can find corporeai 
units and then the uitimate nature of corporeaiities within those corporeai units can be 
scmtinized and kept in mind thoroughiy. Mentai dhammas, which are occurring depending 
on those corporeai dhammas, 

Which are occurring by taking object or corporeai dhammas can aiso be kept in mind easiiy. 

Due to efficiency of mind which is habituai practice in the fieid of concept, the 
attention caiied manasikara within those mind takes object of iumps of concept, such as "csn 
I find this way? can I find this image?" etc., resuiting in appearance of images of concept. If 
the uitimate nature can be taken as object again, one can reached into the fieid of uitimate 
nature again. It is extraction of essence of ultimate elements from concept really. 

3.4 It would be reached to embryo at the moment of conception 

During backward discerning on past corporeality-mentality in reverse order in most 
practicing meditators the images which had been performed in remembrance with either 
wholesome deeds or unwholesome deeds can appear sometimes. The images with great 
pleasantness and the images with great unpleasantness also appear sometimes. While the 
images with great pleasantness are being discerned, the pleasant feeling would be 
encountered again. While the images with unpleasantness are being discerned, the unpleasant 
feeling would be encountered again. It is reHection of past images in present again. 

As if pleasant object is encountered in present, pleasant feeling arises or as if 

unpleasant object is encountered in present, unpleasant feeling arises, similarly _ by 

taking the past objects with either pleasantness or unpleasantness, pleasant feeling or 
unpleasant feeling arises in him. At that time one should put aside past feeling in past 
periodicity and then he should like to try to keep in mind ultimate nature of corporeality- 
mentality as they really are. 

During keeping in mind corporeality and mentality in that way most meditators. can 
keep awareness the shape of gradual youth of himself or herselk The image with disagreeable 
feeling in younghood can also be found sometimes. The image with great agreeable feeling in 
younghood can also be found sometimes. Every image which may be whatever situation 
should like to be scrutinized as four great elements within that image and then only 
corporeality-mentality must be kept in mind continuously. 

Only corporeality-mentality must be kept in mind from childhood to inside the 
mother's womb, and then it must be kept in mind from inside the mother's womb to first 
embryo at the moment of conception gradually. When the first embryo at the moment of 
conception is kept awareness it is very large in size for some practicing meditators. It is, 
actually, not reached into the beginning stage of embryo at the moment of conception. 
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In this place it will be presented on about the embryo at the moment of conception in 
brief as follows._ 

Pali Quotation (Sam-1-208) 

(Sam-ti-1-306, 307) 

(1) Embryo at the moment of conception 

It is the name for the first body of self-identity which occurs be means of continuity of 
underived and derived corporealities from the first mind moment of conception to (7) days 
after conception. The size of that embryo is the same as the size of accumulating oil drop at 
the tip of hair of mountain goat from Himalaya Mountain Range after dipping into oil cup. 
(Abhi-A-2-200, MulafT-2-17, AnufT-2-23) 

(2) According to Samyuttabhanaka 

(=Maha Theras who memorize all Connected Discourses), It is the same size of oil drop 

at the tip of twisted three hairs of fetal goat. (Sam-A-1-274, Sam-tT-1-306) 

When the practicing meditator sees continuous occurring lump of embryo by means 
of continuity of corporeality-mentality before breaking down compactness, the lump of 
embryo seems to be large in size. Because the Knowledge of Discerning Cause and Condition 
of meditator is immatured or sometimes lump of embryo is taken into heart by means of 
concept the embryo at the moment of conception is found as lump. That lump of embryo 
consists of numerous body decads. According to explanation of commentary (Vs-2-81), 
''dddsatalam viya rippsanaattd pasdda rupam", those lump of body-decads which are not 
broken down compactness is clear lump as mirror. 

After scrutinizing four great elements within that clear lump of embryo, if corporeal 
units only can be found, corporeality-mentality must be kept in mind. Corporeality-mentality 
must be kept in mind continuously until the beginning of arising of embryo with three kinds 
of corporeal units, viz., heart-decad, body-decad, sex-decad, which are consisting of (30) 
kinds of corporealities in total. Those corporeal dhammas must be distinguished and kept in 
mind by insight. Then the heart-base consisting in those corporealities must be scrutinized 
and kept in mind over and over again. Afterwards patisandhi mental dhammas which are 
occurring depending on that heart-base must be kept in mind continuously. Numbers of 
mental dhammas for mankind only are as follows._ 

1. If it is patisandhi with agreeable feeling and three roots, it consists of (34) mental 
dhammas', 

2. If it is patisandhi with neutrality feeling and three roots, it consists of (33) mental 
dhammas', 

3. If it is patisandhi with agreeable feeling and two roots, it consists of (33) mental 
dhammas', 

4. If it is patisandhi with neutrality feeling and two roots, it consists of (32) mental 
dhammas', 

5. If it is patisandhi with neutrality feeling and receiving consciousness which is 
rootless wholesome consequence (ahetuka kusala ripdka upekkhd santTrana 
patisandhi), it consists of (11) mental dhammas respectively. 
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Three kinds of corporeal units containing (30) kinds of corporealities are corporeal 
dhammas, while patisandhi consciousness and mental concomitants are mental dhammas. In 
the aspect of aggregate method, those are five kinds of aggregates. By making standard of the 
person with patisandhi with agreeable feeling and three roots, those five kinds of aggregates 
have to be memorized as follows:_ 

1. (3) kinds of corporeal units, (30) kinds of corporealities are_corporeal aggregate; 

2. the feeling, among (34) mental dhammas, is feeling aggregate; 

3. the perception, among (34) mental dhammas, is perception aggregate; 

4. remaining (31) mental concomitants, among (34) mental dhammas, are formation 
aggregate; 

5. the consciousness, among (34) mental dhammas, is consciousness aggregate respectively. 

Thus there are five kinds of aggregates of patisandhi. Those are four kinds 
nutriaments belonging to consequence round. 

By sending the knowledge towards past coming-into-existence with the curious mind 
as "how those twofold corporeality-mentality, fivefold aggregates, fourfold nutriments arise 
depending upon which kinds of causal dhammas", scrutinize past periodic causal dhammas 
with the help of light of wisdom. 

The next method_When corporeal and mental dhammas called six bases can be 

kept in mind until patisandhi, scrutinize how those six bases arise due to patisandhi mind- 
matter. (In this case the term, mind, refers to only mental concomitants at the moment of 
patisandhi. It will be clearly understood later for this next method of assumption.) 
Afterwards it must be continued to keep in mind how patisandhi mind-matter arise due to 
patisandhi consciousness. Then it must be continued to keep in mind how that patisandhi 
consciousness arises due to which kind of causal dhammas with the help of curious mind and 
light of wisdom sending towards past periodicity. 

At that time any kind of performance making wholesome deeds usually appear in the 
insight. Either the image of near death or the image with arising of impulsions usually 
appears in the insight. Any kind of three emblems, emblem of action, emblem of action 
performance, emblem of destination, usually appears in the insight sometimes. 

If none of images can appear in the insight, patisandhi consciousness of present life 
must be kept in mind again. Then death-consciousness of past life that is contiguous to 
present life patisandhi consciousness must be scrutinized by insight knowledge. 

If it is also unsuccessful or if the image is dim due to presence of dim light of 
wisdom, the concentration of fourth absorption of mindfulness of breathing has to be 
developed again until the shining lights become brilliant. This suggestion is intended to say 
for those persons who transfer to ripassand practice through the foundation of fourth 
absorption concentration of mindfulness of breathing. The pith is that acquired degree of 
concentration, which is fundamental of ripassand practice of oneself, must be developed 
again. When the light of wisdom associating with that concentration appear brilliantly 
scrutinize again with the help of that shining light. The success would be attained. 
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Unless it is successful although one performs in that way, the concentration must be 
developed in previous way and then both internal and external corporeality-mentality must be 
kept in mind again. The Knowledge relating to corporeality-mentality must be practiced in 
order to be clear over and over. Afterwards corporeality-mentality must be kept in mind as 
mentioned above from four kinds of nutriments belonging to action round as beginning until 
patisandhi consciousness of present life. When the knowledge reaches into patisandhi 
consciousness, the ultimate nature of corporeality-mentality only has to be kept in mind with 
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the purpose to know past periodic corporeality-mentality only. Corporeality-mentality of 
death moment of past life and those of near death consciousness can be found by insight. It 
usually takes (3-4) days in order to see those corporeality-mentality for some meditators. It is 
essential to endeavour over and over again with the help of strong determination and 
strenuous effort really. 

Unless it is successful through this method, corporeality-mentality must be kept in 
mind again through characteristic (lakkhana), function (rasa), manifestation 
(paccupaffhdna), proximate cause (padaffhdna) in order to be clear the Knowledge relating 
to corporeality-mentality. [Way of disceming through characteristic etc., can be seen Section 
7, Lakkhanddi Catukka, Yolume IV.] 

After keeping in mind both internal and extemal corporeality-mentality through 
characteristic etc., in both continuums of intemal and extemal ones, four kinds of functions, 
viz., 

1. keeping in mind pure corporeality, 

2. keeping in mind pure mentality, 

3. analyzing corporeality and mentality, 

4. distinguishing and keeping in mind corporeality-mentality, 

must be performed successively. Afterwards corporeality-mentality must be kept in mind 
through close intervals from four kinds of nutriments belonging to action round which had 
been cultivated with aiming to attain future coming-into-existence, as beginning until 
pafisandhi consciousness. Then the knowledge has to be sent towards past periodicity with 
curious mind to know origin of that pafisandhi consciousness. If the light of wisdom is 
sufficient the success would be available. 

3.5 Usual experiences of most meditators 

Among various methods mentioned above any kind of methods can lead to succeed 
for the meditator with strenuous effort. The efficiency of light of wisdom plays vital 
important role in disceming causal relationship really. This period is very important to apply 
strenuous effort of both righteous men and righteous ladies. 

After keeping in mind corporeality-mentality of pafisandhi of present life, if 
corporeality-mentality at the moment of death of past life can not be kept in mind, 
corporeality-mentality occurring adjacent to death-consciousness of past life must be kept in 
mind continuously. During discerning in that way, any kind of images, i.e., 

1. dead image or 

2. the image adjacent to death or 

3. any kind of emblems called emblem of action, emblem of action performance, emblem of 
destination, which appears at near death-consciousness due to efficiency of action which will 
give rise to occur resultant dhammas certainly, can be found in the insight of meditator. 
When the image of corpse and the image near death are found some meditators are crying 
during disceming. Even matured man can become wailer during discerning. Those wailful 
experiences can be found infinitely along with infinite rounds of rebirth really. It will be 
presented way of practice during seeing those kinds of images. 

If the image of death body is found, four great elements must be scmtinized in that 
corpse. When corporeal units are found the ultimate nature of corporealities within each 
corporeal unit must be kept in mind. Those are generally (8) kinds of corporealities with 
nutriment as eight factor. If some larvae which reside within the corpse are alive 
corporealities produced by kamma, body-decads etc., can be found. Those all kinds of 
corporealities must be kept in mind collectively as "corporeal dhamma, corporeal 
dhamma..”. Afterwards corporeal dhammas at the moment of death-consciousness and near 
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death-consciousness must also be kept in mind continuously. Then (54) kinds of 
corporealities within the heart must be kept in mind as priority. Especially heart-base must be 
distinguished and kept in mind. Then life-continuum mind-clear-element which arises 
depending upon heart-base must be kept in mind continuously. When life-continuum mind- 
clear-element can be distinguished by insight observation on life-continuum must be 
performed backwards and forwards over and over again. This is how disceming can be 
performed when the image of corpse appear in insight. 

If the image of near death appears four great elements must be scrutinized within that 
image as beginning corporeal dhammas, especially heart-base, must be kept in mind. Then 
the life-continuum mind-door-element must be kept in mind continuously. Then backwards 
and forwards movement of life-continuum must be performed and anterior to death 
consciousness and the mind moment of death-consciousness must be observed over and over. 

In both kinds of images, corpse and image of near death, if corporeal dhammas and 
life-continuum mind-clear-element are kept in mind over and over in this way, succeeding 
ways of practice are the same for those images. If any kinds of three emblems called emblem 
of action, emblem of action performance, emblem of destination is seen by insight, 
succeeding ways of practice are the same for those practicing meditators. If neither images of 
corpse and near death nor three kinds of emblems appears in the insight but only ultimate 
nature of corporeal and mental dhammas can be found, it will be no difficulty to find causal 
dhammas, ignorance, craving, clinging, formation, action really. Therefore it will be 
presented as a whole from this stage. 
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3.6.A. The reason_ 

The reason why the life-continuums at the time of near death are observed over and 

over through moving backwards and forwards is that_The objects of emblems which 

had been taken as object by impulsions of near death consciousness usually appear in that 
life-continuum mind-clear-element of near death due to presence of efficiency of action 
which will give rise to occur resultant dhammas certainly. Those emblems are any kind of 
three emblems called emblem of action, emblem of action performance, emblem of 
destination. 

There is a reasonable question that is it contradictory to explanation of Sangaha 
Affhakathd etc., that... 

"kammabalena sannam drdrdnam ahhatrasamin paccupaffhdti = among those 
three kinds of emblems, any kind of emblems can appear in any kind of doors among (6) 
doors accordingly due to efficiency of action which will give rise to occur resultant dhamma 
certainly". It can be answered that it is not contradictory to each other. 

For those emblems appearing at the time of near death, 

1. if it is visible object, it will appear in two doors called eye-door and mind-door; 

2. if it is audible object, it will appear in two doors called ear-door and mind-door; 

3. if it is olfactory object, it will appear in two doors called nose-door and mind-door; 

4. if it is gustative object, it will appear in two doors called tongue-door and mind-door; 

5. if it is tactile object, it will appear in two doors called body-door and mind-door; 

6. if it is ideational object, it will appear in only mind-door, respectively. 

Because whatever kind of objects among six-objects either ultimate dhamma or 

concept dhamma always appear in mind door as natural fixed law, the life-continuum 

mind-clear-element is observed over and over as priority. Only when the life- 
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continuum of mind-door can be kept in mind clearly, object of emblem which falls on 

life-continuum mind-clear-element can be kept in mind again. 

If one meditator can keep in mind corporeality-mentality etc., which were occurring 
at the time of death consciousness and near death, any kind of emblems called emblem of 
action, emblem of action performance, emblem of destination, which is the object of 
impulsion of near death consciousness can be kept in mind easily. One should continue to 
keep in mind that object of emblem. 
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3.6. B How does it concern? 

There is a reasonable question that how does it concem between any kind of three 
emblems and scrutinizing causal dhammas. The answer is that those are relevant facts each 
other. 

In accordance with explanation of Sangaha Affhakathd mentioned above, those kinds 
of emblems can fall and appear in life-continuum mind-clear-element at the time of near 
death due to presence of efficiency of action which will give rise to occur consequence 
dhammas called pafisandhi corporeality-mentality of present life. Those emblems are, 
therefore, key points of scmtinizing past causal dhmma, action, really. It will be presented an 
example how it is a key point as follows._ 

3.6. C Way of appearing of object of emblem of action 
Pdli Quotation (Abhidhamattha Sangaha) 

Among numerous actions which had been cultivated and accomplished either 
throughout life or along with the rounds of rebirth, the action which will give rise to occur 
consequence pafisandhi of present life which can be said as the other coming-into-existence 
becomes obvious and more apparent than other actions resulting in facing towards the life- 
continuum at the time when it is quite close to death. As mentioned above it appears in the 
life-continuum mind-clear-element. 

In accordance with the explanation, ""kammam pana atetamera, tahca 
manodvdraggahitam”, found in Abhidhammattha Sangaha Affhakathd that object of 
emblem of action, which appears in mind-door, or which is taken as object by mind-door, is a 
kind of action only which had been accomplished at any time, just before impulsions of near 
death-consciousness or a moderate far away from near death throughout life or along with the 
rounds of rebirth. 

Way of appearing of that object of action can accomplish through 

1. pubbekata sahhd 

2. sampatikata sahhd 

1. pubbekata sahhd - The perception which has been already done previously is 

called pubbekatasahhd. If joyful wholesome volition could 
be occurred while any kind of functions of charity, morality, samatha, ripassand practices 
was performing, the ability to recollect that wholesome volition again is way of appearing in 
mind. 

2. sampafikatasahhd — The perception that is performed recently is called 

sampafikatasahhd. In the commentary of Abhidhammattha 
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Sangaha, way of appearing in mind through sampatikatasahha is explained as lollows._ 

tamera va pana janakabhutam kammam abhinavakaranavasena dvarapattam hoti. (Abhi- 
Sangaha, Section of Ylthimutta) 
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That delinite action called janaka kamma which has potentiality to give rise to occur 
consequence patisandhi of present life reaches at the life-continuum of mind-door by means 
of new reperformance again by the time adjacent to death. During reaching, appearing at 
mind-door in that way it appears by means of new reperformance of unwholesome actions 
again for the person with woeful destination while it appears by means of new reperformance 
of wholesome actions again for the person with joyful destination. For the person with 
destination of human world, only emblem of wholesome action can appear and then it will be 
presented an example how emblem of wholesome action appear in mind. That example is a 
kind of method for scrutinizing past causal dhammas. 

3.6.D Way of scrutinizing past causal dhammas 

After keeping in mind ultimate nature of corporeal and mental dhammas at the 
moment of patisandhi of present life, in other words, after keeping mind patidandhi 
consciousness of present life the meditator has to keep in mind life continuum mind-clear- 
element which was occurring at the moment adjacent to death-consciousness of past life 
continuously. That function can be accomplished by keeping in mind heart-base which 
occurred at the moment adjacent to death as priority as mentioned above. 

After keeping in mind the host life-continuum mind-clear-element which arises 
depending on heart-base, if backwards and forwards movements of life-continuum can be 
performed from a moderate far from death to the period adjacent to death, the object of 
emblem of action can be found for the meditator with emblem of action. It is because the 
object of emblem of action usually appears the life-continuum mind-clear-element at the 
period adjacent to death really. In this case an example of way of appearing in mind object of 
emblem of action will be presented as follows. 

During observing life-continuum mind-clear-element through backwards and 
forwards movement at the period adjacent to death, the practicing meditator sees four kinds 
of actions which are appearing in mind by means of new reperformance again. That 
practicing person had cultivated various kinds of actions in past life as a bhikkhu. 

These four kinds of emblem of action, i.e., 

1. an emblem of lecturing action 

2. an emblem of preaching action 

3. an emblem of instructing action 

4. an emblem of practising action, appear inn mind-door at the period adjacent to death. 
Those four kinds of actions are resolute to give rise to occur it’s consequence. Each kind of 
action must be checked one after another in order to know which kind of action is definite 
action for consequence dhamma, patisandhi etc. 
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Eirstly lecturing action has to be checked whether it is definite action. Groups of 
mental dhammas of wholesome formations of preaching action, in other words, mental 
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dhammas of continuity of impulsions of great wholesome mind-door cognitive process must 
be kept in mind. 

Four great elements within the image of lecturing emblem must be discerned firstly. 
When corporeal units are found ultimate nature of corporeal dhammas must be analyzed and 
kept in mind continuously. Then heart-base has to be kept in mind and the host life- 
continuum mind-clear-element which occurs depending on heart-base during lecturing must 
be kept in mind continuously. The mind-clear-element must be adjusted by moving 
backwards and forwards at the period far from death and adjacent to death and observation 
must be performed over and over. (The righteous person with emblem of action at the period 
adjacent to death of past life should like to perform similar way.) 


3.6.E The reasons_ 

There is a reasonable question that why life-continuum mind-clear-element is 

observed over and over by adjusting backwards and forwards. It is because _ 

consciousness of cognitive process usually occurs at the interval of life-continuum mind- 
clear-element. Life-continuum mind clear element usually arises again at the end of 
consciousness of great wholesome mind-door cognitive process. During lecturing five-doors- 
cognitive processes can also arise at intervals appropriately in similar way. If life-continuum 
mind-clear elements can be observed over and over by adjusting backwards and forwards 
consciousness of cognitive process which are occurring intervals of those life-continuum can 
be seen, distinguished, kept in mind easily. In this case, the pith dhammas are mental 
dhammas which were occurring intervals of life-continuums. During disceming mental 
dhammas of continuity of cognitive process, if life-continuums which are occurring most 
frequently throughout life are discerned emphatically, mental dhammas can be kept in mind 
very easily. If life-continuums can be discemed successfully, mental dhammas of continuity 
of cognitive processes which usually occur at the end of life-continuums can be kept in mind 
easily. 

Afterwards continuity of impulsions of great wholesome mind-door-cognitive process 
called dhammas desana (dhammas lecturing volitions) must be kept in mind continuously. If 
it is successful those wholesome formations group must be kept in mind over and over. Those 
kinds of mind-door-cognitive processes can occur in numerous times. Those wholesome 
volitions are impermanent dhammas only and they always perish away just after arising. 
When those dhammas cease, formations dhammas never cease without embedding any 
potentiality as consequence and indi^^erent^^a/w/was. 
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Those formations dhammas usually cease after embedding the efficiency at action 
which is a kind of potentiality to arise desired coming-into-existence in future with 
appropriate opportunity. Therefore efficiency of action which had been embedded in the 
continuity of corporeality mentality must be scrutinized by keeping in mind wholesome 
formations dhammas many times. 

This practicing meditator does not find the relationship between that efficiency of 
action and arising of consequence corporeality-mentality, patisandhi mind-matter etc., of 
present life. 

Similarly when the relationship between efficiency of action of preaching volition and 
consequence corporeality and mentality of present life, patisandhi etc., is observed again he 
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sees eorreetly that preaching volition is also unable to produce present life patisandhi 
consequence corporeality-mentality. 

Purthermore when relationship between efficiency of action of instructing meditation 
practice and consequence corporeality and mentality of present life, patisandhi etc., is 
observed again in similar way he sees correctly that instructing volition is also unable to 
produce present life patisandhi consequence corporeality-mentality. 

Then that meditator was instructed to observe whether present life patisandhi 
consequence corporeality-mentality arise or not, due to practicing action again. In this case, 
there are many noticeable facts to be understood clearly, for all practicing meditators. It will 
be presented on those facts beforehand as follows. 

3.6.F Excert of Cetand Sutta 

Pdli Quotation - (Sam-1-295) 


277 

1. Bhikkhus ... such wholesome volition, unwholesome volition which can produce 
resultant dhammas in three realms called sensual realm, fine-material realm, immaterial 
realm, is also accomplished. Such initial application with craving, wrong view in a way that 
... “1 want to become man, 1 want to become woman, 1 want to become bhikkhu, 1 want to 
become preacher rfcva” etc., is also accomplished. 
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Such element called underlying tendency, underlying tendency of sensual pleasure 
etc., is also accomplished. These three kinds of dhammas, volition, initial application, 
element of underlying tendency are origin of existing of action-consciousness (kamma 
rihhdna) which has efficiency to produce new coming-into-existence in future. lf the origin 
of existing of action-consciousness are present apparently, the existing of action- 
consciousness arises consequently. lf that action-consciousness exists, Aourished, the 
phenomenon of arising called newly occurrence of coming-into-existence in future is 
resulted. lf the phenomenon of arising called newly occurrence of coming-into-existence in 
future is present apparently, birth called jdti, ageing and death called jardmarana, sorrow 
called soka, lamentation called parideva, bodily suffering called dukkha, grief called 
domanassa, despair called updydsa arise apparently. Such is the origin of this whole mass of 
suffering. 

2. Bhikkhus ... even though such wholesome volition, unwholesome volition which can 
produce resultant dhammas in three realms called sensual realm, fine-material realm, 
immaterial realm is not accomplished; even though such initial application with craving, 
wrong view in a way that “1 want to become man, 1 want to become woman, 1 want to 
become bhikkhu, 1 want to become preacher deva” etc., is also not accomplished; if such 
element called underlying tendency still remains, this remain of element of underlying 
tendency is the origin of existing of action-consciousness (kammavihhdna) which has 
efficiency to produce new coming-into-existence in future. lf the origin of existing of action- 
consciousness are present apparently, the existing of action-consciousness arises 
consequently. lf that action-consciousness exists, Aourished, the phenomenon of arising 
called newly occurrence of coming-into-existence in future is resulted. lf the phenomenon of 
arising called newly occurrence of coming-into-existence in future is present apparently, birth 
called jdti, ageing and death called jardmarana, sorrow called soka, lamentation called 
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parideva, bodily suffering called dukkha, grief called domanassa, despair called upayasa 
arise apparently. Such is the origin of this whole mass of suffering. (Sam-1-295) 

In above Cetand Sutta, 

1. the term, cetand (rolition), must be inferred as mundane wholesome volition and 
unwholesome volition which are capable of cycling rounds of rebirth; 

2. the term, kappand, must be inferred as initial application in a way that “I want to 
become human being, I want to become heavenly being, I want to become man, I 
want to become woman” etc.; which always associates with (8) kinds of 
consciousness rooted in greed; which always associates with craving, wrong view; 

3. the term, anusaya dhdtu, must be inferred as (7) kinds of elements of underlying 
tendencies, underlying tendency of sensual pleasure etc. 

andgatd eva hi kdmardgddayo nipariydyato “anusayd” ti vattabbatam arahanti. 
(Sam-tl-2-81) 

Due to obvious embedding of elements of underlying tendencies within unwholesome 
volitions, the commentary explained as elements of underlying tendencies embed 
within unwholesome volition through obvious method. Mundane wholesome volitions 
are also embedded by those elements of underlying tendencies. (Sam-ti-2-81) 
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The commentary explained that present dhammas are embedded by elements 
of underlying tendencies through metaphorical usage called same condition 
(sadisupacdra). Puture dhammas, sensual desire etc., are worth designating as 
elements of underlying tendencies derinitely. (Sam-fT-2-81) 

[Notes: _In Abhi-A-3-319, Mahdni-A-205, 206, Patisam-A-2-8, it is explained 

that those elements of underlying tendencies occur in three periods, Past, future, 
present. In M-tT-2-286, 287, AnutT-3-196, Sam-tT-2-81, Sdrattha-1-75, it is explained 
that among three periods, only future period only can be designating as underlying 
tendency derinitely. In Dictionary of Tipitaka Pa/i-Myanmar - 2-217, ABhi-A-3- 
215, it is explained that “Those elements of underlying tendencies are not worth 
saying as past, future, present because dhammas, sensual desire etc., which have not 
eradicated by the Noble Path-Knowledge are designated as anusaya (underlying 
tendency) and due to lack of eradication by Noble Path-Knowledge these derilements 
which are worth eradicating by the Noble Path dhammas, can be said as “these are 
still present”.] 

4. The term, vihhdna, must be inferred as mundane wholesome and unwholesome 
impulsions which are capable of accomplishing wholesome action and unwholesome 
action. Those impulsions of mind-door cognitive processes are called action- 
consciousness (kammavihhdna) because those are occurring associating with volition 
(=action), which has efficiency to produce new coming-into-existence in future, 
within same mind moment. 

5. The tevm, punabbhavdbhinibbatti, must be inferred as patisandhi consciousness and 
kamma coming-into-existence (kammabhava). Patisandhi consciousness etc of 
future coming-into-existence is called consequence consciousness which is produced 
by action-consciousness. That patisandhi consciousness is also called punabbhava. 
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Kamma coming-into-existence, which is origin of future patisandhi consciousness, is 

also called punabbhava. 

Causal relationship of above dhammas are as follows._ 

Due to presence of unity of these three dhammas, volition, kappand (=initial 
application), element of underlying tendency, action consciousness (kammavinndna) arises. 
Due to presence of action-consciousness, kamma coming-into-existence and rebirth coming- 
into-existence, which are called punabbhava arise. This is the essence of preaching of 
number -1-. 

The essence of preaching of number -2- is as follows._ 

Pdli Quotation (Sam-ti-2-83) 

(Sam-A-2-66) 

= Even though volition and kappand dhamma (=initial application with craving, 
wrong view) are absent apparently, if defilement called element of underlying tendency is 
embedded and still remain, due to lack of removing by tweezer of the Noble Path- 
Knowledge, the action-consciousness which has efficiency to produce new coming-into- 
existence in future can arise consequently. 
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It means that_in the continuum of practicing person who sees fault of existence 

and always practices vipassand continuously there is neither the volition called endeavouring 
wholesome and unwholesome actions which can produce new coming-into-existence, nor 
initial application with craving, wrong view called kappand really, before attaining the Path- 
Knowledge of Arahant. The element of underlying tendency, however, still deposits in the 
continuity of corporeality-mentality of that meditator. 

[Pdli Quotation (Sam-2-66) 

According to explanation of above commentary it must be inferred on elements of 
underlying tendencies which are depositing in consequence consciousness of both five-door 
adverting, receiving, investigating, registering and patisandhi, life-continuum, death 
consciousness; sensual indifferent consciousness (kdmakiriyd citta) called five-doors- 
adverting, mind-door adverting, determining consciousness; and corporeal dhammas.] 

Those elements of underlying tendencies which are depositing in consequence 
dhammas, sensual indifferent dhammas, corporeal dhammas benefit wholesome impulsions 
of vipassand practice by the efficiency of relation of determinative dependence for arising of 
action-consciousness which has efficiency to produce new coming-into-existence in future. 
Due to presence of supporting factor of relation of determinative dependence of underlying 
tendencies, wholesome impulsions of vipassand practice can exist as action-consciousness 
which can produce new coming-into-existence in future. (It means that although underlying 
tendencies do not deposit in wholesome impulsions of vipassand practice, the latter can exist 
as action-consciousness due to presence of supporting factor of elements of underlying 
tendencies depositing in consequence, indifferent dhamma which usually occur intervals of 
wholesome impulsions of vipassand practice and corporeal dhammas.) 

In the next method_ 

*kdmam anusayd lokiyakusala cetandsupi anusentiyeva. (Sam-tT-2-81) 

Because wholesome impulsions of vipassand practice are also mundane dhammas all 
kinds of mundane wholesome volition are also deposited by elements of underlying 
tendencies. The volition of vipassand practice of that practicing person can, therefore. 
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produce patisandhi of the next coming-into-existence because that volition is not free from 
element of underlying tendency. (Sam-fT-2-81) 

Due to arising of action-consciousness in that way, patisandhi consciousness arises in 
the second future coming-into-existence called ""punabbhavabhinibbattV\ Purthermore due 
to kamma coming-into-existence consisting in ""punabbhavabhinibbattV\ the arising of 
patisandhi called birth occurs in the third future coming-into-existence. It was preached with 
referring to “bhava paccayd jdti” .This is the way of discerning causal relationship preached 
in the first Cetand Sutta .If the essence of this Cetand Sutta can be understood, one can 
understand easily on process of wishing for what one wants and principle of dependent 
origination. 
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3.6.G Defilement round & action round 

Among four kinds of actions of practising person mentioned above as example, only 
the number (4) action, practising action, gives rise to occur resultant dhamas, such as, 
patisandhi consequence consciousness etc. 

That righteous person had practiced both samatha and vipassand in previous life as a 
bhikkhu. The fourth absorption concentration of mindfulness of breathing had been 
cultivated. Corporeality mentality had been kept in mind through that fourth absorption 
concentration of mindfulness of breathing as fundamental of vipassand practice. After 
breaking down compactness of corporeal units and mental units corporeality and mentality 
had been kept in mind until the field of ultimate reality. However he had no experience to 
discern principle of dependent-origination resulting in lacking the knowledge of Disceming 
Cause and Condition. Yipassand practice had been performed over and over again through 
generalizing on ultimate nature of corporeal and mental dhammas as anicca, dukkha, anatta, 
resulting in improvement of Yipassand knowledge. The Noble Path-knowledge, however, 
can not be reached at the end of Yipassand knowledge as the experience of the most 
Yenerable Channa Thero at the Buddha’s time. 

Due to efficiency of action of formation group consisting in continuity of impulsions 
of cognitive process of vipassand practice, the phenomena of arising of consequence 
corporeality-mentality^pa/isan^/ri etc,of present life” is found by insight knowledge. 

That practising meditator keeps in mind groups of mental dhammas of formation- 
group which are consisting in each impulsion of cognitive processes of vipassand practice 
firstly. Then among those formations groups, specific formations dhammas which give rise 
to occur resultant dhammas wore kept in mind again second, he found that it consist of (34) 
mental dhammas. After words embeded efficiency of action within continuity of corporeality 
mentality were scrutinized continuously. He found that due to that efficiency of action, both 
(30) kinds of corporealites and (34) kinds of mental dhammas arise at the moment of 
patisandhi. 

In this stage, way of discerning would be presented in order to be understood easily. 
When the meditator reaches to this stage both intemal and external corporeality mentality 
have been kept in mind thoroughly until the field of ultimate nature. Therefore that meditator 
has been understood easily how corporealites produced by mind (cittajarupa) arise 
spreadingly due to meditation mind and how corporealites produced by nutriment 
(dhdrajarupa) arise spreadingly due to presence of nutriments. 

The practising meditator who has found efficiency of action cultivated in past life 
must observe how corporealities produced by kamma (kammajarupa) arise spreadingly due 
to presence of that action. 
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1. as cittajarupa arise spreadingly due to meditation mind, 

2. as utujarupa arise spreadingly due to presence of temperature 

3. as aharajariipa arise spreadingly due to presence of nutriments. 
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It can be performed by alternate discerning on 

1. efficiency of action of past life and 

2. kammajarupa. (= corporealities produced by kamma), patisandhi kammaja riipa etc, of 
present life over and over again. If causal relationship between that efficiency of action 
and kammaja riipa of present life is really present, the phenomena of arising of kammaja 
riipa due to that action can be found easily by experiential knowledge of himselk 

During disceming on the phenomena of causal relationship between causal and 
resultant dhammas in that way, corporeal units should not be kept in mind as resultant 
dhammas. It is because corporeal units are, actually, lumps of concept without breaking 
down compactness, compactness of form etc. After analyzing ultimate nature of corporeal 
units, causal relationship between efficiency of action and ultimate corporeal dhammas must 
be discemed over and over. Causal relationship is present between ultimate nature of causal 
dhammas and ultimate nature of resultant dhammas only. 

Afterwards the meditator should like to observe phenomena of arising of mental 
dhammas due to presence of efficiency of that action. Altemate discerning must be carried 
out over and over by scrutinizing causality, the efficiency of action of past life and resultant 
dhammas called consequence mental dhammas. When phenomena of arising of patisandhi 
mental dhammas due to efficiency of action can be seen by insight principle of dependent- 
origination can be kept in mind as beginning. [If various emblems of actions appear in insight 
one kind of actions is definite action (janaka kamma) while remaining actions are 
supportable actions.] 

In above example after seeing the action round the righteous person continues to keep 
in mind defilement round dhammas and wishing of that righteous person is as follows. 

Whenever he performs various kinds of wholesome deeds and either before 
meditation practice or after meditation practice he usually wishes three kinds, viz, 

1. may become human being, 

2. may become bhikkhu 

3. may propagate the Buddha’s admonishment respectively. 

Although other kinds of wholesome actions were also cultivated well, those actions 
has no opportunity to give rise to occur resultant dhammas and then the volition of ripassand 
practice had opportunity to produce consequence dhammas. Although volition and kappand 
dhammas are not present apparently while Yipassand Knowledge is occurring incessantly, 
those volition and kappand dhammas arise at intervals of Yipassand Knowledge in 
continuum of himselk 

PAGE-119 

3.6.H. Three kinds of defilement rounds 

1. The ignorance (20) is the nature of wrong knowing as man, bhikkhu who can propagate 
the Buddha’s admonishment; 

2. the craving (20) is the nature of heartfelt desire to life of man, life of bhikkhu who can 
propagate the Buddha’s admonishment; 
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3. the clinging (20) is the nature of firm attachment on life of man, life of bhikkhu who can 
propagate the Buddha’s admonishment. (It is also called sensual clinging.) 

[Notes: _ These three defilements, ignorance, craving, clinging are able to arise 

simultaneously within one mind-moment. In this case, frequent arising craving with foothold 
is called the clinging. The numbers, (20), means kinds of mental dhamms called unprepared 
consciousness with agreeable feeling and wrong view rooted in greed (somanassasahagatta 
ditthigata sampayutta asahkhdrika lobhamula citta). The wrong view of personality is an 
obsession of self-identity of worldly usage which believes as man, bhikkhu etc., are present 
really. Those ignorance, craving, clinging occurred as continuity of impulsions of mind-door 
cognitive process. With referring to groups of mental dhammas consisting in each impulsion 
in which each ultimate nature of mental dhammas is essential to be discerned, numbers, (20) 
etc., are added after each defilement round. Numbers of mental dhammas may be varied, if 
wrong view is not associated, those become (19); if both kinds of pleasurable interest (pTti) 
and wrong view are not associated, those become (18) respectively. It is essential to be 
discerned as they really experienced.] 

3.6.1 Two kinds of action round 

4. Pormation (34) are group of wholesome volitions of vipassand practice; 

5. action (kamma) is the efficiency of action of those (34) wholesome volitions of 
ripassand practice. 

Those action round dhammas are also continuities of impulsions of mind-door 
cognitive processes. Thus five kinds of past causal dhammas called ignorance, craving, 
clinging, formation, action have been accomplished to be kept in mind thoroughly. However 
there are some noticeable facts to be scrutinized and it will be presented as follows._ 

3.6.J. Each object must be same 

These four kinds of objects, viz, 

1. the object of impulsions adjacent to death of past life, 

2. the object of mental dhammas of patisandhi of present life 

3. the object of mental dhammas of life-continuum of present life, 
are the same as natural fixed law. 

In practising person who is shown as an example, above mentioned objects are a 
single object, the emblem of action only. It is the wholesome volition of vippassand practice. 
If the object of impulsions adjacent to death of past life is emblem of action performance 
(kamma nimitta), those objects of mental dhammas of patisandhi, life-continuum, death 
consciousness are also that kind of emblem of action performance (kamma nimitta). 
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If the object of impulsions adjacent to death of past life is emblem of destination 
(gatinimitta), those objects of mental dhammas of patisandhi, life-continuum, death 
consciousness are also that kind of emblem of destination (gatinimitta). There is a reasonable 
question that—why various kinds of emblems of action appear in meditator who is shown as 
example mentioned above even though the object of impulsions adjacent to death of past life 
is a single. It can be answered that it is because he discems corporeality-mentality occurring 
in both periods of a moderate far from death consciousness and quite close period to death 
consciousness. By the time impulsions adjacent to death arise, only a single object of emblem 
of action appears lastly in him. 
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3.6. K Same numbers of mental dhammas 

If Yolition group of wholesome formation cultivated in past life consists of (34) 
mental dhammas, those mind moments of patisandhi, life-continuum, death consciousness of 
present life also each (34) mental dhammas similarly. lf volition group of wholesome 
formations cultivated in past life associated with mentally agreeable feeling, those mind 
moments of patisandhi, life-continuum, death consciousness of present life also associate 
with mentally agreeable feeling and so forth. This is the standard numbers of superior-most- 
action with three roots (tihetuka ukkattha kamma) which has been cultivated as excellent 
quality. For inferior action with three roots (tihetuka omaka kamma), the numbers of 
consciousness and mental concomitants would be reduced because the knowledge can not 
associate with those consciousness of patisandhi, life-continuum and death. The righteous 
persons who can accomplish until this stage are generally the person with superior-most- 
action with three roots. 

3.6 L. Life-continuum mind-clear-element 

Due to ability to discern object of life-continuum mind-clear-element in this stage, 
mental dhammas of life-continuum must be kept in mind in order to know exactly how many 
kinds of mental dhammas consist, by keeping in mind object and depended base 
simultaneously. It must be scrutinized over and over whether objects and numbers of mental 
dhammas are the same in patisandhi, life-continuum, and death-consciousness or not. 

3.6. M. Standardized touchstone 

There is a reasonable question that how a meditator can understand whether past 
continuity of corporeality-mentality are real ones of himself or not. It will be explicit by using 
example of above meditator. It has been explained that meditator found four kinds of 
emblems of actions at the time quite close to death. 

Among those emblems of actions, many other peoples, viz., 

1. in the first object of emblem of action there are images of lecturing person and learning 
pupils, 

2. in the second object of emblem of action, there are images of preaching person and 
listening audience, 

3. in the third object of emblem of action, there are images of instructing person and 
leaming persons, 

appear in mind-door of that meditator. 
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Although in the side of lecturing person, preaching person or instructing person, the 
image occurs as a single person, the other side, learning persons, listening audience or 
practising persons, occurs many images of persons. Among those images of persons, the 
meditator has to scrutinize over and over which continuity of corporeality mentality are of 
himself correctly. 

During seeing on performance of wholesome formations in this way every person 
found in insight must be kept in mind as four great elements as beginning one by one. lf 
scrutinized continuity of corporeality-mentality is not oneself, the continuity of corporeality- 
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mentality until patisandhi of present life of himself and past continuity of corporeality- 
mentality are not joining together as a single string. If scrutinized continuity of corporeality- 
mentality is oneself exactly, that of corporeality-mentality until patisandhi of present life of 
himself and past continuity of corporeality-mentality are joining together as a single string. It 
does not mean corporeality-mentality are permanent ones but they are arising and passing 
away successively one after another. If a single continuity of corporeality-mentality can be 
seen by insight, the practising meditator can understand easily past life-continuum mind 
clear-element is himself really. 


Life-continuum mind-clear-element 

It is the most frequent occurred, occurring or will be occurring mental dhammas in 
the continuity of corporeality-mentality of a being through ort life. In this stage it is essential 
to see a single continuity of past life-continuum mind-clear-element and present life- 
continuum mind-clear element. 

Pdli Quotation (Ang-1-9) (MulatT-1-95) 

In accordance with above Pdli Text and sub-commentary, the consciousness of life- 
continuum is brillant. All kinds of consciousness are naturally clear and purified but are 
impurified due to mixing up with defilements which are similar to guests. 

Therefore when the practising meditator who discerns past continuity of mental dhamma 
through the life-continuum mind-clear-element as priority usually sees both continuity of 
clear life-continuum and continuity of clear consciousness of cognitive processes which are 
occurring interval of those life continuum mind-clear-elements as a single continuity 
continuously. Incessant phenomena of arising and passing away of corporeality-mentality 
until present continuity of corporeality-mentality of oneself can be found clearly. At that time 
the practising meditator understand well the fact that continuity of corporeality-mentality of 
past life was his continuity of corporeality-mentality really by insight of himselh 
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3.6.N. Five aggregates of deHlement round 

Above mentioned defilement rounds, i.e, ignorance, craving, clinging occurred 
through sequence of (1) times of mind-door adverting consciousness, (7) times of impulsions, 
(2) times of registering consciousness. 

1. Mind-door adverting consciousness consists of (12) kinds of mental dhammas', 

2. Each impulsion consciousness consists of (20) mental dhammas', 

3. Each registering consciousness consists of (34) or (12) mental dhammas', respectively. 

Those mental dhammas are four kinds of mental aggregates. 

4. (54) kinds of corporeal dhammas including heart-base which are depended corporeality 
of those mental aggregates are corporeal aggregate. 

1. At the mind moment of the mind-door adverting consciousness, therefore, it consists of 
five aggregates, (=twofold corporeality - mentality); 

2. At the mind moment of each impulsion it also consists of five aggregates (=twofold 
corporeality-mentality); 

3. At the mind moment of each registering consciousness it consists of five aggregates 
(=twofold corporeality-mentality) respectively. Numbers of mind and mental 
concomitants of impulsion and registering consciousness can be varied among practising 
persons. Registering consciousness may or may not fall in those persons. Rootless 
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consequence registering consciousness or great consequence registering can fall 
accordingly. 

3.6 O Five aggregates of action round 

In practising person mentioned above as example, formations and action belonging to 
action round are volitions of vipassand practice. Those action round dhammas occurred in 
sequence of, 

1. mind-door adverting consciousness (1) time, it consists of (12) mental dhammas', 

2. impulsions, (7) times, each consists of (34) mental dhammas', 

3. registering consciousness, (2) times, each consists of (34) mental dhammas respectively 
through mime-door cognitive process. 

Depended corporeal dhammas, ie, ( 54) kinds of corporealities including heart-base, 
are corporeal aggregate. 

1. At the mind moment of the mind-door adverting consciousness, therefore, it consists of 
five aggregates, (=twofold corporeality - mentality); 

2. At the mind moment of each impulsion it also consists of five aggregates (=twofold 
corporeality-mentality); 

3. At the mind moment of each registering consciousness it consists of five aggregates 
(=twofold corporeality-mentality) respectively. 

It has been explained that registering consciousness can fall after immatured 
impulsions of ripassand practice (tarunaripassand) in previous section, ndmakammaffhdna, 
Yolume II. It does not usually fall in some meditators but it usually falls in some meditators. 
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Numbers of mental dhammas of impulsion and registering consciousness may be varied in 
different meditators. Pleasurable interest (pTti) can or can not associate in each mind moment. 
The knowledge can or can not associate in each mind moment. Either agreeable feeling or 
neutrality feeling associates in each mind moment of impulsions and registering 
consciousness. Either rootless registering or great consequence registering consciousness 
with three roots can fall appropriately. 

3.6. P Five aggregates of consequence round 

In above section both five aggregates of pafisandhi and way of disceming on those 
five aggregates have been presented. Those five aggregates of pafisandhi belong to 
consequence round. The practicing meditator who has reached into this stage has rinished to 
keep in mind present five aggregates until pafisandhi of present life. Among those five 
aggregates consequence round five aggregates are occurring as various kinds, such as five 
aggregates of life-continuum, five aggregates of five-doors-consciousness, five aggregates of 
receiving consciousness, five aggregates of investigating consciousness, five aggregates of 
registering consciousness. It is wide concem really. 

3.6. Q The principle of dependent-origination 

Arier keeping in mind these five aggregates of derilement round, five aggregates of 
action round, five aggregates of consequence round, the practicing meditator can keep in 
mind principle of dependent-origination as the next step. 
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1. Causal dhammas and resultant dhammas must be kept in mind by seeing how action 
rounds called formations, action arise due to presence of defilement round called ignorance, 
craving, clinging. 

1. By seeing the phenomena, 

(a) based on mind-door-cognitive process of defilement round, 

(b) how mind-door-cognitive process of action round arise and then deducing must be 
performed as... 

(a) defilement rounds are causal dhammas, 

(b) action rounds are resultant<//ra»i»ias'. 

2. Then, by seeing the phenomena, based on mind-door-cognitive process of action round, 
how consequence round five aggregates of patisandhi arise and then deducing must be 
performed as ... 

(a) action rounds are causal dhammas, 

(b) consequence round are resultant dhammas. It must be kept in mind in this way. 

3.6.R In other words_ 

When the phenomenon of apparent arising of patisandhi kammajariipa in present life 
due to presence of past causal dhammas, ignorance, craving, clinging, formations, actions, 
can be seen by insight causal relationship must be kept in mind in this way. 
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1. Due to arising of ignorance (20), patisandhi kammajarupa arise. Ignorance (20) are 
causal dhammas,patisandhi corporeal aggregate is resultant dhamma. 

2. Due to arising of craving (20), patisandhi kammajarupa arise. Craving (20) are causal 
dhammas, patisandhi corporeal aggregate is resultantd^a»i»ia. 

3. Due to arising of clinging (20), patisandhi kammajarupa arise. Clinging (20) are causal 
dhammas, patisandhi corporeal aggregate is resultantd^a»i»ia. 

4. Due to arising of formation (34), patisandhi kammajarupa arise. Pormation (34) are 
causal dhammas, patisandhi corporeal aggregate is resultant dhamma. 

5. Due to arising of diCtion, patisandhi kammajarupa arise. 

Action is causal dhammas,patisandhi corporeal aggregate is resultant dhamma. 

Causal and resultant dhammas must be kept in mind in this way. (Way of keeping in 
mind in detail would be presented in later.) Thus the practicing meditator who wants to keep 
in mind causal and resultant dhammas systematically must keep in mind five aggregates of 
defilement round (= twofold corporeality-mentality), five aggregates of action round (= 
twofold corporeality-mentality), five aggregates of consequence round (=twofold 

corporeality-mentality), over and over again. It is because_it is in accordance with the 

instruction of commentary of Patisanbhida Magga as follows._ 

3.6.S. Dhammathiti hdna 
Pdli Quotation (Patisam-A-1-18) 

Above explanations are relating to the definition as "paccayapariggaha pahhd 
dhammathitihdnam" = the wisdom which occurs through keeping in mind causal dhammas 
is called dhammathitihdna (Patisam-1), found in Pdli Text of Patisanbhidd Magga. The 
essence of those explanations of commentary is as follows._ 
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If there is a question that_ Why it is called dhammafhitinana without 

designating as ndmarupavavatthdna hdna which is capable of analyzing and keeping in 
mind corporality-mentality, the answer is as follows._ 
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Resultant dhammas called paccayuppanna dhamma depend on causal dhammas 
called paccaya dhamma. Those arise apparently due to presence of causal dhammas_ovi\y. 
Group of causal dhammas which are origin, causality of arising of resultant paccayuppanna 
dhamma are called dhammathiti. The penetrative knowledge on those group of causal 
dhammas which are origin of resultant paccayuppanna dhammas are called 
dhammathitih dna. 

This knowledge called dhammafhitihdna arises in the continuum of righteous 
practicing person who has acquired mind-matter which have been distinguished and kept in 
mind thoroughly after endeavouring on rupakammaffhdna, ndmakammaffhdna for right 
knowing and seeing on ultimate nature of corporeality-mentality as they really are, through 
mind of meditation associating with either access concentration or full absorption 
concentration, by the time causal dhammas of those mind-matter are penetratively known 
and seen by right knowledge because causal dhammas of those mind-matter are distinguished 
and kept in mind thoroughly. 

Purthermore, as mentioned above over and over, those causal dhammas are also five 
aggregates (= twofold corporeality-mentality) called defilement round and five aggregates (= 
twofold corporeality-mentality) called action round only. There is no causal dhamma free 
from mind-matter. There is a reasonable question that why the knowledge that is capable of 
distinguishing and keeping in mind causal dhammas called corporeality-mentality is 
designated as dhammaffhitihdna but not ndmarupavavatthd hdna (= the knowledge of 
distinguishing Mentality-Corporeality). The commentary of Patisanbhidhd Magga 

mentioned above answered and explained on that question as follows.)_ 

The answer _Unless resultant mind-matter called paccayuppanna dhamma are kept in 

mind and distinguished by insight, the knowledge of Discerning Cause and Condition called 
paccayapariggahahdna can not be occurred. 

As mentioned above, these dhammas which are designated as past causal dhammas, 

viz., 

1. five aggregates (= twofold corporeality-mentality) called defilement round which are led 
by ignorance, craving, clinging and 

2. five aggregates (= twofold corporeality-mentality) called action round which are led by 
wholesome volitions, also have respective causal dhammas. Those group of mind-matter 
called defilement round and action round never arise spontaneously without any causal 
dhammas. In the aspect of ultimate nature of conditioned things, there is no dhamma which 
arises spontaneously. 

Thus due to occurrence of ultimate dhammas of conditioned things which arise 
depending on causal dhammas, those group of mind-matter called defilement round, action 
round are also called resultant dhammas, if those are observed in the aspect of respective 
causal dhammas in tum. 
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1. dsavasamudayd avijjdsamudayo (M-1-67) = In accordance with the preaching by the 
Buddha that "due to presence of taint dhammas (dsava dhamma), the ignorance arises 
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apparently", taint dhammas are causal dhammas, while the ignorance is resultant 
dhamma. 

2. redand paccayatanhd _In accordance with the preaching that "due to presence of 

feeling, the craving arises", the feeling is causal dhamma called paccaya dhamma, while, 
the craving is resultant dhamma called paccayuppanna dhamma. 

3. tanhd paccay updddnam _In accordance with the preaching that "due to presence of 

craving, the clinging arises", the craving is causal dhamma, while the clinging is resultant 
dhamma. 

4. arijjdpaccayd sahkhdrd _In accordance with the preaching that "due to presence of 

ignorance which is nescience on Four Noble Truths, formations arise apparently", the 
ignorance is causal dhamma, while the formations are resultant dhammas. 

5. updddna paccayd bhavo _In accordance with the preaching that “due to presence of 

clinging, kamma coming-into-existence (rebirth coming-into-existence) arise”, the 
clinging is casual dhamma while kamma coming-into-existence (= action) is resultant 
dhamma. 

Thus ignorance, craving, clinging, formations, action which are designated as past 
causal dhammas, in other words, group of mind-matter which are led by ignorance, craving, 
clinging, formation, action also have their respective past causal dhammas. Thus in the 
aspect of respective causal dhammas, if consideration can be performed, lumps of mind- 
matter which are led by ignorance, craving, clinging, formations, action can also be 
designated as resultant dhamma called paccayuppanna dhamma. 

Unless those groups of mind-matter called defilement round and action round which 
were arisen based on respective causal dhammas are kept in mind previously, the mcditator 
can not know how consequence mind-matter, pajisandhi consequence consciousness etc., 
arise in present life due to presence of those groups of mind-matter, in other words, due to 
presence of ignorance, craving, clinging, formations, action which are called defilement 
round, action round. The principle of causal relationship between causal and resultant 
dhammas can not be understood and kept in mind anymore resulting in inability to attain the 
Knowledge of Disceming Cause and Condition. 

In the next method _Unless mind-matter belonging to defilement round which are led 

by past ignorance, craving, clinging, are kept in mind thoroughly, it is unable to know the 
arising of action rounds called formations, action, due to presence of those defilement rounds 
really. Again unless groups of mind-matter belonging to action rounds called formations, 
action are kept in mind, it is unable to know how consequence round called pajisandhi 
consciousness arises in present life, due to presence of those action rounds. 
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Purthermore unless that pajisandhi consciousness is kept in mind, it is unable to keep 
in mind how pajisandhi mind-matter arise due to presence of that pajisandhi consciousness. 
Then unless those pajisandhi mind-matter are kept in mind, it is unable to keep in mind how 
six bases arise, due to presence of those mind-matter. It should be understood in this way. 

Therefore it should be recognized the fact that the knowledge of Distinguishing 
Mentality-Corporeality (ndmarupa vavatthdnandna), which must be accomplished 
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beforehand for attainment of dhammaffhitinana, has already been preached by using the 
term, dhammaffhitihdna but not ndmarupavavatthdnahdna. 

If it is so there is a reasonable question that why not preach in a way as "samddahitvd 
paccayapariggaha pahhd dhammaffhihdnam = the wisdom on keeping in mind causal 
dhammas after attaining concentration" is called dhammaffhihdna, as the second, the 
Knowledge through virtue (sTlamayahdna), the third, the Knowledge through concentration 
practice (samddhibhdrandmayahdna). 

The answer is that _ it is due to samatha practice and vipassand practice are 

deserving to develop by yoking method. 

"If vipassand practice will be performed after developing concentration; similarly if 
the meditator who performs vipassand practice develops concentration again, both vipassand 
practice and samatha practice have balanced efficiency. As two bulls are yoking together 
with a yoke, samatha practice and vipassand practice occur as yoking together". 

It was preached in this way. (Yoking method caWed yuganaddhanaya will be explicit 
in detail in Section of vipassand, Volume V, page 366-372) 

Therefore it should be recognized the fact that it has been preached 
"paccayapariggaha pahhd dhammaffhitihdnam = the wisdom which occurs through keeping 
in mind causal dhamma is called dhammaffhitihdna in order to know that "both 
concentration and knowledge are worth developing through yoking method until reaching to 
the Noble Path". (Pafisam-A-1-18) 
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This is the essence of above explanation of commentary of Pafisambhidd Megga. 

During scrutinizing causal dhammas of present life's pafisandhi consciousness, the 
righteous meditator should, therefore, scrutinize groups of mind-matter called defilement 
rounds and causal dhammas of that pafisandhi consciousness beforehand. He must 
endeavour to know and see penetratively on those dhammas by experiential knowledge. If 
those are known and seen penetratively by insight, mind-matter must be distinguished and 
kept in mind beforehand in order to breakdown each kind of compactness of those defilement 
round, action round dhammas and to attain the Knowledge of Distinguishing Mentality- 
Corporeality. 

After accomplishing those functions, the function of keeping in mind on causal 
dhammas and resultant dhammas must be carried out through seeing phenomena of arising 
of present life's pafisandhi consciousness etc., belonging to consequence round, due to 
presence of ignorance, craving, clinging, formations, action which belong to defilement 
rounds and action rounds respectively. 

In other words _ by seeing how action rounds arises due to presence of 

defilement rounds and then by seeing how consequence rounds arise in present life due to 
presence of those action rounds, principle of dependent-origination has to be kept in mind 
continuously. These are precautional rules for the righteous meditator who wants to discern 
and keep in mind principle of dependent-origination. 

3.6.T Five aggregates menas_ 

As five aggregates called four kinds of nutriments belonging to action round which 
has been cultivated in present life for attainment of preacher deva's life in future are parts of 
present five aggregates which are incessant occurring throughout present life, it should be 
understood similarly, five aggregates called defilement round and action round which had 
been cultivated in past life were also parts of past five aggregates only. 
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3.6.U Differences between each deillenient round and each action round 

Although the usage of ignorance, craving, clinging, tormations, action are the same 
among practicing persons, the phenomena of state of affairs are varied each other. Different 
kind of ignorance, different kinds of craving, different kinds of clinging, different kinds of 
formations and actions occur for different persons. 

Some want to become woman while some want to become man, bhikkhu, nun, 
mankind, deva respectively. 

Even though one was gentleman in past life, he had prayed for attainment of woman's 
life due to presence of wearisomeness to serve dependants. 
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Even though the other was woman in past life, she had prayed for attainment of man's 
life, due to presence of loathsomeness on that woman's life. Ignorance, craving, clinging are 
varied in each other. Due to differences in that way, resultant dhammas are varied depending 
on different kinds of ignorance, craving and clinging which were surrounding formations and 
actions. As their respective wishes, most practicing meditators are found that one became 
woman, one became man, one became bhikkhu, one became nun, one became human, one 
became heavenly being respectively. 

Eurthermore, in the aspect of formations, actions, it can be found that the formation 
and action of meditation practice gave rise to occur resultant dhammas in some meditators 
while those of moral wholesome deeds gave rise to occur resultant dhammas in some, and 
those of charity gave rise to occur resultant dhammas respectively. 

Then in the aspect of charity, some has got consequence dhamma through Aowers 
offering wholesome action while some has got consequence dhammas through alms food 
offering, or, open oil lamp offering and so forth. In this way accepted persons, offering 
materials, way of offering manner etc., are also varied in different persons. 

Every living being has specific kinds of ignorance, craving, clinging, formation and 
action respectively although terminological usage of those ignorance, craving, clinging, 
formation, action are identical in each other. 

Due to presence of significance difference in actions, such variations, form and shape 
of man, form and shape of woman, form and shape of human, form and shape of deva, forms 
and shapes of different sex etc., would be occurred. Due to variation in forms and shapes of 
different sex, significant variation in perceptions, such as perception of man, perception of 
woman, perception of human, perception of deva etc., would be occurred. Due to variations 
in perceptions, significant variations of terminological usage such as, man, woman, human, 
deva, brahma etc., would be occurred. Due to variations in terminological usage, variations in 
initial application with ignorance, craving, clinging, (wrong view) which are called 
"kappand" would be occurred. Yariations of minds associating with ignorance, craving, 
clinging are called wonderful nature of consciousness. Due to presence of wonderful nature 
of consciousness, formations and actions which were cuhivated by beings would be very 
strange. Due to presence of wonderful nature of formations and actions, forms and shapes of 
beings would be strange resulting in becoming as specific kind with acquired different 
consequence dhammas. (Abhi-A-1-107,108) 

In this case, evidence of stories would be presented in order to both understand clearly 
how consequence dhammas are wonderful nature due to variations in ignorance, craving, 
clinging, formations, actions and attain help in scrutinizing past causal dhammas for 
practicing meditators. 
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3.7. A Preyious whishes of Sumana princess 

Sumand rdjakumdrlti mahdsakkdram kattrd patthanam patthettrd evam laddhandmd 
rdjakahhd. (Ang-A-3-13) 

Sumand princess was a famous daughter of King Kosala. She was a princess who has 
got the name, Sumand through great offering and wishing. 

At the time of the Supreme Buddha called YipassT, when the people of country got 
opportunity to offer the Buddha and sanghas, the Supreme Buddha associating with hundred 
thousands Bhikkhus came to Commander-in-Chiefs house at the first day for alms food. A 
lady who was one destined to be Sumand princess was waiting for the Supreme Buddha at a 
midway and offered the Supreme Buddha rice porridge with pure milk putting inside the 
golden bowl covered with another golden bowl which was full of garlands of star ipomea 
(Ipomea, coccinea) which are called Sumand and then she prayed as follows._ 

Pdli Quotation (Ang-A-3-13,14) 

"If I have to become various coming-into-existence, may never be worried in 
livelihood, may I become a woman who is adored by all people, namely Sumand only in 

every kind of coming-into-existence"._ 

If above wholesome action and whishes are checked, it can be found those consist of 
both defilement rounds and action rounds completely. 

1. Ignorance is the nature of wrong knowing as woman, namely Sumand, whose livelihood 
is free from worry, who is worth adoring by all people. 

2. Craving is the nature of heartfelt desire to that woman's life. 

3. Clinging is the nature if strong attachment on that woman's life. 

4. Pormations are groups of wholesome volitions of offering of rice porridge with pure milk 
and star ipomea to the Supreme Buddha called YipassT and Bhikkhus. 

5. Action is the efficiency of action of those wholesome volition group. 

These five kinds of causal dhammas are origin of consequence aggregates, patisandhi 
five aggregates of Sumand princess, daughter of king Kosala, according to explanations 
found in commentary of Anguttara Nikdya mentioned above. 

3.7. B Preyious wish of UmmdhdantT 

After offering white garb which has been attained after serving as a slave for three 
years to a bhikkhu, a disciple of Kassapa Buddha, who lost his robe by thieves, a lady who 
was one destined to be Ummadanti prayed as follows._ 

Pdli Quotation (Jdtaka-A-5-223) 

"Yenerable Sir... if I have to become various coming-into-existence, may I become a 
woman with the most beautiful appearance, if every man see me may that man be unable to 
perform according to his desire as natural situation, may there none other woman who is 
more beautiful than me be present in every life". 

This is previous wishes of a lady who was one destined to be UmmdhdantT. Due to 
that wishes, in the life of UmmdhdantT she became the most beautiful woman and every man 
who saw her, including King Sivi, can not perform according to his desire as natural situation 
of himself, resulting in insane bodily action, verbal action and insane mental action. 

In this case. 
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1. Ignorance is the nature of wrong knowing as woman with the most beautiful appearance, 
who is able to cause insane manner of every man who see her. 

2. Craving is the nature of heartfelt desire to that woman's life. 

3. Clinging is the nature of strong attachment on that woman's life. 

4. Pormations are groups of wholesome volitions of offering of white garb to bhikkhu. 

5. Action is the efficiency of action of those wholesome volition groups. 

Thus five kinds of causal dhamma were completed. Due to completion of causal 
dhammas, resultant dhammas were also arisen completely. Due to presence of wonderful 
mind, action becomes wonderful. Due to wonderful action, beings have wonderful forms and 
shapes. 

* ijjhati bhikkhava sUarato cetopanidhi visudhattd. (Ang-3-71) 

Bhikkhus ... due to purification of virtue, every heartfelt desire could be fulfilled for 
virtuous person certainly. (Ang-3-71, Ddnupapatti Sutta) 
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3.7.C Preyious wish of PabhdvatT 

In one life a lady who was one destined to be PabhdvatT had got married with elder 
brother. The younger brother was a gentleman who was one destined to be king Kusa, and he 
lived together with his brother's family. One day they baked a kind of delicious snack and the 
whole family ate it, but younger brother is absent at that time and they set aside some snacks 
for him. 

At that time one Pacceka Buddha had arrived for alms food in front of their house. 
Elder brother's wife offered Pacceka Buddha some snacks which was set aside for younger 
brother. At that time the younger brother returned back and took offered snack from Pacceka 
Buddha's bowl, due to presence of anger with his sister-in-law. 

Elder brother's wife took some butter from her mother's house and offered again the 
Pacceka Buddha. When she saw shining lights produced by butter inside the bowl she 
prayed pleasantly as follows._ 

Pdli Quotation (Jataka-A-5-306) 

"Yenerable Sir ... due to efficiency of this offering, may my body can produce 
shining lights in every life, may I become a woman with the most beautiful appearance, may 
never dwell together with this vicious man in every life". 

In these wishes of a woman who was one destined to be PabhdvatT, 

1. Ignorance is the nature of wrong knowing as woman with the most beautiful appearance 
and shining lights. 

2. Craving is the nature of heartfelt desire to that woman's life. 

3. Clinging is the nature of strong attachment on that woman's life. 

4. Eormations are groups of wholesome volition of offering of butter to the Pacceka Buddha. 

5. Action is the efficiency of action of those wholesome volition groups. 

Thus five kinds of causal dhammas called ignorance, craving, clinging, formations, 
action, are completed. 

Pdli Quotation (M-3-300) 
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The donor with these four kinds of factors, viz., 

1. presence of right moral conduct, 

2. occurrence of donated materials as legally obtained ones, 
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3. presence of purified mind, 

4. presence of firm faith on action and consequence of action, offers his own materials to 

5. yirtuous, righteous persons. 

I would like to preach that kind of offering has great prosperous effects really. (M-3- 

300) 

In accordance with preaching of Dakkhinavibhanga Sutta mentioned above, donation 
of a woman who was future PabharatT was completed with five factors mentioned above. In 
the aspect of the person who accepts offerings, the standard of virtue was excellent one 
because it was the virtue of the Pacceka Buddha. Due to completion of factors of both 
aspects, donor and the person who accepts offerings, she became the most beautiful woman 
with shining light as she wished for the period when that donation gave rise to occur resultant 
dhamma. 

3.7.D Preyious wishes of King Kusa 

When he heard the wish of his brother's wife, the younger brother, a man who was 
one destined to be King Kusa, offered his share, some snack that were taken from the bowl 
to the Pacceka Buddha again and then he prayed as follows._ 

Pdli Quotation (Jataka-A-5-306) 

"Yenerable Sir ... even if this lady lives in wherever place far from hundredyo/ana (= 
measure of distance equal to 12.72 miles), may I become a gentleman who is able to bring 
and make servitor to her"._ 

These were previous wishes of King Kusa. In this offering ceremony, the man who 
was one destined to be King Kusa cultivated actions by surrounding with craving to the 
woman who was one destined to be PabhdratT. 

1. Ignorance is the nature of wrong knowing as man who is able to bring and make servitor to 
the woman, even if she live at the place far from hundredyo/ana. 

2. Craving is the nature of heartfelt desire to that man's life. 

3. Clinging is the nature of strong attachment on that man's life. 

4. Pormations are groups of wholesome volition of offering of some snack to the Pacceka 
Buddha. 

5. Action is the efficiency of action of those wholesome volition groups. 
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In this donation ceremony, it is also completed with five kinds of causal dhammas 
called ignorance, craving, clinging, formations, action. 


Pali Quotation (Jataka-A-5-306) 
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In that donation ceremony the man who was one destined to be King Kusa had 
retaken some snack from Pacceka Buddha's bowl with anger. Due to efficiency of action 
surrounded by that anger he becames the ugliest person in King Kusa's life. Depending on 
attachment to beautiful lady Pabhdratl he became miserable person. Then in the aspect of 
PabhdvatT, due to cultivating seeds of wholesome actions with non-desire to King Kusa, she 
never want to marry him. However, due to cultivating seeds of wholesome actions with 
heartfelt desire to get married Pabavati, in the King Kusa's life when those actions give rise 
to occur resultant dhammas, he faced with many shameful problems relating to PabhdvatT. 
He had got married PabhdvatT through various tactics. 

Pdli Quotation (Sam-2-123) 

Bhikkhus ... I (the Buddha) never see any group of wonderful beings other than 
animal beings which are the most wonderful ones. Bhikkhus ... those animal beings have 
wonderful form and shapes due to presence of wonderful mind called kamma vinndna (= 
action consciousness) only. (Sam-2-123, Gaddulabaddha Sutta) 

Pdli Quotation (Sam-A-2-299) 

(Sam-tT-2-253)(MulatT-1-66) 

The consciousness which is associating with various wholesome or unwholesome 
formations in the same mind moment for each being is called kamma vinndna (= action 
consciousness). That mind called kamma vinndna is very wonderful due to craving called 
tanhd. In other words, due to presence of wonderful initial application called kappand which 
is associating with ignorance, craving, clinging, that action consciousness becomes wonderful 
by means of saying as inevitable method called avindbhdvanaya. It should be noticed 
differences of ignorance, craving, clinging and manner of kappand which had been occurred 
in the continuum of the woman who was one destined to be PabhdvatT and the man who was 
one destined to be King Kusa. 

PAGE-135 

That action consciousness, in the next method, the volition associating with that 
action consciousness has potentiality to produce new coming-into-existence in future. That 
action consciousness, in the next method, the volition associating with that action 
consciousness only is, therefore, called kamma (= action). Therefore it is explained that 
"kammahhi cittato nibbattam = wonderful action is conditioned by craving, the craving is 
produced by mind." 

There is no endeavouring as "it will become wonderful in this way" for forms and 
shapes of some animals, such as quail, partridge etc. Due to presence of wonderful action 
only, they becomes wonderful animals. 

The action (kamma) performs to reach patisandhi called conception (yoni). The 
action which can give rise to occur biped performs to reach patisandhi called conception 
which can produce biped. The action which can give rise to occur quadruped performs to 
reach patisandhi called conception which can produce quadruped. The action which can give 
rise to occur either handsome gentleman or pretty lady performs to reach patisandhi called 
conception which can produce either handsome gentleman or pretty lady. The action which 
can give rise to occur ugly appearance performs to reach patisandhi called conception which 
can produce ugly appearance and so forth. 
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Therefore wonderful forms and shapes of various beings are produced by conception 

(= patisandhi) to which the action performs to reach accordingly. It is right._All beings 

who enter into conception (= patisandhi) usually occur as similar form and appearance of 
parents really. Wonderful forms and appearance of off springs are due to conception (= 
patisandhi) and then wonderful forms and appearance of conceptions (= patisandhi) are 
accomplished by actions. Thus, if the parents are bipedal animals, off springs are also bipedal 
animals and if the parents are quadrupedal animals, off springs are also quadrupedal animals. 
If parents have beautiful forms and shapes, off springs also have beautiful forms and shapes. 
If parents have ugly forms and shapes, off springs also have ugly forms and shapes. It can be 
noticed the same personality of off springs and parents. Wonderful action is conditioned by 
craving, the craving is produced by mind. Therefore only the mind which is the origin of 
action and patisandhi is more wonderful than beings who reach into various action and 
patisandhi really. (Sam-2-123, Sam-A-2-299, Sam-ti-2-253) 

3.7.E Preyious wishes of her ladyship, Subhaddd 

Once upon a time the Supreme Buddha stayed at the monastery, Jetaranna. During 
preaching Noble dhamma, the Buddha was sitting on the throne and produced (6) kinds of 
aureole, i.e., brown, gold, red, white, somber and coruscating hues. The Lord Buddha's sound 
is similar to the sound of King brahma and the appearance with noble gentleman's (32) kinds 
of characters as major and (80) kinds of characters as minor. Among the audience who were 
listening Dhamma respectfully, a young bhikkhuni was also included and she was thinking 
about that "did I become as a 
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servitor at the base of feet of this Noble Gentleman along with the rounds of rebirth," and 
then the knowledge of Recognizable Previous Lives called jdtissarahdna arose in the 
continuum of that young bhikkhuni at that time. When she recollected her previous lives with 
the help of the knowledge of Recognizable Previous Lives, she found she had become 
servitor at the base of feet of the King Elephant called Chaddanata's life, resulting in 
occurring great pleasantness in the continuum of young bhikkhuni. However she continued to 
think about herself as follows._ 

Pdli Quotation (Jataka-A-5-37) 
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‘Tn all servitors at the base of feet [= wife who helps her husband to attain ten kinds of 
perfections (pdramitta)], a few persons only have individual preference to fulfil welfare their 
husbands but most of them are lacking individual preference to fulfil that of their husbands 
really. I want to know whether I, myself, was the one who had individual preference to fulfil 
welfare of this Noble Gentleman or not...” thought by the young bhikkhunl. At that time she 
remembered that she was the one without individual preference to fulfil welfare of 
partnership and harboured a grudge depending on case of no importance, resulting in 
breaking down in tears. Than the Lord Buddha preached the story of the King of elephant 
called Chaddanta. 

The king elephant, Chaddanta, was surrounded by eighty thousands elephants which 
all were kind of uposatha that can fly in the sky. The King elephant, Chaddanta, had got two 
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queens called Culasubhadda and Mahdsubhaddd. Culsubhaddd was the queen elephant who 
was one destined to be the young bhikkhum. 

All elephants led by the King elephant, Chaddanta, went on a royal game in sal forest 
in which indigenous hardwood tree bearig sprays of fragrant, red Aowers at one day in early 
summer. Culasubhaddd stood at windward while Mahdsubhaddd stood at downwind, either 
side of the king elephant that was playing in middle one. The King elephant, Chanddanta, 
rubbed a sal tree which was covered with Aowers entirely by forehead. At that time dry 
foliage and red ants fell from the tree onto the body of Culasubhaddd while pollens, petals, 
sepals of sal Aowers fell onto the body of Mahdsubhaddd. At that time Culasubhaddd that 
dislike the King elephant’s behaviour bore a grudge “this King elephant causes to fall 
pollens, petals, sepals onto his beloved wife’s body but he causes to fall dry foliage and red 
ants onto my body, let be it, he must understand one day.” (Jdtaka-A-5-39,40) 
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Purthermore at one day the King elephant, Chaddanta went down into the lake called 
Chaddanta (chaddanta daho) in order to play aquatic game. During playing very happily in 
the water one elephant who was wandering and playing in the lake, Chaddanta, brought a 
wonderful lotus Aower called sattuddaya and then he offered the King elephant that lotus 
Aower. At that time the King elephant spread pollens of that lotus ilower out onto 
Mahdsubhddd’s body and then he gave it as present for her. After seeing that manner 
Culasubhaddd bore a grudge again second time on the King elephant, Chaddanta who was 
one destined to be the Supreme Buddha. 

During that period all elephants led by the King elephant had got opportunity to serve 
(500) numbers of the Pacceka Buddha with very sweet and juicy fruits, petioles of lotus with 
great flavour and fresh water. At a day all elephants offered the Pacceka Buddha with very 
sweet and juicy fruits. In that donation ceremony Culasubhaddd also included and after 
offering some fruit she prayed in this way. 

Pdli Quotation (Jdtaka-A-5-40) 

1. Yenerable Sir... due to presence of this wholesome deed, when I passes away, may I 
become the princess called Subhaddd in the royal lineage of Maddardja 

2. When I come of age may I become beloved chief queen of King Bdrdnasi. 

3. May I become and efficacious woman who is persuasive as indulgence of myself this 
King Bdrdnasi. 

4. May I kill this King elephant called Chaddanta by throwing with poisoned arrow of one 
hunter through urging the King Bdrdnasi. 

5. May I become an efficacious women who can arrange to bring a pair of tusks with six 
kinds of shining rays. 

These were various wished of Culasubhaddd. 

1. Ignorance is the nature of wrong knowing as a woman called Subhaddd the princess of 
the King Maddardja, who was beloved chief queen of the King Bdrdnasi, who was 
persuasive as indulgence of herself to King Bdrdnasi, who can kill the King elephant by 
throwing poisoned arrow, who can arrange to bring a pair of tusks with six kinds of 
shining rays. 
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2. Craving is the nature of heartfelt desire to that woman’s life. 

3. Clinging is the nature of strong attachment on that woman’s life. 

4. Pormations are groups of wholesome volition of offering of fruits to the Pacceka 
Buddha. 

5. Action is the efficiency of action of those wholesome volition groups. 

In this donation ceremony, it was also completed with five kinds of causal dhammas, 
ignorance, craving, clinging, formations, action. All elephants led by the King Chaddanta, 
including Culasubhaddd had got purified virtue. They had opportunity to offer the Pacceka 
Buddhas who were virtuous Noble Ones with fruits which were lawfully obtained things 
through firm faith on action and consequence of action. They had opportunity to cultivate the 
seed of wholesome deed on to the fertile field of Noble Ones resulting accomplishing all 
kinds of wishes of Culasubhaddd at one day. 

She become the princess of the King Maddardja; she become beloved chief queen of 
the King Bdrdnasi; she became an efficacious woman who was persuasive as indulgence of 
herself the King Bdrdnasi; she became a woman who could kill the King elephant called 
Chaddanta by throwing with poisoned arrow of one hunter; she become an efficacious 
woman who can arrange to bring a pair of tusks with six kinds of shining rays. However 
when a pair of tusks of the King elephant, Chaddanta, were received the chief queen 
Subhaddd wept loudly and passed away due to remembrance of benefits and noble qualities 
of the King elephant Chaddanta. (Jdtaka-A-5-56) 

Noticeable fact _ If the story of Cdlasubhaddd could be seen again, it should be 

understood actions are not worth cultivating by surrounding with anger and dissatisfaction. 
After cultivating any kind of action, it accomplishes its function resulting in difficulty to 
remove again. If those are upapajjavedamya kamma and appardpariya redanTya kamma, 
those can not be removed in the absence of tweezers of the Path of Arahant. After attaining 
the human’s life in the aspect of Subhaddd who attained the status of chief queen, it would be 
better way to avoid killing an elephant dwelling in the forest peacefully. However due to 
presence of actions surrounded by mind with desire to kill the King elephant Chaddanta, she 
wa unable to restrain not to kill in that way in the life when that action gives rise to occur 
resultant dhammas. If any one righteous person has also cultivated any kind of action 
through wrong means, he can not only wail but also enter into death. It should be 
careful._ 
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3.7.F Wishes of a lady who was one destined to be the Pacceka Buddha called 
Mahdpaduma 

A gentleman who was one destined to be the Pacceka Buddha called Mahdpaduma 
had performed paraddra kamma which is the action of sexual misconduct to other’s wives in 
one life during fulfilling previous perfections for attainment of enlightenment of Pacceka 
Buddha. Due to those unwholesome deeds he fell into hell and after escaping from the hell 
he became woman’s life. In that woman’s life she felt various kinds of suffering, i.e., very hot 
sensation during conception in the mother’s womb suffering caused by hatred of parents and 
relatives when she was bom, suffering caused by hatred of both mother-in-law, father-in-law 
and her husband when she was married etc. These kinds of suffering were consequence of 
sexual misconduct actions. One day she followed with her husband who brought other 
women to enjoy hill top festival after taking full of food and drink in a coach. After entering 
into cessation-absorption (nirodha samdpatti) throughout seven days one of the Pacceka 
Buddha who emerged from cessation-absorption flew in the sky and fell and stood for alms 
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food at the place opposite to that woman in order to honour her. That woman with firm faith 
got off from the coach and brought the Pacceka Buddha^s bowl and filled with flavoured 
food and drink. Then she offered the Pacceka Buddha the bowl under which lotus Aowers 
were placed and prayed four kinds of wishes. Afterwards a bundle of lotus Aowers were put 
on the bowl and prayed again for the fifth wish as follows._ 

Pdli Quotation (Suttanipdta-A-1-69) 

1. Yenerable Sir ... as these lotus ilowers are worth adoring by all people, may I become the 
person adored by all people in every life. 

2. Yenerable Sir ... the conception in the mother’s womb is really great suffering. May I 
take the conception as patisandhi inside lotus Aowers but not mother’s wont. 

3. Yenerable Sir ... every women’s life is very loathsome. Even though one is a princess of 
the King Chakaratin, she is the one who always follows other’s indulgence called 
husband’s desire. Therefore may I never reach into woman’s life but into pure manhood. 
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4. Yenerable Sir ... after overcoming to this suffering of rounds of rebirth may I obtain 
deathless element called nibband which has been known and seen by Yenerable Sir, in 
final existence. 

5. May my physical scent and complexion be the same as this lotus Aower really. 

These wishes were resulted from disgust on every life. In that donation ceremony,_ 

1. Ignorance is the nature of wrong knowing as a man who is worth adoring by all people, 
who takes his conception inside lotus Aower, who can obtain deathless element called 
nibband in final life, whose physical scent and complexion are the same as lotus Aower. 

2. Craving is the nature of heartfelt desire to that man’s life. 

3. Clinging is the nature of strong attachment on that man’s life. 

4. Eormations are groups of wholesome volition of offering of food and lotus ilowers to the 

Pacceka Buddha. 

5. Action is the efficiency of action of those wholesome volition groups. 

Thus it was completed with five kinds of causal dhammas. Due to those causal 
dhammas during catching in human and heavenly existences up and down, he always takes 
conception inside the lotus Aower. In the final existence he became a man, who took his 
conception inside the lotus Aower growing in the lake of royal garden, who is called the 
prince Mahdpaduma. He had got adoration of all people and possessed physical scent and 
complexion as lotus Aower. Einally he attained the enlightenment of Pacceka Buddha 
resulting in entering into the deathless element dhammas called nibbdna. 

These are evidences of the nature i.e, due to presence of wonderful mind, the action 
(kamma) becomes wonderful; due to presence of wonderful action, the forms and shapes of 
beings become wonderful. These are also evidence of the phenomena in a way that even 
though terminological usage of ignorance, craving, clinging, formations and action is the 
same in the principle of dependent-origination, each nature of ignorance, craving, clinging 
formations and action and respective consequence dhammas is different from each other 
according. 
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4. Section of way of appearance of emblems (nimitta) 
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kamma-kamma nimitta-gatinimita (action-emblem of action performance-emblem of 
destinaiton) 

During scrutinizing both past causal dhammas and present causal dhammas called 
ignorance, craving, clinging, tormations, action, which will produce future consequence 
dhammas for persons with the future coming-into-existence, an important point is any kind 
of objects called the object of action (kamma), the object of emblem of action performance 
(kamma nimitta), the object of emblem of destination (gatinimitta) which is the object of 
impulsions adjacent to death-consciousness. Therefore those kinds of objects are also 
essential to be understood clearly for righteous person. 

There are three kinds of objects of patisandhi, object of action, object of emblem of 
action performance, object of emblem of destination in brief. 

1. kamma (action) _ The term kamma (action) means wholesome volition and 

unwholesome volition which has been accomplished indeed. 

2. kamma nimitta (emblem of action performance)_ 

The action is performed by taking the object of such thing, offering thing etc., and 
then that thing is called kamma nimitta (emblem of action performance). 

Pdli Quotation (Abhi-A-2-148) (Mulafi-2-104) 

If any kind of actions which may be performed not only in the closet past life but also 
in the period more far than pico-worlds-period (10 ), either the object of action or that of 
emblem of action performance appear at the time adjacent to death-consciousness as come to 
near (although it does not come really). (Abhi-A-2-148) 

4.1. kamma (action)_ 

Pdli Quotation (Abhidammattha sangaha) 

Among enormous kinds of actions whether it had been performed in the first past life 
or in the period more far than pico-worlds-period (10 ), the action which will give rise to 
occur pafisandhi certainly becomes more apparent than other actions at the time adjacent to 
death-consciousness. Especially the wholesome volition which will give rise to occur present 
pafisandhi of human life was more apparent than other actions at the time adjacent to death- 
consciousness of past life as popular person is obvious in the crowd. For instance, if one had 
experienced to offer the building for monastery and wholesome volitions arose spreadingly, 
by the time adjacent to death-consciousness recollection to that wholesome volition, ability to 
take the object of that wholesome volition again, appearance of that wholesome volition in 
the mind-door is called the object of action (kamma). This is the way of appearing of object 
of action through the perception which has been already done (pubbekatasahha). 

In the way of appearing through the perception that is performed recently 
(sampatikatasahhd), the object of action appears in the mind-door by means of reperforming 
again wholesome or unwholesome deeds which will give rise to occur resultant dhammas at 
the time adjacent to death-consciousness. 
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By the time adjacent to death-consciousness if wholesome volition action of offering 
of building as monastery will give its results really, newly wholesome volitions arise 
spreadingly over and over again as donation ceremony of building for monastery is being 
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performed recently. If wholesome action of offering of food will give its result really, it 
appears in the mind-door again as donation ceremony of food is being performed recently 
again by the time adjacent to death consciousness. If unwholesome action will give rise to 
occur its resultant dhammas it appears in the mind-door again as that unwholesome dead is 
being performed recently and so forth. Most of practising meditators are observed and found 
that the object of action appears through this perception that is performed recently 
(sampatikatasahhd). 

4.2. kamma nimitta 

Pdli Quotation (Abhidhammattha sangaha) 

During performing efficacious action the volition which can be said that action arise 
based on various kinds of objects. The object concerning with experience of action 
performance is called kamma nimitta (emblem of action performance). Those emblems of 
action performance are really (6) kinds of object, visible-object etc, which can appear in (6) 
doors accordingly. There are two kinds of emblems, viz., upaladdha kamma nimitta and 
upakarana kamma nimitta. 

The term, upaladdha kamma nimitta, means the object of emblem of action 
performance, which concems definitely, which is worth acquiring directly, which is 
significant one indeed. The term, upakarana kamma nimitta, means the object of emblem of 
action performance, which is surrounding things to accomplish the action, which is non 
significant one. 

During offering building for monastery, fumiture and food, robes etc., are usually 
offered as surrounding things. By the time adjacent to death-consciousness, if the object of 
emblem of building appears in the mind-door, that is called upaladdha kamma nimitta. If the 
object of any kind of fumiture, food and robe appears in the mind-door, that is called 
upakarana kamma nimitta. 

By the time adjacent to death-consciousness, if emblem of either pagoda or the 
Buddha’s statue etc., appears in the mind-door, that is called upaladdhakamma nimitta. If 
Bowers or food or candle light etc., appears in the mind-door, that is called upakarana 
kamma nimitta. 

During offering of food and lotus ilowers for the Pacceka Buddha, if the object of 
emblem of the Pacceka Buddha appears, it is upaladdhakamma nimitta. If objects of 
emblem of food, lotus Aowers appear, those are called upakarana kamma nimitta and so 
forth. 

Purthermore in the aspect of unwholesome action, if objects of emblems of prey, fish, 
block of meat etc., appear in the mind-door at the time adjacent to death-consciousness, those 
are called upaladdha kamma nimitta. If objects of weapons etc., appear, those are called 
upakarana kamma nimitta. 
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In the Atthi Sutta, Lakkhana Samyutta (Sam-1-446) the Buddha preached that a 
slaughterer reached into the hell after death because he slaughtered enormous cows etc., as 
livelihood. After escaping from the hell, the way of appearing of emblem of action 
performance just before transferring into ghost realm is explained in the commentary as 
follows._ 

Pdli Quotation (Sam-A-1-201) 
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By the time adjacent to death-consciousness of life in the hell of mass of cow’s bones 
appeared in the continuum of that denizen of hell. It is called upakarana kamma nimitta. As 
any object appears obviously in the Super-Phychic knowledge of wise persons, such as the 
most Yenerable Moggallana, that action, which had been performed before falling into hell, 
which was concealed by one life called denizen of hell, appeared in the continuum of that 
denizen of hell. Due to presence of remaining consequences of unwholesome actions of 
livelihood as a slaughterer, he became bony ghost in the sky. (Sam-A-1-201) 

During occurring as human’s life he made living by selling meat after slaughtering 
and separating meats and bones. By taking objects of those masses of cows and their bones, 
unwholesome dhammas were occurred frequently in the continuum of that slaughterer. Due 
to presence of heavy unwholesome actions, slaughtering etc, he had reached into hell. Due to 
remaining light unwholesome actions, he reached into bony ghost’s life. Just before 
transferring to ghost realm, object of emblems of mass of cow’s bone appeared in him. It is 
called upakarana kamma nimitta. If the object of emblem of cows appeared it is called 
upaladdha kamma nimitta. 

4.2. A. Gopaka STrali _ 

A gentleman called STrali who was bom as the lineage of custodian of property had 
built and worshipped a pagoda in the monastery called Tdla piffhika. While he was lying on 
the bed by the time adjacent to death-consciousness, the object of pagoda appeared in the 
continuum of that donor of pagoda, Gopaka STrali. He became a heavenly being when he 
passed away by taking the object of pagoda. This kind of appearing of object is called 
upaladdha kamma nimitta. (Abhi-A-2-148) 

4.2. B White coloured emblem of action performance 

When the object of impulsions adjacent to death-consciousness was scmtinized over 
and over a practising meditator was enable to discern easily. She found the object of white 
colour only. Although she tried to scmtinize past causal dhammas called ignorance, craving, 
clinging, formations, action by penetrating into that white coloured object, it was unable to 
see easily. It took for three days. Then she kept in mind corporeality-mentality occurring a 
period a little far from adjacent to death. At that time she found the object of action of 
offering fruits by a country maid to a bhikkhu. 

Then she kept in mind corporeal and mental dhammas occurring in continuum of 
both bhikkhu and country maid alternately. She found that continuity of Corporeality- 
mentality of country maid and that of corporeality-mentality of herself were continuous ones. 
At that time continuity of mental dhammas during offering fruits were kept in mind and past 
causal dhammas were scrutinized continuously. Afterwards she saw that due to feeling bitter 
of country maid’s life, who was poor and illiterate person, she prayed to become educated 
urbane lady. In this case_ 

1. ignorance is the nature of wrong knowing as educated urbane lady. 

2. Craving is the nature of heartfelt desire to that woman’s life. 

3. Clinging is the nature of strong attachment to that woman’s life. 

4. Pormations are groups of wholesome volition of offering fruits to a bhikkhu. 

5. Action is the efficiency of action of those wholesome volition groups. 

The group of ignorance, craving, clinging which are defilement rounds occurred in 
sequence of one time of mind-door adverting consciousness, (7) times of impulsions and (2) 
times of registering consciousness. Each impulsion consists of (20) mental dhammas 
belonging to greed-wrong view group. The group of formations, action which are action 
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rounds also occurred in sequence of one time of mind-door adverting consciousness, (7) 
times of impulsions and (2) times of registering consciousness. Each impulsion consists of 
(34) mental dhammas due to she cultivated wholesome actions happily by the help of 
reasoning knowledge of firm faith on action and consequence of action. Those mind door 
cognitive processes of defilement rounds and action rounds occur in enormous times. 
However it is presented one action only through unique method called ekattanaya. Due to 
accomplishment of five causal dhammas called ignorance, craving, clinging, formations, 
action, she has got educated urbane lady’s life. However in this case the fact intended to 
present, actually, is the causal dhammas called while coloured emblem of action performance 
only. 

Pdli Quotation (Abhi-A-2-242) 

1. There are causal and resultant dhammas only in the past period. 

2. There are causal and resultant dhammas only in the future period. 

3. There are causal and resultant dhammas only in the present period. 
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In the commentary called Sammohavinodam it is instructed that the practising 
meditator has to endeavour in order to know only causal and resultant dhammas are present 
in all three periods in this way by penetrative experiential knowledge. In accordance with that 
instruction the practising meditator continues to keep in mind both causal and resultant 
dhammas occurring in successive past lives, second past life etc., with the help of penetrative 
experiential knowledge. 

During keeping in mind in this way by the time adjacent to death-consciousness of the 
second past life object of white coloured emblems of action performance appeared in the 
mind-door. When corporeality-mentality occurring anterior period adjacent to death- 
consciousness were kept in mind by sending the knowledge a wholesome action of offering 
of school building was found. In donation ceremony of that school building both ceiling and 
inner wall of that school building was covered with white cotton cloth. Due to present of 
efficiency of that wholesome action of offering of school building, by the time adjacent to 
death-consciousness of the second past life the object of white coloured emblem of action 
performance appeared in the mind-door of herselk That kind of object is called upakarana 
kamma nimitta. That object of impulsion adjacent to death-consciousness of the second past 
life must be taken as objects of patisandhi, life-continuum and death-consciousness of the 
first past life. Therefore objects of patisandhi, life-continuum and death-consciousness of the 
first past life of that practising meditator are the same, white-coloured emblem of action 
performance. This fact should not be forgotten. 

[Notes: _Objects of patisandhi, life-continuum and death-consciousness of that present 

life of that practising meditator are the same as object of action of offering of fruits to a 
bhikkhu, which was taken by impulsions adjacent to death-consciousness of the first past life. 
This fact should also not to be forgotten. It should be noticed the fact objects of patisandhi, 
life-continuum and death-consciousness of one life are the same but those are different in 
different lives respectively.] 

4.2.C Eour kinds of falling of death-consciousness 

There are four kinds of sessions {vdra) relating to falling of death-consciousness, viz.. 
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1. the session at which death-consciousness falls after impulsions adjacent to death- 
consciousness, 

2. the session at which death-consciousness falls after life-continuum which falls after 
impulsions adjacent to death-consciousness, 

3. the session at which death-consciousness falls after registering consciousness which falls 
after impulsions adjacent to death-consciousness, 

4. the session at which death-consciousness falls after life-continuum which falls after 
registering consciousness falls after impulsions adjacent to death-consciousness 
respectively. That meditator was a kind of person with death-consciousness falls after 
enormous times of life-continuum which fall after impulsions. 
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Because those consciousness of patisandhi, life-continuum and death-consciousness 
of that present life of that practising meditator took the object of white coloured emblem of 
action performance which was the object of impulsion adjacent to death-consciousness, and 
then death-consciousness fells after enormous times of life-continuum which occurred many 
hours continuously, when she discerned the period adjacent to death-consciousness she saw 
white coloured emblems of action performance, which were objects of those life-continuum 
and death-consciousness of the first past life, for a long time. This kind of person usually has 
got coma for many hours, many days before death, resulting in arising enormous times of 
life-continuum. Precise and profound nature of principle of Abhidhamma of the Supreme 
Buddha is very wonderful and satisfactory really. 


4.2.D Indecisiye death {sammulha kalakiriya) 

Pali Quotation (Abhi-A-2-148) 

(Mulatl-2-104) 

There is another kind of death, indecisive death, other than death of Gapaka STrali 
mentioned above. In this case, the commentator said as “indecisive death”, due to lack of 
worry about remember the object, action etc. At the time adjacent to indecisive death any 
kind of objects, object of action etc., can appear without worry about remembrance the 
object, object of action etc., indeed. In this case indecisive death called sammulhakdlakiriyd 
refers to appearance of objects of emblems, object of action etc., at the time adjacent to death 
due to presence of efficiency of action only without taking into heart objects, object of action 
etc. Gopaka STraWs death also includes in this kind really. In Sotdnugata Sutta the Supreme 
Buddha preached that all kinds of death of worldling persons are called “indecisive death”. 
Pali Quotation (Ang-1-505) (Ang-A-2-364) 

A bhikkhu has accomplished to know and see penetratively on the Supreme Buddha’s 
noble dhammas with (9) kinds of classification through both theoretical and practical 
knowledge. Both mundane mind and mental concomitants, corporeal dhammas which are 
called ultimate dhammas and causal dhammas of those ultimate dhammas has been known 
and seen by penetrative knowledge. He has also attained Yipassand Knowledge. If that 
bhikkhu passes away before reaching into the Noble Path-Knowledge as worldling person, he 
becomes heavenly being due to presence of purified virtue. The Supreme Buddha preached 
that kind of bhikkhu’s death is called “death with forgetfulness (mutthassatikdla-kiriyd). In 
this case, these words, “if that bhikkhu passes away without mindfulness”, was not preached 
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with referring to forgetfulness on preachings of the Buddha called buddharacana. It was 

preached with referring to the death as worldling person. It is right. _ It can be 

designated the death of worldling person as the death with forgetfulness. (Ang-1-505; Ang- 
A-2-364) 
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In above commentary called Sammohavinodani, actually, it is not explained with 
referring to the death with forgetfulness but with referring to indecisive death of worldling 
person who lacks mindfulness which can remember preachings of the Buddha, in the next 
method, who lacks mindfulness which can remember objects, wholesome volition, action etc. 

It will be explicit. _ The person who walks opposite direction would be 

decapitated with very sharp four-edged dagger behind his back. The person who is falling 
asleep would also be decapitated with very sharp four-edged dagger during lying. One would 
be submerged and killed. Even though any kind of death with these circumstance would be 
occurred, either object of action or object of emblem of action performance can appear 
randomly at the time adjacent to death-consciousness really. (Abhi-A-2-148) 

4.2.E. A person who has killed hy submerging 

During scrutinizing past causal dhammas, one meditator usually becomes out of 
breath whenever he discerns both corporeality-mentality and objects occurring by the time 
adjacent to death-consciousness. Then he discemed corporeality-mentality prior to the period 
adjacent to death-consciousness and mental dhammas of wholesome volition groups of 
offering of alms-food to a bhikkhu could be kept in mind. When he discerned further 
forwards continuously continuity of mind and mental concomitants occurring during praying 

could also be kept in mind. His previous wish was that_“may I become a bhikkhu as 

Yenerable Sirs”._ 

1. Ignorance is the nature of wrong knowing as bhikkhu. 

2. Craving is the nature of heartfelt desire to that bhikkhu^s life. 

3. Clinging is the nature of strong attachment to that bhikkhu's life. 

4. Eormations are groups of wholesome volition of offering alms food to a bhikkhu. 

5. Action is the efficiency of action of those wholesome volition groups. 

Five kinds of causal dhammas were completed. When he checked over and over 
whether consequence dhammas called present life’s five aggregates of pafsandhi etc., could 
arisen due to efficiency of that action, he found that causal relationship occurred really by 
insight. At that time when he was instructed to keep in mind corporeality-mentality and 
object occurring in the period adjacent to death-consciousness again he found a grievous 
scene as follows._ 
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He became a robber in the first past life. One day he was caught and tourtured with 
sword-sticks. Then he was put inside gunny bag, brought by a boat and kicked into water. He 
was submerged and out of breath exceedingly. By the time adjacent to death-consciousness 
the object of action of offering of alms-food to a bhikkhu appeared in mind-door by means of 
new performance again as mentioned above. That object of action could appear in mind-door 
without worry and endeavouring to remember it at the time adjacent to death-consciousness. 

At the periods when it is quite close to death and impulsions adjacent to death- 
consciousness he was very tired, resulting in feeling tired during discerning corporeality- 
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mentality which were occurring at those periods again as recentiy occurring feeiing tired in 
him. It shouid be recognized it can be occurred as if joyfui object is discerned, one become 
joyous feeiing; as if sorrowfui object is discerned, on become sorrowfui feeiing. 


Distinctiye phenomenon _ The object of action of whoiesome voiition of offering 

adjacent to death-consciousness was surrounded by ignorance, craving, ciinging which 
obsessed on injuries. Those causai dhammas are defiiement rounds dhammas which were 
deposited as underiying tendency eiement during cuitivating actions, which had opportunity 
to arise just before death again. That practising meditator has, therefore, got injuries on the 
head during birth of present iife. This is aiso an evidence which is very accurate principie of 
Abhidhamma which is profound and appears profound; which is difficuit and appears 
difficuit. The Supreme Buddha’s Abhidhamma is fuii of nobiiity caiied sanditthika guna 
(the nobiiity which is worth inviting and observing for aii beings). 

In this stage the righteous meditator should not forget the efficiency of light of 
wisdom. 

4.2. F Swift death {lahukamarana) 

There is another kind of death, swift death, other than indecisive death. A ily rests on 
top of handle of chisel would be beaten by mallet. Even though very short instant with this 
kind of circumstance would be an occasion, either object of action or object of emblem of 
action performance would appear randomly. 

Body-door adverting consciousness can not cease the continuity of Iife-continuum 
previously in the continuum of beaten ily in this way. Mind-door adverting consciousness 
only can cease the continuity of life-continuum. (It means mind-door cognitive process arises 
beforehand in the continuum of beaten ily.) 

After cessation of life-continuum (7) times of impulsions fall and those are followed 
by life-continuum. (This is the first mind-door cognitive process.) 
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At the second cognitive process five-door advertising consciousness ceases the 
continuity of life-continuum. Just after that five-doors adverting consciousness sequence of 
mind moments, i.e., touching-consciousness, receiving-consciousness, investigation 
consciousness, determining consciousness and (7) times of impulsions arise successively. 
Afterwards life-continuum falls again. (This is the second cognitive process, body-door 
cognitive process indeed.) 

At the third cognitive process mind-door adverting consciousness ceases the 
continuity of life-continuum. Then (7) times of impulsions arise and it falls into life- 
continuum. (This is the third, mind-door cognitive process.) 

Death-consciousness arises after life-continuum which follows the third cognitive 
process. This example would be shown in order to be clear understood how object of mental 
dhammas can appear so swiftly in this way. (Abhi-A-2-148) 

4.2. G The reason found in Mulatikd 

There is a reasonable question that_why five-door adverting consciousness is 

unable to cease continuity of life-continuum beforehand. Teacher of another school of 
thought, the most Yenerable Dhammasiri Thero etc., had an alien concept that_“it is 
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due to presence of any kind of object which is still thinking about of himself called small 
fly.” 

That is not reasonable fact according to alien concept. This is because_there is none 

object which is factor of any thinking other than object of life-continuum and then during 
thinking on any other object by the mind it is unable to cease continuity of life-continuum 
really. 

This factor, indeed, may be the source of inability to cease continuity of life- 
continuum by five-doors adverting consciousness occurring in body-door cognitive process. 

* tanissa tamhi samaye olambanti ajjholambanti abhippalambanti. (M-3-203). 

‘Tn the continuum of that being which is quite close to death, those objects called 
object of action, object of emblem of action performance, object of emblem of destination, 
appear as dangled thing, hung loosely thing, dangled thing towards one’s attention at the time 
adjacent to death”, preached by the Buddha. 

Due to presence of preaching by the Supreme Buddha in this way any kind of objects, 
object of action etc., would be appeared before three sessions of impulsions of cognitive 
processes shown in the commentary. (It means any kind of objects called object of action, 
object of emblem of action performance, object of emblem of destination, appears in mind- 
door beforehand in the continuum of that fly which is certainly to be dead.) 
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It is because_ among three kinds of objects called object of action, object of 

emblem of action performance, object of emblem of destination, as dangled thing or dangled 
thing toward one’s attention any kind of objects would be resulted from occurrence of many 
sessions of impulsions rather than only once. Even though mere only once session of 
impulsions arise it is inappropriate to appear that object either as dangled thing loosely or as 
dangled thing towards one’s direction. At the period before reaching into three kinds of 
cognitive processes, i.e., mind-door cognitive process, body-door cognitive process, mind- 
door cognitive process as mentioned above commentary, it is worth appearing any kind of 
objects among three kinds of objects which are objects of impulsions adjacent to death- 
consciousness, resulting in ability to cease the continuity of life-continuum with any kind of 
objects, object of action etc., by mind-door adverting consciousness but not by five-doors- 
adverting consciousness within body-door cognitive process in the continuum of beaten fly. 

After that first mind-door cognitive process, touching-consciousness of body-door 
cognitive process arises in the continuum of beaten fly by taking the present tactile-object due 
to strong efficiency of tactile-object which is produced by beating. Afterwards impulsions of 
mind-door cognitive process arise by taking any kind of three object, object of action etc., 
which has taken by impulsion of mind-door cognitive process previously before that body- 
door cognitive process. 

Then 

1. the life-continuum which is designated as primary life-continuum or 

2. the life-continuum, which is designated as guest life-continuum (agantuka bhavanga), 
which is registering consciousness falls continuously. (Registering consciousness arises 
after impulsions of third mind-door cognitive process.) 

3. If registering consciousness is absent, only once life-continuum arises after impulsions of 
third mind-door cognitive process. 

If the consequence consciousness which is identical with primary patisandhi 
consciousness arises by performing the function of registering consciousness, that registering 
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consciousness is called primary life-eontinuum (mulabharanga). If another kind of 
oonsequence oonsoiousness whioh is not similar to that primary life-oontinuum arises by 
performing the function of registering oonsoiousness, that registering consciousness is oalled 
“guest life-continuum” (agantuka bhavanga) 

Pali Quotation (Abhi-A-2-148) 

(MulafT-2-104) 

The oommentary explained that after the third mind-door oognitive proeess the fly 
falls to death-consciousness. The essenoe of explanation of eommentary is as follow._ 

1. If registering consoiousness arises after impulsions adjacent to death-oonsoiousness, death 
eonsciousness falls after that registering consciousness. 

2. If registering consciousness does not arise after impulsions adjacent to death- 
oonsciousness, death-oonsoiousness falls just after impulsions adjaoent to death- 
consciousness. 

This is the explanation how swift death (lahuka marana) oecur in small fly as an 
example. If the person has got usual way of death but not swift death, there would be four 
means of death as mentioned above, viz.. 
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1. death-consciousness falls just after impulsions adjacent to death-consciousness; 

2. death-consciousness falls after life-continuum which follows impulsions adjacent to 
death-consciousness; 

3. death-consciousness falls after registering consciousness which follows impulsions 
adjacent to death-consciousness; 

4. death-consciousness falls after life-continuum which follows registering consciousness, 
that registering consciousness arise after impulsions adjacent to death-consciousness; 
respectively. 

In this explanation relating to swift death the commentator applied the term, death- 
consciousness as life-continuum. Objects, object of action etc., usually appear very swiftly in 
the mind-door. With referring to very swift appearance of objects, object of action etc., in the 
mind-door, the commentator explained that “how object of mental dhammas can appear so 
swiftly in this way. It is right. It should be recognized the object, which is mental dhammas 
has very swift appearance in the mind-door. Purthermore it should be recognized the fact that 
it has been shown on swift appearance of object which is mental dhammas in the mind-door 
by showing occurrence of mind-door cognitive process which takes any kind of three objects, 
object of action etc., without occurring body-door cognitive process which takes powerful 
tactile-object that is corporeal dhammas produced by beating with mallet in the continuum of 
small ily. 

In the next method._ Although corporal dhammas, eye-clear sensitivity etc., 

have objects, visible object etc., they have not objects definitely because corporeal dhammas 
are andrammana dhamma which can not take object. It can be said by metaphorical usage 
called thdnayupacdra by which depended corporeal dhammas, eye-clear-sensitivity which is 
base (Jhdna), has object through considering to visible seeing-consciousness which is dweller 
(thdni). These objects of mental dhammas means definite objects indeed. Therefore the 
commentator explained that “how object of mental dhammas can appear so swiftly in this 
way” in order to show mental dhammas which have objects definitely. (MulatT-2-104,105) 

4.3.A Emblem of destination (gatinimitta) 

The term, gatinimitta, means any kind of colour which is present in the destined 
realm. That colour usually appears in the mind-door by the time adjacent to death- 
consciousness. Among those destined places or realms, when emblem of destination of hell 
appears for a being who will become denizen of the hell, it is similar to big iron pot. When 
emblem of destination appears by the time adjacent to death consciousness of a person who is 
destined to be human being, red-coloured woolen rug-like inner wall of mother’s womb 
appears in the mind-door. When emblems of destination of heavenly being appear for a 
person who is destined to be heavenly being, the tree of plenty, celestial abodes etc, would be 
appeared in the mind-door. 

Thus, three are three kinds of objects of patisandhi, viz, 

1. action (kamma), 

2. emblem of action performance (kammnimitta) 

3. emblem of destination (gatinimitta), respectively, in brief. (Abhi-A-2-149) 
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Pali Quotation (Mulati-2-105) (Anuti-2-115) 
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There are infinite varieties of objects called object of action, object of emblem of 
action-performance, object of emblem of destination by means of realm, arising of mind 
moment (cittuppMa) etc., in detailed method resulting in saying as “in brief’ by 
commentator. Sub Commentator Sayadaw (Mulatika) explained the words “by means of 
realm, arising of mind moments”, with referring to the object of action. Classification through 
realm, arising of mind moment can also be available in object of emblem of action 
performance really. Due to presence of (6) kinds of objects of the emblem of action 
performance, it is also available to classify in emblem of action performance. Yarieties of 
emblems of destination are various visible-objects i.e., brown, shining white, red, yellow etc. 
(MulafT-2-105) (AnufT-2-115) 

[Although it is explanation on emblem of destination as visible-object only, some 
suggested that remaining objects, sound, smell etc are also available as emblems of 
destination.] 

Pali Quotation (Abhidhammattha sangaha) 

According to explanation, ""gatiyd nimittam gatinimittam”, newly coming existence’s 
objects usually appear beforehand by the time adjacent to death-consciousness. That emblem 
of destination also varies two kinds, i.e., upalabhitabba gatinimitta and upabhogabhuta 
gatinimitta. The place which is worth acquiring, reaching directly is called upalabhitabba 
gatinimitta. Paraphernalia which would be experienced and felt in that destined place is 
upabhoga gatinimitta. 

When emblem of destination appears by the time adjacent to death-consciousness of a 
person who is destined to be human being, if red-coloured rug-like inner wall of mother’s 
womb appears in mind-door, that emblem of destination is upalabhitabbagatinimitta. If any 
other human beings’ paraphernalia appear, that is called upabhoga gatinimitta. 

If emblem of destination of celestial abode appear in the continuum of being who is 
destined to be heavenly being, that object is called upalabhitabba gatinimitta. If female 
heavenly being, the tree of plenty, garden, pond etc, appear, those objects are called 
upabhoga gatinimitta. If emblem of destination of hell appears in the continuum of being 
who is destined to be denizen of hell, that object is called upalabhitabba gatinimitta. If dog, 
crow, vulture, guard of hell, fires of hell etc., appear, those objects are called upabhoga 
gatinimitta. 

Dwelling places of forest and mountain range which appear in the continuum of being 
who is destined to be animal are upalabhitabba gatinimitta while shrubs, brushwood etc., are 
called upabhoga gatinimitta. 
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One opinion explained that object of cloud of darkness would be appeared in the 
continuum of being who is destined to be ghost at the time adjacent to death-consciousness. 
In this case, emblems of destination called ocean, river banks where ghosts dwell can appear 
in the mind-door of that person. Dwelling places of ghosts, town, village etc., are called 
upalabhitabba gatinimitta while paraphemalia of ghosts’ life, faces, urine, snot, spittle etc 
are called upabhoga gatinimitta. 

All emblems of destination mentioned above are visible-object only. (There is no 
collectiveness of visible object free from partial ones and therefore it means collectiveness of 
many visible objects which are ultimate realities.) During appearing of those emblems of 
destination, some appear as it encounters in dwelling places of themseWes. Some appear as it 
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would appear suddenly from here and there. Some appear as he reaches into either hell or 
heaven. During some persons have got coma in recent time, emblems of destination appear as 
they seem to be reach to hell, heaven, big forest together with Mends, of a town or village 
near coastline. (Paramattha Dlpanl-256-icchdsaya) 

4.3. B Opinion of Paramatha DTpanT 

In Abhidhammatta Sangaha, the most Yenerable Anuruddha explain that 
'"kammabalena channam drdrdnam ahhatarasamim paccupatthdtT' = among those three 
kinds of objects appears in any kind of (6) doors due to efficiency of definite action (janaka 
kamma) which will give rise to occur consequence patisandhi. In Paramattha DTpanT, the 
most Yenerable Ledi Sayadaw explained that the word, kammabalena = due to efficiency of 
definite action”, can be available in “generally” only. 

These kinds of objects, viz., 

1. the object which is frequently practiced by some (dcinnakamma), 

2. the object which is performed recently just before death (dsanna kamma), 

3. the object which is remembered through waming of relatives, 

4. the object which appears by thinking of oneself, 

can appear by the time adjacent to death-consciousness due to presence of some factors, 
frequent practising etc., but not due to efficiency of action”.... explained by the most 
Yenerable Ledi Sayadaw. (Paramattha DTpanT-256-icchdsaya) 

4.3. C The person who appeared emhlem of destination 

When most practising meditators are observed it found that those persons who 
appeared object of emblem of destination were very few. When a meditator keeps in mind 
corporeality-mentality occumng at the time adjacent to death, objects of action and objects of 
emblem of destination appeared before impulsion adjacent to death-consciousness. At 
impulsions adjacent to death-consciousness, however, an emblem of destination, inner wall of 
mother’s womb, which had wollen rug-like red colour, appeared in the mind-door. 
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At the periods before impulsions adjacent to death-consciousness, both objects of 
action, i.e., offering of food, Aowers on Aat ground around a pagoda and image of teaching to 
some nuns and objects of emblem of action performance, i.e., the image of pagoda, offering 
food, Aowers etc., appeared in the mind-door. When ignorance, craving, clinging, which were 
occurring during cultivating those actions, were scrutinized the wish in a way that “may I 
become a person who can serve bhikkhus, was also found. 

1. Ignorance is the nature of wrong knowing as a person who can serve bhikkhus. 

2. Craving is the nature of heartfelt desire to that kind of life. 

3. Clinging is the nature of strong attachment to that kind of life. 

4. Pormations are groups of wholesome volition of offering food, Aowers on flat ground 
around a pagoda. 

5. Action is the efficiency of action of those wholesome volition groups which were 
deposited in the continuity of corporeality-mentality after perishing away of those 
formations. 

The phenomenon of causal relationship called obvious arising of consequence 
corporeality-mentality, patisandhi five aggregates of present life etc., due to presence of 
those causal dhammas, was also scrutinized by insight. Even though those objects of action 
and emblem of action performance appeared for a long time before impulsions adjacent to 
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death-consciousness, by the time impulsions adjacent to death-consciousness wollen rug-like 
red colour was found as striking a match. It was emblem of destination called inner wall of 
mother’s womb. Afterwards death-consciousness falls successively. When objects of 
patisandhi, life-continuum, death-consciousness of present life are checked only that yisible- 
object called wollen rug-like red colour is taken as object again consistently. Due to 
efficiency of wholesome action of offering of food, Aowers, open oil lamp on ilat ground 
around a pagoda, that emblem of destination appeared in the mind-door consequently, 
resulting in attaining a kind of life who can serve bhikkhus really. 
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5. General Knowledge on pafisandhi (process of newly pccurrence of next 
existence, NONE) 

5.1 Various kinds ofpatisandhi and deserving of realms 

During keeping in mind causal and resultant dhammas of successive past lives and 
successive future lives general knowledge on patisandhi (process of newly occurrence of 
next existence, NONE) should be understood theoretically beforehand. Only when one 
understands about patisandhi can he keep in mind accurately which kind of patisandhi had 
occurred in what kind of past live and how many numbers of consciousness and mental 
concomitants were occurred in that patisandhi mind moment. 

1. How many kinds of patisandhi are present? 

2. How many kinds of patisandhi consciousness are present? 

3. Which kind of patisandhi with what kind of consciousness occurs in what kind of 
existence? 

4. Which is the object of patisandhil 

1. There are (20) kinds of patisandhi including patisandhi of mindless being. 

2. There are (19) kinds of patisandhi consciousness, viz., 

(a) Rootless unwholesome consequence with neutrality investigating consciousness 
(ahetuka akusalavipdka upekkhd santlrana citta) = (1) kind; 

(b) Rootless wholesome consequence with neutrality investigating consciousness 
(ahetuka kusalaripdka upekkhd santlrana citta) = (1) kind; 

(c) Great consequence consciousness = (8) kinds; 

(d) Fine-material consequence consciousness = (5) kinds (Pantad Method); 

(e) Immaterial consequence consciousness = (4) kinds; 

Totally in (19) kinds. 

3. Among those (19) kinds of patisandhi consciousness_ 

(a) One has got patisandhi through rootless unwholesome consequence with neutrality 
investigating consciousness called akusalavipdka ahetuka manovinndnadhdtu in 
four woeful existences. If a righteous meditator had got experience in any kind of 
four woeful existences in previous existences, that patisandhi mind moment consisted 
of (11) mental dhammas. (See tables of ndmakammatthdna.) 

(b) Those persons, i.e., congenital blind, congenital deaf, congenital idiot, congenital 
mute, hermaphrodise or eunuch (pandaka) etc., have got patisandhi through rootless 
wholesome consequence with neutrality investigating consciousness called 
kusalavipdka ahetuka manovinndnadhdtu in human world. 
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(c) Those persons with great luck and perfection have got patisandhi through any one of 
(8) kinds of great consequence consciousness called sahetuka kdmdvacaravipdka in 
(6) kinds of sensual heavenly spheres and human world appropriately. 
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(d) Those persons have got patisandhi through (5) kinds of fine-material consequence 
consciousness in fine-material spheres appropriately. 

(e) Those persons have got patisandhi through (4) kinds of immaterial consequence in 
brahmas of immaterial Spheres appropriately. 

One has got patisandhi through such patisandhi consciousness in such sphere, that 
patisandhi only is designated as the patisandhi which is conformity with that patisandhi 
consciousness. (Vs-2-180,181) 

4. Three Kinds of objects of patisandhi (next method) 

There are three kinds of objects of patisandhi consciousness, viz., 

(a) past object, 

(b) present object, 

(c) conceptual object (pahhatti) which is not deserving to be said as past, present. 

It should be recognized the patisandhi of mindless being has no object because that 
kind of patisandhi has got only corporeality called vital nonad corporeal units (jlvitanavaka 
kaldpa) which are incapable of taking object and those are called andrammana dhamma. 
Among those three kinds of objects - 

1. The Past Object _Objects of boundless consciousness patisandhi 

(vihhdnahcdyatana patisandhi) and neither-perception-nor-non-perception 
patisandhi (neva sahhd ndsahhdyatana patisandhi) are past objects only. The former 
is produced by the wholesome action of absorption of boundless consciousness. That 
wholesome absorption takes object of consciousness of boundless space 
(dkdsdnahcdyatana vihhdna) which is called pathamdruppavihhdna (first 
immaterial consciousness). Similarly patisandhi consciousness of boundless 
consciousness sphere also takes object of that consciousness of boundless space 
which was past dhamma only because that consciousness of boundless space 
occurred before consciousness of boundless consciousness sphere arises. Similarly 
consciousness of neither-perception-nor-non-perception also takes object of 
consciousness of emptiness (dkihcahhdyatana vihhdna) which is called tatiydruppa 
vihhdna (third immaterial consciousness). That consciousness of emptiness sphere 
was also past dhamma which occurred before consciousness of neither-perception- 
nor-non-perception. Thus neither-perception-nor-non-perception consequence 
patisandhi consciousness also takes object of that past wholesome deed of emptiness 
sphere. Therefore - 

(a) the object of patisandhi of boundless sphere is object of past lofty emblem of action 
(dkammanimitta) which is wholesome deed of boundless space sphere. 

(b) The object of patisandhi of neither-perception-nor-non-perception is object of past lofty 
emblem of action which is wholesome deed of emptiness sphere. 

2. Past and present objects _Objects of (10) kinds of patisandhi of sensual sphere, i.e., 

rootless unwholesome consequence with neutrality investigating consciousness, rootless 
wholesome consequence with neutrality investigating consciousness and (8) kinds of great 
consequence consciousness, might be both past and present objects accordingly. 
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3. Conceptual object (pannatti arammana or narattabbarammana) _Objects of these 

(7) kinds of patisandhi, i.e., (5) kinds of patisandhi of fine-material sphere, patisandhi of 
boundless space sphere and emptiness sphere, are conceptual objects which are not deserving 
to be said as past, present. (Abhi-A-2-149, Vs-2-181) 
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It will be continued._Thus the process of NONE called patisandhi arises by 

taking object of any suitable one of three kinds contiguously after death-consciousness which 
has the object of either past dhamma or conceptual dhamma that is not deserving to be said 
as past, present. There is no death-consciousness which has the object of present dhamma. 
Therefore it should be understood the nature of occurrence of patisandhi which has any 
suitable one of three kinds of objects called past, present, concept through joyful patisandhi, 
or woeful patisandhi, just after death-consciousness which has any one of two kinds of 
objects calledpast, conceptual (Abhi-A-2-149, Vs-2-181) 

5.2 Nature of transferring process from sensual joyful existence to woeful existence 

What is the nature of transferring process? 

It will be explained the nature of transferring process from sensual joyful existence to 
woeful existence previously. - Due to presence of the preaching of the Supreme Buddha in a 
way that 'Idnissa tasamim samaye olambanti = as shape of peak of mountain appears at east 
side of it through efficiency of sunshine which is shinning west side of it at evening those 
unwholesome actions (kamma) which had been done previously appear in the mind-door of 
the person who is moribund at the time quite close to death” (M-1-203), while the person 
who has got unwholesome actions, who exists in sensual joyful existence, is lying down on 
the bed at moribund moment any one kind of objects of actions which had been cultivated 
previously (= images of weapons, stick, sword, arrow, prey, piece of Aesh, bones etc., ) or 
objects of emblem of action (kammanimitta) appears in the mind-door. At the time 
contiguous after 

(a) impulsions of cognitive process with registerings as ending or 

(b) pure impulsions of cognitive process without registering 

which arises by taking that impinging object of any kind of action or emblem of action, 
death-consciousness arises by taking object of the life-continuum. [it is explained that “death- 
consciousness arises by taking object of the life-continuum” because objects of patisandhi, 
life-continuum and death-consciousness for one life are the same as natural fixed law. With 
regarding to these words those sessions (vara) i.e., death-consciousness which falls after 
registering and death-consciousness which falls after impulsion, are shown. In previous 
chapter those sessions (vdra) i.e., life-continuum falls after registering and then death- 
consciousness falls after life-continuum; and life-continuum falls after impulsion and then 
death-consciousness falls after life-continuum, has been shown.] 

By the time just after cessation of that death-consciousness the patisandhi 
consciousness which is inclusive in woeful existence arises by taking object of impulsions of 
cognitive process adjacent to death-consciousness, which impinges into the mind-door at 
moribund moment, which is either the object of action (kamma) or the object of emblem of 
action (kamma nimitta) through inclining efficiency of defilements, ignorance, craving etc., 
which are not eradicated by the Noble Path dhamma. This is the patisandhi with object of 
past dhamma, which arises contiguously after death-consciousness with object of past 
dhamma. ((Abhi-A-2-149, Vs-2-181) 
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anupacchinnakilesa balarinamitam _ 

Any kind of objects, object of action etc., can appear in the mind-door of moribund 
person before defilements, ignorance, craving etc., are eradicated by the Noble Path 
dhamma. Among those three kinds of objects, object of action etc., continuity of mind can 
bend and incline towards the next existence called new one by taking object of any one 

appropriately. The commentator Sayadaw, therefore, explained 

""anupacchinnakilesabalarindmitam = the patisandhi consciousness arises through inclining 
efficiency of defilements, ignorance, craving etc., which are not eradicated by the Noble Path 
dhamma”. 

It is right. After continuity of mind was inclined patisandhi consciousness which is 
partial of those continuity of mind is also inclined. It should be recognized inclination of the 
whole continuity of mind can not occur without inclination of partial continuity of mind. 
(MulatT-2-105) 

By the time adjacent to death any kind of objects, action etc., appears in the mind- 
door and the continuity of mind usually inclines towards new coming-into-existence by 
taking that object. For instance, it is similar to inclination of mind towards the joumey which 
is intended to go though one arrange for that journey. If the whole continuity of mind inclines 
towards new coming-into-existence, patisandhi consciousness within that continuity of mind 

will also be inclined towards that new coming-into-existence. It is right._The whole 

continuity of mind is unable to incline without inclination of patisandhi consciousness which 
is inclusive in the whole continuity of mind towards new coming-into-existence. 

The inclination towards new coming-into-existence is resulted from occurrence of 
well accomplishment to cultivate and arrange wholesome formations and unwholesome 
formations through craving on coming-into-existence which is sufficient to incline new 
coming-into-existence in that way. It is right. - In such continuity of mind of worldling and 
sekkha persons (=lower seven Noble Ones) have got incessant impregnation with the craving 
which is heartfelt desire on coming-into-existence as volition (cetand), wholesome formation 
etc., in that continuity of mind only the patisandhi consciousness which is inclusive in the 
next coming-into-existence arises consequently. When that consciousness arises in that new 
coming-into-existence that craving seems to be exhorting to incline. Therefore it is said that 
“anupacchinnakilesabalarindmitam (AnutT-2-115) 

Pdli Quotation (MulatT-2-105) 

(AnutT-2-115) 

(Sam-A-3-51)(Sam-tT-2-323) 

(MulatT-2-104) 
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In all patisandhi of joyful and woeful existences those impulsions adjacent to death- 
consciousness, which incline towards patisandhi of woeful existence are unwholesome 
impulsions only, while those impulsions adjacent to death-consciousness, which incline 
towards patisandhi of joyful existence, on the other hand, only wholesome impulsions 
indeed. Thus Noble teachers decided for impulsions adjacent to death-consciousness. 
Evidence of Pdli Text of the Supreme Buddha is Adittapariydya Sutta as follows:_ 



Translated by - Aiinatara Bhikkhu * 9 


''Bhikkhus... (while any kind of object, visible-object etc., if one obsesses bulk of 
fomi and shape which are factor of recognizing as man, woman, beautiful object, ugly object 
etc., as either man or woman, either beautiful or ugly object, in other way, if one obsesses 
‘small sign of partial recognition marks of bodily parts, i.e., eye, eyebrow, gesture of hand 
and foot, gesture of smile etc., “which are capable of showing defilements apparently” in the 
continuum of person who obsesses in that way) the continuity of mind which is worth 
designating as kamma rihhana (= potential consciousness which can give rise to occur 
patisandhi of new coming-into-existence in future) which is tying with pleasingness on either 
big sign of form and shape which are factor of recognizing as man, woman etc., or small sign 
of partial recognition marks of bodily parts, i.e., eye, eyebrow, gesture of hand and foot, 
gesture of smile etc., which are capable of showing defilements apparently, will be existing 
(occurring). 

If one passes away that kind of period at which he is tying with pleasingness in that, 
there will be obvious factor that he has to reach any kind of two destinations called hell and 
animal realm indeed”. 

The Supreme Buddha preached in this way. Therefore unwholesome impulsions 
adjacent to death-consciousness are powerful dependence factor of patisandhi of woeful 
existence. It should be recognized wholesome impulsions are also powerful dependence 
factor of patisandhi of joyful existence. (MulatT-2-105) 

In Adittapariydya Sutta, Saldyatana Vagga, Samyutta it is preached that if 
impulsions adjacent to death-consciousness fall with greed by taking objects which are 
deserving to occur greed, one will reach into any one of two kinds of destinations called hell 
and animal realms surely. Due to direct showing on hell and animal, it should be recognized 
destination of ghost realm is also possible to reach. Similarly if impulsions adjacent to death- 
consciousness fall with anger, delusion, it should be recognized one can reach woeful 
existences in future surely. 
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Therefore every one should like to prepare so as not to fall unwholesome impulsions 
during moribund period beforehand. This is how patisandhi of woeful existence with past 
object of action or past object of emblem of action (kammanimitta) arises contiguously after 
death-consciousness which has got object of past dhamma. 

5.3 Noble Ones called Arahants 
Pdli Quotation (MahdtT-2-299) 

Any kind of objects called action-emblem of action-destination never appear in the 
mind-door of moribund Arahant at the time adjacent to final death-consciousness called 
parinibbdna cuti because the Arahant has accomplished to eradicate defilements completely 
through Noble Path dhammas in all aspects, resulting in extinguishment of endeavouring to 
arise every kind of coming-into-existence. Due to non-appearance of any object in that way, 
every action called kamma which had been cultivated in infinite successive rounds of rebirth, 
which is still present apparently can not give rise to occur patisandhi in the absence 
association of defilement. (MahdtT-2-299) 

5.4 Emblem of destination of woeful existence (duggati gatinimitta) 


9 



10 * NIBBANA GAMINIPAJIPADA (Pa-Auk Tawya Sayadaw) 


While another one is lying on the bed at moribund moment, as mentioned above, 
emblems of destination of woeful existence, colour of Aame etc., which are occurring in hell 
etc., appear in the mind-door, due to efficiency of unwholesome action which had been 
cultivated before death. In the continuum of that being after cessation of two times of life- 
continuum three kinds of consciousness of cognitive process, i.e., 

1. one time of mind-door adverting; 

2. five times of impulsions adjacent to death, due to presence of weak efficiency at 
moribund period; 

3. two times of registering arise by taking object of that appearing emblem of destination 
called gatinimitta. 

Afterwards once death-consciousness arises by taking object which is the same as 
object of life-continuum. Then (11) mind moments (two times of life-continuum, eight times 
of consciousness of cognitive process, one time of death-consciousness have passed through 
so far as this extent of continuity of mind moments. (This is the session (yara) in which 
death-consciousness falls after registering.) Then patisandhi consciousness arises by taking 
object of that emblem of destination which has got the life-span of remaining (5) times of 
mind-moments, which is the object of those impulsions adjacent to death-consciousness 
(=moribund cognitive process). [In this case, life-span of the visible-object which is emblem 
of destination is demarcated by (16) mind-moments.] 

This is how patisandhi with object of present dhamma arises contiguously after 
death-consciousness with object of past dhamma. (Abhi-A-2-149,150, Vs-2-181) 
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(16) times, (17) times _There is a reasonable question that is it opposite between the 

explanation by which “the life-span of object of this emblem of destination has got (16) 
mind-moments” and the explanations of commentaries and sub-commentaries by which 
corporeal dhammas have got the life-span of (17) mind-moments or (51) times of sub-mind- 
moments? It is not opposite between each other. 

In above commentaries the commentator Sayadaw alluded the method by which (16 
mind-moments are counted from the beginning of static phase (thitikdla) of that visible- 
object by means of the static phase of object, that emblem of destination, which is suitable to 
benefit for arising of life-continuum (vibration) consciousness (bhavangacalana). This 
method is shown because the arising phase (upppddakhana) of visible-object of that emblem 
of destination is not suitable to benefit for arising of life-continuum consciousness. Why only 
static phase is suitable to benefit for arising of life-continuum (vibration) but not arising 
phase? It is because at least only when one mind-moment has gone beyond visible-object can 
appear in the mind-door, resulting in suitableness to benefit for arising of life-continuum 
(vibration). Unless it has gone beyond one mind-moment it is not suitable to benefit. Only the 
static phase, therefore, is appropriate sub-mind-moment. (Abhidhammatthavibhdvam tdcd) 

Pdli Quotation (Abhidhammatthavibhavani) 

5.5 Elame of the hell 

Pdli Quotation (MahdtT-20299, 300) 

Above sayings of commentary that “the emblem of destination, Aame colour of hell 
etc., usually appear in the mind-door of moribund person”, are said by means of similarity to 
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Hame colour etc., which are occurring those hells etc., It is right. Not only those Harne of hell 
etc., appear in mind-door of that person, but it must also be added colours of cane brake hell, 
red silk cotton tree hell, the hell in which trees bear leaves which are the same structure of 
four-edged dagger etc. With regarding to the word, adi (=etc.,) found in '"narakddlsu", those 
kinds of colours which are inclusive in inhabiting places of ghosts, animals must also be 
inferred collectively. 

The word, ""manodrdre dpdthamdgacchati”, as various objects of dream appear in the 
mind-door of person who is asleep or as various kinds of objects of divine eye appear in the 
mind-door of the righteous person with the Super-psychic Knowledge of Divine Eye, in the 
continuum of being who is going to hell realm the visible-object called sight-base, colour 
which is impinged by the efficiency of action with potentiality to produce its result reaches as 
acquired object in the mind-door only at moribund period. (Mahti-2-299, 300) 
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According to this explanation, the visible-objects, Aame of hell etc., which appear in 
the mind-door of moribund being who is going to hell realm, are not real flame of hell. It 
should be recognized it is only visible object of emblem of destination, which is produced by 
efficiency of action (kamma), which is similar to flame of hell. 

5.6 How emblem appears in fivefold doors called pahcadrdra 

In the continuum of another one the inferior object which is factor of lust etc., reaches 
as impingement of any kind of fivefold doors at moribund period. In the continuum of that 
being, at the end of determining consciousness which occurs within such continuity of 
cognitive process, (5 ) times of impulsions and two times of registering consciousness arise 
due to presence of weak efficiency at moribund period. Afterwards one death-consciousness 
arises by taking object of life-continuum only. 

Thus (15) mind moments, viz.. 


Life-continuum. (2) times, 

1. five-doors-adverting . (1) time, 

2. seeing-consciousness. (l)time, 

3. receiving . (1) time, 

4. investigating. (1) time, 

5. determining . (1) time, 

6. impulsions. (5) times, 

7. registerings. (2) times, 

death-consciousness. (1) time. 


have passed through so far as this extent of continuity of mind moments. Then 
patisandhi consciousness arises by taking that inferior object which has the life span of 
remaining one mind moment only. This patisandhi is also a kind of patisandhi which has 
object of present dhamma, which arises contiguously after death-consciousness which had 
object of past dhamma. 

These phenomena are how two kinds of patisandhi, viz., 

1. patisandhi of woeful existence, which takes object of past dhamma, 

2. patisandhi of woeful existence, which takes object of present dhamma, arise 
contiguously after death-consciousness of joyful existence, which has got object of 
past dhamma, and these phenomena are deserving to show previously. (Abhi-A-2- 
150, Vs-2-182) 
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ragadihetubhutam hmamarammanam _ 

The inferior object which is factor of lust etc., means undesirable object which is 
deserving to occur as object of unwholesome consequence mental dhammas. It is right - 
That undesirable object which is factor of those lust etc., can also occur as factor of lust 
through thinking over and over again. It should be recognized in this way. (Mulafi-2-300) 
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In case of the term (=desirable)”, there are not only real desirable objects 

naturally but artificial desirable object made by thinking over and over (parikappaiffha). That 
kind of object, actually, is undesirable object (aniffhdrammana). If one obsesses that 
undesirable object as desirable one through thinking over and over, it is artificial desirable 
object called parikappaiffhdrammana. It means undesirable object can also be occurred as 

factor of lust through thinking over and over. For instance_Paeces are desirable object 

of dogs. 

In the next method, only the occurrence which is the factor of lust etc., which arises 
together with direct productive action called janakakamma that can produce unwholesome 
consequence; which arises together with volitions of impulsions adjacent to death- 
consciousness which is similar to that direct productive action, is designated as inferior 
(hma) occurrence. (Those volitions of impulsions adjacent to death-consciousness and 
unwholesome direct productive action have the same not only occurrence of action but also 
object of emblem of action (kammanimitta). Due to presence of the same occurrence in that 
way, it is said '"tam sadisa". 

It is right._That object is also object of unwholesome consequence which is not 

worth desiring by means of action because it is object of unwholesome action which can give 
rise to occur worries in future. (MulatT-2-105) 

Pdli Quotation (AnutT-2-115) 

Even though it is natural desirable object, if it is object of inferior unwholesome 
action, it will be undesirable one, due to inferior occurrence through the efficiency of relation 
of object (drammana paccaya). It means it is the object of unwholesome consequence due to 
occurrence of undesirable one. (AnutT-2-115) 

If it is desirable object, which fault can be arisen? - Consequence of unwholesome 
action which arises by taking desirable object never has got object of unwholesome emblem 
of action because unwholesome consequence is not deserving to occur as dhamma with 
desirable object (itthdrammana dhamma). Thus the fault can arise. (MulatT-2-105) 

The basic meaning of inferior object which is factor of lust etc., is worth desiring as 
only emblem of action (kammanimitta) which must be past dhamma. Very weak impulsions 
of fivefold doors can not give rise to occur patisandhi. 

How patisandhi consciousness can be designated as the patisandhi with present 
object of emblem of action? The answer is as follows:_ 

During moribund period present object of emblem of action which impinges into the 
fivefold doors is not only belonging to continuity of object of action which is performed at 
moribund period but also similar to that object of emblem of action. It should be recognized 
in this way. (MulatT-2-105) 

Commentary explains above section of how object of emblem of action appear in 
fivefold doors because that section is intended to be shown after explaining how object of 
action, emblem of action appear in mind-door. According to specification of that 
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commentary, It should be recognized only present object of emblem of action can appear in 
fivefold doors. 
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The word, kammanimitta (= emblem of action) means that the volition (cetana) 
associating with each impulsion which consists in mind-door cognitive process adjacent to 
near death impulsions of fivefold doors-cognitive process is designated as the action 
(kamma) and then the object of that action is designated as kammanimitta (emblem of 
action). That object of emblem of action is present occurring dhamma while near death 
impulsions of eye-door cognitive process is occurring, if it is the object brought and shown 
by teacher, parents etc., such as Aower etc. Among three kinds of present it is the object of 
emblem of action which is worth saying as continuity present (santatipaccuppanna). 

The Sub-commentary called Mulatikd Sayadaw explained on the object of emblem of 
action of that eye-door-cognitive process both in a way that ""dsannakatakammdrammana 
santatiyam uppannam = it occurs within continuity of object of action performed moribund 
period” because it occurs within continuity of object of mind-door cognitive process which 
occurred before near death impulsions of eye-door-cognitive process previously, and another 
way that "Hamsadisa = those objects of emblem of actions are the same as each other” 
because those objects of emblem of action of mind-door-cognitive process and near death 
impulsions of eye-door-cognitive process are the same as each other, i.e., Aower etc., 
occurring in nature of continuity present. According to these words, — while near death 
impulsions of fivefold-doors are occurring the object of that cognitive process is not present 
object of emblem of action certainly. However it should be recognized it is emblem of action 
which is sadisdpacdra (metaphorical usage of similar condition) because it occurs within 
continuity present and it is identical with that emblem of action which is object of previous 
mind-door cognitive process. Why it is? - It is because that object of impulsion of fivefold 
doors can not be designated as “emblem of action = object of action” certainly because 
volitions of impulsions of fivefold doors, especially volitions of near death impulsions of 
fivefold doors are inefficacy to produce consequence patisandhi, resulting from un- 
accomplishment of action. Therefore during scrutinizing causal dhammas the righteous 
meditator should not scrutinize efficiency of action of volitions of impulsions of fivefold 
doors but that of action of volitions of impulsions which are inclusive in mind-door-cognitive 
processes. 

There is a reasonable question that if object of near death impulsions of fivefold-door- 
cognitive process is not inferred as sadisa kammanimitta (metaphorical same emblem of 
action ) which is continuity present but certain emblem of action which is momentary present 
(khanapaccuppanna) what fault will be present? The answer is as follows._ 

If object of near death impulsions of cognitive process is inferred as the nature of 
momentary present, nature of certain emblem of action other than the nature that object of 
near death impulsions of cognitive process is worth inferring as both the nature of continuity 
present and metaphorical same emblem of action, only those impulsions adjacent to death (= 
impulsions of fivefold doors adjacent to death) will be both the action that can appear object 
of patisandhi and direct productive action (janakakamma) which can give rise to occur 
patisandhi consequence. (Mdlatl-2-105) 

Sub-commentator Sayadaw continued to explain the following words, due to presence 
of reasonable question that “can those volitions of impulsions of fivefold doors adjacent to 
death be occur as both volitions of impulsions which accomplish as the action that can appear 
object of patisandhi and volitions of impulsions which are direct productive actions that can 
give rise to occur patisandhi consequence. 
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Those impulsions adjacent to death-consciousness, which are both similar to access 
(upacara) of patisandhi and are arising as making over the object for consciousness and 
mental concomitants of patisandhi in a way that “your patisandhi must arise by taking this 
object”, cannot occur as impulsions that can produce patisandhi. 
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It is right. - In Pdli Text of Dhamma-sangannT the Exalted One had preached that 
""katattd upacitattd (Abhi-1-104) = the seeing-consciousness which has got visible-object 
only, which associates with neutrality feeling arises, due to occurrence of accomplishment of 
action (kamma). 

[The term, kata, means only once performing while the term, upacita, means repeated 
performing over and over.] Those actions are difficult to produce it’s consequence through 
once performing only but repeated performing over and over can give rise to occur 
opportunity to produce it’s consequence. 

It will be continued._How impulsions adjacent to death, which are the same as 

that patisandhi, which occur a cognitive process which is similar to cognitive process in 
which patisandhi arises, during moribund period, can be occurred as accomplished action? It 
can not. Eurthermore - it is unable to please the object of emblem of action which appear that 
moribund period exceedingly (due to occurrence of very weak efficiency of impulsions 
adjacent to death). 

Those impulsions of mundane world, actually, are unable to produce its consequence 
within one cognitive process as impulsions of path of Supra-mundane world. 

Pdli Quotation (M-3-257) 

That being had accomplished unwholesome action which was factor of disagreeable feeling 
in very far previous lives; or that being had accomplished that unwholesome action in later 
present life; or that being had accomplished wrong belief which is able to produce it’s 
consequence completely at moribund period. After death that being, therefore, has to reach 
hell realm, where any happiness, even as much as mist, is absent, which is destination of 
vicious persons, which is the place with dissociation in disorder but not desire to fall. (M-3- 
257) 

In Mahd kammavibhanga Sutta, Uparipanndsa, the Exalted One had preached how 
volitions of impulsion which arise together with either wrong view or right view that had 
been cultivated in order to be able to produce it’s consequence completely during lying on 
bed for moribund person, give rise to produce patisandhi consequence in this way etc. 

Then either wrong view or right view can not be cultivated in order to be able to 
produce it’s consequence through weak impulsions of fivefold doors. The commentator 
Sayadaw, he himself, explained in commentary called Abhidhammd ndnavibhanga (Abhi-A- 
2-388) as follows:_ 
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Pdli Quotation (Abhi-A-2-388) 

It is right._ All these functions, from the beginning of knowing wholesome, 

unwholesome dhammas to the end, death, can be occurred through consciousness of mind- 
door cognitive process only, but not through that of fivefold doors and then consciousness of 
fivefold-doors cognitive processes which arise together with impulsions should be rejected to 
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performing all these functions, from the beginning of knowing wholesome, unwholesome 
dhammas to the end, death. 

It is right._ In that commentary also, it is explained that “neither wholesome 

dhamma nor unwholesome dhamma can be realized by consciousness of fivefold cognitive 
process etc., through beginning as ""manopubbangamd dhammW' etc. Wholesome dhammas 
are accomplished through wise attention called yonisomanasikdra while unwholesome 
dhamma, through unwise attention. Those wholesome and unwholesome dhammas have got 
efficiency which can accomplish their consequence. 

That efficiency of action (kamma), if it is real productable to consequence, any one of 
three objects, action, emblem of action, emblem of destination, will appear in (6) doors 
appropriately through that efficiency of action at moribund period. The patisandhi arises by 
taking that object for new coming-into-existence. Either agreeable feeling or disagreeable 
feeling always follows with the continuity of corporeality-mentality which continue to arise 
after that patisandhi, due to presence of efficiency such wholesome dhamma, unwholesome 
dhamma to produce its consequence apparently again. That kind of occurrence of those 
wholesome and unwholesome dhammas is already rejected in fivefold doors. Observing of 
wholesome action, unwholesome actions are also rejected in fivefold doors similarly. The 
righteous one who has got Knowledge of Disceming Cause and Condition can know and see 
that nature of efficiency of wholesome and unwholesome dhammas to produce its 
consequence with the help of experiential right view knowledge, if he discerns by knowledge 
again. Realization by knowledge again in that way can be achieved by impulsions of mind- 
door-cognitive process only. Realization by knowledge again through impulsions of fivefold 
doors has been already rejected. It should be recognized in this way. (Mulatl-2-106, Anutl-2- 
116) It means that as realization of wholesome action and unwholesome action again through 
impulsions of fivefold doors-cognitive processes has been rejected, accomplishment of 
wholesome action and unwholesome action through impulsions of fivefold-doors cognitive 
processes also should be rejected. 

If all kinds of consciousness, including impulsions of fivefold-doors-cognitive 
processes are rejected for performing functions mentioned above, how processes of death and 
patisandhi can arise in those fivefold doors? 

The answer is that_During fivefold-doors cognitive process adjacent to death, 

the death-consciousness arises contiguously after registering and patisandhi arises 
contiguously after that death-consciousness in the mind-door. Those death-consciousness and 
patisandhi consciousness are not inclusive in consciousness of cognitive process including 
impulsions. With regarding to this meaning, during showing this object of patisandhi the 
commentary explained both death-consciousness that arises contiguously after registering 
that arises in fivefold doors, and patisandhi that arises contiguously after that death- 
consciousness. It should be recognized in this way. (With regarding to these words ‘Imina 
adhippayena = with regarding to this meaning”, the term, manodvdrikajavana, does not 
mean true mind-door but it shows only those consciousness which are free from doors called 
dvdra vimutta.) (MulatT-2-106) (See Abhi-A-2-388) 

PAGE-167 

During showing object of that patisandhi consciousness with referring to patisandhi 
which arises by taking some objects, visible-object etc., with the life -span of remaining (5) 
mind-moments after death-consciousness falls it was preached in Patthdna as follows:_ 

Pdli Quotation (Abhi-9-428) 
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The consciousness of patisandhi with the object, present (emblem of action) dhamma 
is capable of benefiting for arising of the life-continuum with the object, present (emblem of 
action) dhamma by means of efficiency of relation of contiguity (amantarapaccaya). (Abhi- 
9-428) 

Purthermore with referring to patisandhi which arises by taking some objects, yisible- 
object etc., with the life-span of remaining one mind moment only it was also preached that - 
Pdli Quotation l(Abhi-9-427) 

The consciousness of patisandhi with the object, present (emblem of action) dhamma 
is capable of benefiting for arising of the life-continuum with the object, past (emblem of 
action) dhamma by means of efficiency of relation of contiguity. (Abhi-9-427) It should be 
recognized it was worth preaching in this way. (Mulatl-2-106,107) 

5.7 From woelul existence to joyful existence 

In the next kind_A being is existing in any kind of woeful existences. lf that 

being is existing in animal being as elephants called Pdlileyyaka, Chaddanta, it has got 
opportunity to do wholesome actions which are free from faults in that woeful existence also. 
Therefore in the continuum of the being who is existing in woeful existence, who has got 

well accomplished wholesome action which is free from faults, at moribund period_ 

either 1. that wholesome action or 

2. object of wholesome action = emblem of action reaches to impinge in the mind- 
door as mentioned above. At the time which is contiguous after either impulsions of cognitive 
process with registering as end, which arise by taking that object of action or object of 
emblem of action, or pure impulsions of cognitive process without registering, death- 
consciousness arise by taking object of the life-continuum. 

By the time just after cessation of that death-consciousness the patisandhi 
consciousness which is inclusive in joyful existence arises by taking object of either that 
action or emblem of action, which impinges into the mind-door at moribund moment through 
inclining efficiency of defilements, ignorance, craving etc., which are not eradicated by the 
Noble Path dhamma. This is the patisandhi with object of past dhamma which arises 
contiguously after death-consciousness with object of pdiAdhamma. (Abhi-A-2-150) 
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In the continuum of another being who is existing in any kinds of woeful existences 
either emblem of joyful destination (sugatinimitta) which can be said colour of mother’s 
womb with red woolen rug colour for the being who is future mankind or emblem of joyful 
destination which can be said colour of garden, edifice, the tree of plenty (comparable to the 
mythical comucopia) etc., which will be used by himself for the being who has future 
coming-into-existence as heavenly one (deva), appears in the mind-door. After cessation of 
two times of life-continuum three kinds of consciousness of mind-door-cognitive process, 

(1) one time of mind-door-adverting, 

(2) five times of impulsions, due to presence of weak efficacy at the period adjacent to 

death, 

(3) two kinds of registering, 

arise successively by taking object of that emblem of destination in the continuum of 
that woeful being who is going to joyful coming-into-existence. Afterwards one death- 
consciousness arises by taking object of life-continuum. Thus (11) times of mind-moments 
have passed through so far as this extent of continuity of mind moments. Then patisandhi 
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consciousness arises by taking that object of emblem of destination which has the life span of 
remaining five mind moments. 

In the continuum of another being who is also existing in any kind of woeful 
existences an object which is the factor of arising of lust etc., appears in any kind of fivefold 
doors during lying down on the bed at moribund period. In the continuum of that woeful 
being five times of impulsions, due to presence of weak efficacy at the period adjacent to 
death, and two times of registering arise successively at the end of determining consciousness 
which occurs within such continuity of consciousness of cognitive process. Afterwards - one 
death-consciousness arises by taking object of life-continuum. 

Thus (15) times of mind moments, i.e., (2) times of life-continuum, 

1. (1) time of five-doors-adverting, 

2. (1) time of seeing-consciousness, 

3. (1) time of receiving, 

4. (1) time of investigating, 

5. (1) time of determining, 

6. (5) times of impulsions, 

7. (2) times of registering, 

.... (1) time of death-consciousness, 

have passed successively. Then patisandhi consciousness which is inclusive in joyful 
existence arises by taking that object of emblem of joyful destination which has the life span 
of remaining one mind moment. This kind of patisandhi is joyful patisandhi with present 
dhamma, which arises contiguously after death-consciousness with past dhamma only. 
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[It is natural fixed law that those objects of patisandhi, life-continuum, death- 
consciousness are the same as each other within one existence. The death-consciousness, 
therefore, takes only object of life-continuum of that woeful existence but not object of 
emblem of destination which appears at moribund period.] 

These phenomena are how two kinds of patisandhi, viz., 

1 . patisandhi of joyful existence, which takes object of past dhamma, 

2. patisandhi of joyful existence, which takes object of present dhamma, 

arise contiguously after death-consciousness of woeful existence, which has got 
object of past dhamma. (Abhi-A-2-150) 

It should be recognized separately on patisandhi with past object by means of object 
of action and object of emblem of action; on patisandhi with present object by means of 
emblem of joyful destination, colour of mother’s womb etc. (MahdtT-2-301) 


5.8 Object of life-continuum (bharanga) 

The object of life-continuum of that being who is existing in woeful existence is the 
object which had been taken as object by impulsions adjacent to death-consciousness before 
attaining that woeful existence. Then those words, “before attaining that woeful existence”, 
means joyful existence for the person who reached into that woeful existence from joyful 
existence while that woeful existence for the person who reached into present woeful 
existence from that previous woeful existence. 

It will be explicit again. Joyful existence is present one for the person who reached 
into joyful existence from woeful existence which is the first previous life. Those objects of 
patisandhi, life-continuum-death-consciousness of that first previous woeful existence were 


17 



18 * NIBBANA GAMINIPAJIPADA (Pa-Auk Tawya Sayadaw) 


the object which was taken by impulsions adjacent to death-consciousness of second previous 
life. The object of present joyful existence patisandhi, in other words, objects of present 
joyful existence patisandhi, life-continuum, death-consciousness are object of joyful 
destination which was taken by impulsions adjacent to death-consciousness of first previous 
woeful existence. (It should be recognized similarly on objects of action and emblem of 
action.) 

5.9 From joylul existence to joyful one 

In the next kind_due to presence of the preaching of the Supreme Buddha in a 

way that 'tdnissa tamhi samaye olambanti = as shape of peak of mountain appears at east 
side of it through efficiency of sunshine which is shinning west side of it at evening those 
wholesome actions (kamma) which had been done either in this present life or successive 
lives previously) appear in the mind-door of the person who is existing in joyful existence at 
moribund period (M-1-203), while the person who has got wholesome actions, who exists in 
sensual joyful existence, is lying down on the bed at moribund moment either such 

1. object of wholesome action which is free from faults, or 

2. object of emblem of that wholesome action called kammanimitta which had been 

cultivated previously, 

appears in the mind-door. That object of either action or emblem of action can appear in the 
mind-door of only the person who has got well cultivated sensual wholesome actions. 
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In the next kind - only object of emblem of action can appear in the mind-door of the 
person who has got well cultivated lofty wholesome actions (=who has got wholesome action 
of absorption apparently, due to presence of acquired absorption). (It is because there is only 
object of emblem of action certainly for lofty consequence dhamma.) (Abhi-A-2-150) 

For example - a meditator has developed superiorly fourth absorption of mindfulness 
of breathing, which is surrounded by ignorance-craving-clinging with heartfelt desire to 
become brahma ’s existence. The object of that fourth absorption of mindfulness of breathing 
is very brilliant sign of full concentration called patibhdga nimitta. That fourth absorption of 
mindfulness of breathing is the lofty action (mahaggata kamma) of which object of sign of 
full concentration is called emblem of action. 

If a practicing meditator develops superiorly fourth absorption of white kdsina- 
object, which is surrounded by ignorance-craving-clinging with heartfelt desire to become 
brahma’s existence, the object of that fourth absorption of white kasina-obiect is very 
brilliant white sign of full concentration which is also called emblem of action. It should be 
understood in this way. 

If a person will reach to brahma world certainly, due to presence of absorption 
without falling back to moribund period, only object of emblem of action which is object of 
lofty action appears in the mind-door of the person with well cultivated lofty wholesome 
action, without appearance of object of lofty wholesome action. 

In the continuum of a being who had got sensual wholesome actions which had been 
well cultivated in either present life or successive previous lives, the death-consciousness 
arises by taking object of life-continuum contiguously after impulsions of cognitive process 
which is adjacent to death-consciousness, which is ended with registering which arises by 
taking object of either action or emblem of action, while in the continuum of a being who had 
got well cultivated lofty wholesome action, the death consciousness arises by taking object of 
life-continuum contiguously after either impulsions of cognitive process which is adjacent to 
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death-consciousness, which is ended with registering which arises by taking object of 
emblem of that action or pure impulsions of cognitive process which is adjacent to death- 
consciousness without registering. After cessation of that death-consciousness the patisandhi 
consciousness which is inclusive in joyful existence inclined by means of efficiency of 
ignorance, craving etc., which has not eradicated by the Noble Path, arises by taking object of 
either that action or that emblem of action. This is the kind of patisandhi with either 

1. object of past dhamma or 

2. object of concept which is not worth designating as past or present dhamma, which 
arises contiguously after death-consciousness with object of past dhamma. (Abhi-A- 
2-150) 
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Upacdra (access) - That mind-door cognitive process adjacent to death which has object of 
lofty emblem of action should be recognized as upacdra (access) of lofty consequence 
patisandhi. This is because that mind-door cognitive process adjacent to death has both 
occurrence of the same object and causal emblem of lofty patisandhi which will arise later. If 
mind-door cognitive process adjacent to death takes object of sign of full concentration of 
mindfulness of breathing, lofty patisandhi of new existence also takes object of that sign. If 
the former takes object of full concentration of white kasina, the latter takes object of that 
sign similarly. It should be understood in this way. (MulatT-2-107, AnutT-2-116) 

Mahaggatdrasdnam _Some teachers, such as Yenerable Dhammasiri Thero etc., said 

that that mind-door cognitive process adjacent to death has got the end of lofty impulsions. In 
the continuum of a person who emerges from lofty absorption after entering lofty absorption 
appropriately that mind-door cognitive process adjacent to death arises and then death- 
consciousness falls successively, resulting in designating on that cognitive process as the 
cognitive process with loft impulsion as end (mahaggatarasdnam). (MulatT-2-107, AnutT-2- 
116,117) 

Yenerable Dhammasiri Thero had an opinion that mind-door-cognitive process 
adjacent to death falls after cognitive process of absorption while Ma/a/ika Sayadaw had an 
opinion that other mind-door cognitive processes can arise between those cognitive processes 
appropriately. 

naratabbdrammana _These words, “object of concept which is not worth designating as 

past or present dhamma”, were explained with referring to both fine-material patisandhi and 
patisandhi of boundless space and emptiness sphere for immaterial patisandhi in the 
commentary. Those kinds of patisandhi of boundless consciousness and neither-perception- 
nor-non-perception are counted inclusively in the words, "'patisandhi with object of past 
dhamma”. (MahdtT-2-382) 

According to explanations of above commentary_ it should be recognized there 

are 

1. (11) kinds of patisandhi with object of past dhamma, 

2. (7) kinds of patisandhi wit object of concept which is not worth designating as past or 


present dhamma. 

These (11) kinds of patisandhi, viz., 

(1) great wholesome consequence patisandhi . (8) kinds, 

(2) wholesome consequence, neutrality investigating.(1) kind 

(3) patisandhi of boundless consciousness. (1) kind 

(4) patisandhi of neither-perception-nor-non-perception. (1) kind. 
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are patisandhi with objects of past dhammas. 
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These (7) kinds of patisandhi, viz, 

(1) fine-material patisandhi . (5) kinds (pentad method), 

(2) patisandhi of boundless space. (1) kind, 

(3) patisandhi of emptiness sphere. (1) kind, 

are patisandhi with objects of concepts which are not worth designating as past or 
present dhamma. (Ma/a/r-2-107) (Those kinds of patisandhi, i.e., patisandhi with object of 
present dhamma and patisandhi of woeful destination will be explained in later.) 

5.10 Patisandhi which takes ohject of present dhamma 

In the continuum of another being, the yisible object, emblem of joyful destination, 
which can be said either colour of the mother’s womb for human being or colour of garden, 
ediric, the tree of plenty etc., for heavenly being, appears in the mind door at moribund period 
by means of sensual wholesome action which lacks faults. 

After cessation of two times of life continuums in the continuum of that being three 
kinds of consciousness of mind-door cognitive process, i.e., 

1. mind-door-adverting. (1) time 

2. due to presence of weak efficacy at the period adjacent to death, impulsions adjacent 

to death consciousness. (5) times, 

3. registering. (2) times, 

arise successively by taking that object of emblem of joyful destination. Afterwards 
one time of death-consciousness arises by taking object of life-continuum. Thus (11) times of 
mind-moments have passed through so far as this extent of continuity of mind-moments. 
Then patisandhi consciousness arises by taking that object of emblem of destination only, 
which has the life-span of remaining five mind-moments. This is the patisandhi with object 
of present dhamma which arises contiguously after death-consciousness with object of past 
dhamma. (Abhi-A-2-151) 

Pdli Quotation (MahdtT-2-302) 

In commentaries it is found that only visible-object, colour can be occurred as 
emblem of destination, such as '"mdtukucchivanna sankhdta = emblem of joyful destination 
which can be called colour of mother’s womb” etc. It is suitable reason in commentaries that 
audible object, sound, can not be occurred as emblem of destination because it is not 
corporeality produced by kamma, which is obsessed by craving-wrong view in a way that “I, 
mine, my resultant dhamma” etc., (= it is produced by mind and temperature only), resulting 
in including in joyful existence. It should be investigated the fact why olfactory-object etc., 
can not be found as emblem of destination. (Mahdtl-2-302) 
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Relatives said moribund being (especially mankind that “my Mend... these offerings 
are worth worshipping to the Supreme Buddha, you have to purify your mind” and then they 
bring any object of various kinds, such as 

1. visible-objects, garland, pennant, bent bamboo stick tied to a flagstaff etc., or 
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2. audible-objects, listening dhamma, worshipping by playing musical instruments etc., 
or 

3. olfactory-objects, varieties of fume, lingering fragrance, scent etc., or 

4. sapid-objects, varieties of honey, molasses after saying in this way that “my friend... 
lick and take pleasure this honey, this is deserving to offer for you”....; or 

5. tactile-object, varieties of clothes made in cina division, somdra division etc., after 
saying in this way that “my Mend... touch these clothes, these are deserving to offer 
for you”, 

towards fivefold doors accordingly. 

In the continuum of that being, due to weak efficacy at moribund period, (5) times of 
impulsions adjacent to death and (2) times of registering arise at the end of determining 
which arises within continuity of such such cognitive process, eye-door-cognitive process 
etc., by taking object, those visible object etc., that comes to impinge respective door. 
Afterwards one death-consciousness arises by taking object of life-continuum (= any one of 
objects of action, emblem of action, emblem of destination). Then patisandhi consciousness 
arises contiguously by taking object of those impulsions adjacent to death, which has the life- 
span of remaining one mind-moment only. This kind of patisandhi is the patisandhi with 
object of present dhamma which arises contiguously after death-consciousness with object of 
past dhamma. (Abhi-A-2-151) 

S.llObject of action of ripassand = kammanimitta 

A righteous has got Knowledge of Analyzing Mentality-Corporeality and Knowledge 
of Discerning Cause and Condition. That righteous meditator performs ripassand practice 
through altemate disceming on those conditioned things as 

1 . anicca, after seeing nature of arising and perishing away, 

2. dukkha, after seeing nature of being oppressed by incessant phenomena of arising and 
perishing away, 

3. anatta, after seeing nature of absence of ‘self called "atta" which is indestmctible 
essence of durable one existing forever. 

In accordance with Cetand Sutta mentioned above, those vipassand action has got 
opportunity to produce its consequence for a person with underlying tendency element 
because another kinds of actions have not got opportunity to produce consequence. 
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At that time ripassand actions which take object of any kind of nature of 
impermanence, suffering, non-self of those conditioned things, occur continuously in the 
continuum of that righteous meditator who is lying down on the bed at moribund period. If 
impulsions adjacent to death can take object of any kind of nature, anicca or dukkha or 
anatta of those conditioned things, that object of impulsions adjacent to death can be present 
object of emblem of action which appears in the mind-door. In this case the emblem of action 
means object of volitions of ripassand impulsions. It if present ideational-object of emblem 
of action (paccuppanna dhammdrammanakamma nimitta). Thus (6) kinds of objects can 
arise as present emblem of action in (6) doors accordingly. At that time patisandhi of new 
coming-into-existence and successive first life-continuum etc., can have present object of 
emblem of action. When that present object of emblem of action finishes its life span at 
patisandhi mind moment patisandhi of new coming-into-existence takes present object of 
emblem of action while every life-continuum after patisandhi takes object of past dhamma 
of emblem of action. 
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Worshipping the Supreme Buddha _In above commentary, in these words “aya/n tdta 

taratthdya buddhapujd kanyati = my Mend ... .these offerings are worth worshipping to the 
Supreme Buddha” etc, wholesome deed can be occurred by means of preceding volition 
ipubbacetand) which arises previously before impulsions adjacent to death fall. The derinite 
action (janaka kamma) which has efficiency to produce patisandhi consequence in new 
coming-into-existence by means of preceding volition called pubbacetand. Those volitions of 
impulsions adjacent to death, actually, are not wholesome deeds which are derinite actions. 
However noble teachers said that wholesome deed can arise by means of wholesome volition 
of seventh impulsion which is inclusive in last mind-door-cognitive process before 
impulsions adjacent to death. (These noble teachers do not reject occurrence of wholesome 
deed (= derinite action) by means of preceding volitions which are occurring in previous 
impulsions. It should be recognized the fact noble teachers said derinite action can arise by 
means of volition of seventh impulsion of last mind-door cognitive process before cognitive 
process adjacent to death.) (MahdfT-2-302) 

5.12 Form fiue-material sphere to seusual joyful existeuces, llue-material sphere, 
immaterial sphere 

For the next kind_ in the continuum of another being, due to presence of 

acquired loriy absorptions through objects of the earth-^asina, the white-kasina etc., (=due to 
presence of acquired all ‘8’kinds of attainments), while he is existing in rine-material 
existence, any kind of these three objects, 

1. sensual wholesome action (= it will produce its consequence), 

2. object of that sensual wholesome action = emblem of action, 

3. emblem of destination called joyful destination, 

appears in the mind-door at moribund period, if he will go and exist in the sensual 
joyful existences. 
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If the person will be bom as spontaneous patisandhi in rine-material spheres, 
boundless space sphere and emptiness sphere, object of emblem of action, i.e., the earth- 
kasina, the white-kasina etc., will appear in mind-door. [Objects of emblems of action called 
concept of space and concept of emptiness will appear in the mind-door for the persons who 
will be born as spontaneous patisandhi in boundless space sphere and emptiness sphere 
respectively.] 

If the person will be bom as spontaneous patisandhi in boundless consciousness 
sphere, the loriy consciousness called object of boundless space wholesome action will 
appear in mind-door. 

If the person will be born as spontaneous patisandhi in neither-perception-nor-non- 
perception, the loriy consciousness called object of emptiness wholesome action will appear 
in mind-door. 

[In the continuum of brahma existing in rine-material sphere who will be born as 
patisandhi in sensual joyful existences the objects of action which appear in mind-door at 
moribund period might be not only the wholesome volitions which are designated as 
preliminary, access, adaptation, trans-lineage which are inclusive in the foremost absorption 
cognitive process (ddikammikajhdnavTthi), absorption cognitive processes, and volitions of 
great wholesome impulsions of mind door cognitive process which are occurring during 
endeavouring those foremost absorption cognitive process and absorption cognitive process 



Translated by - Aiinatara Bhikkhu * 23 


through various objects of samatha practice, the edsth-kasina, the white-^asina etc. Yolitions 
of great wholesome impulsions of mind door cognitive process, which arise after eye-door 
cognitive process, ear-door-cognitive process, which had been cultivated in fine-material 
sphere, which will be presented can also occur as object of action. Those sensual wholesome 
actions which had been cultivated before reaching into the fine material sphere can also occur 
as object of action. It should be understood in this way etc.] 

(Any kind of object of action-emblem of action-emblem of destination appear not 
only in the mind-door as mentioned above) but superior desirable object which is factor of 
occurrence of wholesome action, also appear into any door randomly among eye-door, ear- 
door etc. (It should be recognized if that superior desirable object is visible-object, it will 
appear in eye-door and mind-door; if it is audible-object, it will appear in ear-door and mind- 
door respectively.) 

In the continuum of that fine-material being, (5) times of impulsions adjacent to death 
arise at the end of determining consciousness which arises within continuity of consciousness 
of cognitive process called such such eye-door cognitive process, ear-door cognitive process, 
due to presence of weak efficacy at moribund period. It is impossible to fall registering for 
those persons existing in lofty existence (who are not sensual existence in which sensual 
impulsion, sensual object only arise, resulting in possibility to fall registering). Therefore one 
death-consciousness arises contiguously after impulsions adjacent to death by taking object 
of life-continuum. At the end of that death-consciousness the patisandhi consciousness with 
any kind of objects which appear at moribund period through such such action which is 
inclusive in sensual joyful destination, lofty joyful destination arises contiguously. 
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(It means any kind of patisandhi among sensual joyful destination patisandhi, fine- 
material patisandhi, immaterial patisandhi, arises by taking object of impulsions adjacent to 
death in accordance with action.) 

This kind of patisandhi is the patisandhi with any random kind of object among past 
object, present object, object of concept, which arises contiguously after fine-material death- 
consciousness with object of concept which is not deserving to designate as past, present. 

(Ahbi-A-2-151) 

“upacita mahaggata kammassa pana kammanimittamera dpdthamdgacchati.” 
(Abhi-A-2-150) 

In the continuum of the person who has still got absorption wholesome action 
apparently only object of emblem of action appears at moribund period (if he will attain 
patisandhi of fine-material sphere certainly), due to presence of acquired cultivated lofty 
wholesome action of absorption. The object of emblem of action (= object of fine-material 
wholesome action) means object of concept of kasina, sign of full concentration of earth- 
kasina etc. Those consciousness, patisandhi, life-continuum, death of fine-material being 
takes that object of concept only. Therefore it is said fine-material death-consciousness with 
object of conceptual dhamma. 

5.13 From immaterial sphere to immaterial sphere, sensual joylul existences 

It is impossible to arise fine-material patisandhi contiguous after death-consciousness 
of immaterial sphere. Among four kinds of immaterial existences patisandhi of successive 
lower kind can not arise contiguously after death-consciousness of successive upper kind. 
Therefore fine-material patisandhi with object of emblem of action of concept can not arise 
contiguously after death-consciousness of neither-perception-nor-non-perception. Therefore 
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either patisandhi of neither-perception-nor-non-perception with object of past dhamma or 
patisandhi of sensual joyful existence with object of past dhamma, object of present 
dhamma are worth yoking at the mind moment contiguous after death-consciousness of that 
neither-perception-nor-non-perception. (MulatT-2-107) 

druppa cutiyd honti, hetthimdruppa vajjitd. 
pathamdruppa sandhT ca, tathd kdmatihetukd. 

(Abhidhammattha sangaha) 

Due to presence of saying that successive lower kind of immaterial patisandhi can not 
arise contiguously after death-consciousness of immaterial existences, when an immaterial 
being passes away he can be bom in the same sphere again or successive upper sphere also. 
He can take patisandhi with three roots in (7) kinds of sensual joyful existences also. 
According to these explanations it can be recognized in brief as follows: — Because 
boundless space patisandhi takes object of concept of space, death-consciousness of 
boundless space also takes that object of concept of space. At the moment contiguous after 
death-consciousness of boundless space with object of concept of space - any one of 
patisandhi among these (8) kinds, viz., 

1. boundless space patisandhi with object of concept of space, 

2. patisandhi of boundless consciousness sphere, which takes object of past 
consciousness of boundless space, 

3. patisandhi of emptiness sphere which takes object of absence nature of consciousness 
boundless space, 

4. patisandhi of neither-perception-nor-non-perception which takes object of past 
consciousness of emptiness sphere, 

5. four kinds of sensual patisandhi with three roots which take object of any one of three 
kinds called action-emblem of action-emblem of destination which are worth 
designating as past, present, concept appropriately, 

can arise continuously. 
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At the moment contiguous after death-consciousness of boundless consciousness 
sphere which has object of past object of consciousness of boundless space, any one of (7) 
kinds of patisandhi as mentioned above (8) kinds, excluding patisandhi of boundless space 
sphere can arise continuously. 

After the moment contiguous after death-consciousness of emptiness sphere with 
object of concept of emptiness, any one of (6) kinds of patisandhi as mentioned above (7) 
kinds, excluding patisandhi of boundless consciousness sphere, can arise continuously. 

At the moment contiguous after death-consciousness of neither-perception-nor-non- 
perception, which has past object of consciousness of emptiness, any one of (5) kinds of 
patisandhi which are one kind of patisandhi of neither perception-nor-non-perception and 
four kinds of sensual patisandhi with three roots, can arise continuously. 

These are showing nature of patisandhi with past dhamma, conceptual dhamma, 
present dhamma which arise contiguous after death-consciousness of immaterial joyful 
existences with object of past dhamma,conceptaol dhamma. (Abhi-A-2-151) 


Uparupari aruppa, na ayuhanti hetthimam. 
balittdcupacdrassa, tihetukdra yoniyo. 
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When one reaches into successive upper immaterial spheres successive lower 
immaterial absorptions and fine-material absorptions, which had been acquired in previous 
existences, become extinguished consequently. Those beings of immaterial sphere never 
endeavour successive lower absorptions of any kind because of lack of fundamental lower 
absorptions, resulting from the condition to attain present sphere in a way that the absorption 
of boundless space can be attained basing on fine-material absorptions and absorption of 
boundless consciousness can be attained basing on absorption of boundless space. It is 
possible to attain both absorption of present existing sphere and successive upper absorption 
through basing on that acquired absorption. Immaterial brahmas are, therefore, possible to 
attain patisandhi of both present existing sphere and successive upper immaterial sphere. 
Unless new kind of absorption is available (= unless either acquired absorption or successive 
upper absorption is available), sensual practices, which can be said access absorptions, which 
arise before present immaterial absorption are available. That sensual practice is very 
powerful excellent sensual wholesome action with three roots. In the continuum of that 
immaterial brahma there is no sensual wholesome action which is better than those access 
practice of wholesome action. Due to presence of that sensual access practice of wholesome 
action, he has got patisandhi of any sphere of (7) kinds of sensual joyful existences 
consequently. (See Mulatl-2-109) 

rehapphale akanitthe, bharagge ca patitthitd. 
na pundnhattha jdyanti, sabbe ariyapuggald. 
na punatattha jdyanti, sabbepi suddhavdsika. 
brahmalokagatd hetihd, ariyd nopapajjare. 
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Above words, which show how various kinds of patisandhi arise after death 
consciousness of immaterial beings, are explanations by which both worldling persons and 
Noble Ones are shown minglingly. If Noble Ones reach into immaterial sphere, they never 
retum back to sensual sphere even though they were upstream-enterer and Once-returnee. 
Those persons are called jhdna andgdml (= non-returnees who never return back to sensual 
sphere, due to presence of absorption). After they reached into successive upper spheres they 
never take patisandhi in successive lower spheres. 

5.14 No one has got twice experiences in Suddhdvdsa; It is no lalse linal existing person 
in Akanittha (the Highest Realm) 

Purthermore there are three kinds of realms called bhumisTsa (apex of realms) i.e., 
vehapphala (Great Reward), akanittha (the Highest Realm), nevasahhd nd sahhd yatana 
(neither-perception-nor-non-perception). Among those realms, Great Reward Realm is the 
apex one in all realms, except Suddhdvdsa (Realms of Pure Abodes). The Highest Realm is 
the apex one in five Realms of Pure Abodes. The realm of neither-perception-nor-non- 
perception is the apex of realms of immaterial sphere. Those Noble-Ones who exist in those 
three kinds of apex of realms never take patisandhi in another realm. Unless those Noble- 
Ones who live in both the Great Reward Realm and realm of neither-perception-nor-non- 
perception attain the Noble Fmit-Knowledge of Arahant, they will exist their respective 
realm again. However those Noble-Ones called Non-returnees who live in the Highest Realm 
never take patisandhi again in either the same realm or other ones. They become Arahants 
certainly in that Highest Realm only. Unless those Non-returnees who live in lower (4) Pure 
Abodes attain the Noble Fruit-Knowledge of Arahant, they never take patisandhi again in the 
same realm but transfer to successive upper realms of Pure Abodes. No one has got twice 
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experiences in each realm of Pure Abodes, It is no false final existing person but only rue 
person with final existence (pacchimabhavika) in the Highest Realm. Therefore olden day 
noble teachers had made adage that “no one has got twice experience in Suddharasa; it is no 
false final existing person in Akaniffha'\ 

5.15 Kinds of death-consciousness and pafisandhi in total 

dvivipahcappakdrd ca, pahcdffha duvidhapi ca. catuvisati sabbdpi, tdhonti pafisandhiyo. 
(Mulafl-2-107) 

If It is counted collectively by means of objects as mentioned above, numbers of 
kinds of pafisandhi are as follows:_ 

1. At the moment contiguous after death-consciousness of sensual joyful existence with 
object of past dhamma 

(a) pafisandhi of woeful destination with object of past dhamma, 

(b) pafisandhi of woeful destination with object of present dhamma, (two) 

2. At the moment contiguous after death-consciousness of sensual woeful existence with 
object of past dhamma 

(a) pafisandhi of joyful destination with object of past dhamma, 

(b) pafisandhi of joyful destination with object of present dhamma, (two) 
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3. At the moment contiguous after death-consciousness of sensual joyful existence with 
object of past dhamma 

(a) pafisandhi of joyful destination with object of past dhamma, 

(b) pafisandhi of joyful destination with object of present dhamma, (two) 

(c) pafisandhi of fine-material sphere with object of concept, 

(d) pafisandhi of immaterial sphere with object of past dhamma, 

(e) pafisandhi of immaterial sphere with object of concept (five) 

4. At the moment contiguous after death-consciousness of fine-material sphere with 
object of concept, 

(a) pafisandhi of joyful destination with object of past dhamma, 

(b) pafisandhi of joyful destination with object of present dhamma, (two) 

(c) pafisandhi of fine-material sphere with object of concept, 

(d) pafisandhi of immaterial sphere with object of past dhamma, 

(e) pafisandhi of immaterial sphere with object of concept (five) 

5. At the moment contiguous after death-consciousness of fine-material sphere with 

object of concept, boundless space sphere with concept of space, and that of 
emptiness sphere with concept of emptiness_ 

(a) pafisandhi of joyful destination with object of past dhamma, 

(b) pafisandhi of joyful destination with object of present dhamma, (two) 

(c) pafisandhi of immaterial sphere with object of concept, 

(d) pafisandhi of immaterial sphere with object of past dhamma, 

6. At the moment contiguous after death-consciousness of fine-material sphere with 

object of concept, boundless consciousness sphere with object of past dhamma called 
consciousness of boundless space and that of neither-perception-nor-non-perception 
with object of past dhamma called consciousness of emptiness sphere_ 

(a) pafisandhi of joyful destination with object of past dhamma, 

(b) pafisandhi of joyful destination with object of present dhamma, (two) 
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(c) patisandhi of immaterial sphere with object of concept, 

(d) patisandhi of immaterial sphere with object of past dhamma, 

Thus there are (8) kinds of patisandhi after death-consciousness of immaterial sphere. (8) 

[Notes: _Although two kinds of patisandhi of immaterial sphere which take objects of 

past dhamma and concept can arise contiguous after death-consciousness of boundless space 
sphere, only one kind of patisandhi of neither-perception-nor-non-perception with object of 
past dhamma can arise contiguous after death-consciousness of neither-perception-nor-non- 
perception. It is said collectively, due to presence of object of the same kind of past dhamma 
to which each death-consciousness takes object respectively. As mentioned above patisandhi 
of sensual joyful destination can arise after those two kinds of death-consciousness.] 

7. At the moment contiguous after death-consciousness of sensual woeful existence with 
object of past dhamma 

(a) patisandhi of woeful destination with object of past dhamma, 

(b) patisandhi of woeful destination with object of present dhamma, (two) 
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There are (24) kinds of patisandhi in total by means of objects. Among those kinds, 
two kinds of patisandhi which arise contiguous after death-consciousness of woeful 
existence are explained in commentary as follows:_ 

5.16 Erom woelul destination to woelul one 

Purthermore_ in the continuum of a being existing in woeful existence with 

unwholesome actions, any kind of three objects, 

1. that unwholesome action or 

2. object of that unwholesome action = emblem of action or 

3. object of emblem of woeful destination, 

appear in the mind-door at moribund period as mentioned above in similar way. In 
fivefold-doors the object which is factor of arising of unwholesome appears at moribund 
period. At that time in the continuum of that being the patisandhi consciousness with any 
random kind of three objects which are inclusive in woeful existence, arises contiguously 
after death-consciousness which occurs in such continuity of mind moments. This is the 
nature of arising of two kinds of patisandhi, i.e., 

1 . patisandhi of woeful destination with object of past dhamma, 

2. patisandhi of woeful destination with object of present dhamma, 

which arise contiguously after death-consciousness of woeful destination with object of past 
dhamma. So far as this extent, 20 varieties which are deficit one kind (= 19 kinds) of nature 
of consciousness which are capable of benefiting function of patisandhi (= process of newly 
occurrence of next existence), life-continuum, death have been shown as the occurrence of 
patisandhi. (Abhi-A-2-152) 

5.17 The relation of ndndkkhanika (asynchronous) and upanissaya (determinative 

dependence) 

When those (19) kinds of consequence consciousness arise at patisandhi mind- 
moment they are produced by action with efficiency of two kinds of relations. It is right. - 
The Exalted One preached that the definite action (janaka kamma) which can produce such 
kind of its property, i.e., patisandhi consciousness is capable of benefiting for arising of that 
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patisandhi consciousness through efficiency of relations of asynchronous action and natural 
determinative dependence. 

Pdli Quotation (Abhi-1-116) (Abhi-8-147,150) 

Due to occurrence of accomplishment to cultivate sensual wholesome action; due to 
occurrence of accomplishment to develop over and over again, great consequence mind- 
consciousness-element which is associating with agreeable feeling and knowledge 
(somanassa sahagata hdnasampayutta mahdripdka mano rihhdnadhdtu) arises at such 
period. (This is evidence of way of benefiting through efficiency of relation of asynchronous 
action.) 
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Wholesome action benefits for arising of wholesome consequence consciousness 
while unwholesome action benefits for arising of unwholesome consequence consciousness 
by means of efficiency of relation of natural determinative dependence. (This is evidence of 
way of benefiting through efficiency of relation of determinative dependence.) 

5.18 Kinds of patisandhi 

Although only one kind of patisandhi is available for a coming-into-existence of one 
being there were, or, will be various kinds of patisandhi of one being for infinite rounds of 
rebirth from successive past lives to future ones. A being had got experiences to exist various 
existences more or less frequent, except (5) realms of Pure Abodes. Therefore during 
discerning on principle of dependent-origination every righteous meditator has to understand 
various kinds of patisandhi. 

Although this consequence consciousness arises as only one kind of patisandhi of one 
coming-into-existence for every being, there are two kinds of patisandhi, viz., 

1. The patisandhi which arises together with corporeality, 

2. The patisandhi which arises without associating of corporeality. 


There are three varieties, i.e., sensual existence, fine-material existence, immaterial 
existence. 

There are four varieties of patisandhi throughyoni (= conceptin), viz. 


1 . 

2 . 


andajayoni 

jaldbujayoni 


3. samsedajayoni 

4. opapdtikayoni 


=patisandhi which develops in the egg shell (= oviparous), 

= patisandhi which develops in the womb (= ovoviviparous and 
viviparous), 

= patisandhi which develops depending on slime collecting on any 
surface, moss etc, (= binary fission, asexual reproduction etc.,) 

= patisandhi with spontaneous bom as normal matured shape and 
form. 


There are five varieties of patisandhi through (= destination), viz., 

1 . nirayagati = destination of denizen of hell, 

2. petagati = destination of ghost, 

3. tiracchdna gati = destination of animal, 

4. manussagati = destination of mankind, 

5. deva gati = destination of heavenly beings, deva, brahma 
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There are seven varieties of patisandhi through vihhanafhiti (= existence with 
consciousness) and eight varieties through sattavasa (= being’s dwelling place) respectively. 

(Abhi-A-2-152) 

1. In the realm of mindless being with only one aggregate called ekavokara pure 
corporeal pafisandhi called vital nonad (jTvitanavaka kaldpa) arises. 

2. In the four realms of immaterial sphere with only four mental aggregate called 
catuvokdra pure mental patisandhi arises. 
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In those (II) realms of sensual sphere and (15) realms of fine-material sphere, which 
have got five aggregates called pahcavakdra the patisandhi consciousness which is 
mixed together with corporeality arises. 

During occurring in that way only patisandhi consciousness without sex corporealities called 
femininity and virility arises in the fine-material sphere. Congenital eunuch’s (jdtipandaka) 
patisandhi also lacks sex-corporealies in sensual sphere in which patisandhi consciousness 
arises together with sex-corporeality of any one kind. 

There are two kinds of patisandhi with sex-corporeality, i.e., patisandhi with 
femininity and patisandhi with virility. Therefore if one has got congenital eunuch 
patisandhi, that patisandhi consciousness arises together with at least two kinds of corporeal 
units, i.e., base-decad and body-decad; if one has got patisandhi with sex-corporeality, that 
patisandhi consciousness arises together with at least three kinds of corporeal units, i.e., 
base-decad, body-decad and sex-decad. There is no one who gets less than that number of 
corporealities. 

5.19 Embryo at the moment of conception (kalala) 

As mentioned above when corporeality which arises together with patisandhi 
consciousness in minimum range groups of corporealities, which are occurring at the moment 
of conception of oviparous, ovoviviparous and viviparous patisandhi, are called kalala (the 
embryo at the moment of conception. The size of embryo at the moment of conception is 
about the size of clear oil which adheres on the tip of bodily hair of new born goat or 
mountain goat with naturally soft hair, which lives in Himalaya Range. That embryo at the 
moment of conception consists of base-decads, body-decads, and sex-decads. Mental 
dhammas led by patisandhi consciousness, (if it is joyful patisandhi with three roots) 34 
kinds of mentalities, arise by depending on heart-base (base corporeality). 

[To be noticed_Translator’s suggestion - it is repeated explanation found in page 105 

paragraph 458, of this volume III.] 

5.20 Conception (yoni) and destination (gati) 

In this case, it should be understood significance of appropriate yoking of conception 
and destination whether or not which kind of conception arises in what kind of destination 
appropriately. 
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Pdli Quotation (MahdtT-2-303) (M-tT-2-29) 
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The term, yoni (conception), means khandhakoffhasa (allotment of aggregates). It is 
not general allotment of aggregates only but specific occurrence of each allotment of 
aggregate. Process of arising and existing of allotment of aggregates of oviparous animals is 
different from that of arising and existing of allotment of aggregates of viviparous animals, 
etc. Then each oviparous animal has specific kind of process of arising and existing of 
allotment of aggregates respectively. They can be classified as fowl family, pheasant family 
etc. Although beings are not mixed together naturally (although they have got specific 
allotment of aggregates) they are mixed together through the same process of conception, due 
to presence of same process of arising and existing of allotment of aggregates. It is, therefore, 
designated as “yoni”. According to the words of sub-commentary it should be recognized 
specific process of special classified aggregates through place of origin of conception, shell 
etc., is called joni (conception). 

Three kinds of yoni (conception) i.e., andaja, jaldbuja, samsedaja are absent in both 
destination of hell, destination of heavenly beings {deva and brahmas), excluding the 
guardian deity of the earth (bhummadera) and a kind of ghost called nijjhdmatanhika peta 
who is always bumt. They have only one kind of yoni called spontaneous bom (ppapdtika). 
The ghost called nijjhdmatanhika peta can not take pregnancy through making love, due to 
incessant pain with burning fire. 

Those destinations of animal, ghost (except nijjhdmatanhika peta), mankind, the 
guardian deity of the earth (who is inclusive in destination of deva) have all four kinds of 
yoni, i.e., andaja, jaldbuja, samsedaja, opapdtika. 

In brahmas of fine-material sphere which are inclusive in opapdtika yoni 
(spontaneous born), excluding brahma called mindless being, (30) kinds of corporeaities 
called eye-decad, ear-decad, base-decad, arise together with pafisandhi consciousness. In 
mindless being only vital nonads corporeal dhamma occur as pafisandhi. 

In those beings with both samsedajayoni and opapdtika yoni (spontaneous born 
beings) which are inclusive in sensual joyful destination, excluding brahmas of fine-material 
sphere, maximum range of (70) kinds of corporealities within (7) kinds of corporeal units, 
viz., eye-decad, ear-decad, nose-decad, tongue-decad, body-decad, base-decad, sex-decad, 
arise together with pafisandhi consciousness. (Abhi-A-2-153) If those beings are blind, deaf, 
eunuch and lacking of nose, at least (30) kinds of corporealities arise through three kinds of 
corporeal units, viz., tongue-decad, body-decad, base-decad. It should be recognized 
appropriate numbers of corporealities occurring within the range of 30-70 can arise 
accordingly. (Abhi-A-2-153) 
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It should be scrutinized carelully _The righteous meditator had also experience to 

exist in brahma’s realm in past. If he has got superior kind of absorption dhammas with 
heartfelt desire to become brahma ’s life in future, he might become brahmas of any kind. If 
he can discern whether or not spontaneous born coming-into-existence arose in past or will 
arise in future exactly, he must scmtinize whether (30) kinds of corporealities arise during 
pafisandhi or not. Purthermore he should like to scrutinize which kind of pafisandhi arose or 
will arise through which kind of absorption, again. 

For instance_if one had got pafisandhi of fine-material brahma ’s world through 

the first absorption wholesome action, during spontaneous pafisandhi there are (30) kinds of 
corporealities and (34) kinds of mental dhammas', while if is resulted from the second 
absorption wholesome action, during spontaneous pafisandhi there will be (30) kinds of 
corporealities and (32) kinds of mental dhammas. It should be understood in this way. If one 
can discem the experience of having pafisandhi of heavenly being through spontaneous born 
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deva, he has to scrutinize whether or not (70) kinds of corporealities arise simultaneously 
together with (34) kinds of mental dhammas for joyful patisandhi with three roots while (33) 
kinds of mental dhammas for neutral feeling patisandhi with three roots. It should be 
understood similarly on future deva"s existence. These are important facts to scrutinize past 
and future patisandhi correctly. It plays vital important role in keeping in mind causal and 
resultant dhammas. It should be understood similarly on exceptional case of some persons 
with deficiency of some controlling faculties. The controlling faculty which is wanting 
should be scrutinized systematically. 

With referring to Pdli Text of Dhamma hadaya Yibhanga, Sub-commentator, 
MulatTkd Sayadaw decided the fact there is no patisandhi without nose-transparent-element 
for beings of sensual sphere with samsedaja and spontaneous bom yoni. (MulatT-2-109) 

5.21 Explanation of Anutika Sayadaw 

Although it is said collectively n the commentary that ''samsedajopapdtTsu, athard 
arakamsato timsa (Abhi-A-2-153) = in samsedaja and spontaneous born beings there are at 
least (30) kinds of corporealities during patisandhi, it should be inferred both kinds of 
samsedaja and spontaneous born yoni when it is combined with the words, “satati 
ukkamsatora rupdni = in maximum range of (70) kinds of corporealities arise”. It means in 
sensual sphere during patisandhi of samsedaja and spontaneous yoni can consist of (70) 
kinds of corporealities in maximum range. When it is combined with the words, “at least (30) 
kinds of corporealities arise”, however, it should not inferred to spontaneous bom yoni but 
samsedaja yoni only. It means that during patisandhi of beings with samsedaja yoni at least 
(30) kinds of corporealities arise. It is presented with referring to the following commentary 
of Aydtana Yamaka. 
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Pdli Quotation (AnutT-2-123, Abhi-A-3-309) 

There is impossible to arise spontaneous born being with nose-transparent-element in 
sensual sphere. If it is possible to arise, in the commentary of Aydtana Yamaka (base pairs), 
the commentator Sayadaw will explain that “the Exalted One preached (8) kinds of bases 
arise apparently in some beings”, etc. Therefore, it is no spontaneous bom being without 
nose-clear-sensitivity. (See detail in AnutT-2-123,124) 

sabbam tam vTmamsitvd gahetabbam. (AnutT-2-124) 

All those facts are dhammas which should be inferred through reasoning of practicing 
meditators, themselves. In this case, if one had got experience to become samsedaja and 
spontaneous born beings in a curve of joumey of rounds of rebirth, he should like to 
scrutinize and keep in mind in order to know exactly whether it is possible or not. 

Eye-decad corporeal unit_ Pdli Quotation (Abhi-A-2-153) 

The eye-decad corporeal unit (cakkhudaska kaldpa) means a pile of corporeal 
dhammas which comprises (10) kinds of corporealities, i.e., earth-element, water-element, 
fire-element, air-element, colour, smell, flavour, nutriment, vitaility, eye-clear-sensitivity. It 
should be understood remaining decades similarly. (Abhi-A-2-153) 
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Eye-decad is not real ultimate corporeal dhammas. Above pile of (10) kinds of nature 
within eye-decad, actually, are real ultimate corporeal dhammas. The righteous practicing 
meditator has to discern and keep in mind those ultimate corporeal dhammas with the help of 
penetrative experiential knowledge. 

5.22 Opinions of Mulatdid and Anutikd 

The explanation of commentary that “during patisandhi at least two or three kinds of 
decades arise”, is explained with referring to beings with gabbhaseyyaka yoni (viviparous 

animals who have got patisandhi within mother’s womb). It is right._In those beings 

with samsedaja and opapatika yoni (spontaneous bom conception), other than beings with 
andaja yoni and jaldbuja (= jabbhaseyyaka) yoni, numerous corporeal units arise 

simultaneously at patisandhi mind moment. It is right._In the body of brahma with the 

size of numerous gdruta (= approximately 5.12 kilometres or 3.18 miles) numerous corporeal 
units arise simultaneously at patisandhi moment of spontaneous bom persons. Therefore 
corporealities with more than (30) kinds arise simultaneously at patisandhi moment. 
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The reason why it can be known is that due to rejecting smell, flavour, nutriment (= 
ojd) in Aydtana Yamaka etc., without preaching, although there are eye-septet (cakkhu 
sattaka), ear-septet (sota sattaka), vital-hexad (jmtachakha), it can be known, due to 
occurrence of plenty of corporealities of those eye-septet etc. (MdlatT-2-108) 

MdlatTkd Sayadaw suggested that due to smell, flavour, nutriment were not preached 
in Aydtana Yamaka etc., those were rejected. Only eye-septets arise in the fine-material 
sphere but not eye-decads, due to lacking of smell, flavour, nutriment within a corporeal unit. 
Similarly ear-septets, base-septets only arise in them. In spite of arising of vital nonads, vital- 
haxads only arise, suggested by Mdlatikd Sayadaw. Eurthermore he continued to explain as 
follows: 

Although it was explained in the commentary that eye-decad, ear-decad, base-decad, 
vital-nonad arise in the body of that brahma, in Dhamma hadaya Yibhanga which will be 
come later it was preached that_ 

'"rdpadhdtuyd upapattikkhane thapetrd asannatattdnam devdnam pancdyatandni 
pdtubharanti, pancadhdtuyo pdtubhavanti”. (Abhi-2-433) 

= At patisandhi moment of fine-material element, except that of mindless being, five 
kinds of bases arise apparently, five kinds of elements arise apparently.” (Abhi-2-433) And 
then it was preached in order to show apparent arising bases-elements in that fine-material 
element as follows_ 

“rdpadhdtuyd cha dydtandni navadhdtuyo.” (Abhi-2-419) = in fine-material element 
(6) kinds of bases and (9) kinds of elements arise apparently”, through preaching sweepingly 
on all kinds of dhammas which are deserving to arise in fine-material element (fine-material 
sphere). (MdlatT-2-108) 

[The term, pancadyatana (= (5) kinds of bases), means eye-base, ear-base, mind-base, 
sight-base, dhamma-hase (dhammdyatana). It is the same way for (5) kinds of elements. The 
term, chadyatana (= (6) kinds of bases), means above (5) kinds and sound-base. The term, 
navadhdtu (= (9) kinds of elements), means eye-element, sight-element, seeing- 
consciousness-element, ear-element, sound-element, hearing-consciousness-element, mind- 
element, dhamma-Q\&mQnt, mind-consciousness-element. In this case it should be noticed 
smell-base, flavour-base, touch-base are not included.] 
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Smell, flavour, nutriment are rejected to be preached not only in Dhammahadaya 
Yibhanga, but also in the Scripture called Kathdratthu. As apparent arising of nose-base, 
tongue-base, body-base in fine-material sphere worth rejecting, apparent arising of smell- 
base, flavour-base, nutriment is also worth rejecting. 

sakavddJ (the person with opinion of the Buddha’s teaching) questions that “is there 
in the nose-base in that fine-material sphere?” ParavddT (the person with opinion of out of the 
Buddha’s teaching) answers that “Yes,” due to presence of shape and form of nose in those 
brahmas. (It means it is wrong answer.) When the person called sakavddl questions again 
that “is there smell-base also in that brahma’s world?” the person called paravddT answers 
correctly that “it can not said in this way”. (MulatT-2-108) 
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MulafTkd Sayadaw suggested that in accordance with above questions and answers 
nose-base, tongue-base, body-base, smell-base, flavour-base, nutriment are absent in brahmas 
of fine-material sphere also, other than mindless being. Although brahmas have got shape and 
form of nose, nose-clear-sensitivity (= nose transparent element) are wanting, resulting in 
inability to arise smelling-consciousness. Similarly - although shape and form of tongue and 
body are present tongue-clear-sensitivity (tongue transparent element) and body-clear- 
sensitivity (body transparent element) are wanting, resulting in inability to arise tasting- 
consciousness and touching-consciousness respectively. Although appearance of man is 
present both kinds of sex-corporealitites are wanting. Sensual desire and lust are removed 
through efficiency of practice. Due to presence of nourishment of pleasMr^le interest called 
pTti which is associating with absorption (= pTtibhakkhd), they never take food called 
kabalTkdra dhdra (the nourishment which is ingested as palmful towards the mouth, even 
though it is not ingested as palmful). 

Yisadisupamd _Three kinds of great elements called the earth-element, the fire-element, 

the air-element, which are not objects of touching-consciousness (or body-door-cognitive 
process) which arise depending on body-clear-sensitivity, are consisting within every 
corporeal unit in the fine-material sphere. As it is worth saying the fact every corporeal unit 
consists of three kinds of great elements which are not touching-bases in continuum of fine- 
material brahmas in that way, it is not possible to say the fact olfactory-object, sapid-object 
which are present in those fine-material sphere without smell-base, flavour-base. Why is it. - 
It is because as the nature of elements, i.e., the earth-element etc., which are free from 
tangible, which are not tangible, arise in those fine-material spheres, there are no nature of 
smell, flavour, which are free from occurrence of olfactory-object, sapid-object in fine- 
material spheres. (MulafT-2-108) 

The term, dyatana, means “factor”. There is a question that if one will say the fact 
“even though smell, flavour are present, nose-clear-sensitivity, etc., are absent and those are 
not factor of nose-contact etc., resulting in not preaching on those smell, flavour through the 
name of dyatana (base)”, which kind of fault will be present. 

The answer is as follows:_ 

Due to absence of occurrence of factor of nose-contact, etc., even though those smell, 
flavour were not preached as bases, the term, dhdtu, means not being (nissatta), not living 
being (nijjTra), resulting in no reason so as not to preach as gandhadhdtu, rasadhdtu (smell- 
element, flavour-element). In the Pdli Text of Dhammahadaya Yibhanga, while it was 
preaching as '"pahcadhdtuyo = five elements”, those smell-element, flavour-element are not 
included. Due to excluding in that way it can be understood there are no smell, taste in the 
fine-material spheres. (MulatT-2-108) 


33 



34 * NIBBANA GAMINIPAJIPADA (Pa-Auk Tawya Sayadaw) 


Purthermore_Every dhamma (= nature) has got designation as dhamma, due to 

presence of specific nature. Each dhamma has got its specific nature. 
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If smell, flavour are really present in brahma’ s world, it is desirable on occurrence of 
gandhadhamma (nature of smell), rasadhamma (nature of flavour), due to presence of 
character of specific nature which can be kept by its dhamma. Every dhamma has no 
character, other than specific character etc. (With regarding to the word, “etc., (ddiy\ general 
character must be inferred. If gandhadhamma, rasadhamma arise in brahma’s world, every 
dhamma should be preached as dhammdyatana (dhamma-hd&o) in a way that 
'"dhammodyatananti dmantff\ Even though there is lacking in occurrence of smell-base, 
flaovour-base for those smell, flavour, any kind of nature of bases (dyatana) is deserving to 
preach. 

[It means due to presence of preaching on every dhamma as dhamma-hd&&, the 
occurrence of dhamma-hd&t, actually, is worth preaching, even though there is no occurrence 
of smell-base, flavour-base for smell, flavour; however there is no preaching on occurrence 
of dhamma-hdi^Q in that way, resulting in deserving to decide that there are no smell, flavour 
in the fine-material sphere.] 

If one infers the fact “smell, flavour do not occur as smell, flavour but not as 
occurrence of dhamma in the fine-material sphere”, those smell, flavour can be inferred 
within dhamma-hasQ. Eor instance- it is similar to counting on three great elements, the 
earth-element etc., as dhamma-hase despite occurrence of toughing. If there is only 
occurrence of smell, flavour but not occurrence of dhamma, there will be occurrence of bases 
for smell, flavour as there is occurrence of bases of three great elements, the earth-element 
etc., in the classification of dhamma-hase. If both kinds of occurrence of smell, flavour and 
occurrence of bases are present in that way, the designation as “smell-base, flavour base”, 
will be reached through preaching methodology of atthdpanna (the meaning will be reached 
inevitably) after making combination of smell, flavour and base (= gandho ca so 
dyatanahcati gandhd-yatanam, raso ca so dyatanahcdti rasdyatanam). If it is reached into 
that meaning in that way, it should not be rejected the fact “smell-base, flavour-base are 
present in the fine-material sphere. (Mulafi-2-108,109) 

Due to presence of preaching by the Exalted One that ‘layo dhdrd (Abhi-2-419) = 
three kinds of nourishment, i.e., nourishment of contact, nourishment of volition, 
nourishment of consciousness, are present in the fine-material sphere, excluding mindless 
being”, it should be understood the fact kabalUikdra dhdra is absent in that fine-material 
sphere. 

Therefore when numbers of corporeal dhammas which are present in the continuum 
of brahmas existing in that fine-material sphere through such means, it is not contradict to the 
Pdli Text and then counting in that way should be carried out. If it is counted in this way it 
never contradict with dhammatd. 

(In this case, the term, dhammatd, means Pdli Text, in the next method, it means possible 
nature of corporeal dhamma in the fine-material sphere.) (MulafT-2-109, AnufT-118, 119, 
120 ) 

In the Sub-sub-commentary called AnufTkd, the opinion of MulafUcd Sayadaw is 
rejected but supporting to the Commentary and then it is explained in detail. It will be 
presented the essence as follows:_ 


Pali Quotation (Anufi-2-120) 
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In this case, due to lack of nose-base, tongue-base in the continuum of fine-material 
beings, smell, flavour, which are present apparently, can not perform the function of bases. (It 
means nose-base and tongue-base are lacking in the continuum of fine-material brahmas, 
resulting in impossibility to arise nose-door-cognitive process and tongue-door-cognitive 
process; then nose-contact and tongue-contact are also impossible to arise. It means those 
olfactory-object and sapid object are unable to perform functions of nose-contact and tongue- 
contact respectively.) 

Therefore these kinds of preaching that “five kinds of bases arise apparently, six kinds 
of bases arise apparently”... etc., are made without considering on smell, flavour as bases. 
The reason why it is preached on presence of three kinds of nourishment as ahara”, is 
the fact that due to lack of nutriment of kabalikara ahara which is deserving to ingest, the 
function of nutriment, which can be called producing corporealities with nutriment as eighth 
factor, can not be performed. The preaching in this way is not related to absence of both 
smell, flavour and nutriment totally. (AnufT-2-120) 

According to explanation of this Sub-sub-commentary called AnufTka, kammajaoja 
(nutriment produced by kamma), cittajaoja (nutriment produced by mind), utujaoja 
(nutriment produced by temperature) are really present in continuum of fine-material 
brahmas, excluding mindless being. Those kinds of nutriments are unable to produce new 
corporeal unit with nutriment s eighth factor, due to lack of supporting factor of dhdrajaojd 
(nutriment produced by nutriment), resulting in inability to perform function of nutriment. It 
should be recognized the Exalted One preached the fact only three kinds of nutriment are 
present, due to inability to perform in that way. It will be continued to present one interesting 
fact found in rebutments of Anufikd Sayadaw as follows:_ 

Eye-base is lacking in the continuum of mindless being. It should not considered that 
“if the eye-base which is visayl is absent, the sight-base, which is risaya, is also absent:”. 
This is because the visible-object of mindless being can be occurred as object of other beings, 
except mindless being, himself. Similarly it should not considered that “due to lack of nose- 
base, tongue-base which are visayl, smell, flavour are also absent.” It should be recognized it 
is similar to the fact although body-base called visayT is absent three kinds of elements, the 
earth-element, the fire-element, the air-element, which are visaya, which are not tactile- 
elements, are present really. {AnufT-2-120) 

[visaya-visayT - Objects, visible-object etc., are called visaya. The eye with object 
called visible-object is called visayT, due to presence of the specific character called 
appropriate occurrence to appear visible-object. It should be understood similarly on ear, etc.] 

If one suggests that due to lack of nose-base, tongue-base, which are visayT, smell, 
flavour which are visaya, are also absent, the sight-base which is visaya should be absent in 
mindless beings, due to lack of eye-base which is visayT. If it is so, due to presence of 
explanation of Mulafikd Sayadaw in a way that only vital hexads can arise in mindless being 
but not vital nonads, only vital pentads are possible to arise really in mindless beings. (It is 
possible to arise five kinds of corporealities i.e., the earth-element, the water-element, the air- 
element, vitality in mindless beings.) 
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It should be scrutinized _These are very important facts to be scrutinized for great wise 

persons who are leamed in scriptures of all Pdli Text together with commentaries. The 
righteous meditator, he himself, should like to scrutinize how many kinds of corporealities 
arise exactly in past and future fine-material brahma’s lives. When research on most 
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meditators were performed it was found that more frequent meditates support the saying of 
commentary. The righteous meditator, yourselves should like to scrutinize through 
penetrating with the help of four-edged-dagger called knowledge which is sharpened on the 
noble slab of concentration well after standing on the ground called virtue. 
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5.23 Yariation and non-variation in aggregate-object-destination-root-feeling-initial 
application-sustained application 

(A) Among four immaterial sphere with four aggregates 

1. After death of boundless space sphere being when he has got patisandhi in that sphere 
again the death-consciousness of boundless space took external object of space concept while 
the consciousness of new patisandhi also takes extemal object of space concept which had 
been taken by impulsions adjacent to death. (Both aggregates and objects are not varied.) 

2. After death of boundless space sphere being when he has got patisandhi in boundless 
consciousness sphere the death-consciousness of boundless space sphere being took external 
object of space concept, while patisandhi of boundless consciousness sphere arises by taking 
intemal object of wholesome absorption of boundless space. (Aggregates are not varied but 
objects are varied.) 

3. After death of boundless space sphere being when he has got patisandhi in emptiness 
sphere, death-consciousness of boundless space took external object of space concept while 
patisandhi of emptiness sphere arises by taking extemal object of emptiness concept which is 
nature of voidness of wholesome consciousness of boundless space. (Aggregates are not 
varied but objects are varied.) 

4. After death of boundless space sphere being when he has got patisandhi of neither- 
perception-nor-non-perception the death-consciousness of boundless space took extemal 
object of space concept, while patisandhi of neither-perception-nor-non-perception arises by 
taking intemal object of wholesome absorption of emptiness. (Only objects are varied) 

5. After death of boundless consciousness sphere being when he has got patisandhi of that 
sphere again the death-consciousness of boundless consciousness sphere took intemal object 
of wholesome absorption of boundless space while new patisandhi of boundless 
consciousness sphere arises by taking intemal object of wholesome absorption of boundless 
space which is taken by impulsions adjacent to death. (Both aggregates and objects are not 
varied.) 

6. After death of boundless consciousness sphere being when he has got patisandhi 

of emptiness sphere the death-consciousness of boundless consciousness sphere took internal 
object of wholesome absorption of boundless space while patisandhi of emptiness sphere 
arises by taking extemal object of emptiness concept which is nature of voidness of 
wholesome consciousness of boundless space. (Aggregates are not varied but objects are 
varied.) 

7. After death of boundless consciousness sphere being when he has got patisandhi 
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of neither perception-nor-non-perception sphere the death-consciousness of boundless 
consciousness sphere took internal object of wholesome absorption of boundless space 
while patisandhi of neither-perception-nor-non-perception arises by taking internal object of 
wholesome absorption of emptiness. (Only objects are varied) 

8. After death of emptiness sphere being when he has got patisandhi of that sphere again the 
death-consciousness of emptiness sphere took external object of emptiness concept which is 
nature of voidness of wholesome consciousness of boundless space while new patisandhi of 
emptiness sphere arises by taking extemal object of emptiness concept which is nature of 
voindness of wholesome consciousness of boundless space which had been taken by 
impulsions adjacent to death. (Both aggregates and objects are not varied.) 
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9. After death of emptiness sphere being when he has got patisandhi of neither-perception- 
nor-non-perception the death-consciousness of emptiness sphere took extemal object of 
emptiness concept which is nature of voidness of wholesome consciousness of boundless 
space while patisandhi of neither-perception-nor-non-perception arises by taking internal 
object of wholesome absorption of emptiness. (Only objects are varied) 

10. After death of neither-perception-nor-non-perception being when he has gotpatisandhi of 
that sphere again the death-consciousness of neither-perception-nor-non-perception took 
internal object of wholesome absorption of emptiness sphere while new patisandhi of 
neither-perception-nor-non-perception sphere arises by taking internal object of wholesome 
absorption of emptiness sphere which had been taken by impulsions adjacent to death. (Abhi- 
a-2-154) (Both aggregates and objects are not varied.) 

These methods are only kinds of death and patisandhi occurring among immaterial 
spheres. 

(B) Sometimes at the moment contiguous after death of fine-material being with (4) 
aggregates the patisandhi of sensual sphere with three roots, which has (5) aggregates, arises. 
(Aggregates are varied.) 

(C) Sometimes at the moment contiguous after death of either sensual sphere or fine-material 
sphere, which have (5) aggregates, the patisandhi of immaterial sphere with (4) aggregates 
arises. (Both aggregates and objects are varied.) 

(D) Thus of the moment contiguous after death-consciousness with object of past dhamma, 
those kinds of patisandhi with past object, conceptual object, present object arise. (Objects 
are varied.) 

(E) At the moment contiguous after death of some sensual joyful existence those patisandhi 
of some woeful existences arise.(It shows variation in destination.) 

Pdli Quotation {MulatT-2-109) 

The patisandhi of woeful existence can not arise after death of fine-material and 
immaterial spheres. It is because those most powerful sensual wholesome actions which give 
rise to produce sensual existence are access absorption, sensual absorption which arise 
previously before those absorptions of fine-material and immaterial spheres. Due to presence 
of very powerful efficacy of those sensual wholesome actions, when those being are dead 
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they have got patisandhi of sensual joyful existences only but not opportunity to get 
patisandhi of woeful existences. {MulatT-2-109) 

ekaccaduggatipatisandhi _In this case advantage to say the term, ekacca (=some), is as 

follows:_ 

The term, ndnattakdya ndnattasahm, means human beings and devas. Among those devas, 
some devas called rinipdtika asurd are also included. 
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Among those devas called rinipdtika asurd some have got patisandhi with three 
roots. Because various patisandhi with three roots, two roots, joyful patisandhi without root 
of those devas are included as vinipdta in words which were preached in a say that 
“apdyamduggatim yinipdtan” etc., those kinds are inferred as woeful patisandhi. Those non- 
real woeful patisandhi of rinipdtika asurd are a kind of woeful one which can arise after 
death of all joyful existences of sensual, fine-material and immaterial spheres. Some are 
patisandhi of woeful existences which can not arise after all kinds of death of joyful 
existences. Therefore it is said the word, ekacca duggati (some woeful existences), with 
intention to omit patisandhi of those rinipdtika asurd which are designated as patisandhi of 
woeful existence, even though they are not patisandhi of woeful existence. It is right. - 
patisandhi of woeful existence of rinipdtika asurd only can arise contiguously after death of 
some sensual joyful existences. It can not arise contiguously after death of all joyful 
existences of sensual, fine-material, immaterial spheres. {MulatT-2-109,110) 

In the next method - Because there are two kinds of woeful patisandhi, i.e., the first kind 
which arises contiguously after death of joyful existence and the second kind which arises 
contiguously after death of woeful existence, the second kind is intended to omit and the first 
kind is intended to infer, resulting in saying as ekaccaduggati patisandhi (some woeful 
existence patisandhi) through adding the word, ekacca (=some). {MulatT-2-110) 

(F) At the moment contiguous after death of being without root {ahetuka cuti) the patisandhi 
with root {sahetuka patisandhi) can also arise. 

(G) At the moment contiguous after death of being with two roots {duhetuka cuti)t]\& 
patisandhi with three roots {tihetuka patisandhi) can also arise. 

(H) At the moment contiguous after death of being with neutrality feeling {upekkhdsahagata 
cuti) the patisandhi with agreeable feeling {somanassa sahagata patisandhi)) can also arise. 

(I) At the moment contiguous after death of being without pleasurable interest {appTtika cuti) 
the patisandhi with pleasurable interest {sappTtika patisandhi) can also arise. 

(J) At the moment contiguous after death of being without initial application {aritakka cuti) 
the patisandhi with initial application {savitakka patisandhi) can also arise. 

(K) At the moment contiguous after death of being without sustain application {avicdra cuti) 
the patisandhi with sustain application {savicdra patisandhi) can also arise. 
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(L) At the moment contiguous after death of being without initial application and sustain 
application {avitakka avicara cuti) the patisandhi with initial application and sustain 
application {savitakka savicdra pa{isandhi) can also arise. 

Thus such such meaning which are deserving to yoke should be yoked together 
through that that reverse ways which had been already yoked. 

The meaning which is deserving to yoke reversely - It should be understood appropriate 
meaning that is deserving to yoke, such as, “at the moment contiguous after death of some 
woeful existence some joyful existence patisandhi can arise” etc. (Reverse of variation 
shown in (E)) 
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The meaning which is not deserying to yoke reversely_ 

Pdli Quotation {MulatT-2-110) (Vs-2-186) 

(1) Sometimes at the moment contiguous after death of immaterial sphere being with four 
aggregates the patisandhi of immaterial sphere with four aggregates only which has 
not varied in objects arises. {It shows death and patisandhi which are not varied in 
both aggregates and objects. It refers to four kinds of immaterial persons who have 
got patisandhi again in present realm.} 

(2) At the moment contiguous after death of immaterial being with extemal object which 
is not lofty (mahaggata) the patisandhi with the same aggregates but with different 
objects, i.e., intemal object which is lofty arises. [Because both death and patisandhi 
are four mental aggregates only, aggregates are not varied but objects are varied. It 
refers to both those persons who arise in boundless consciousness sphere and the 
neither-perception-nor-non-perception sphere, after death of boundless space sphere; 
and the person who arises in the neither-perceptionOnor-non-perception sphere after 
death of emptiness sphere.] 

In this number (2) the meaning which is deserving to yoke reversely should not be 
inferred. This is because there is no patisandhi of immaterial sphere with object of external 
dhamma which is not lofty at the moment contiguous after death consciousness with object 
of intemal dhamma which is lofty. {MulatT-2-110) 

According to above explanation of Mulatikd it falls into the meaning that at the 
moment contiguous after death of boundless consciousness with object of lofty dhamma 
called the consciousness of boundless space the patisandhi of emptiness sphere with external 
object called emptiness concept which is voidness of that consciousness of boundless space 
sphere can not arise. 

5.24 Eormer existence and new existence 
Pdli Quotation (Abhi-A-2-154) 

As mentioned above - it can be said every corporeal dhamma, every mental 
dhamma, which arises at patisandhi moment, reaches into the next coming-into-existence, 
due to presence of acquired causal dhammas, action etc., which can give rise to produce 
consequence. The being never reach into the next existence; the living jTva {= atta) never 
reach into the next existence. There is no phenomenon in which those corporeal dhammas. 
and mental dhammas transfer from previous existence to this present existence. There is no 
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obvious occurrence in this present existence without causal dhammas, action, etc., which had 
been cultivated in previous existences. (Abhi-a-2-154) 
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In this verses, with regarding to these words, 'laddhapaccayamitidhamma- 
mattametam bharantaramupeti (=every corporeal dhamma, every mental dhamma, which 
arises at patisandhi moment, reaches into the next coming-into-existence, due to presence of 
acquired causal dhammas, action etc., which can give rise to produce consequence)”, the 
wrong view called annihilation view has been rejected. 

With regarding to these words “nassa tato sankanti (=there is no phenomenon in 
which those corporeal dhammas and mental dhammas transfer from previous existence to 
this present existence)”, the wrong view called eternity view (sassata ditthi) by which one 
believes that corporeal and mental dhammas of previous existence transfer to this existence, 
has also been rejected. 

With regarding to these words, “na tato hetum vind hoti = there is no obvious 
occurrence in this present existence without causal dhammas, action etc., which had been 
cultivated in previous existences”, the wrong view called narasatta pdtubhdra ditthi (wrong 
view of creator) by which one believes that the being, the “self ’ (atta) is newly occurred by 
creation of any creator called parama atta, has been rejected. 

It will be explicit the meaning of previous saying that “only corporeal and mental 
dhamma with acquired causal dhammas, action etc.”, through obvious continuity of death, 

patisandhi of mankind_. In detail_In the previous existence in the continuum of 

beings, who were quite close to death through its specific nature (= loss of life-span); who 
were moribund through either suicide by himself, such as drinking poison or murdered by 
others; who were intolerance to falling of weapons, swords called feeling (vedand), which 
was unable to be tolerate, which was capable of cutting off muscles and nerve fibres that 
were connecting all kinds of various organs and tissues, which has got the demarcation as 
death, when his or her body became dried up continuously as verdant leaf of palmyrapalm 
was put into hot sunshine, when various controlling faculties, eye etc., became very weak, 
when either heart-base only or only controlling faculties of body, vitality, mind was still 
remained the consciousness, which depended well on the heart-base which was still remained 
at that moribund moment, arose by taking any kind of objects i.e., the action (kamma) which 
is any random kind among four kinds of actions, heavy action (garukamma) or habitual 
action (dcinna kamma) or the action which was done at quite close to death (dsanakamma) 
the action which was done inadvertenly in previous lives, previous periods of present life 
(katattdkamma), which had got supporting of remaining factors called acquired destination 
(gati), personality (upadhi), time (upadhi), instigation (payoga), which can be called 
formation (sahkhdra); or emblem of action, emblem of destination which were appeared by 
that action. (Abhi-A-2-154) 

[In this case during moribund period some abnormal conditions, sight failure hearing 
failure, smell failure tasting failure etc., can be occurred. It is due to insufficient arising of 
some corporeal units produced by kamma, eye-decad etc., and due to very weak efficacy of 
present arising corporealities produced by kamma. The commentary used the term, 
""niruddhesuti = when cessation occur” for very weakness in that way. It is explained 
previously that those impulsions adjacent to death may be fivefold-door cognitive processes, 
eye-door-cognitive process etc. 

atimanda bhdvupagamanatam vd sandhdya “niruddhesuti” vuttam, na anavasesa 
nirodham. (MahdtT-2-311) 
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Thus the craving causes to incline-action of that consciousness, which arises by taking 
any kind of three objects called action-emblem of action-emblem of destination (this kind of 
saying is called ekattanaya and it means continuity of mind), towards any one of those 
objects, action etc., due to lack of removing of craving, ignorance by the Noble Path 
dhamma, resulting in covering with ignorance so as not see faults of rounds of rebirth, faults 
of existence. Pormations (sahkhdra) which are associating with consciousness occur as 
throwing. (Abhi-A-2-154,155) 

5. 25 The meaning of “inclination by craving” 

There is a reasonable question that during saying that “at moribund moment the 
craving causes to inclination of consciousness which is taking any kind of objects, action 
etc.”, how the craving can cause to inclination as if it is not arising at that moment. Due to 
occurrence of both un-removing of craving through the Noble Path dhamma and reaching to 
termination of continuity of mind through maturing, the continuity of mind inclines towards 
any kind of objects, action etc., which are factor of foundation of patisandhi. That kind of 
phenomenon can be said “the craving causes to inclination. The way of preparing on 
continuity of mind through frequent occurring on any kind of objects, action etc., which 
appear at moribund moment is the factor of establishment of patisandhi consciousness on 
any kind of those objects, action etc. 

It means that during developing the action which will give rise to occur patisandhi 
consequence either the craving which surrounds the action frequently or the craving which 
deposits as underlying tendency element (anusayadhdtu) cause to inclination of continuity of 
consciousness towards any kinds of objects, action etc., which appears through efficiency of 
that action as if that action can give rise to occur its consequence. The inclination by craving 
in that way can occur in the continuum of only beings with craving which is not eradicated by 
the Noble Path dhamma. It means that kind of inclination cannot arise in the continuum of 
Arahant. (Mulatl-2-111, Anutl-2-125) 

5.26 Throwing by compatible formations 

According to the term, sahajdtasahkhdra (compatible formations), volitions of 
impulsions which arise together with consciousness of impulsion adjacent to death must be 
inferred. In the next method - those volitions and associating mental concomitants must be 
inferred. It means that those formations dhammas throw the patisandhi consciousness on to 
any kind of objects which appears at moribund moment among three kinds of objects called 
action-emblem of action-emblem of destination. In this case, even though it is said that 
“throw” it is not real throwing function, due to lack of endeavour in ultimate dhammas. It is 
said “throw”, due to occurrence of similarity to “throwing function” through benefiting of 
compatible formations in order to occur factor of establishment of patisandhi consciousness 
on any kind of those objects, action etc. (MulatT-2-111) 
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That consciousness which arises through continuity of consciousness called the 
consciousness adjacent to death, the death-consciousness, the patisandhi consciousness 
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abandons both depended object and depended base which occurred previously as a man who 
jumps over main drain by holding the rope tied with a tree on this bank. Through the craving 
which causes to inclination towards any kind of objects, action etc.; through throwing of 
formations dhammas which arise together with consciousness of impulsions adjacent to 
death as a man who jumps over main drain by holding the rope tied with a tree on this bank. 

The patisandhi consciousness which arises later, which is produced by action, arises 
depending on these causal dhammas, 

1. drammana paccaya = efficiency of relation of object, 

2. sampayutta paccaya = efficiency of relation of association, 

3. kamma paccaya = efficiency of relation of asynchronous action, 

Though either pleasing with depended object and attaining depended base- 
corporeality (it refers to five-groups-existence) or through pleasing with depended object but 
not attaining depended base-corporeality (it refers to four-groups-existences). (Abhi-A-2-155) 

tam vihhdnam _Continuity of all these consciousness, viz., the consciousness adjacent 

to death, death-consciousness^pa/isan^/ri-consciousness are called “ that consciousness (tam 
vihhdnamy" through ekattanaya, due to occurrence of single continuity. Among those 
consciousness within one continuity, the consciousness which is caused to inclination by 
craving, means continuity of consciousness which arise adjacent to death previously. It may 
be a few or numerous cognitive processes. The consciousness which is thrown by formations 
means patisandhi consciousness of next existence. 

5.27 From this bank to other bank 

As a man who jumps over other bank of the main drain by holding rope ties with the 
tree grown near main drain and throwing himself, resulting in standing on other bank- 

1. any kind of objects, action etc., which appears at moribund moment, which was 
associated with the self-identity of previous existence, is similar to rope, the craving is 
similar to desire to jump over other bank, 

2. formations dhammas which throw patisandhi consciousness are similar to diligence 
by which jumping over other bank is performed, it should be understood in this way. 

3. The man who reaches on other bank stands on the ground by holding something, if he 
has got anything which can be held as the rope tied with a tree on other bank. If 
nothing can be held he stands on the ground through diligence of himself. Similarly- 
patisandhi consciousness arises through attaining depended heart-base which is 
associated with the self-identity of new existence in five-groups-existence, while it 
arises through pure efficiency of relation of object, relation of association, relation of 
action, without attaining depended heart-base in the four-groups-existence. (MdlatT-2- 
111 ) 

PAGE-198 

5.28 Death and patisandhi 

In these consciousness of death and patisandhi, preceding consciousness is 
designated as the death-consciousness, due to occurrence of ability to transfer from present 
existence. Succeeding consciousness is designated as patisandhi consciousness, due to 
occurrence of ability to connect next coming-into-existence previously just after cessation of 
former existence. In the next method - It is designated as patisandhi consciousness, due to 
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occurrence of ability to connect the new coming-into-existence with conception (yoni), 
destination (gati), foundation of consciousness (yihhana (hiti), being’s dwelling (sattarasa) 
after interruption of old existence. (Abhi-A-2-155) 

Pali Quotation (Abhi-A-2-155) 

This pafisandhi consciousness does not reach from previous existence to presence 
existence but arises in this present existence only. It should be recognized it does not arise 
apparently without those causal dhammas of previous existence, i.e., 

1. definite action (janakakamma) which can produce patisandhi consequence, 

2. groups of formations dhammas, contact etc., or volitional formation which were 
associating with consciousness of impulsions adjacent to death, 

3. the craving called nati (= it is the phenomenon by which continuity of mind inclines 
towards new coming-into-existence), 

4. any kind of objects called action-emblem of action-emblem of destination, 

5. covering of ignorance etc. 

Echo _ When one shouts loudly near a mountain the sound reverberates from the 

mountain and it is called “echo”. As that echo is not the sound of original person who shouts 

loudly but it can not arise in the absence of original one’s sound, similarly_ this 

patisandhi consciousness does not reach from previous existence to present existence but it 
can not arise in the absence of causal dhammas which had been cultivated in previous 
existences. 

Light of open oil lamp _As the light of later open oil lamp does not transfer from the 

light of former open oil lamp but it can not arise without the light of former open oil lamp or 

Seal _When the seal is pressed on paper, as the impression of seal is not transfer from 

original seal but it can not arise in the absence of original seal, 

ReAection of the face on the mirror _When one looks himself on the surface of mirror, 

as the reilection of face on the mirror does not transfer from one’s face but it can not arise in 
the absence of one’s face, similarly - this patisandhi consciousness does not reach from 
previous existence to present existence but it can not arise in the absence of causal dhammas 
which had been cultivated in previous existences. (Abhi-A-2-155) 
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The echo has the source of sound shouted by one; the light of later open oil lamp has 
the source of light and wick of the former open oil lamp; the impression of the seal has the 
source of original seal; the reAection of the face on the mirror has the source of the face 
which directs towards mirror. 

Due to absence of echo before shouting the sound; due to absence of light of later 
open oil lamp before the light etc., of former open oil lamp; due to absence of the impression 
of seal before pressing of original seal; due to absence of reAection of face before directing 
the face etc., towards mirror, the echo arises due to presence of factor, shouting sound even 
though it does not got to original shouting sound; light of later open oil lamp etc., arise due to 
presence of factor, the light of former open oil lamp etc., even though it does not go to 
original light of former oil lamp etc. 

Similarly_the resultant dhamma called patisandhi consciousness arises, due to 

presence of causal dhammas, action etc., without going to causal dhammas, action etc., It is 
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because there is no causal dhamma of that patisandhi consciousness before those causal 
dhammas, action etc., arise. This patisandhi consciousness does not come from previous 
existence which was place of occurrence of causal dhammas, action etc., to this present 
existence as echo etc., do not come from original place where the sound occurs. It does not 
arise in the absence of causal dhammas, action etc., which had been cultivated in previous 
existence as echo etc., can not arise in the absence of original shouting sound. This is the 
essence of explanation found in commentary. (MulatT-2-112) 

In the next method _As echo etc., do not going (coming) from the place where causes 

arise to the place where results arise after cooperating together with causal dhammas in the 
place where causes arise previously, due to absence of original sound etc., before they arise, 

as it is not absence of causal dhammas, original sound etc.,_similarly this patisandhi 

consciousness does not go (come) together with causes, action etc., from that place where 
causes arise to the place where results arise after congregating at that place where causes, 
action etc., arise. It does not arise in the absence of causal dhammas, action etc., but it arises 
in the presence of causal dhammas, action etc. This is because this patisandhi consciousness 
is not present apparently before those causal dhammas, action etc., arise. (MulatT-2-112) 
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Essence of these two explanations - 

1. The patisandhi consciousness does not arise after congregating with causal dhammas 
at the place called previous existence where causal dhammas, action etc., arise, and 
then it approaches to the next coming-into-existence from the place called previous 
existence where causal dhammas, action etc., exist. The resultant dhamma called 
patisandhi consciousness which arises apparently, due to presence of causal 
dhammas, action etc., without approaching to the place where causal dhammas are 
present. This is the essence of the first explanation. (AnutT-2-125) 

2. This patisandhi consciousness does not reach to occur as resultant dhamma after 
congregating with its causal dhammas, action etc., and then going to the place of new 
coming-into-existence from the place where those causal dhammas exist. This is the 
essence of second explanation. (AnutT-2-125) 

It means it does not go to the place where causes are present, it does not come to the 
place where results are present. 

5.29 Ekatd-ndnatd natthi 

During arising of this patisandhi consciousness through causal dhammas cultivated 
in previous existences there is neither single occurrence nor different occurrence separately, 
due to connecting between causal dhammas of previous existence and resultant dhamma 
called present patisandhi through continuity of corporeality, continuity of mentality. (Abhi- 
A-2-155) 

Even though there is single occurrence (ekatta) through a continuity of corporeality- 
mentality it is no single occurrence, due to obvious occurrence of new patisandhi 
consciousness which is different from former existence. It is also no different occurrence, due 
to existing through connecting of continuity of corporeality-mentality between past causal 
dhammas and present resultant dhammas as light of open oil lamp. The light of open oil 
lamp are groups of corporeal units with nutriment as eighth factor, produced by temperature 
(utuja ojatthamakakaldpa). If one can scrutinize four great elements within that light, he will 
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see only corporeal units called utuja ojaffhamaka kalapa. Those are groups of corporealities 
with nutriment as eighth factor which are proliferating successively, due to presence of 
temperature called utu within each corporeal unit. When their life span come upto three-time- 
phases called uppada-fhiti-bhanga (arising-static-perishing phases) they perish away. They 
are groups of dhammas with very short instant life span. If benefiting factor of efficiency of 
the fire-element, the source, is available they arise continuously in this way. It is said as “that 
light of open oil lamp” by basing on single occurrence through continuity of corporealities 
produced by temperature of Aame with momentary life-span of very short instant. Desired 
function (=which can be performed by light of open oil lamp) is also capable of 
accomplishing. In the aspect of this pafisandhi consciousness it should be recognized in 
similar way. (MahdfT-2-314) 


45 



pNamo tassabhagarato arahato sammasambhuddhassa 


nibbAna gAminipatipadA 

WAY OF PRACTICE LEADING TO NIBBANA 

YOLUME III Page 201 - 250 
BY 

PA-AUK TAWYA SAYADAW 

TRANSLATED BY 


aMatara BHIKKHU (ASHIN NANAGAYESAKA) 



2 * NIBBANA GAMINIPAJIPADA (Pa-Auk Tawya Sayadaw) 


PAGE-201 

5.30 Disadvantage which can he attained 

If there will be single occurrence through connecting of continuity of corporeality- 
mentality between causal dhammas and resultant dhammas (= if it is ekatta), the curd which 
is anterior allotment can not be produced from the milk which is posterior allotment. (It 
means two kinds of condition, milk and curd can not occur, due to single occurrence.) If it is, 
actually, different occurrence (=if it is ndnatta), there is no interrelationship between the curd 
and milk. It should be recognized on all kinds of causal dhammas, all kinds of resultant 
dhammas which are produced by causal dhammas in this way. (Abhi-A-2-155) 

If there are certain single occurrence (ekanta ekatta) and certain different occurrence 
(ekanta ndnattd) in this way, every worldly usage will be disappeared (sabbaloka 
yohdralopa). That disappearance of every worldly usage is also not worth desiring. Therefore 
the knowledge is not worth approaching to either certain single occurrence or certain 
different occurrence. It should be recognized in this way. 

The phrases, “sabbaloka yohdralopa", means disappearance of every worldly usage. 
If there will be certain single occurrence of causal dhammas, action etc., and various 
consequence consciousness which are produced by causal dhammas, the person who is 
existing in human never reach into destination of heavenly being. If there will be certain 
different occurrence, the resultant dhamma, which is commensurate with action, never arise 
in the continuum of person with apparent action (kamma). (It means the continuity in which 
action was performed is different from other continuity in which consequence arises.) 

It means that if it is either single occurrence or different occurrence in causal an 
resultant dhammas in that way, a kind of usage, such as, “once upon a time I had become a 
hermit called rohitassa”, can not be occurred. Why is it? If it is unique only, the usage “once 
upon a tine and I” can not be occurred. If it is different ones, the usage “once upon a time and 
I” can not be occurred, due to presence of specific occurrence between rohitassa hermit and 
now I am. Therefore it means that every worldly usage, such as “Ratta’s sees, Ratta’s 
resultant dhamma" etc., can be disappeared. 

During arising the resultant dhamma, patisandhi consciousness through causal 
dhammas, action etc., of previous existence the knowledge is not worth approaching to either 
single occurrence (ekattd) or different occurrence (ndnattd) really, due to presence of 
connection between causal and resultant dhammas through continuity of corporeality- 
mentality. (MdlafT-2-112) 
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Pdli Quotation (MulafT-2-112) 

In these, single occurrence, and different occurrence, this etemity wrong view called 
“both agreeable feeling and disagreeable feeling had been done by I, myself,” is prohibited 
through prohibiting certain single occurrence. (In the nature of cause and result which are 
connecting each other through continuity of corporeality-mentality, both kinds are anicca 
dhammas and are not single dhamma, resulting in inability to do agreeable and disagreeable 
feelings through only one. Both causal dhammas and resultant dhammas are piles of 
corporeality-mentality and anicca dhamma but not person, being. Due to finishing to prohibit 
eternity wrong view called “that person does; that person only feels”, it is explained that this 
eternity wrong view called “both agreeable feeling and disagreeable feeling had been done by 



Translated by - Aiinatara Bhikkhu * 3 


I, myself,” is prohibited through prohibiting certain single occurrence. (Multi-2-112, Anufi-2- 
125,126) 

This annihilation view which believes that “both agreeable feeling and disagreeable 
feeling had been done by other”, is prohibited through prohibiting certain different 
occurrence of causes and results. The annihilation view which believes that “doer is one, the 
person who feels is other”, is also prohibited. 

Those views, adhiccasamuppannarada by which one believes that “both agreeable 
and disagreeable feelings arise automatically without any cause”, and niyatisabhdra vdda by 
which one believes that “those are always occurring naturally”, have been prohibited by 
saying presence of causal dhammas, presence of resultant dhammas which are produced by 
causal dhammas. (MulafT-2-112, AnufT-2-126) 

5.31 The fact to be questioned 

In this case there is reasonable question. If pafisandhi consciousness is present 
apparently in new existence without transferring from previous existence, due to presence of 
both phenomena, i.e., “occurrence of cessation of aggregates which are existing in this self- 
identity of human and the action which will produce its consequence in next existence never 

go to that next existence”_is it not true that in the continuum of another person other 

than the person who does action the resultant dhamma can arise due to the action which had 
been done by other? (It means the person who does action is one, the person who feels result 
of that action is another one; both persons are different ones.) If the person, who is capable of 
feeling on the result of action, is absent, how that resultant dhamma can arise in whose 
continuum? Therefore one reproves in a way that “this kind of decision which has been said 
that it is not worth reaching to either certain single occurrence or certain different occurrence 
is not so good.” 

The inquisitor’s opinion is that_if pafisandhi consciousness does not transfer 

from previous existence to new existence, due to cessation of aggregates in previous 
existence, and due to lack of going (reaching) of the action which is cause of resultant 
dhammas, pafisandhi consciousness etc., to the place where result of new existence arises, 
resulting in “the person who does action is one, the person who feels on sequence of action is 
another one”, does that result arise for another person but not the person who does action? 
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Such action is performed in present existence; due to lack of going of that action also, 
does the result, new existence arise through another action which is different from the action 
which has been performed? Due to presence of saying that_ 

rupdrupadhammamattam uppajjamdnam bharantaramupeti (Vs-2-186) 

= Only piles of corporeality-mentality dhammas are still arising and reaching into the 
next existence”, and then it is said that “na satto na jTvo” = neither being nor living self 
approaches to the next existence, if not only piles of dhammas are unable to feel but being, 
living self which are also unable to feel the consequence, who will feel that consequence, 
new existence? If the person who feels is absent, for whom that resultant dhamma also arise? 
It, therefore, means this kind of decision that “it is not worth reaching to either certain single 
occurrence or certain different occurrence” is not so good. 

santdne yam phalam etam, ndhhassa na ca ahhatto. 
vTjdnam abhisankhdro, etassatthassa sddhako. (Abhi-A-2-155) 
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When one reproves in this way the wise virtuous person should like to answer in a 
way that the aetion dhamma arose apparently in continuity of aggregate called pile of such 
dhammas', when the consequence of action arises apparently in the same (single) continuity 
of aggregate called that pile of dhammas, due to occurrence of prohibiting to certain single 
occurrence, certain different occurrence in the continuity of aggregate called that same 
(single) pile of dhammas in which is the action arises, it is not worth saying that either “that 
consequence arises in the continuum of another person who is not the person who performs 
action or that consequence arises through another action which is not the action which was 
performed himself, in the next method, that consequence arises through the action which had 
been performed by others. “ The meaning of saying which has been said as above can be 
accomplished by simile of improving of seeds. 

Way of improvement _Mango seed must be permeated with semi-solid of catumadhura 

(=electuary made of four ingredients, i.e., sesame oil, molasses, honey, butter) in order to 
grow mango tree with fruits which are more sweeter than fruits of the first generation. Sweety 
liquids must be poured on mango seesd. Pomelo seed must be permeated with lacliquid in 
order to become red segment, Aesh of pomelo fruit. This kind of permeation is called 
improvement of seeds. (MulafT-2-112, MahdfT-2-315) 

There is also way of permeation, on the other hand, so as not to be flavourable fruits. 
For instance_It is said in Dadhirdhana Jdtaka, Duka Nipdta that if a kind of climber, 

Dregea rolubilis _is grown up near mango tree, flavour of fruit of that mango tree can 

be tumed bad. 

mdtulunga _ The term, mdtulunga, is translated as lemon, Citrus lemon , by most 

Myanmar translators. However the Most Yenerable Mahdsi Sayadaw suggested in 
Translation of Mahdfkd, as follows:_ 

These saying of sub-commentary are done by Mulafikd Sayadaw. In these saying, due 
to showing the fact the fmit called mdtulunga has got red segments, juicy Aesh, it is, 
actually, pomelo fruit, Citrus decumana, according to olden day teacher of Sri Lanka. 
(Mahdfikd Nissaya-4-115) 
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Thus when improvement of seeds, seed of mango etc., has been accomplished and 
then the significant result called fruit occurs at the period which is different from the 
improving period, due to presence of supporting factor as acquired improvement in the 
continuity of that seed that fruit is not resulted from other seed but from mango seed etc.. 
That result called sweet mango fmit does not arise depending on the cause called 
improvement of other seed. Neither those seeds nor those performances of improvement 
reach. Similarly it should be understood this object of comparison which can finish the 
meaning without error. (Abhi-A-2-155,156) 

In these words- 

1. the person who has got action (kamma) is similar to seed, 

2. the action is similar to improvement of seed, 

3. continuity of aggregates, pafisandhi consciousness etc., is similar to continuity of 
seed, sprout, stem, foliage etc., 

4. the phenomenon of arising of result in the continuum of only being who performs 
action and it is resulted from that action, is similar to the phenomenon of arising of 
red sweet segment or sweet fmit which arises in the continuity of corporeality of tree. 
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such as sprout, stem etc., and it is resulted from only that seed and only improvement 

of that seed. (MulatT-2-112,113) 

One has got leaming, skill and oratory technique as childhood; one subsists on 
medicines for health as childhood; those learning, skill, oratory technique which has 
accomplished in childhood, and subsisting on medicine do not follow with matured body; 
even though it is not following in that way both occurrence of sharpness and mastery of 
various techniques, oratory technique etc., and occurrence of healthy condition arise in the 
matured body depending on leaming techniques and subsisting medicines. (It can be said 
practicing makes perfect.) These resultant dhammas never occur in continuum of others. It is 
because those resultant dhammas arise only matured body which is inclusive in the 
continuity of corporeality-mentality at which learning technique and subsisting medicine 
since childhood. 

Purthermore_Those resultant dhammas never arise depending on other causes in 

the absence of such and such leaming, skill, oratory technique, which have been practiced 
and subsisting medicine etc., It is because if those factors are unavailable, sharpness of 
knowledge in those technologies, skill and health etc., are absent really. 

Similarly during arising of patisandhi consciousness through this action such 
resultant dhamma is present in the continuity of corporeality-mentality; this resultant 
dhamma never arise in the continuum of others and it is not resulted from the action 
performed by others. It should be yoked in this kind of meaning. 
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Purthermore_with regarding to these words, “na ahhato = it is not resulted from 

the action performed by others”, it shows the fact if causal conditioned things dhammas are 
absent, only consequence consciousness, patisandhi consciousness etc., which are resultant 
dhammas are absent. It should be recognized it does not prohibit other causal dhammas 
(called destination, personality, time, instigation). (MulatT-2-113) 

5.32 The person who feels consequence 

Pdli Quotation (Abhi-A_2-156) 

With regarding to the preaching that “there is no person, being who can leel”, person, 
being have been rejected. If it is so, for whom that resultant dhamma which is produced by 
causal dhammas, action etc, arises? Answer - As one can said the fact that the tree fruits, or 
the tree has got fmit, due to occurrence of only fruit which is partial of successive continuity 
of corporealities with the nutriment as eighth factor, which are produced by temperature, of 
the tree which is designated in the aspect of conventional reality, similarly one can say the 
fact that either heavenly being or human being can feel; he has got happiness or suffering, 
due to occurrence of fmit called happiness, suffering; which is deserving to say as 
pleasurable sense; which is partial of corporeality-mentality, aggregates which are designated 
as heavenly being, human being in the aspect of conventional reality. Therefore any kind of 
resultant dhammas, person, being who are able to feel, can not be present in this single 
continuity of aggregate out of arising of resultant dhammas. It should be recognized in this 
way. (Abhi-A-2-156) 

[There is neither person nor being who is able to feel but only corporeality-mentality 
which are occurring as causal dhammas, action etc., and resultant dhammas in the single 
continuity of aggregates. It means that when resultant corporeality-mentality arise the 
designation as “person who can feel” is finished automatically. In the next method - As the 
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usage, “doer” occurs through saying as ''punnam karoti = wholesome deed is done, 
apuniiam karoti = unwholesome deed is done” when wholesome volition, unwholesome 

Yolition arise in the single continuity of corporeality-mentality, aggregate, similarly_it 

means that the designation as ‘person who can feel” is finished automatically through saying 
as '"sukham anubharati = agreeable feeling is felt, dukkham anubhavati = disagreeable 
feeling is felt,” when resultant dhammas of those wholesome, unwholesome arise apparently. 
{Mahdtl-2-315y\ 

It should be recognized there is no effectiveness to search person, being who can feel. 
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5.33 Presence or absence of lormation dhammas 

A heretic said as follows again. - Do causal dhammas of the result arise through 
either in the presence of these formation dhammas which are capable of producing this 
consequence consciousness, as three-time-phases called uppdda-thiti-bhanga or in the 
absence of these formation dhammasl 

If causal dhammas of the result arise through in the presence of formation dhammas 
as three-time-phases called uppdda-thiti-bhanga, it will reach to the saying that during 
arising moment of formations consequence of those formation arise simultaneously. If causal 
dhammas of the result arise through in the absence of formation dhammas as three-time- 
phases, it will reach to the saying that formations always bring forth results at either previous 
to arising moment or later (=after maturity to produce result). The person with the right 

opinion of the Supreme Buddha’s teaching should like to answer as follows:_ 

katattd paccayd ete, na ca niccam phaldrahd. 
pdtibhogddikam tattha, reditabbam nidassanam. (Abhi-A-2-156) 

Due to occurrence of achievement of formations, causal dhammas of one’s resultant 
dhammas can arise. Causes of the result can not benefit for arising of result through either in 
the presence or in the absence of formations. 

kdmdracarassa kusalassa kammassa katattd upacitattd ripdkam cakkhu vihhdnam 
uppannamhoti. (Abhi-1-104) 

Resultant dhamma, seeing-consciousness arises apparently through three-time-phases called 
uppdda-thiti-bhanga, due to accomplishment of sensual wholesome action only. (Abhi-1-04) 

The Exalted One preached these words. Eurthermore after causal dhammas of 
respective resultant dhammas arise appropriately those causal dhammas never bring forth 
results again because results are already accomplished to be produced. 

If one purchases stocks, he has to pay price of stocks. If one loans money, he has to 
repay a debt with interest. Therefore the manner of purchasing stocks reaches to the manner 
of promising to pay its price; the manner of buying on credit reaches to the manner of 
promising to repay debt. Only the manner of promising of that person is the reason to repay 
debt, but presence or absence of that manner, promising, is not essential at that moment. 
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Similarly those formations called action (kamma) also occur as causal dhammas of 
resultant dhammas, due to occurrence of accomplishment of formations. Eurthermore, after 
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appropriate giving rise to occur results it never bring forth result again. It should be 
recognized in this way. (Abhi-A-2-188,189) 

Pormations called actions are unable to exist continuously as action in the continuity 
of aggregates after giving rise to occur appropriate results; as the person who promises to 
repay a debt does not carry out responsibility after repaying debt-those action which had 
given rise to occur results do not carry out responsibility to produce its result again. Although 
it is explained that “a kind of action called aprapariyaredaniya kamma can give rise to occur 
result from the third coming-into-existence as beginning until attainment of nibbdna, if one 
counts existences from the existence in which action is performed as beginning, it can follow 
until the existence in which nibbdna is attained only when respective result is not given rise 
to occur. It should be recognized if respective result has been given rise to occur, it can not 
follow upto the existence in which nibbdna is attained. However during performing a kind of 
action numerous volitions can arise in billion times with three kinds called pubbaceatand (= 
volition which arises before performing action), muhcacetand (= volition which arises during 
performing action), aparacetand (= volition which arises after performing action). Among 
those numerous volitions it should be recognized the fact even though those volitions which 
have finished to give rise to occur result do not produce result again remaining volitions 
which do not finish to produce result can give rise to occur result in appropriate coming-into- 
existence, if opportunity is available. 

5.34 Five kinds of samangitd (factors of fulfilment) 

Five kinds of factors of fulfilment called samangitd should also be understood in the 
section of causal dhammas called action. The person who has fulfiled with any kind of action 
is called samangT. Those dhammas of factors which plays essential important role in 
occurrence of the person called samangl is designated as samangitd. There are five kinds of 
samangitd, viz., 

1. dyuhanasamangitd 

2. cetandsamangitd 

3. kammasamagitd 

4. yipdkasamangitd 

5. upaffhdnasamangitd. 

Pdli Quotation (Abhi-A-2-419) 
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Pdli Quotation (Abhi-A-2-419, 420) (Mulafl-2-210) (AnutT-2-211) 

It will be explicit on those five kinds of samangitd in sequence, except 
vipdkasamangitd as last one in order to understand way of practice profoundly. 

(1) dyuhanasamangitd _ By the time wholesome or unwholesome action is 

performed, it is called dyuhanasamangitd (= occurrence of the person with endeavour 
tofulfil action). 

(2) cetandsamgitd _By the time wholesome or unwholesome action is performed, it 

is cetandsamangitd (= occurrence of the person with fulfilment of wholesome 
volition or unwholesome volition). (Abhi-A-2-419) 

It should be recognized on those terms that dyuhanasamangitd means continuity of 
mind which arises through endeavouring before action is performed, in the next method. 
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through relating to endeavour the action, whiie cetanasamangita means the fuifiiment of 
Yoiition, in the next method, the voiition which arises reiating to definite voiition 
(sanniffhanacetana) 

In the next method, during performing any kind of action the continuity of mind 
which arises by means of continuity present (santatipaccuppanna) is caiied 
ayuhanasamangita, whiie the arising moment of voiitions caiied muncacetana (during 
performing action), pubbacetana (before performing action), aparacetana (after performing 
action), which are occurring through momentary present (khanapaccuppanna), is caiied 
cetanasamangita. (MulafJ-2-210, AnufT-2-211) 

[Notes: In some scriptures both kinds of ayUhanasamangita and cetanasamangita are 
designated as synonym and shown as a singie name ayUhanasamangita.] 

(3) kammasamangita _Aii kinds of beings who are existing throughout the period 

untii reaching to the Pruit-Knowiedge of Arahant are worth designating as persons 
with fuifiiment of action with referring to those potentiai actions which had been 
cuitivated previousiy; the occurrence of person with fuifiiment of action is caiied 
kammasamangita. (Abhi-A-2-419) Pali Quotation (Abhi-A-3-374) (MulafT-3-189) 
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The term, kammapaccaya (= the reiation of action), means the causai dhamma caiied 
reiation of asynchronous actions which had been cuitivated in numerous previous aeons 
which are potentiai to produce its resuits. Those voiitions which had occurred in different 
moment from arising moment of resuit are the reiations of asynchronous action. 

Whoiesome or unwhoiesome action never give rise to occur its resuit at the same 
moment of itseif. If the former can give rise to occur the iatter at the same moment, — a 
human who performs such whoiesome action which can give rise to become existence of 
heaveniy being, wiii become maie deva or femaie deva during cuitivating action, due to 
efficiency of that whoiesome action. 

If it is said appropriateiy - At such moment that action has been cuitivated; at 
asynchronous moment, other than that moment of cuitivated action, due to occurrence of 
fuifiiment of action, even though it is not present in three-time-phases caiied uppada-fhiti- 
bhanga, that action can give rise to occur resuitant dhamma in any iives, i.e., 

1. present iive which can be experienced in present, if it is diffhadhamma vedanTya 
kamma; 

2. second iife which is the next coming-into-existence, if it is upapajjaredanTyakamma; 

3. those coming-into-existences which are deserving to reach, exciuding present and 
second iife, if it is aprapriyaredanTyakamma; when remaining causai dhammas 
(caiied destination, personaiity, time, instigation) are united apparentiy. 

For instance - during benefiting through foundation as preceding ieaming technoiogy 
benefits for improvement of succeeding iearning technoiogy asynchronousiy, the voiition 
caiied action does not benefit for arising of resuitant dhamma at cuitivating moment (= 
arising moment through three-time-phases caiied uppada-fhiti-bhanga) but asynchronousiy 
oniy. It should, therefore, be designated as relation of asynchronous action (nanakkhanika 
kammapaccaya). (Abhi-A-3-374) 

Although wholesome volition, unwholesome volition are unable to produce resultant 
dhammas synchronously, those embedded efficiency of action which is potential to produce 
resultant in the continuity of corporeality-mentality. According to explanation, '"kammassa 
samatthata tassa kammapaccayabharo”, found in Mula TTka, only the efficiency which is 
potential to produce result is the relation of action for arising of that resultant dhamma. In 
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this case presence or absence through three-time-phases called uppada-fhiti-bhanga of 
cultivated wholesome volition, unwholesome volition is not significant essence. 
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Due to fulfilment of action, the presence of only efficiency which is potentiality to 
produce result plays vital important role in this case, the relation of action. 

In present period the righteous meditator is also the person with fulfilment of action 
called kammasamangitd who had got cultivated wholesome action unwholesome action in 
previous existences. As the wheel always follows the foot of the draught bullock as one’s 
shadow always follows the man wherever he goes that action which is fulfiled completely 
always follows oneself. However those cultivated actions in previous existences are not 
heavy action which are impotential to produce results. They always follow oneself so as to 
give rise to produce result depending on completion or incompletion with time, destination, 
personality, instigation. (See detailed in Abhi-A-2-421, 434) 

Those virtuous wise persons with foresight, therefore, cultivate wholesome action in 
present life in order to become powerful in efficiency, resulting in unopportunity to produce 
results of unwholesome actions. They endeavour to obtain sublime heavy actions through 
developing samatha practices. Those virtuous person who have got great knowledge of 
dreadfulness endeavour both samatha and vipassand practices strenuously in order to cease 
the cycle of rounds of rebirth called paficcasamuppdda in this very life. In the continuums of 
those practicing persons unwholesome actions become fruitless actions called ahosikamma 
which are un-opportunity to produce results, due to presence of successive potentiality to 
produce results of wholesome actions. If one reaches to the Pruit-Knowledge of Arahant, 
every old action, wholesome or unwholesome one is eradicated absolutely and every new 
action, wholesome or unwholesome one, never arise again. As buming light of open oil lamp 
extinguishes, fire of suffering of rounds of rebirth also extinguishes after the final death of 
Arahant. 

(4) upaffhdnasamangitd _ When all beings have got new coming-into-existence 

after death of various lives throughout the period before reaching to the Fmit- 
Knowledge of Arahant any kind of three objects called action, emblem of action, 
emblem of destination usually appears at the moment adjacent to death, due to 
efficiency of action which is potential to produce new coming-into-existence as 
natural fixed law. 

(a) If one will become denizen of hell, the emblem of hell, fire, cauldron filled with 
molten metal etc., will appear; 

(b) if one will become human existence in the mother’s womb, the emblem of 
destination, mother’s womb, will appear; 

(c) if one will become heavenly existences, emblem of destination, the tree of plenty 
(comparable to the mythical cornucopia), edifice etc., will appear. 

Thus the emblem of establishment of pafisandhi usually appears at moribund period. 
Due to occurrence of inevitability to appear object of factor of establishment of pafisandhi, it 
is called upaffhdna samangitd (= occurrence of the person with fulfilment of appearance of 
object). 

PAGE-211 

(5) yipdkasamangitd - In the continuum of the person with fulfilment of appearance of 
object impulsions adjacent to death fall by taking any object of those three kinds. 
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which appears at moribund period. The patisandhi consciousness of new coming- 
into-existence arises contiguously after death-consciousness by taking only object 
which is taken by impulsions adjacent to death. By the time those consequences, 
patisandhi-consciousness etc., are arising is called vipakasamangitd (= occurrence of 
the person with fulfilment of consequence). (Abhi-A-2-419, 420) 

5.35 Change of emblems 

Among those (5) kinds of samangitd, upatthdna samangitd (= occurrence of the 
person with fulfilment of appearance of object) can change but remaining four kinds can not 
change. 

Even though emblem of hell appears, emblem of heavenly world, in turn, can change 
and appear and vice versa. Even though emblem of human world appears, emblem of 
destination of animal, in tum, can change and appear and vice versa. (Abhi-A-2-420, 421) 

Phenomenon of change of these emblems never occur at the moribund period but only 
those emblems which appear vicinity of moribund period can change depending on 
appropriate factors, wise attention etc. By the time impulsions adjacent to death fall, no 
emblem can change into other kind. 

It is explained in Abhi-A-2-420, 421 the fact that even though emblem of hell 
appeared in the continuum of an old bhikkhu who was a father of venerable Sona Thero, a 
dhamma preacher, stayed in Acela Mountain Monastery, foot of Sona Mountain, at 
moribund period he was able to take the object of emblem of offering Aowers to the pagoda 
made by his son, resulting in changing and appearing as emblem of heavenly sphere. 

Due to ability to change in emblems in this way, the practicing meditator who 
scrutinizes past causal dhammas usually does not find definite action called janaka kamma 
which can produce patisandhi consequence definitely but supporting action called 
upatthambhaka kamma previously sometimes. During scmtinizing past causal dhammas 
difference between those emblems which are appearing in the mind-door before impulsions 
adjacent to death and impulsions adjacent to death can be occurred, due to discerning on 
objects which were occurring in the past continuity of mentality before moribund period. 
Sometimes those potential actions which will produce results usually occur hurriedly at 
moribund period, as cows come out hurriedly at the entrance of farm when it is opened. 
Yarious kinds of emblems can appear at the vicinity of moribund period, due to efficiency of 
those various actions. At that time supporting action can be found previously and then 
definite action called janaka kamma can be found later when he scrutinizes again. 
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Eurthermore objects of emblems which appear in the mind-door before impulsions 
adjacent to death can be varied depending on efficiency of actions. Sometimes the object 
which is the same as object of impulsions adjacent to death usually appears in the mind-door 
beforehand. It is similar to the emblem of six chariots of six heavenly planes which appeared 
in the mind-door of Dhammika, a famous Buddhist lay devotee at moribund period. Among 
those six chariots came from six heavenly planes, when that gentleman choiced to be born in 
Tusitd plane only emblem of chariot of Tusitd plane appeared at the moribund period finally. 
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6. Eour kinds of atthanaya (ways of alluding) 
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In this section the righteous person has to understand beforehand four kinds of 
atthanaya (ways of alluding) which is important part in way of discerning dependent- 
origination. There are four kinds, viz., (1) ekatta way (2) nanatta way (3) avyapara way (4) 
eramdhammata way in this cycle of existence. 

The term, attanaya, means_ 

The principles of ignorance etc., are designated as atthanaya, due to occurrence of 
principles which are worth understanding through alluding of knowledge of practicing 
meditator. In the next methods_ 

Due to formations etc., are arising in the single continuity of aggregates, even though 
they are not single, the way of alluding called ekatanaya is the factor to understand that 
“those principles are single, continuous phenomena”. 

The way of alluding called ndnattanaya is the factor to understand that “principles of 
ignorance etc., are not single but varied phenomena”. 

The way of alluding called arydpdra is the factor to understand that “ignorance etc., 
have no endeavour for arising of formations etc.” 

The way of alluding called evamdhammatd is the factor to understand that “even 
though there is no endeavour the ignorance has efficiency to arise formation as natural fixed 
law.” 

In this way, due to occurrence of factor to understand by the insight of meditator who 
is discerning on principle of dependent-origination, those four ways of alluding are 
designated as atthanaya. It means it is the principle which can be understood through 
alluding of meditator"s insight. (Mulatl-2-131) 

6.1 Ekatanaya (way of alluding as single) 

Pdli Quotation (Abhi-A-2-188) 

Seed grows into sprout; sprout grows into leaf. Due to continuous processes of 
development of that seed to stalk, stem, foliage etc., it can be said the seed develops into tree. 
Therefore the continuity of corporeality of seed to tree is incessant phenomena, due to 
continuous occurrence of corporealities produced by temperature. As a rope made up of 
coconut fiber the continuity of corporeality is not discontinuous. 
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As it can be said “single rope”, due to presence of continuous one, similarly during cascade 
of processes occurring in a way that due to presence of ignorance, formations arise; due to 
formations, consciousness arises; etc., causes and results are continuous through continuity of 
corporeality-mentality and then the way of alluding which is worth understanding as “single 
continuity”, is designated as ekatanaya. (Abhi-A-2-188, Vs-2-220) 

Pdli Quotation (MulatT-2-131) (Anutl-2-140) 

(1) It is very difficult to understand the nature of varieties (ndnatta) of mental 
constituents (ndmakdya) (= all mental dhammas), due to presence of contiguity 
(absence of interval) between cessation of preceding mental dhammas and arising of 
succeeding mental dhammas', and 

(2) After one corporeal unit arises the next one also arises again before previous one 
ceases. Corporealities produced by mind are always arising at every three-time-phases 
of mind moment continuously. Corporealities produced by mind are always arising at 
every arising phase (uppdda khana) of mind; corporealities produced by temperature 
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are always arising at every static phase of corporeality; if the nutriment within 
kabaltkaraahara is available, those kinds of nutriments, i.e., nutriment produced by 
kamma, nutriment produced by mind, nutriment produced by temperature, nutriment 
produced by nutriment which occurs previously, can give rise to occur new corporeal 
units with nutriment as eighth factor. Because those arising corporealities have got 
life-span, (17) times of mind-moments the next corporeal unit arises before cessation 

of former corporeal unit. In other words_Next numerous corporeal units arises 

continuously before cessation of previous ones. Due to presence of continuous 
occurrence of corporealities through connecting between each other, it is also very 
difficult to understand the nature of varieties of corporeal constituents (riipa kaya) (= 
all corporeal dhammas). 

(3) Due to presence of mutual dependence on each other, it is very difficult to understand 
the nature of varieties of both kinds of corporeality-mentality. 

The nature of varieties (ndnatta) means that _ mental dhammas also arise 

collectively within one mind-moment called mental unit in which (11), (8), (12), (34) kinds 
of nature etc., are included. Each mental dhamma within corporeal unit has got speciric 
nature but varied in each other. Those signiricance variations called speciric nature of each 
mental dhamma within one mind moment is called ndnatta. Yarieties of corporeal dhammas, 
i.e., (8), (9), (10) kinds of etc., also arise and perish away similarly within each corporeal 
unit. Each corporeal dhamma within each corporeal unit also has got speciric nature. 
Signiricant variation of speciric nature of those corporeal dhammas is called nanatta. 
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That nature of varieties is, indeed, very difficult to be known and seen by insight 
knowledge. Due to difficulty to be known and seen in that way, the continuity of causes and 
results which is connecting each other through a single chain without breaking down 
corporeal and mental compactness becomes well expanded nature, in accordance with the 
explanation that ""sammdtdnoti santdno”, with the result that it is designated as Santana (= 
continuity). The occurrence of that incessant continuity is called ekatta (= single continuity). 
(AnufT-2-140) 

During apparent arising of resultant dhamma, due to causal dhamma, in a way that 
“due to presence of ignorance, formations arise; due to presence of formations, consciousness 
arises etc.”, because continuity of corporeality-mentality occurs as single line through cause 
and result, the way of alluding by which causal and resultant dhammas are worth 
understanding as “single continuity” is called ekatanaya. (AnufT-2-140) 

The seed grows upto tree through incessant continuity; it is deserving to say as single 
continuity; the phenomenon of incessant continuity, therefore, is the factor for arising of 
single line. Similarly in this cycle of dependent-origination the phenomenon of incessant 
continuity of causal and resultant dhammas, ignorance, formations etc., is the principle of 
factor of arising of single continuity called ekatta. It shows the meaning in this way. (MulafT- 
2-131) 

6.1.A Eurther explanations 

It will be explicit for those virtuous meditators who are unable to understand and 
discern clearly. 

The practicing person will see continuity of the following dhammas, viz.. 
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(1) past corporeality-mentality which give rise to occur past causal dhammas, (= past 
corporeality-mentality of that past period); 

(2) corporeality-mentality which are occurring in the period from present patisandhi until 
performing vipassand practice or until disceming principle of dependent-origination, 
(= it is inclusive in addhdpaccuppanna dhamma, present life dhamma); 

(3) for virtuous meditator who can finish joumey of rounds of rebirth in this life, 
corporeality-mentality which are occurring in the period from discerning principle of 
dependent-origination as beginning until final death of Arahant, (= it is inclusive in 
addhdpaccuppanna dhamma, present life dhamma); 

(4) unless he can practice to become Arahant in any future successive lives, those 
corporeality-mentality which will be occurring in those future lives again and again; 
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In other words - the practicing meditator will see continuity of corporeality-mentality 
which have been occurred; which are occurring; which will be occurring within three periods 
called past, present, future, as single continuity. 

It will be presented further explanation to be understood clearly. If one righteous 
meditator discerns both the mind-clear-element which was occurring during cultivating 
wholesome actions in previous existence and the mind-clear-element which occurs at recent 
moment, he can see continuity of mind-clear-element continuously as single line. He has to 
scmtinize whether or not the life-continuum mind-clear-clement which was inclusive in the 
continuity of corporeality-mentality of wholesome deed of past life was his life-continuum 
mind-clear-element. If it was his own life-continuum mind-clear-element, he can understand 
easily, it really is. It is because life-continuum of past life and life-continuum of present life 
are inclusive in single continuity. It is saying in order to be clear understood the life- 
continuum as priority. Remaining consciousness of cognitive processes also arise interval of 
life-continuums, resulting in occurring as single continuity. Those consciousness of life- 
continuum and cognitive processes arise alternately, one after another continuously, resulting 
in arising of single continuity. Similarly continuity of corporeality also arises through single 
continuity. Although they are arising through single continuity they never arise by means of 
nicca, sukha, atta but by means of anicca, dukkha, anatta. 

6.1. B ReAection of efficiency of past 

When continuity of corporeality-mentality of past period is discerned by insight in 
this way some righteous meditators confess that past life and present life have got same 
temperament in most aspects. It is due to reilection of efficiency of past life and embedding 
of gas of hobby in the continuity of past corporeality-mentality. Practising both samatha and 
vipassand can be said endeavouring to substitute with good purified gas in the place of bad 
pollutant gas through continuous trying to embed good purified gas within the continuity of 
corporeality-mentality. When one can eradicate bad pollutant gas completely and 100% good 
purified gas becomes saturated in his continuum, his practice will reach into the climax 
really. 

6.1. C Three-to-four persons 

Sometimes three-to-four persons who were performing wholesome deeds usually 
appear as object of performing wholesome deeds of previous life in the practicing 
meditator^s insight. At that time the righteous meditator must discern four great elements 
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occurring-in continuum of each person one by one. Then corporeality-mentality must be kept 
in mind as a whole. Life-continuum, mind-clear-element of each person must also be 
scrutinized priority. At that time the righteous meditator usually understands easily whether it 
is his or her life-continuum or not. This is because the righteous meditator can see easily the 
fact past life-continuum was inclusive in his or her continuity of corporeality-mentality when 
he or she see single line of the past life-continuum mind-clear-element and present ones 
through experiential right view knowledge. 

lf the life-continuum which is kept in mind by insight is not his or her life-continuum, 
he or she understands well it as improper one. This is because continuities of mentality are 
not linking each other. The righteous meditator can see discontinuous phenomena of 
continuity of past and present lives life-continuums separately. 

Continuity of corporeality-mentality, including life-continuum mind-clear-element, of 
past life and that of corporeality-mentality of present life arise successively. lf the righteous 
meditator can discern that continuity of corporeality-mentality by penetrative insight, it can 
be said he or she understands ekatanaya. It should be understood similarly on successive 
occurrence of continuity of corporeality-mentality of present life and future life as ekatanaya. 
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6.1.D Annihilation view and eternity view {ucchedaditthi-sassataditthi) 

Because this right view knowledge can realize penetratively on incessant and 
successive continuity of corporeality-mentality through causal relationship of three periods, 
such as relationship between past causal dhammas and present resultant dhammas, present 
causal dhammas and future resultant dhammas etc., the righteous meditator can abandon the 
wrong annihilation view, which believes that “life exists between cradle and coffin; one 
annihilates after death, there is nothing beyond coffin”, can be abandoned. Unless one see 
principle of causal relationships as they really are, one can hold the wrong etemity view 
which believes that the “self’ {atta) never cease but it is etemal. It is due to seeing that 
phenomenon through obsessing as permanent nature, happiness nature, “self ’ nature but not 
impermanent nature, suffering nature, non-self nature. Due to inability to realize nature of 
anicca, dukkha, anatta of causal corporeality-mentality and resultant corporeality-mentality 
with the help of penetrative yipassand knowledge, continuity of corporeality-mentality is 
obsessed as single phenomenon through states of permanence and self. That kind of 
obsession is called eternity view {sassata ditthi). 

taderidam rihhdnam sandhdvati samsarati anahham. (M-1-323) 

That single consciousness only goes from one existence to another; it is caught in a 
circle repeatedly over and over (= it exists in single existence again and again). Another 
consciousness never go one existence to another; it (another consciousness) is not caught in a 
circle repeatedly over and over (= it does not exist in single existence again and again). (M-1- 
323) 

This kind of wrong etemity view usually arises in the continuum of worldly person. 

Although variations and specific occurrence of ultimate nature of causal and resultant 
dhammas are present apparently the only linking occurrence of those causal and resultant 
dhammas can be said incessant continuity as cause and result in the aspect of showing this 
ekatanaya. 
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Because only linking occurrence of such cause and result is designated as incessant 

continuity of corporeality-mentality_ the action called kamma has been arisen, 

cultivated; resultant dhamma arises apparently in only that continuity of corporeality- 
mentality in which that action has been arisen. It should, therefore, be recognized there is 
neither destruction of action which has been accomplished nor arriving of new action which 
has not been done. Due to obsessing on non-variation which can be said single occurrence of 
both kinds of cause and result through lacking in investigation on variation of causal 
dhamma and resultant dhamma but making single continuous occurrence of cause and result, 
one usually obsesses etemity view in a way that “that single consciousness only goes from 
one existence to another; it is caught in a circle repeatedly over and over” etc. (MahdtT-2- 
347) 
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6.2. A. Ndnattanaya (way of alluding as varieties) 

Pdli Quotation (Abhi-A-2-188) (MulatT-2-132) (AnutT-2-140) 

If one can see penetratively on causal and resultant dhammas, i.e., ignorance, 
formations, consciousness, mind-matter, bases, contact, feeling, craving, clinging, coming- 
into-existence, birth, ageing-death etc., which are occurring as a single continuity in the 
aspect of ekattanaya, (1) through breaking down compactness of continuity called 
santatighana, resulting in ability to see both each mind moment and each corporeal unit 
separately; and 

(2) through breaking down compactness of form called samuhaghana, resulting in ability to 
see specific characters called ultimate nature of corporeality and mentality, which are 
consisting in corporeal unit and mental unit respectively, or 

if one can keep in mind discriminately each specific character of the ultimate element 
occurring in various corporeal units, mental units called ignorance, formations, 
consciousness, mind-matter etc., it can be said he understands ndnattanaya (= way of 
alluding as varieties), due to knowing and seeing penetratively on arising of new ultimate 
elements successively. 

The practicing meditator has to discem each ultimate element with all-out effort 
through way of disceming called characteristic-function-manifestation-proximate cause. Both 
sides of causal and resultant dhammas are essential to be discerned thoroughly. 

When one knows and sees that way of alluding as varieties correctly, he can abandon 
wrong etemity view which can obsesses as “self is etemal”, due to penetrative knowing and 
seeing on arising of new ultimate elements through causal relationship with the help of 
experiential right view knowledge. 
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6.2. B How annihilation view can arise 

If one can not see correctly, he can obsess annihilation view in a way that “take 
delight in present self-identity, suffer in another self-identity in future life”, due to obsessing 
as separate continuities of groups of corporeal and mental dhammas which fall within single 
coniimiity.(Abhi-A-2-188, Vs-2-220) 

Due to obsessing on separate continuity of corporeality-mentality which are lacking 
any link of causal relationship between each other, one believes that the specific kinds of 
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arising one being annihilates when he passes away, another being, other than one who passes 
away, arises again”, resulting in grasping annihilation view. (MulafT-2-132) 

Even though lives are separated the continuity of corporeality-mentality, aggregates is 
unique continuously. For instance, the continuity of corporeality-mentality of the Supreme 
Buddha from the life of hermit, Sumedha bodhisatta until the life of buddhahood, was 
unique continuously. However that may be, one can not believe “unique continuity” but 
separate continuities in a way that one passed away present life, another one arises again”, 
resulting in firm grasping annihilation view. 

Unless one realizes the arising of resultant dhamma through causal dhamma which is 
comformed with resultant dhamma (= if one comes to an end of other’s saying but not 
practicing he, himself), he usually views in a way that resultant dhammas are free from 
causal dhammas', causal dhammas are also lacking resultant dhammas, due to inability to see 
phenomenon of link of causes and results within unique continuity of corporeality-mentality, 
as there is no link of causes and results of different continuities of various beings. Then one 
usually believes firmly annihilation view through thinking here and there in various ways that 
“actually it is inappropriate to arise resultant dhammas through causal dhammas because 
there is no fixed nomination as causal dhamma at the cessation of previous dhammas which 

are neither causes nor results; similarly_it is inappropriate phenomena that the arising of 

unique continuity of corporeality-mentality; the arising of resultant dhamma which is 
conformed with causal dhamma; the arising of species, place, physique, size, appearance, 
strength etc., which are conformed with causal dhammas”. (AnufT-2-140) 
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6.3.A. Ayydpdranaya (way of alluding as no endeavour) 

Pdli Quotation (Abhi-A-2-188) (MahdfT-2-348) 

There is no endeavour in the side of causal dhammas so as to arise resultant 
dhammas; there is no endeavour in the side of resultant dhammas also in a way that “we 
(xQ?,\i\tdini dhammas) will arise apparently, if causal dhammas arise”. 

The ignorance lacks endeavour called “1 (the ignorance) have to produce formations”; 
the formations also lack endeavour called “we (= formations) have to produce 
consciousness”, and so forth. Thus the nature of lacking endeavour in those dhammas, 
ignorance, formations etc., is cdW&daryaparanaya. 

Sammdpassanto _The person who knows and sees in this way that_these 

dhammas, ignorance, formations etc., 

1. nirihd = are lacking endeavour so as to arise resultant dhammas; 

2. nijjTra = are neither vital body, living body, nor self-identity so as to endeavour in that 
way; 

3. dhammamattd = are mere natural phenomena (dhammasabhdra) which can produce 
respective resultant dhammas; 

is designated as the person who knows and sees correctly (sammdpassanto). 

lf practicing meditator knows and sees that arydpdranaya penetratively by 
experiential right view knowledge, he can abandon “self-belief called attadiffM\ which 
grasps the opinion that there is both jTraatta (living self) which is created and paramaatta 
(sublime self) which is creator, due to penetrative knowing and seeing on absence nature of 
creator, parama atta, which can be said the doer who is capable of making, managing, 
creating. (Abhi-A-2-188) 
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Even though those dhammas, ignorance, lormations etc., lack endeavour so as to arise 
resultant dhammas apparently those dhammas have got potentiality which can give rise to 
occur resultant dhammas. 

Pdli Quotation (Uddna-79) 

“If this causal dhamma is present apparently, this resultant dhamma is present 
apparently; due to obvious occurrence of this causal dhamma, this resultant dhamma occurs 
obviously. If this causal dhamma is not present, this resultant dhamma is not present; due to 
cessation of this causal dhamma, this resultant dhamma ceases”. (Uddna-79) 

Thus the practicing meditator understands and he has to try to realize really. This is 
the nature of occurrence of causal dhamma through natural fixed law. 
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If one can not know and see correctly that avyaparanaya, he usually grasps akiriya 
ditthi, the wrong view called “even though one does it can not say he does”, due to inability 
to accept that principle, “even though causal dhammas have no endeavour so as to arise 
resultant dhammas those causal dhammas, ignorance etc., have got nature of occurrence of 
causality which is accomplished through natural fixed law.” (Abhi-A-2-188) 

6.3.B Meaning of natural fixed law 

Constant phenomenon in nature is called sabhdraniyama (natural fixed law). As the 
nature of both upward direction of fire-element (tejo) together with structural constituents 
called corporealities produced by temperature within same corporeal unit and moving athwart 
by the air-element (vdyo) together with structural constituents called corporealities produced 

by temperature within same corporeal unit are fixed law-similarly_if causal dhammas, 

ignorance etc, are present apparently, resultant dhammas, formations etc., arise apparently, if 
causal dhammas, ignorance etc., are absent, resultant dhammas, formation etc., do not arise. 

In other word_if causal dhammas, called ignorance-craving-clinging-formation-action, 

are present apparently, resultant dhammas called consciousness-mind-matter-bases-contact- 
feeling also arise apparently; if those causal dhammas are absent, resultant dhammas do not 
arise. Thus there is occurrence of such cause of result which is conformed with cause through 
accomplishing naturally. It means the occurrence of this cause is the natural phenomenon 
which is accomplished through fixed nature of ultimate dhamma. (MahdtT-2-348) 

If one can not accept the principle of presence of efficiency of causal dhammas which 
is accomplished through natural fixed law so as to arise resultant dhammas, formations etc., a 
kind of wrong view called akiriya ditthi by which one believes that there is no relation 
between any kind of bodily action, verbal action, mental action and result, and action and 
consequence of action are rejected, can arise in him, due to absence of any doer, person, 
being in the aspect of ultimate reality. It means in this way. (MahdtT-2-348) 

6.4 Evamdhammatdnaya (way of alluding as fixed law) 

Pdli Quotation (Abhi-A-2-188,189) 
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As resultant dhammas, curd etc., arise, due to milk etc., when resultant dhammas 
arise, due to causal dhammas, only resultant dhammas, formations etc., arise but not any 
other resultant dhammas. In other words, if any kind of result arises through causal dhammas 
called ignorance-craving-clinging-formation-action, only -only resultant dhammas called 
consciousness-mind-matter-bases-contact-feeling arise but not any other resultant dhammas. 
This principle is called eramdhammatanaya. 

The practicing meditator who knows and sees that eramdhammatdnaya penetratively 
with the help of experiential right view knowledge can abandon both kinds of wrong views 
called ahetukaditthi which believes every resultant dhamma is lacking causal dhamma and 
akiriyaditthi which believes there is no causal dhamma which can produce result, due to 
penetrative knowing and seeing on the phenomenon of arising of resultant dhamma which is 
conformed with causal dhamma. (Abhi-A-2-188, 189) Both of these opinions reject both 
kinds of causal and resultant dhammas. 

If one can not accept the arising of resultant dhamma which is conformed with cause 
resulting from without knowing and seeing on that eramdhanmadanaya, he can grasp the 
opinion that due to any random cause, any random result can arise, such as, oil can be 
produced by sand, milk can be produced by sugar-cane. Therefore the causeless view called 
ahetukaditthi by which a kind of belief that “no result can arise through any cause”, can be 
grasped firmly. 

6.4. A. niyatavdda (Fixed wrong view) 

When one questions the person with that causeless view that if there is no cause in 
that way, how recent seeing conditioned things called living, non-living things arise?”, he 
usually replies that those are always fixedly determined, such as “human or deva or various 
animals must be occurred at fixed timed (niyata)”. That opinion is called niyatavdda. 

yasamd niyativddJ anurupd hetuto phaluppattim na icchati, sabhdva siddhimeva ca 
dhammapavattim icchati. (AnutT-2-140) 

That person with fixed wrong view called niyatavddT does not desire the arising of 
resultant dhamma which is conformed with causal dhamma through appropriate cause but 
arising of dhammas which are accomplished through fixed determination naturally. (MulatT- 
2-132, AnutT-2-140,141) (This opinion is similar to opinion of some scientists who are called 
atheist and they do not accept “action-consequence of action view”, they never practice 
appropriate acceptable meditation subjects any more.) 

The person who views this evamdhammatdnaya wrongly, therefore, usually grasps 
both ahetuka ditthi (causeless view) and niyatavdda (fixed wrong view), due to rejecting the 
arising of resultant dhamma which is conformed with causal dhamma but grasping insuitable 
view called any random resultant dhamma arises through any random causal dhamma. 
(Abhi-A-2-189) 
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6.4. B How ahetukaditthi and akiriya ditthi can be abandoned 

Curd can be made from milk but not from water. Sesame oil can be produced from 

sesame seeds but not from sand. Similarly_ only appropriate resultant dhammas, 

formations etc., can arise due to causal dhammas, ignorance etc. In this way the practicing 
person can abandon ahetukaditthi, due to disceming and seeing on the fact “all kinds of 
resultant dhammas ought not to arise, due to all kinds of causal dhammas,” by experiential 
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knowledge. Then he can abandon akiriyaditthi, due to ability to realize the arising of 
resultant dhammas, lormations etc., which are conlormed with causal dhammas, ignorance 
etc. {MahdtT-2-348) 

6.4.C Ahetuka ditthi and niyatardda 

The person who does not know and see eramdhammatdnaya through experiential 
knowledge usually accepts the opinion that any kind of random result can not arise, due to 
any kind of random cause but he rejects the arising of resultant dhamma which is conformed 
with causal dhamma. Due to presence of that opinion, it is possible to produce oil from sand; 
curd from sugar-cane. Therefore the wrong view called ahetukaditthi which believes no 
resultant can arise, due to any cause, is grasped firmly. {Mahdtl-2-348) 

When one questions the person with that causeless view that if there is no cause in 
that way, how recent seeing conditioned things called living, non-living things arise?”, he 
usually replies that those are always fixedly determined, such as “human or deva or various 
animals must be occurred at fixed timed {niyata)”. 

Sesame oil is produced from sesame seeds; milk is secreted from cow; bodies of animals 
develop from sperm; “these kinds of phenomena are fixed nature”, grasped by that person. 
That kind of person with niyatardda does not desire appropriate arising of result which is 
conformed with cause but arising of dhammas which are accomplished through fixed 
determination naturally. (See detailed account in makkhalirdda, Sdmahha Sutta.) {MahdtT- 
2-348, AnutT-2-140,141) 

With regarding to above reasoning every practicing meditator has to endeavour in 
order to realize principle of dependent-origination through experiential right view knowledge 
for the purpose of ability to remove completely various wrong views called etemity view, 
annihilation view, causeless view, akiriya ditthi, natthika ditthi, niyatavdda etc. 
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Every righteous meditator should like to keep firmly in mind the fact “penetrative 
knowing and seeing on principles of dependent-origination through experiential right view 
knowledge is the most powerful and purified weapon so as to eradicate and reject various 
wrong views.” 
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6.5 Various existences on the stage called rounds of rebirth 

In the way of practice found in Mahdsatipatthdna Sutta the Exalted One instmcted to 
discem over and over again on the processes of both how five clinging aggregates called 
resultant kdya-vedand-citta-dhamma arise, due to apparent arising of causal dhammas called 
ignorance, craving, clinging, formations, action etc; pure phenomenon of arising of those 
resultant five clinging aggregates; and 

How five clinging aggregates called resultant kdya-vedand-citta-dhamma cease 
absolutely without reappearing in future, due to absolute cessation of causal dhammas called 
ignorance, craving, clinging, formations, action without reappearing in future; pure 
phenomenon of momentary dissolution of those five clinging aggregates. 
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In other words, the Exalted One instructed to discern the nature of cause of arising 
and nature of arising; the nature of cause of cessation and nature of cessation over and over 
again. 

In this section it will be explicit on the facts relating to the usages called 

anulomapaticca samuppMa, patilomapatticca samuppada as follows:_ 

In Bodhikathd, Mahd Vagga, Pdli Text of Yinaya, it is preached that ''paticca 
samuppddam anulomapatilomam manasdkdsi = principle of dependent-origination is taken 
into heart through both in order and reverse order. With regarding to the term, manasdkdsi (= 
taken into heart), it is showing how ripassand practice was taken into heart, the section of 
way of taking into heart on the phenomenon that arijjdpaccayd sahkhdrd, sahkhdrapaccayd 
rihhdnam” etc., due to arising of causal dhammas, resultant dhammas arise, is called 
principle of dependent-origination is taken into heart in order and that principle is called 
anulomapaticcasamuppdda. 

Eurthermore the section of way of taking into heart how resultant dhammas cease, 
due to absolute cessation of causal dhammas was also preached in a way that '"avijjdyatveva 
asesavirdganirodhd sahkhdranirodho” etc. That section of dependent-origination which 
shows how formations ceases absolutely, due to absolute cessation of ignorance in that way is 
called patilomapaticca samuppdda and way of taking into heart is also called principle of 
dependent-origination is taken into heart in reverse order. 

Again, the way of preaching on dependent-origination in reverse order as mentioned 
previously with example of creeper collector, by which factors of dependent-origination, such 
as ageing-death, the beginning until ignorance, were preached in reverse order, is also called 
patilomapaticcasam uppdda. 

Way of taking into heart in reverse order, such as ageing-death arise, due to birth; 
birth arises, due to kamma coming-into-existence, etc., is also called reverse way of taking 
into heart principle of dependent-origination. 
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Pdli Quotation (DT-A-2-75) 

One day the most Yenerable Ananda Thero entered into the Eruition-Absorption of 
Upstream-enterer at day time meditation retreat. After emerging from the Eruition- 
Absorption which had been entered through the period determined by Mahd Thero, he 
realized principle of dependent-origination called paccayakdra. 

The most Yenerable Ananda discerned (12) factors of dependent-origination three 
times through altemate generalizing on three general characters of factors.... 

(1) ignorance as beginning until the end, ageing-death, such as avijjdpaccayd sahkhdrd 
etc., 

(2) the end, ageing-death as beginning until ignorance as end, 

(3) from two kinds of extremities, ignorance and ageing-death until the middle (It means 
from the beginning until the middle; from the end until the middle), 

(4) from the middle until two kinds of extremities (it means from the middle until 
beginning; from the middle until the end.) 

When he discemed in this way the principle of dependent-origination appears in the 
insight of Yenerable very clearly. (DT-A-2-75) 

The reason why these four kinds of nature of factors of dependent-origination i.e., 

(1) from the beginning until the end, 

(2) from the end until the beginning. 
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(3) from the beginning until the middle, from the end until the middle, 

(4) from the middle until the beginning, from the middle until the end, 

appear apparently and clearly in the Yenerable Ananda^s insight is explained in commentary 
as follows:_ 

Due to completion with these factors, i.e., 

1. pubbupanissayasampatti = completion with the efficiency of relation of 
determinative dependence called perfections which had been performed to be fulfiled 
in previous existences occurring in hundred thousands aeons 

2. titthardsa = approaching to noble teachers, the Supreme Buddha together with the 
most Yenerable Sdriputta, who were very respectable righteous persons, who were 
similar to harbour that can lead to nibbdna in the noble admonishment, 

3. sotdpanna = occurrence of Upstream-enterer, 

4. bahussutabhdra = presence of general knowledge, 

the principle of dependent-origination appears clearly in the insight of Yenerable Ananda 
Thero. {DT-2-78) 
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Among those factors one noticeable fact for righteous meditator is the third, 
occurrence of the Up stream-enterer. 

sotdpanndnanca ndma paccaydkdro uttdnakora hutvd upaffhdti. 

(DT-A-2-83) 

= If one is the Upstream-enterer really, the principle of dependent-origination called 
paccayakara which is very profound and difficult will appear apparently in the insight of 
himself. 

A righteous meditator might think himself as an Upstream-enterer. At that time he 
should like to question himself that whether I can know and see penetratively on principle of 
dependent-origination which is occurring in three periods, past, future, present by experiential 
right view knowledge or not. If he can answer himself as “no”, he can determine surely that 
“Tm not real Upstream-enterer meant by the Exalted One”. This is because principle of 
dependent-origination appears well in the insight of the Noble One called Upstream-enterer 
meant by the Exalted One. 

6.6 The nature of cessation without reappearing (anuppddanirodha) 

As mentioned above, because the Exalted One instructed in Mahd satipaffhdna Sutta 
that not only anulomapaticca samuppdda but patiloma paticcasamuppdda must also be 
discemed, way of cessation must be discerned. There is a question when ignorance-craving- 
clinging-formation-action cease absolutely without reappearing? In the sub-commentary 
called MahdtTkd it is explained as follows:- 

Pdli Quotation {MahdtT-2-421) 

While the practicing meditator develops ripassand practice through successive stages 
of yipassand insight he reaches into the Path-Knowledge of Arahant through sequence of the 
Path and Emit-Knowledge depending on acquired perfections accordingly. At that time the 
Path-Knowledge of Arahant eradicates ignorance-craving-clinging absolutely. Due to lack of 
association of defilements called ignorance-craving-clinging, wholesome and unwholesome 
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actions are lacking efficiency to produce new coming-into-existence anymore, resulting in 
absolute deterioration. 

Due to absolute cessation of ignorance without reappearing in future through the Path- 
Knowledge of Arahant, future five clinging aggregates cease absolutely without reappearing 
again after final death of Arahant called parinibbanacuti. It is because if causal dhammas 
called ignorance-craving-clinging-formations-action are absent, resultant-five aggregates can 
not arise consequently. (MahdfT-2-421) 
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6.7 Bear in mind carefully 

The righteous meditator should like to bear in mind above explanations carefully. 
Above way of disceming on absolute cessation of five aggregates is explained in detailed 
account of (50) ways of disceming the Knowledge of Arising and passing Away in Yisuddhi 
Magga with referring to Patisanbhidd Magga pp.54. 

Now unless the righteous meditator reaches into the Path-Knowledge of Arahant that 
time is inclusive in future period in the aspect of three kinds of present called momentary 
present (khanapaccuppanna) continuity present (santati paccuppanna), lifetime present 
(addhdpaccuppanna). Way of absolute cessation without reappearing in future must be 
discemed during performing ripassand practice as worldly person who is still endeavouring 
so as to attain ripassand knowledge called Knowledge of Disceming Cause and Condition, 
Knowledge of Comprehension, Knowledge of Arising and Passing Away etc. Therefore the 
righteous meditator has to bear in mind respectfully the fact those instmctions not to discem 
past and future are contrary to the Pdli Texts, commentaries, sub-commentaries. 

It will be presented examples of a righteous meditator who had got various 
experiences in the stage of rounds of rebirth so as to attain clear understanding on way of 
keeping in mind causal and resultant dhammas occurring in three periods called past, future, 
present. 

1. Pirst previous life (life of lady)_ 

After keeping in mind corporeality-mentality until patisandhi that practicing 
meditator scrutinized causal dhammas which gave rise to occur patisandhi mind-matter 
again and then she found the appearance of object of action which was offering Aowers on 
the flat ground around a pagoda at moribund period of a lady life. Those wholesome 
volitional formation groups consisted of (34) mental dhammas which were joyful wholesome 
formations group with three roots. Those were occurring within mind-door-cognitive process. 
When she scrutinized ignorance-craving-clinging continuously, only continuity of mind 
wishing attainment of nibbdna was found. Even though she wished to attain nibbdna, when 
she scmtinized carefully again, however, inclination towards womanhood who was able to 
attain nibbdna was found. 
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As she had inclination towards the woman’s life which can attain nibbdna during 
offering Aowers, when that object of action appeared in the mind-door at moribund period 
she found the continuity of mind that inclining towards the woman’s life who can attain 
nibbdna. Those wrong knowing as woman who can attain nibbdna, craving on that woman’s 
life, strong attachment on that woman’s life are ignorance-craving-clinging respectively. 
Those mental dhammas occurred as continuity of mind-door cognitive processes. Each 
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impulsion consisted of (20) mental dhamma of greed-wrong view group. By scrutinizing 
efficiency of action of wholesome volitional formation groups (34) during offering Bowers 
which were surrounded by those ignorance-craving-clinging she found that consequence 
aggregates, patisandhi five aggregates, etc., were produced by that wholesome action. 

Other actions done by herself—Other kinds of actions scrutinized and found by 
herself were actions through practices. She could discern both white kasina and four great 
elements. Corporeal units could be seen but not analyze to the ultimate nature. Due to 
presence of efficiency of these actions, she became a sharp wisdom woman in the practices of 
both samatha and ripassand. 

2. Second previous life (female dryad life) 

In that life she had got spontaneous born patisandhi. During patisandhi there were (7) 
kinds of corporeal units consisting of (70) kinds of corporealities; patisandhi mental 
dhammas consisted of (34) mental dhammas. 

She had got opportunity to offer alms-food to three bhikkhus who came into the 
forest where she lived. At that time she wished to become human lady life. Ignorance- 
craving-clinging were (20) kinds of mental dhammas. Pormations-action were (34) kinds of 
mental dhammas. By the time quite close to death that object of action appeared in the mind- 
door, resulting in acquiring the first previous life, a lady (= consequence five aggregates). 

4. Third previous life ( old woman life) 

When she scrutinized continuously causal dhammas cultivated in third previous life again 
she found woman life, too. She was poor and country folk. As tradition of village she always 
offered alms-food to the monastery, she observed the eight Buddhist precepts, and morality. 
She lived solitarily in her house and she offered light of open oil lamp every day. At 
moribund period an object of emblem of destination, edifice on the tree, appeared through 
efficiency of action of offering light of open oil lamp. During making merits she did not wish 
to become female dryad life but inclination towards that life was present sometimes. 
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She had got second previous life female dryad life through efficiency of action of 
offering light of open old lamp in that third previous life. However she seemed to be not long 
life-span in female dryad life. 

[ignorance-craving-clinging consisted of (20) mental dhammas', formation-action group 
consisted of (34) mental dhammas.] 

4. Eourth preyious life {bhikkhu’s life)_ 

Then she continued to scrutinize causal dhammas cultivated in the fourth previous 
life and found those actions which were cultivated in bhikkhu’s life. In novice life he learned 
scriptures and recited scriptures. Then he grown up to monkhood. When that bhikkhu 
became old in age he developed absorption of kasina-oh]ect under tree, foot of bamboo, and 
around lake. He had got upto the fourth absorption but could not change to ripassand 
practice. He could not develop stability of absorptions and fallen back frequently. He stayed 
in forest monastery and he always offered alms-food the statue of Buddha every day. 

At moribund period due to oppression of disease he was forgetfulness, resulting in 
inclination towards his mother. Inclination towards mother gave rise to occur inclination 
towards woman’s life at moribund period. Even though inclination towards woman’s life did 
not appear during cultivating action of offering alms-food, heartfelt desire to become 
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woman’s life deposited as underlying tendency of lust in his continuum. At the moribund 
period the object of emblem of action, offering alms-food, appeared in the mind door. Due to 
presence of those formation-action, offering alms-food to the statue of the Buddha, he had got 
woman’s life as third previous life. [ignorance-craving-clinging consisted of (20) mental 
dhammas', formation-action group consisted of (34) mental dhammas.] 

Continuity of mind occurring at moribund period are, indeed, very weak continuity 
like dream. It is essential to prepare for attainment of efficiency to control one’s mind so as to 
fix any object as he likes. Unless reliable preparation is available, the continuity of mind 
usually adheres to random objects as a person takes any float, such as, even dead body, when 
boat or ship capsizes in the sea. At moribund period continuity of very weak minds usually 
adheres random objects without selecting good or bad as continuity of minds catches various 
objects from here to there during dreaming. In accordance with the Buddha’s preaching, 
cittena nJyate loko, the mind leads to various coming-into-existences. Even though puriried 
mind is very cherishable the mind smeared with impurities of derilement is very loathsome 
and fearful. Everybody has to keep in mind awareness. 
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5. Fifth previous life (old man’s life)_ 

Then she continued to scrutinize causal dhammas cultivated in the ririh previous life 
and found groups of wholesome volitional formations which were performed in an old man’s 
life through worshipping a pagoda. That old man had got human existence in a place where 
the Exalted One’s admonishment was nearly extinct. That old man wished to become a 
bhikkhu who can propagate the Buddha’s teaching in the region where the Buddha’s 
teaching was shinning. At the moribund period the object of action worshipping the pagoda 
appeared in the mind door and then he had got the bhikkhu life in the fourth previous life 
through that action. [ignorance-craving-clinging consisted of (20) mental dhammas', formation- 
action group consisted of (34) mental dhammas.] 

6. Sixth preyious life (woman’s life)_ 

She was a lay woman devotee who had got strong belief of the buddhism in that life. 
She made a living through growing cotton and weaving fabrics. When her husband passed 
away she had got great grief and despair, resulting in arising desire to deliverance to suffering 
of rounds of rebirth. She did not want to become woman’s life with lamentation in that way. 
Therefore she made a wholesome deed in riont of a Buddha’s statue and wished to attain 
nibbdna. The object of emblem of action, worshipping to the Buddha’s statue, appeared in 
the mind-door at moribund period. She had inclination towards man’s life. She had got man’s 
life in the ririh previous life, due to that action. 

Eire of lamentation _That practising meditator usually becomes sorrowful whenever 

she discems continuity of mind during occurring lamentation, due to passing away of her 
husband of sixth previous woman’s life. As joyful feeling arise in one’s continuum, due to 
beneritting of efficiency of relation of object so as to arise pleasurable interest during meeting 
with smiling riiend; As sorrowful feeling arises in one’s continuum, due to beneriting of 
efficiency of relation of object so as to arise disagreeable feeling during seeing sorrowful 
riiend who is very found of oneself, similarly sorrowful continuity of mind predominated 
with disagreeable feeling usually arises in her continuum, due to beneriting of efficiency of 
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relation of object whenever sorrowful continuity of mind of the sixth previous life is 
discemed again. 

This practising meditator has got so many experiences of attainment of different 
previous existences, human, heavenly being, animal man, woman etc. She had got human’s 
existence of both under and out of the Supreme Buddha’s admonishment. 

In eighth previous life, she was a queen. She offered alms-food to bhikkhus and then 
she developed recollection on the noble qualities of the Supreme Buddha. However those 
wholesome actions had no opportunity to produce results at moribund period. 
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That queen had great affection of the king. She was very sorry before die, due to 
knowing that the king never came near her but wasting time at another persons attending on 
royalty. Her continuity of mind occurring at moribund period was predominate with 
lamentation, i.e., disagreeable feeling, resulting in passing away with the object of emblem of 
destination of animal existence. In the seventh previous life, therefore, she had got female 
deer life. It is warning point for those persons who have strong attachment on husband or 
wife, who have got lamentation relating to their husband or wife, who feel deeply hurt on 
their partners of family life each other. 

Then the life was terminated by a hunter in that animal life. However, due to 
appearance of object of emblem of action, offering alms-food to bhikkhus, which had been 
done in eighth previous life, a queen’s life, at moribund period of that deer’s life, the sixth 
life of sorrowful woman who had got great lamentation, due to death of husband, became 
consequently again. 

She found that at gas of heartfelt adorement on husband and gas of lamentation 
depending on husband always follows with her previous lives continuously. 

Purthermore_when she discerned 20^’’ previous life, she found as a gentleman’s 

life. In that gentleman’s life, due to presence of unwholesome misdeed, stealing through 
insufficient wages to a servitor of himself, bulks life was accepted as 19‘^ previous life. 

In that bulks life, that bull had got wholesome deeds through frequent listening to 
noble qualities of the Buddha, recited by it’s owner. Due to wholesome action of listening 
dhamma, 18* previous life was accepted as man. It was similar to a heavenly being called 
manduka deraputta, who became heavenly being from a frog life at the Buddha’s time. 

In 18* previous man’s life, he gave sanctuary for bovines. Then he wished to 
emancipate from suffering of rounds of rebirth by pouring water out from kettle. Due to that 
wholesome deed, 17* previous life was accepted as hermit life. In the hermit’s life, he had 
got purified morality and he could develop and cultivate samatha practices. 

Then 2H‘ previous life was, however, a dancer lady. In dancer lady life she disgusted 
to woman’s life because surrounding men had got lust and made misconduct on her body. 
She worshipped and wished in front of the Buddha’s statue so as to attain man’s life. Due to 
that wholesome action, 20* previous life had got man’s life. 

The journey of past rounds of rebirth is too long, resulting in inability to know 
through following insight continuously. Due to covering of the hindrance of ignorance, due to 
tying up with rope of fetter called craving, the previous extremity of rounds of rebirth of 
beings, who always run various existences from this existence to that existence over and over, 
who always reach into the same life repeatedly again and again, can not be known by 
disciple’s insight. 
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Disciples are unable to discem all causal and resultant dhammas occurring 
throughout every life in very long infinite rounds of rebirth. However a few previous 
existences must be discerned in order to attain clear understanding the fact there were only 
causal and resultant dhammas in previous lives, too. Especially every meditator should like 
to discern until the previous life in which fertile seed of knowledge and fertile seed of 
practice were cultivated. 

When this practicing meditator, mentioned above, scmtinized those seeds of 
knowledge and practice it includes wholesome seeds of charity, morality, samatha practice 
completely in the aspect of seed of practice. In the aspect of seed of knowledge, however, she 
had experienced to discern four great elements only. 

6.8 Opinion of the Most Yenerable Ledi Sayadaw 

1. For a disciple_if he was experienced to keep in mind corporeality-mentality upto 

the field of ultimate nature, it was the third class seed of knowledge; 

2. If he had got the Knowledge of Disceming Cause and Condition due to ability to 
discem and keep in mind causal and resultant dhammas occurring in three periods, 
past, future, present, it was the second class seed of knowledge; 

3. If he had experienced to attain vipassand knowledge through generalizing as three 
characters on those corporeality-mentality-causes-results, it was the first class seed of 
knowledge, 

4. If he had experienced to discern four great elements only, it might be sufficient seed 
of knowledge for attainment of Path, Eruit and nibbdna in the aspect of disciple’s 
knowledge, decided by the Most Yenerable Ledi Sayadaw. (See detailed account in 
BodhipakkhiyadTpan T .) 

Seed of practice is similar to hands and foot, while seed of knowledge, to eye. As 
hand and foot carry so as to reach desired destination, as the hands can perform 
accomplishment of desired function, the seed of practice carry the person so as to meet noble 
virtuous persons, the Supreme Buddha etc., who will teach dhammas which are causes to 
lead to nibbdna. As the eye can see various visible objects, 

The seed of knowledge gives rise to occur efficiency to accept Noble Dhamma when 
opportunity to listen dhammas relating to Eour Noble Tmths is available. It benefits in order 
to know and see penetratively on Eour Noble Tmths. Therefore both kinds of seeds of 
practice and knowledge play essential role in attainment of nibbdna for every disciple. 
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The Most Yenerable Ledi Sayadaw decided that an itinerant heretic called Saccaka 
could not attain nibbdna, due to lack of seed of knowledge, while a married couple, the son 
of wealthy person called Mahddhana could not attain nibbdna in that life, due to lack of seed 
of practice. Unless one can realize the Noble Path and Lruit-Knowledge, nibbdna in this very 
life, those wholesome deeds, charity, morality, samatha and vipassand practices, which are 
performed with the aim of attainment of nibbdna will be existing as fertile seeds of practice 
and knowledge in the continuum of himself really. 

6.9.A Causes and results in luture 

The practicing meditator mentioned above believes that bhikkhu’s life is noble life. 
Whenever offering alms-food for sanghd she wishes to become bhikkhu^s life. When 
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corporeality-mentality are kept in mind by sending the knowiedge towards future as the 
beginning, corporeaiity-mentaiity which are occurring during keeping in mind causai and 
mentai dhammas object of action, i.e., offering aims-food, appears in the mind-door at 
moribund period of present iife. In accordance with the expianation found in 

Abhidhammattha Sangaha, i.e., “tamera vd pana janakabhutam kammam 

abhinavakaranavasena dvdrapattam hoti”, that definite action (janakakamma) which wiii 
produce pajisandhi consequence appears in the mind door at moribund period by means of 
new re-performing again. 

1. The wrong knowing as bhikkhu is ignorance (=20). 

2. The heartfeit desire to bhikkhu iife is craving (=20). 

3. The strong attachment to bhikkhu’s iife is ciinging (=20). 

4. Whoiesome voiitions group of offering aims-food are formations (=34). 

5. The efficiency of action of those whoiesome voiitions group is action. 

Five kinds of causai dhammas are fuifiied. That righteous meditator can discern the 
phenomenon of arising of consequence five aggregates of bhikkhu’s iife in future due to 
those causai dhammas. 

6.9. B. Shall the future life hecome surely? 

Most righteous persons usuaiiy question that shaii the future iife become sureiy. 

1. There are many Nobie Ones who wiii enter into nibbdna through taking finai death in 
the Highest Reaim of Pure Abodes caiied akaniffha after go down and upward 
existing in human and heaveniy existence aitemativeiy as king Sakka who is a Nobie 
One caiied Upstream-enterer. 

In Pdli Text of Yamaka it is preached that there are two kinds of persons with final 
existence, i.e., real and false. 

2. There were some false persons with final existence, who pass away without attaining 
the Noble Path-Knowledge of Arahant, even though they have got seeds of 
perfections with ability to become Arahant, as a son of wealthy person called 

Mahddhana. 

3. There were some false persons with final existence, who pass away without attaining 
the Fruit-Knowledge of Upstream-enterer, as the King Ajdtasattu, though he had got 
fertile seed of perfection with ability to attain the Fmit-Knowledge of Upstream- 
enterer after listening Sdmahhaphala Sutta, he did not attain the Fmit-Knowledge of 
Upstream-enterer, due to presence of unwholesome action that murdered his father. 
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4. There were Noble Ones who will enter into nibbdna through taking final death in the 
Highest Realm of Pure Abode called akaniffha after attaining the Fruit-Knowledge of 
Non-returnee in human world, as a potter called Ghafikdra. 

Future existence will be present for these kinds of righteous persons. For real persons 
with final existence, as the Most Yenerable Sdriputta, and the Most Yenerable Moggalldna, 
there were no future five aggregates called future existence. The righteous meditator should 
like to discem which kind of person he might be in this very life. 

6.9. C Why future is discerned? 
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Some persons usually ask this question. As mentioned above because the Exalted 
One, himself, instructed to discern how resultant five aggregates cease absolutely without 
reappearance in future, due to absolute cessation of causal dhammas without reappearance in 
future, that way of discerning must be discerned by experiential right view knowledge. 

If any righteous meditator is inclusive in the list of the false persons with final 
existence, as the son of wealthy person called Mahddhana, he has to practice by generalizing 
three characters on those future five aggregates, causal and resultant dhammas so as to 
remove obsession of craving, obsession of conceit, obsession of wrong view on future 
aggregates. He might be able to remove those obsessions through disceming future 
aggregates in that way. 

If one can break down absolutely obsession of craving, obsession of conceit, 
obsession of wrong view through performing vipassand practice on corporeal dhammas, 
mental dhammas, causal dhammas, resultant dhammas which are existing in three periods 
called past, future, present, and two continuums called intemal, external, he will enter into the 
eternal peace in recent life in accordance with the explanation, upasanto carissati. This is 
also the second reason. Due to presence of these two reasons, it is essential to discern future 
period. 

6.9.D Can the future be changed? 

The future life can be changed for false persons with final existence as King 
Ajdtasattu. lf ]dngAjdtasattu became real Upstream-enterer, his future life might be changed 
into other kind. However he had got woeful hell existence, due to fixed heavy action called 
dnantariya kamma, killing on father King Bimbisdra, but not attaining Eruit-Knowledge of 
Upstream-enterer. Euture life was altered towards woeful destination. 

Similarly_future life might be altered, if the righteous meditator includes in the list 

of false persons with final existence. As mentioned in above example unless one can develop 
Sublime action (mahaggata kamma), simple sensual wholesome actions, such as action of 
charity, offering alms food, are available to produce its result. 
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If the righteous meditator can change to ripassand practice basing on any kind of 
absorption, and then he can develop those sublime actions (= heavy actions) as superior kind, 
those heavy actions have opportunity to produce its result, in accordance with explanations, 
vipassandya hi bahupakdra samdpatti (M-A-1-387) = various absorptions are great 
benefittable for vipassand knowledge; and ''vipassand pana thdmajdtd samdpattimpi 
rakkhati (M-A-1-388) = powerful vipassand knowledge also protects the stability of 
absorption. The righteous meditator has to discem his future period by making various 
thinking with craving, wrong view, called kappand after developing various actions. 

Those righteous persons who attain (8) kinds of absorption called jhdnasamdpatti (if 
those absorptions do not fall back until death) can choice the most favourable realm of 
brahma as they like. This kind of understanding is available only under the Noble 
Admonishment of the Buddha. Due to lack of this kind of understanding, the hermit called 
Kdladevila believed that only the Supreme most absorption, neither-perception-nor-non- 
perception can give rise to occur its consequence and heartfelt desire to become a brahma in 
that plane, resulting in taking pafisandhi in that plane and missing to the Supreme Buddha. If 
he had got the knowledge that the most favourable realm can be chosen as he likes, he could 
get opportunity to become in any kind of fine-material sphere, as Sahampati brahma. Then 
he could meet with the Supreme Buddha. 
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Similarly_the righteous meditator can choice any favorable realm of fine-material 

brahma, excluding Pure Abodes, if Sublime actions can be developed as superior kind. It is 
possible to develop those absorptions which are causes to reach that realm. At that time 
sensual wholesome actions which are great opportunate to produce results will fall back and 
that Sublime action will be better chance to give rise to produce its consequence. 

Therefore it should be recognized the fact future life can be changed for false persons 
with final existence but no change for the king Sakka who has got heartfelt desire to rounds 
of rebirth called vattabhirata. In this case, one should not misunderstand on the fact only 
Sublime actions which are developed as superior kinds can give rise to occur results but those 
sublime actions which are developed as middle and inferior kinds can not give rise to occur 
results. It should be recognized the former kind is shown as example because former kinds 
are more powerful than the latter kinds of actions. 
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6.10 Instruction found in Yisuddhi Magga 
Pali Quotation (Vs-2-234, 235) (Mahdfi-2-273) 

Due to ability to disceming on arising of present life through causal dhammas in this 
way, that practicing bhikkhu discems over and over in such way that as these mind-matter 

arise in present life, due to causal dhammas, ignorance etc., similarly_these mind matter 

arose in past period, due to causal dhammas, ignorance etc., which had been cultivated in 
various past periods, second previous life etc., it will arise in future period too, due to causal 
dhammas, ignorance etc. (Vs-2-234, 235) 

6.10.A Keep in mind carefully 

These four kinds of objects, viz, 

1. object of impulsions adjacent to death of previous life, 

2. object of pa/isan^/ri-consciousness of present life, 

3. object of life-continuum mind clear-element of present life, 

4. object of death-consciousness which will appear in the termination of present life, 

must be same as each other. Among these four kinds the righteous meditator must 
scrutinize carefully by knowledge whether three kinds of objects, i.e., number 1 to 3, except 
number 4, are same or not. Purthermore, in one life, consciousness of patisandhi, 
consciousness of life-continuum, consciousness of death have not only the same objects but 
also the same numbers of mind and mental concomitants. He has to scrutinize carefully over 
and over. After seeing on both how present patisandhi five aggregates arise, due to past 
causal dhammas and how many mental dhammas arise at patisandhi moment the practicing 
meditator can discem life-continuum mind-clear-element systematically. Unless he can 
discern it systematically, pa/isan^/ri mental dhammas must be discerned over and over again. 
Then mental dhammas of the first life-continuum which arise continuously after patisandhi 
must be kept in mind. Those are successive occurring consciousness so as not to cease 
continuity of mind during life when consciousness of cognitive processes do not arise. If the 
righteous meditator understand this, he must continue to discem life-continuum mental 
dhammas which occur interval of cognitive processes continuously. It will be successful. 
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6.10.B Three roots-two roots-joyful-neutrality 

1. If patisandhi is associated with three roots (tihetuka), the life-continuum and death 
are also associated with three roots. 

2. If patisandhi is associated with two roots (dvihetuka), the life-continuum and death 
are also associated with two roots. 

3. If patisandhi is associated with joyful feeling, the life-continuum and death are also 
associated with joyful feeling. 

4. If patisandhi is associated with neutrality feeling, the life-continuum and death are 
also associated with neutrality feeling. 

Therefore if patisandhi is associated with three roots and joyful feeling, life- 
continuum and death are also associated with three roots and joyful feeling, resulting in 
consisting with (34) mental dhammas in each mind moment. If patisandhi is associated with 
three roots and neutrality feeling, life-continuum and death are also associated with three 
roots and neutrality feeling, resulting in consisting with (33) mental dhammas in each mind 
moment. 

Because the life-continuum of righteous person with joyful patisandhi always 
associates with joyful feeling, consciousness of cognitive processes usually associate with 
joyful feeling throughout life whatever object might be encountered. If a righteous person has 
got patisandhi with neutrality feeling, the life-continuum also associates with neutrality 
feeling, resulting in frequent arising of neutrality feeling on various objects in the continuum 
of that person. The person with neutrality feeling has got appearance of calmness while the 
person with joyful feeling, the appearance of smiling and Mendliness. It is resulted from 
efficiency of life-continuum which is the most frequent occurring mind moments throughout 
life. In this case it should be recognized the fact this is saying with referring to only 
investigating-impulsions-registering which have variation in joyful and neutrality feeling 
within consciousness of cognitive process especially. 

6.11 Ways of keeping in mind causes and results 

As mentioned above when the righteous meditator knows and sees present life 
consequence dhammas, patisandhi consciousness etc., and previous life causal dhammas, 
ignorance craving-clinging-formations-action penetratively, he can begin the function of 
Knowledge of Discerning Cause and Condition. During keeping in mind in that way_ 

1. Causal and resultant dhammas can be kept in mind through seeing nature of causal 
relationship in order, i.e., from the ignorance as beginning until ageing-death as end 
(anuloma); 

2. Causal and resultant dhammas can be kept in mind through seeing nature of causal 
relationship in reverse order, i.e., from ageing-death as beginning until ignorance as 
end (patiloma); 
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3. Causal and resultant dhammas can be kept in mind through seeing nature of causal 
relationship in reverse order, i.e., the middle factors, four kinds of nourishment 
(dhdra) as beginning until ignorance as end (patiloma); 
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4. Causal and resultant dhammas can be kept in mind through seeing nature of causal 
relationship in order, i.e., the middle factors, feeling or craving as beginning until 
ageing-death as end (anuloma)', 

5. Causal and resultant dhammas can be kept in mind by means of action round- 
consequence round after adding defilement round into action round, as the preaching 
found in the Pdli Text of Patisambhidd Magga pp. 50, 51. 

6. Way of keeping in mind by means of sddhdrana asddhdrana 

Another practicing meditator discems two kinds of causal dhammas of mental 
dhammas by means of having dealings with (sddhdrana) and not having dealings 
with (asddhdrana). Four kinds of causal dhammas of corporeal dhammas are 
discemed by means of kamma-citta-utu-dhdra (action - mind-temperature- 
nutriment). 

It will be explicit in detail_ 

There are two kinds of causal dhammas of mental dhammas, viz, 

1. Causal dhammas with having dealings with 

2. Causal dhammas without having dealings with. 

In those kinds, (6) doors, (6) object are causal dhammas which have dealings with all 
mental dhammas (in five-groups-existence). Because all varieties of mental dhammas 
without remain, such as, wholesome dhamma, unwholesome dhamma, consequence 
dhamma, mere functioning dhamma, those dhammas which arise together with mentally 
agreeable feeling, those dhammas which arise together with mentally disagreeable feeling, 
those dhammas which arise together with bodily agreeable feeling, those dhammas which 
arise together with bodily disagreeable feeling, those dhammas which arise together with 
neutrality feeling etc., are produced by causal dhammas called those doors-objects, the latter 
are the causal dhammas which have dealings with all mental dhammas. 

The action (kamma) is the causal dhamma which has dealings with both all 
consequence mental dhammas and all corporealities produced by kamma. It is the causal 
dhamma which has not dealings with other wholesome dhammas, unwholesome dhammas, 
mere functioning dhammas, corporealities produced by mind, corporealities produced by 
temperature, corporealities produced by nutriment. 

Consciousness is the causal dhamma which has dealings with both associating mental 
concomitants dhammas and corporealities produced by mind. It is the causal dhamma which 
has not dealings with either mental concomitants dhammas which do not arise together with 
it within same mind moment or corporealities produced by kamma, corporealities produced 
by temperature, corporealities produced by nutriment. 
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Utu (temperature)_ The compatible temperature (sabhdga utu) is the causal dhamma 

which has dealings with all compatible corporealities produced by temperature. It is the 
causal dhamma which has not dealings with imcompatible (risadhdga) corporealities 
produced by temperature, corporealities produced by kamma, corporealities produced by 
mind, corporealities produced by nutriment. 

Ahdra (nutriment)_ dhdrajaoja (nutriment produced by nutriment) (kammajaojd, 

cittajaojd, utujaojd) is the causal dhamma which has dealings with all corporealities 
produced by nutriment. It is the causal dhamma which has not dealings with corporealities 
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produced by kamma, corporealities produced by mind, corporeaiities produced by 
temperature. (Vs-2-234, Mahafl-2-374, 375) Pali Quotation (Vs-2-234, 235) 

1. kamma (action)_ 

kusalakusalacetana ripakanam khand hdnam, katattd ca rupdnam 

kammapaccayena paccayo. (Abhi-8-154) 

= Whoiesome voiition, unwhoiesome voiition benefit for arising of both consequence 
mentai aggregates and corporeaiities produced by kamma by means of efficiency of reiation 
of action. (Abhi-8-154) 

According to above preaching found in Paffhdna, the term, kamma, must be inferred 
as whoiesome voiition, unwhoiesome voiition. Those whoiesome voiition and unwhoiesome 
voiition are oniy past dhammas. The voiition caiied kamma which had been cuitivated in 
past period can produce kammasamuffhdna rupa (corporeaiities produced by kamma). 
(MahdtT-2-375) 

2. Citta (mind)_ 

hetuhetusampayuttakdnam dhammdnam, tam samutthdndnanca rupdnam 

hetupaccayena paccayo. (Abhi-8-1) 

Six kinds of roots (hetu) dhammas benefit for arising of both associating 
consciousness and mentai concomitants and corporeaiities produced by those consciousness 
and mentai concomitants by means of efficiency of reiation of root. (Abhi-8-1) 

Due to presence of the Buddha's preaching in this way, the term, citta, must be 
inferred as both kinds of consciousness and mentai concomitants which have got efficiency to 
produce cittaja rupa, but not consciousness oniy. Those dhammas of consciousness and 
mentai concomitants have got great efficiency and powerfui at arising phase oniy, due to 
accepting the benefiting efficiency of reiation of contiguity etc., of preceding mind. Therefore 
the consciousness (in the next method) consciousness and mentai concomitants can produce 
cittasamutthdna rupa at the arising phase oniy. (Mahdatl-2-3785) 

3. Utu (temperature) 4. Ahdra (nutriment) 

bdhiram utum, dhdrahca paccayam labhitrd attano thitikkhane utudhdrd rupam 
janentlti attho. (MahdtT-2-375) 

Corporeai dhamma is powerfui at the static phase, due to accepting the benefiting 
efficiency of reiation of post-compatibiiity etc. Due to presence of strength of corporeai 
dhamma at the static phase, temperatures produced by four origins (catu samutthdnika utu) 
caiied kammaja utu, cittaja utu, utuja utu, dhdraja utu, which accept the supporting factor 
of externai temperature, give rise to occur corporeaiities produced by temperature 
(utusamutthdnarupa). If the supporting factor of externai nutriment caiied kabalTkdrdhdra is 
avaiiabie, each nutriment produced by four origins (catu samutthdnika ojd) give rise to occur 
new corporeai units at the static phase. 
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These causai dhammas, viz, 

1. yonisomanasikdra = wise attention, 

2. saddhammasarana = iistening dhammas preached by righteous persons, 

3. sappurisupanissaya = taking refuge to virtuous persons. 
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4. patirupadesavasa = dwelling at suitable piace where Nobie Ones dweii, 

are causai dhammas which have deaiings with whoiesome dhamma oniy. Those 
causai dhammas, unwise attention (ayonisomanasikdra) etc., in tum, are specific causai 
dhamma of arising of unwhoiesome dhammas. It means these are causai dhammas which 
have not deaiings with whoiesome dhammas. 

Ignorance-craving-ciinging-formation action etc., are causai dhammas which have 
not deaiing with consequence dhammas. 

The iife-continuum is the causai dhamma which has not deaiings with five-doors- 
adverting and mind-door adverting in five-doors cognitive process and mind-door-cognitive 
process respectiveiy. 

The investigating (santirana) is the causai dhamma which has not deaiings with 
determining (vutthdpana). 

Sensuai mere functioning (kdma kiriyd) is the causai dhamma which has not deaiings 
with sensuai mere functioning and subiine mere functioning (mahaggata kiriyd) 
appropriateiy. 

The Pruit-Knowiedge of Arahant is causai dhamma of aii kinds of mere functioning 
(kiriyd), exciuding adverting (dvajjana). (Vs-2-234, MahdtT-2-375) 

6.12 The fifth method of dependent-origination 

In this paper it will be presented previously on the way of keeping in mind which is 
applied basing on these two ways, i.e., 

1. way of keeping in mind by means of action round-consequence round, and 

2. way of keeping in mind by means of sddhdrana asddhdrana. 

Only when one can keep in mind those two kinds, can he discern and ponder ways of 
discerning found in detailed account of knowledge of Arising and Passing Away. The fifth 
method of dependent-origination, therefore, means the way of keeping in mind which 
concems with those two ways. The reason why this way of keeping in mind is presented 

previously is that_firstly it can be suggested that this way of keeping in mind can 

provide easily understood for those practising persons with weakness in basic Knowledge of 
Abhidhamma; second, it might be very useful in the way of discerning on the Knowledge of 
Arising and Passing Away in detail, resulting in no need to leam that way of disceming again 
for those persons with weakness in basic knowledge of Abhidhamma. Most of practising 
meditators has been observed and found that they had got easy understanding on the first 
method of dependent-origination after mastery in this method. 
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6.12.A Essential facts to be recognized previously 

Causal and resultant dhammas must be kept in mind after seeing the nature of link of 
causes and results through dividing five aggregates of each mind moment from patsandhi as 
beginning. During dividing five aggregates, in each mind moment_ 

1. depended base-corporealities and object corporealities, which are existing in (6) doors, 
are corporeal aggregates; 

2. the feeling, mental concomitant of mental dhammas, is feeling aggregate, 

3. the perception, mental concomitant of mental dhammas, is perception aggregate, 

4. (a) the volition, mental concomitant of mental dhammas, is formation aggregate, (Pirst 
method) 

(b) Remaining mental concomitants, excluding feeling, perception, consciousness of 
mental dhammas are formation aggregate. (Second method) 
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5. the consciousness, mental concomitant of mental dhammas, is consciousness aggregate, 

sahkhdrakkhandhd (lormation aggregate) _In lormation aggregate, the preaching 

methodology by which volition is relerred as lormation aggregate is called padhdnanaya 
(significant method). That preaching methodology can be found in Updddnapariparattana 
Sutta etc. 

Pdli Quotation (Sam-2-49) 

Six kinds of volitions, viz., rupa sahcetand (volition towards sight), saddasahcetand 
(volition towards sound), gandhasahcetand (volition towards smell), (volition towards 
flavour), dhamma sahcetand (volition towards dhamma object) are formations aggregate. 
Due to arising of contact, formations arise; due to cessation of contact, formations cease. 

In this Sutta the volition is preached as formation aggregate through significant 
preaching methodology, due to significance of volition to produce results. This is the first 
method and known as suttantanaya. 

In the aspect of preaching methodology of Abhidhamma, all remaining mental 
dhammas, excluding feeling, perception, consciousness, within each mind moment are called 
formation aggregate. Present causal dhammas which have not dealings with that formation 
aggregate are the proximate causes called remaining three mental aggregates, feeling 
aggregate, perception aggregate, consciousness aggregate (sesakhandhattaya padatthdnd) 
(Vs-2-92) 
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In accordance with this preaching, way of keeping in mind causal and resultant 
dhammas will be presented as two ways, 

1. volition is inferred as formation aggregate (Pirst method) 

2. remaining mental concomitants, excluding feeling, perception are inferred as formation 
aggregate (Second method). 

It is the way of preaching with the intention so as not to remain all ultimate elements 
within each mind moment. 

In the first method the contact is causal dhamma of that formation aggregate. (Sam-2- 
49). Then there is causal dhamma of that contact. Because the contact is also a conditioned 
thing, contact is also worth having causal dhamma. Purthermore there is a question whether 
or not remaining mental concomitants, excluding feeling, perception, contact, volition, are 
worth having causal dhammas because those are also conditioned dhammas. The second 
method is, therefore, shown in order to solve these problems etc. 

6.12.B Contact_mind matter 

Pdli Quotation (Sam-2-49) 

In various Sutta, such as above Updddnaparipavattana Sutta etc., it is preached how 
feeling aggregate, perception aggregate, formation aggregate arise, due to contact. Then the 
Buddha preached continuously how consciousness aggregate arises, due to mental 
concomitants, depended base corporealities and object corporeality. 

During preaching in this way because no consciousness can arise without mental 
concomitants and vice versa the contact, which is preached as causal dhamma of feeling, 
perception, formation, has no efficiency to arise pure itself. However it is significant causal 
dhamma during benefiting for arising of those feeling, perception, formation. Unless the 
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contact can join together object with consciousness mental dhammas have no opportunity to 
arise really. The contact is significant factor for the function of knowing the object by mental 
dhammas led by consciousness. It can, therefore, be said as obvious causal dhamma. 

Again there is a question whether contact benefits only those dhammas, feeling, 
perception, formations, but not consciousness. It can be answered it benefits consciousness, 
too. It is because the contact is also included in mental concomitant which are causal 
dhammas of consciousness in a way of preaching that "ndmarupasamudayd vihhdna 
samudayo = due to arising of mind-matter, consciousness arises. 
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Purthermore_there is also a question that during arising of consciousness, due to 

contact and associating mental concomitants, in other words, due to mind-matter, whether 
pure consciousness arises or not. Only the consciousness can not arise. It can arise in the 
presence of association of mental concomitants called feeling aggregate, perception 
aggregate, formation aggregate. Thus the righteous person should like to understand the fact 
mental concomitants can benefit for arising of not only consciousness aggregate but also each 
other. The Exalted One, therefore, preached in Patthdna as follows:_ 

Pdli Quotation (Patthdna-1-5,8,9) 

= Eour mental aggregates benefit each other by means of efficiency of relations of 
compatibility, mutuality, dependence, presence, non-disappearance. (Patthdna-1,58,9) 

In Mahdniddna Sutta the Exalted One preached as follows:_ 

ndmarupapaccayd rihhdnam, rihhdnapaccayd ndmarupam, ndmarupapaccayd phasso. 
(DT-2-48) 

= Due to mind-matter, consciousness arises; due to consciousness, mind-matter arise; 
due to mind-matter, contact arises. (DT-2-48) 

Pdli Quotation (MulatT-2-135) 

In that Mahdniddna Sutta, as corporeal bases, eye-bases etc., are done within the list 
of corpoeal dhammas, similarly the sixth base, mind base, is also done within the list of mind 

(ndma), as showing all causal dhammas, without remain, of contact, similarly _ the 

Supreme Buddha preached that "ndmarupapaccaydphasso = due to mind-matter, the contact 
arises", so as to preach thoroughly on causal dhamma called mind (ndmsa). 

Similarly_in the second session of (vdra), sampayutta catukka, abhidhamma- 

bhdjamyanaya, it is preached that ndmapaccaydphasso (Abhi-2-147) = due to mind, contact 
arises" in order to confiscate that preaching of Mahdniddna Sutta through showing 
significant nature that has been shown in that Mahdniddna Sutta, after making to be 
inclusive the sixth base, mind-base, within the mind (ndma). [It means the Supreme Buddha 
preached as ndmapaccaydphasso but not preached as saldyatanapaccaydphasso.] (MulatT- 
2-135) 
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6.12.C ekacittakkhanika (one mind moment) 

-ndndcittakkhanika (various mind moments) 

Pdli Quotation (Abhi-A-2-191) 

In the preaching of both Suttanta and SuttantabhdjanTya naya, Abhidhamma, the 
term, formations (sahkhdrd) is preached as pleural form through preachings in a way that 
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"ayijjapacaya sankhara = due to ignorance, formations arise apparently" etc. (Sam-1-243, 
Abhi-2-142) In the preaching of abhidhammabhajanlya, the term formation (sahkhdro), is 
preached as singular form through preaching in a way that "avijjdpaccayd sahkhdro = due to 
ignorance, formation arises". The reason why those kinds of preachings are varied is as 
follows:_ 

In the preaching of abhidhammabhdjanlya naya, the term, formation (sahkhdro), is 
preached as singular form, due to presence of single mind moment of formation. In the 
preaching of that Suttantabhdjamya naya, on the other hand, principle of dependent- 
origination is preached discriminately with referring to various volitions occurring in various 
mind moments. In the preaching of this Abhidhammabhdjamya naya, principle of dependent 
origination is preached discriminately with referring to the volition occurring in one mind 
moment. Then there is no numerous volitions within one mind moment really. (It should be 
understood similarly the fact there is no numerous contacts within one mind moment, etc.) 
Therefore the term, formation (sahkhdro) is preached as singular form only but not 
formations (sahkhdrd), as pleural form. (Abhi-A-2-191) 

Due to presence of both kinds of preaching that "ndmarupa samudayd rihhdna 
samudayo = due to arising of mind-matter, consciousness arises", (Sam-2-49) and "rihhdna 
paccayd ndmarupam = due to arising of consciousness, mind-matter arise", (DT-2-48, Abhi- 
2-142,143), mind-matter and consciousness benefit each other reciprocally. Those dhammas, 
feeling, perception, contact, volition, etc., are also included in those mental dhammas. 

It is also preached that "ndmapaccayd phasso = Due to mind-base called sixth base, 
contact arises ". (Abhi-2-147) 

Pdli Quotation (Abhi-A-2-193) 

=Not only mental dhamma called mind-base but mental aggregates called feeling, 
perception, formation also are causal dhammas of arising of contact (phassa). (Abhi-A-2- 
193) 

It should, therefore, be recognized 

1. four mental aggregates benefit each other mutually; 
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2. contact benefits for arising of both associating mental dhammas within same mind 
moment and mental aggregates existing in succeeding mind moments; 

3. the contact has no efficiency to arise itself only but it has efficiency to arise only when 
associating mental dhammas are united, 

4. due to presence of a preaching that "tinnan sangati phasso = due to coincidence of three 
kinds, base, object and consciousness, the contact arises", (M-1-158,326, Sam-1-300, 
Sam-2-216, Abhi-4-48), consciousness is significant factor for arising of contact; 

5. among those mental dhammas existing within one mind moment, if a mental dhamma, 
lies at the site of resultant dhamma, remaining mental dhammas lie at the side of causal 
dhamma and vice versa. 

6.12.D Past causal dhammas, present causal dhammas 

1. Those dhammas called ignorance-craving-clinging-formations-action are causal 
dhammas of both consequence mental dhammas which are fee from cognitive processes 
called pafsandhi-bhavanga-cuti, consequence mental dhammas which are consciousness 
of cognitive processes called fivefold consciousness-receiving-investigating-registering 
and corporealities produced by kamma. 

(It should be recognized similarly on three periods, past, future, present.) 
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2. The consciousness is causal dhamma of cittajarupa (all consciousness except fivefold 
consciousness); 

3. the temperature is causal dhamma of utujariipa; 

4. the nutriment is causal dhamma of dhdrajarupa; 

5. causal dhammas, base, object, contact etc, are causal dhammas of four mental aggregates 
respectively. 

7. Way of keeping in mind cause & result (section of Knowledge of Cause & Condition) 
7.1. Patisandhi five aggregates 

During beginning of embryo at the moment of conception called patisandhi, 

1. Three kinds of corporeal units called base-decad, body-decad, sex-decad, (30) kinds of 
corporealities are called corporeal aggregate. 

2. Among (34) kinds of patisandhi mental dhammas, the feeling is called feeling aggregate. 

3. Among (34) kinds of patisandhi mental dhammas, the perception is called perception 
aggregate. 

4. Among (34) kinds of patisandhi mental dhammas, the volition is called formation 
aggregate. (first method) 
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Among (34) kinds of patisandhi mental dhammas, remaining (31) kinds of mental 
concomitants, except feeling-perception-consciousness, are called formation aggregate. 
(second method) 

5. Among (34) kinds of patisandhi mental dhammas, the consciousness is called 
consciousness aggregate. 

These five aggregates are referred to only mankind with three roots who has got 
patisandhi associating with joyful feeling. If that person with three roots has got patisandhi 
associating with neutrality feeling, there are (33) mental dhammas at patisandhi, due to lack 
of pleasurable interest {plti). If one has got patisandhi associating with joyful feeling and 
two roots, there are (33) mental dhammas; if one has got patisandhi associating with 
neutrality feeling and two roots, there are (32) mental dhammas respectively. 

Only arising phase of patisandhi consciousness consists of (3) kinds of corporeal 
units, (30) kinds of corporealities. At the beginning of static phase (jhiti kdla) of patisandhi 
corporealities produced by kamma called kammajarupa the fire-elements within those 
corporeal units produce new corporeal units with nutriment as eighth factor called utuja 
ojatthamaka kaldpa again. Every fire-element called temperature (utu) within every 
corporeal unit which reaches to static phase, generally, can produce new corporeal unit with 
nutriment as eighth factor. 

Corporeal units produced by kamma always arise at every three-time-phases called 
uppdda-thiti-bhanga of each mind moment throughout life. Because every corporeal unit 
produced by kamma consist of the fire-element, that fire-element produces new corporal unit 
whenever it reaches into the static phase called uppdda kdla again and again. 

Eurthermore every pure octad with the nutriment as eighth factor consists of the fire- 
element. That fire-element also produces new corporeal unit whenever it reaches to the static 
phase. 

Every consciousness, excluding fivefold consciousness, from the beginning of the 
first life-continuum until death, can produce new corporeal unit with the nutriment as eighth 
factor at every static phase. Every mind-moment can produce numerous corporeal units with 
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the nutriment as eighth factor. That every pure octad produced by mind also consists of the 
fire-element which can produce new corporeal unit with the nutriment as eighth factor. 

Corporealities produced by nutriment begin to arise at the beginning of spreading of 
mother’s ingested food throughout body of foetus. Therefore corpoealities produced by 
temperature begin to arise at the static phase of patisandhi. Corporealities produced by mind 
begin to arise from the first life-continuum. Coprporealities produced by nutriment beginning 
to arise at the beginning of spreading of mother’s ingested food throughout body of foetus. 
Therefore it is essential to be careful during discening corporeal aggregate. By the time 
causes & results are kept in mind in recent period, all kinds of corporealities produced by 
four origins called kammaja riipa, cittaja riipa, utuja rupa,dahdraja rdpa arise completely. 
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Previously both obvious occurrence of two kinds of action round, viz, formation 
action, due to presence of defilement round, viz, ignorance-craving-clinging, and the nature 
of arising of patisandhi corporeal aggregate which is inclusive in consequence round, due to 
presence of those action round, in other words, due to presence of efficiency of kamma 
(action) must be discerned by insight. When the phenomenon of arising of resultant 
dhammas, patisandhi corporealities produced by kamma, basing on causal dhammas, 
formation-action which were surrounded by ignorance-craving-clinging, is known and seen 
by the insight causal and resultant dhammas must be kept in mind as follows._ 

A.patisandhi corporeal aggregate 

1. Due to arising of ignorance (=20), patisandhi corporeal aggregate arises. 

Ignorance (=20) is causal dhamma; patisandhi corporeal aggregate is resultant dhamma. 

2. Due to arising of craving (=20), patisandhi corporeal aggregate arises. 

Craving (=20) is causal dhamma; patisandhi corporeal aggregate is resultant dhamma. 

3. Due to arising of clinging (=20), patisandhi corporeal aggregate arises. 

Clinging (=20) is causal dhamma; patisandhi corporeal aggregate is resultant dhamma. 

4. Due to arising of formations (=34), patisandhi corporeal aggregate arises. 

Pormations (=34) is causal dhamma; patisandhi corporeal aggregate is resultant 
dhamma. 

5. Due to arising of efficiency of kamma (=34), patisandhi corporeal aggregate arises. 
Efficiency of kamma (=34) is causal dhamma; patisandhi corporeal aggregate is 

resultant dhamma. 

[Notes: _ In those defilement rounds, ignorance-craving-clinging, the numbers, (20), 

refer group of mental dhammas, the first unprepared consciousness rooted in greed, 
associating with mentally agreeable feeling and wrong view (somanassa sahagata ditthigata 
sampayutta asahkhdrika pathama lobhamula citta) It can vary with (22/19/21) mental 
dhammas appropriately. One must discem those numbers of mental dhammas which had 
been cultivated in previous life of himselk 

Then in those action rounds, formation-action, the numbers, (34), refer (34) kinds of 
mental dhammas of faith-wisdom group, action round, namely, the first unprepared great 
wholesome consciousness associating with mentally agreeable feeling and knowledge 
(samanassa-sahagata hdnasampayutta asahkdrika pathama mahdkusala citta). If the 
righteous meditator had developed the action which was associated with neutrality feeling in 
previous lives, the numbers of mental dhammas were (33) because of lack of pleasusrable 
interest called pJti. In this case, only the person with three roots (tihetuka puggala) is 
presented as example because most meditators who can keep in mind corporeality-mentality- 
cause-result in this way are generally those persons with three roots. If a such meditator is the 
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person with two roots, numbers of mental dhammas of formation-action can be (33/32) 
respectively. 
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Only when both sides of cause and result is broken down each compactness, can the 
penetrative knowledge reach to the ultimate nature. Then only when the penetrative 
knowledge reaches to the ultimate nature, causal relationship between causal and resultant 
ultimate nature can be discerned systematically. Causal relationship can be discerned between 
neither concepts nor concept and ultimate nature. 

Clinging {updddna) _ Only sensual clinging is presented as example because most 

meditators experienced with sensual clinging generally. However the righteous meditator 
must keep in mind relationship between any kind of four clinging which had been 
experienced during cultivating formation action in previous lives and resultant aggregate 
systematically. 

B. patisandhi feeling aggregate 

Causes and results must be kept in mind by seeing phenomenon of arising of 
patisandhi feeling aggregate due to presence of both past causal dhammas cultivated in 
previous life and present causal dhammas, base-object-contact etc. 

Five kinds of past causal dhammas 

1. Due to arising of ignorance (=20), patisandhi feeling aggregate arises. 

Ignorance (=20) is causal dhamma; patisandhi feeling aggregate is resultant dhamma. 

2. Due to arising of craving (=20), patisandhi feeling aggregate arises. 

Craving (=20) is causal dhamma; patisandhi feeling aggregate is resultant dhamma. 

3. Due to arising of clinging (=20), patisandhi feeling aggregate arises. 

Clinging (=20) is causal dhamma; patisandhi feeling aggregate is resultantd^amma. 

4. Due to arising of formation (=34), patisandhi feeling aggregate arises. 

Pormation (=34) is causal dhamma; patisandhi feeling aggregate is resultantd^a/aoia. 

5. Due to arising of efficiency of kamma (=34),patisandhi feeling aggregate arises. 
Efficiency of kamma (=34) is causal dhamma; patisandhi feeling aggregate is resultant 
dhamma. 

Three kinds of present causal dhammas 

6. Due to arising of base (=depended base corporeality, 30), patisandhi feeling aggregate 
arises. 

Base (=depended base corporeality, 30) is causal dhamma; patisandhi feeling aggregate 
is resultant dhamma. 

7. Due to arising of object (=kamma oh]Qci), patisandhi feeling aggregate arises. 

Object (=kamma object) is causal dhamma; patisandhi feeling aggregate is resultant 
dhamma. 

8. Due to arising of contact (= 34 - feeling = 33),patisandhi feeling aggregate arises. 
Contact (= 34 - feeling = 33) is causal dhamma; patisandhi feeling aggregate is resultant 
dhamma. 
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Eurther explanation_ 

Because patisandhi feeling aggregate is inclusive in the consequence mental 
dhammas, it arises due to presence of both past causal dhammas and present causal 
dhammas, base-object-contact etc. The phenomenon of arising of feeling aggregate, due to 
presence of (5) kinds of past causal dhammas can easily understood and then it will be 
presented further explanation on phenomenon of arising, due to present causal 
dhammas. _ 

ratthu (base)_That mental dhamma called feeling, in other words, the feeling 

together with all kinds of mental dhammas of patisandhi are able to arise only when 
depended base corporeality is present in the five-groups-existence really. That feeling 
together with all kinds of mental dhammas of patisandhi arise depending on the heart-base 
{hadayavatthu) which arises simultaneously with those mental dhammas. These mental 
dhammas are unable to arise without depending on that heart-base. By seeing this 
phenomenon with the help of insight causal and resultant dhammas must be kept in mind as 
follows._ 

Due to arising of base-corporeality, feeling aggregate arises. 

Base-corporeality is causal dhamma; patisandhi feeling aggregate is resultant 
dhamma. 

In five-group-existence those kinds of mind consciousness, the rirst life-continuum 
adjacent to patisandhi etc, depends on the heart-base which arises simultaneously with 
previous contiguous consciousness. When those Noble Pruit consciousness of Non-returnee 
and Arahant emerge from the Cessation-absorption (nirodha samdpatti), they depend on the 
heart-base which arises simultaneously with previous contiguous consciousness. In the period 
adjacent to death those kinds of mind-consciousness, life-continuum, advertence etc, depend 
on the heart-base which arises simultaneously with the 17^’’ mind moment counted backward 
from death-consciousness. Fivefold consciousness depend on respective fivefold clear 
sensitivities (pahcapasdda) with middle life-span, which arise simultaneously with the past 
life-continuum (atTtabharanga). 

Way of inlerring the basic meaning of ‘^yatthu’ 

Pdli Quotatin(Patthdna-l-5) 

1. Eye-base benerits both seeing-consciousness element and associating mental 

concomitants by means of efficiency of relation of dependence. 

2. Ear-base benerits both hearing-consciousness element and associating mental 

concomitants by means of efficiency of relation of dependence. 

3. Nose-base benerits both smelling-consciousness element and associating mental 

concomitants by means of efficiency of relation of dependence. 

4. Tongue-base benerits both tasting-consciousness element and associating mental 

concomitants by means of efficiency of relation of dependence. 

5. Body-base benerits both touching-consciousness element and associating mental 

concomitants by means of efficiency of relation of dependence. 
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6. Either the mind-element or the mind-consciousness-element arises depending on such 
heart-base; that heart-base benerits either mind-element or mind-consciousness-element 
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and their restective associating mental concomitants by means of efficiency of relation of 
dependence. 

(Abhi-8-5) 

According toe preaching methodology of Abhidhamma, those pure base- 
corporealities, eye-base, ear-base, nose-base, tongue-base, body-base, heart-base, are the 
basic meaning of ratthu. It is because each consciousness element and associating mental 
concomitants arises depending on respective base. In the aspect of preaching methodoly of 
Suttanta, however, the term, ratthu, must be inferred as not only those base-corporealities, 
eye-base etc, but also corporealities within the same corporeal unit, which are inevitable to be 
discemed, and underived, derived corporealities lying in various doors, eye etc. This way of 
inferring is instmcted in commentaries as follows._ 

Pdli Quotation (M-A-1-281) 

With referring to Sdmahhaphala Sutta and Mahdsakuluddyi Sutta, commentaries 
determine to infer the basic meaning of depended base-corporealities for respective mental 
dhammas led by phassapahcamaka (= contact together with five mental dhammas) as all 
kinds of underived and derived corporealities called karajakdya. As shown in tables of 
rupakammaffhdna, Yolume 1, (54) or (44) kinds of corporealities must be inferred 
accordingly. 

If one considers in the aspect of nature, corporealities always arise as a group called 
Kaldpa (= corporeal unit) as natural fixed law. 

Pure base-corporealities, eye-clear-sensitivity (= eye-base) etc, are unable to arise 
singly. The practising meditator must also keep in mind all kinds of corporealities, (54), (44) 
etc, minglingly in order to reach the ultimate nature after breaking down each compactness of 
corporeality and mentality. 

During arising phase of patisandhi, according to the term, ratthu, (30) kinds of 
corporealities are shown because (3) kinds of corporal units produced by kamma, (30) kinds 
of corporealities begin to arise at that instant. If it is the heart-base occurring during 
practising now, there are (54) kinds of corporealities within the heart as shown in tables of 
rupakammaffhdna. 
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Door (dvdra) and base (ratthu) 

tattha cakkhddmi chadrdrdni, rupddmi cha drammandni ndmassa sddhdrano 
paccayo. (Vs-2-234) 

Because it is explained that (6) kinds of doors and (6) kinds of objects are causal 
dhammas having dealings with all mental dhammas, it will be presented on explanation 
relating to the usage of door (dvdra) and base (vatthu). 

1. The basic meaning of eye-door and eye-base is the eye-clear sensitivity. 

2. The basic meaning of ear-door and ear-base is the ear-clear sensitivity. 

3. The basic meaning of nose-door and nose-base is the nose-clear sensitivity. 

4. The basic meaning of tongue-door and tongue-base is the tongue-clear sensitivity. 

5. The basic meaning of body-door and body-base is the body-clear sensitivity. 
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Because each basic meaning of these (5) kinds of doors and (5) kinds of bases are the 
same in the basic meaning respectively, each usage of either door or base has the same 
meaning. However the basic meanings of the mind-door and the heart-base are different from 
each other, but are the same in metaphorical usage called upacara. As mentioned in previous 
section, namakammaffhana, Yolume II, these terms, 

1. life-continuum is called mind-door 

2. consciousness of life-continuum together with mind-door adverting are also called mind- 
door. 

3. heart-base is also called mind-door through metaphorical usage called fhanupacara (the 
name of place is designated as mind-door which is actually the name of dweller, 
consciousness). 

Life-continuum and adverting are origin of consciousness of cognitive process, 
resulting in designation as mind-door. Heart-base has also get designation as mind-door 
through metaphorical usage called fhanupacara because it is depended base of mind- 
element, mind-consciousness element, and associating mental dhammas. 

In the aspect of preaching methodology of Abhidhamma, the basic meaning of heart- 
base is only heart-base corporeality which is dependence of mind-element and mind- 
consciousness-element. In the aspect of preaching methodology of Suttanta, the basic 
meaning of heart-base are the heart-base corporeality together with underived and derived 
corporealities. Therefore mind-door and heart-base have different basic meanings. 

If the mind-door is inferred as causal dhamma of pafisandhi feeling aggregate 
together with all kinds of associating mental dhammas, there is no mind-door previous to 
pafisandhi in this life. Actually those life-continuums called mind-door arise as the first life- 
continuum just after pafisandhi. 

Purthermore if only the mind-door is considered as causal dhamma of mentality of 
cognitive process, other than pafisandhi, and the heart base is omitted, that way of disceming 
can be incomplete. In the noble preaching of Paffhdna the Supreme Buddha preached that the 
heart-base is also the relation of dependence for the mind-element and mind-consciousness 
element and then the heart-base should not be left out from causal dhammas. 
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Therefore both kinds of heart-base and mind-door are shown as present causal 
dhammas in appropriate section in this work. During pafisandhi, depended base-corporeality 
only is shown as present causal dhamma due to inability to benefit by the life-continuum 
mind-door. The object is also the relation of object for arising of mind-element and mind- 
consciousness-element. In the commentary of Anupada Sutta (M-A-4-60) it is explained that 
only when both kinds of base and object are kept in mind by attaching together, mental 
dhammas can be discerned systematically. This way of disceming is an olden example of 
disceming accomplished by the most Yenerable Sariputta. 

Object (dramana) _ The object is also the relation of object for arising of mental 

dhammas, resulting in a significant factor for mental dhammas. There are (6) kinds of 
objects and the relation of object for the eye-door cognitive process and the mind-door 
cognitive process, which take visible-object as object is visible-object and so forth. 

The relation of object of mental dhammas of pafisandhi and life-continuum of 
present life is the object which had taken as object by impulsions adjacent to death in 
previous life. Although it can be any kind of three objects called kamma-kamma nimitta- 
gatinimitta (= action-emblem of action-emblem of destination), these object can be varied 
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among different persons. If kinds of object among action-emblem of action-emblem of 
destination are varied, it can be significant difference in different persons. However in the 
continuity of corporeality-mentality of a meditator objects of patisandhi, life-continuum, 
death-consciousness within one life is only one kind of those three objects. Way of disceming 
mentioned above shows only object of kamma ordinarily. Those objects of kamma may also 
be varied such as rice offering object of kamma, ilower offering object of kamma. The 
practising meditator has to discem the object which had experienced in the continuity of 
corporeality-mentality of the period adjacent to death. 

The action of offering produces good retums for some meditators while the action of 
morality or the action of practice of samatha ripassand produces good retums for some 
meditators. Then actions of offering can be varied, such as rice offering, robe offering etc. 
Actions of morality can be varied, such as five-precepts, eight-precepts, ten-precepts etc. 

The actions of practice can also be varied such as action of kasina-oh]&ct action of 
practice on corpse, action of concentration of mindfulness of breathing, action of loving- 
kindness practice, action of vipassand practice etc. Due to variations in objects of action in 
that way, those objects of impulsions adjacent to death of previous life and patisandhi- 
bhavanga-cuti of present life can be varied. When object of mental dhammas of patisandhi 
of present-life can be kept in mind systematically, causes and results must be kept in mind as 
follows:_ 
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Due to arising of oh]cct, patisandhi feeling aggregate arises. 

Object is causal dhamma; patisandhi feeling aggregate is resultant dhamma. 

Contact iphassa) _ The reason why the Supreme Buddha preached in a way that 

''phassasamudayd vedandsamudayo = due to arising of contact, feeling arises,” is that_ 

the contact is a significant factor and then it was preached as priority through the preaching 
methodology called padhdna naya (significant method). Because four mental aggregates 
benefit mutually each other and if any kind of mental aggregates is inferred as resultant 
dhamma, remaining ones lie in the side of causal dhammas. In above way of discerning, 
because patisandhi feeling aggregate lies in the side of resultant dhamma, remaining (33) 
kinds of mental dhammas (34 - feeling = 33) lie in the side of causal dhammas. Among 
those causal dhammas, the contact is a significant factor for arising of feeling. Mental 
dhammas benefit each other by means of efficiency of relations of compatibility, mutuality, 
dependence etc, as mutual reliance. As the flavor of a food becomes better and better when 
the food is masticated over and over, it the contact consisting in the same mind moment or 
different succeeding mind moments joins together with object, the feeling can feel the taste of 
object thoroughly. Thus, due to occurrence of significant factor of the contact, the Supreme 
Buddha preached that “due to arising of contact, feeling arises”. 

However contact is unable to arise only one itself. Only when remaining associating 
mental dhammas benefit contact by means of efficiency of relation of compatibility etc, the 
contact together with associating mental dhammas can arise simultaneously. Therefore it 
should be recognized the fact if contact only is said as causal dhamma, remaining associating 
mental dhammas are also inclusive in causal dhammas. 

Similarly only when the contact can join together with object, the perception (sahhd) 
can bear in mind that object well; the volition can exhort associating dhammas in order to 
reach on the object; the consciousness can also realize that object well. By seeing the 
phenomenon of arising of feeling in this way the meditator must keep in mind causes and 
results as follows:_ 
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Due to arising of contact patisandhi feeling aggregate arises. 

Contact is the causal dhamma; patisandhi feeling aggregate is resultant dhamma. 

It should be understood similarly on remaining mental aggregates. 
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C.patisandhi perception aggregate 
Five kinds of past causal dhammas 

1. Due to arising of ignorance (=20), patisandhi perception aggregate arises. 

ignorance (=20) is causal dhamma; patisandhi perception aggregate is resultant 
dhamma. 

2. Due to arising of craving (=20), patisandhi perception aggregate arises. 

Craving (=20) is causal dhamma; patisandhi perception aggregate is resultantd^amma. 

3. Due to arising of clinging (=20),patisandhi perception aggregate arises. 

Clinging (=20) is causal dhamma; patisandhi perception aggregate is resultantd^a»i»ia. 

4. Due to arising of formation (=3A), patisandhi perception aggregate arises. 

Pormation (=34) is causal dhamma; patisandhi perception aggregate is resultant 
dhamma. 

5. Due to arising of efficiency of kamma (=34),patisandhi perception aggregate arises. 
Efficiency of kamma (=34) is causal dhamma; patisandhi perception aggregate is 
resultant dhamma. 

Three kinds of present causal dhammas 

6. Due to arising of base (=depended base corporeality, 30), patisandhi perception 
aggregate arises. 

Base (=depended base corporeality, 30) is causal dhamma; patisandhi perception 
aggregate is resultant dhamma. 

7. Due to arising of object (=kamma oh]&ci),patisandhi perception aggregate arises. 

Object (=kamma object) is causal dhamma; patisandhi perception aggregate is resultant 
dhamma. 

8. Due to arising of contact (= 34 - perception = 33), patisandhi perception aggregate 
arises. 

Contact (= 34 - perception = 33) is causal dhamma; patisandhi perception aggregate is 
resultant dhamma. 

D(i) patisandhi formation aggregate (first method) 

(yolition must be inferred as formation) 

1. Due to arising of ignorance (=20), patisandhi formation aggregate arises. 

Ignorance (=20) is causal dhamma; patisandhi formation aggregate is resultant dhamma. 

2. Due to arising of craving (=20), patisandhi formation aggregate arises. 

Craving (=20) is causal dhamma; patisandhi formation aggregate is resultantd^a»i»ia. 

3. Due to arising of clinging (=20),patisandhi formation aggregate arises. 

Clinging (=20) is causal dhamma; patisandhi formation aggregate is resultant dhamma. 

4. Due to arising of formation (=34), patisandhi formation aggregate arises. 

Eormation (=34) is causal dhamma; patisandhi formation aggregate is resultant 
dhamma. 

5. Due to arising of efficiency of kamma (=34),patisandhi formation aggregate arises. 
Efficiency of kamma (=34) is causal dhamma; patisandhi formation aggregate is 
resultant dhamma. 

Three kinds of present causal dhammas 
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6. Due to arising of base (=depended base corporeality, 30), patisandhi fomiation aggregate 
arises. 

Base (=depended base corporeality, 30) is causal dhamma; patisandhi formation 
aggregate is resultant dhamma. 

7. Due to arising of object (=kamma ohject),patisandhi formation aggregate arises. 

Object (=kamma object) is causal dhamma; patisandhi formation aggregate is resultant 
dhamma. 

8. Due to arising of contact (= 34 - volition = 33),patisandhi formation aggregate arises. 
Contact (= 34 - volition = 33) is causal dhamma; patisandhi formation aggregate is 
resultant dhamma. 
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[Notes: _ In this way of disceming, according to the term formation aggregate, it is 

inferred as the volition only. This is the first method.] 

D(ii) patisandhi formation aggregate (second method) 

(31 kinds of mental concomitants must be inferred) 

1. Due to arising of ignorance (=20), patisandhi formation aggregate arises. 

Ignorance (=20) is causal dhamma; patisandhi formation aggregate is resultant dhamma. 

2. Due to arising of craving (=20), patisandhi formation aggregate arises. 

Craving (=20) is causal dhamma; patisandhi formation aggregate is rcsultdMtdhamma. 

3. Due to arising of clinging (=20), patisandhi formation aggregate arises. 

Clinging (=20) is causal dhamma; patisandhi formation aggregate is resultant dhamma. 

4. Due to arising of formation (=34), patisandhi formation aggregate arises. 

Pormation (=34) is causal dhamma; patisandhi formation aggregate is resultant 
dhamma. 

5. Due to arising of efficiency of kamma (=34),patisandhi formation aggregate arises. 
Efficiency of kamma (=34) is causal dhamma; patisandhi formation aggregate is 
resultant dhamma. 

Three kinds of present causal dhammas 

6. Due to arising of base (=depended base corporeality, 30), patisandhi formation aggregate 
arises. 

Base (=depended base corporeality, 30) is causal dhamma; patisandhi formation 
aggregate is resultant dhamma. 

7. Due to arising of object (=kamma ohjcct),patisandhi formation aggregate arises. 

Object (=kamma object) is causal dhamma; patisandhi formation aggregate is resultant 
dhamma. 

8. Due to arising of remaining (3) mental aggregate, patisandhi formation aggregate arises. 
Remaining (3) mental aggregate are causal dhamma; patisandhi formation aggregate is 
resultant dhamma. 
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[Note :_ Among (34) mental dhammas of patisandhi, (31) kinds of mental 

concomitants led by contact-volition, excluding feeling-perception-consciousness must be 
inferred as formation aggregate. That formation aggregate lies in the side of resultant 
dhammas. The present and proximate causes of that formation aggregate are remaining (3) 
mental aggregate according to explanation, ''sesa-khandhattaa padatihdnd", found in 
commentaries. This way of discerning is intended to discem all kinds of mental dhammas of 
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fomiation aggregate together with contact thoroughly. It should be recognized similarly on 
later sections.] 

E.patisandhi consciousness aggregate 

1. Due to arising of ignorance (=20), patisandhi consciousness aggregate arises. 

Ignorance (=20) is causal dhamma; patisandhi consciousness aggregate is resultant 
dhamma. 

2. Due to arising of craving (=20),patisandhi consciousness aggregate arises. 

Craving (=20) is causal dhamma; patisandhi consciousness aggregate is resultant 
dhamma. 

3. Due to arising of clinging (=20),patisandhi consciousness aggregate arises. 

Clinging (=20) is causal dhamma; patisandhi consciousness aggregate is resultant 
dhamma. 

4. Due to arising of consciousness (=34), patisandhi consciousness aggregate arises. 
Consciousness (=34) is causal dhamma; patisandhi consciousness aggregate is resultant 
dhamma. 

5. Due to arising of efficiency of kamma (=34),patisandhi consciousness aggregate arises. 
Efficiency of kamma (=34) is causal dhamma; patisandhi consciousness aggregate is 
resultant dhamma. 

One kind of present causal dhamma. 

6. Due to arising of mind-matter, consciousness aggregate arises. 

Mind-matter are causal dhammas; patisandhi consciousness aggregate is resultant 
dhamma. 
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Eurther explanation_The term, mind (ndma), means group of mental concomitants led 

by contact-volition which arise simultaneously with consciousness in the same mind- 
moment. It, therefore, is similar to contact which is said as causal dhamma. During 
patisandhi, that term, mind, means (33) mental concomitants of patisandhi. If the meditator 
had got patisandhi with neutrality feeling, numbers of mental dhammas are (32) because of 
lack of pleasurable interest called pTti. The term, matter (riipa), means depended base 
corporeality and object-corporeality. 

The Supreme Buddha preached that '"ndmaruupa samudyd rihhdna samudayo (Sam- 
2-50) = due to arising of mind-matter, consciousness arises” in the section of present causal 
dhammas of consciousness-aggregate. Then commentary explains a follows._ 

ndmanti drammandbhimukkham namanato redanddayo tayo khandhd. 

Rupanti cattdrimahdbhutdni catunnahca mahd-bhutdnam updddyarupam. (Vs-2- 

192) 


The term, ndma (mind), means mental concomitants called feeling aggregate, 
perception aggregate, formation aggregate, due to ability to bend toward object. The term, 
rupa (matter) means four great elements and derived corporealities which arise depending 
upon four great elements. Those are depended base-corporeality and object-corporeality. 

In the corporeal group depended base-corporeal and object-corporeality included, 
resulting in consisting two causal dhammas, base and object. In the mental group the contact 
includes in formation aggregate, resulting in consisting of the causal dhamma called contact 
(phassa). It should, therefore, be recognized the fact the preaching that “mind-matter are 
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causal dhammas of consciousness aggregate” and the preaching that “base, object, contact 
are causal dhammas of consciousness aggregate” are no difference in the basic meaning. 

In above example it is shown that the object of patisandhi is kamma-obiect. That 
kamma-obicct, if it is said for present life, is the wholesome volition cultivated in previous 
life. It is ideational-object (dhammdrammana) but not corporeal dhamma. If it is emblem of 
destination (gatinimitta), it is visible object and corporeal dhamma. If it is emblem of action, 
it may be (6) kinds of objects appropriately. It also includes object-corporeality. 

Due to including of all mental concomitants in the term, ndma, the meaning, how all 
kinds of mental concomitants benefit consciousness intended to be understood, is very 
obvious. Purthermore it should be recognized mutual relation between consciousness and 
mental concomitants is also intended to be understood more clearly. As the way of 
discerning, ""rihhdna paccayd ndmarupam =due to arising of consciousness, mind-matter 
arise” was preached and then the way of discerning, ''ndmarupa samudayd rihhdna 
samudayo = due to arising of mind-matter, consciousness arises”, was also intended to be 
discerned. This way of discerning give rise to obvious understanding on the preaching of 
Paffhdna, i.e., “four kinds of mental aggregates benefit each other mutually”. 

According to these explanations, it should be understood the fact the usage of causal 
dhammas, base, object, contact and mind-matter are the same in essence of ultimate elements 
but those are varied in terminology only. 
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By seeing the phenomenon of arising of consciousness, due to arising of mind-matter, 

the righteous meditator must keep in mind causes and results as follows._ 

Due to arising of mind-matter, consciousness aggregate arises. 

Mind-matter are causal dhammas, consciousness aggregate is resultant dhamma. 

Persons with inadequate knowledge_ 

If one can understand the way of keeping in mind causes and results of patisandhi (5) 
aggregates, he will understand on each (5) aggregates of life-continuum and every mind- 
moment of cognitive process which are occurring throughout life. However those persons 
with inadequate knowledge in abhidhamma can not understand as mentioned above. 
Therefore way of keeping in mind causes and results of (5) aggregate of life-continuum and 
every mind-moment will be presented. 

7.2. Five aggregates of life-continuum (bharanga) 

1. Heart-base together with (6) kinds of corporeal units, (54) kinds of corporealities are 
corporeal aggregate. (Non-real corporealities must be kept in mind.) 

2. Among (34) kinds of bharanga mental dhammas, the feeling is called feeling aggregate. 

3. Among (34) kinds of bhavanga mental dhammas, the perception is called perception 
aggregate. 

4. Among (34) kinds of bharanga mental dhammas, the volition is called formation 
aggregate. (first method) 

Remaining (31) kinds of mental concomitants are called formation aggregate. (second 
method) 

5. Among (34) kinds of bharanga mental dhammas, the consciousness is called 
consciousness aggregate. 
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7.2A. Life-continuum corporeal aggregate 
Five kinds of past causal dhammas 

1. Ignorance (= 20) is causal dhammas; (kammaja riipa) corporeal aggregate is resultant 
dhamma. 

2. Craving (= 20) is causal dhammas; (kammaja riipa) corporeal aggregate is resultant 
dhamma. 

3. Clinging (= 20) is causal dhammas; (kammaja riipa) corporeal aggregate is resultant 
dhamma. 

4. Pormations (= 34) is causal dhammas; (kammaja riipa) corporeal aggregate is resultant 
dhamma. 

5. Efficiency of kamma (= 34) is causal dhammas; (kammaja riipa) corporeal aggregate is 
resultant dhamma. 
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Three kinds of present causal dhammas. 

6. Consciousness is causal dhammas; (cittaja riipa) corporeal aggregate is resultant 
dhamma. 

7. Temperature is causal dhammas; (utuja riipa) corporeal aggregate is resultant dhamma. 

8. Nutriment is causal dhammas; (dhdraja rupa) corporeal aggregate is resultant dhamma. 

Explanations_In some Pali Text, updddna pariparattana Sutta and Sattatthdnakusala 

Sutta etc, the Supreme Buddha preached that '"dhdrasamudayd rupasamudayo = due to 
arising of nutriment, corporeal aggregate arises”, and it means that only nutriment is present 
causal dhamma of corporeal aggregate. There is a reasonable question that even though this 
kind of preaching, “due to arising of nutriment, corporeal aggregate arise”, is present 
obviously, why those causal dhammas, consciousness and temperature are discemed 
minglingly? The answer is as follows. 

Pdli Quotation(Patisam-A-1-235) 

The answer _ Among present causal dhammas called parattihetu of corporeal 

dhammas, the Supreme Buddha preached only a causal dhamma called kabaltkdrdhdra 
because that kind of causal dhamma is very powerful and significant one. When that kind of 
causal dhamma is preached those present causal dhammas, consciousness and temperature, 
are also finished to say through the peaching methodology called lakkhandhdranetti ( =same 
characteristic are preached collectively). Therefore it is essential to discern consciousness and 
temperature as present causal dhammas. During keeping in mind causes & results only real 
corporealities are shown as priority in the resultant dhammas but non-real corporealities must 
also be keep in mind minglingly. 

In the continuum of mankind with process of conception into the mother’s womb, 
about second or third weeks after beginning of conception, the extemal nutriment called 
bdhiraojd, which arises simultaneously with the perishing phase of preceding mind moment, 
begins arise pure octads produced by nutriment called suddhatthaka dhdrajarupa kaldpa at 
the arising phase of succeeding mind-moment. (How cognitive processes arises-written by 
Maing-khine Sayadaw Page-36) 

Corporeal aggregate_(6) doors, (42) bodily parts 
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The righteous meditator can understand easily how causal relationship of corporeal 
aggregate occurring in (6) doors, (42) bodily parts can be kept in mind by taking example 
mentioned above. Some corporeal units, which are produced by mind, temperature, 
nutriment, including non-real corporealities must also be kept in mind together with 
respective causal relationship. Those all kinds of corporeal dhammas occurring (6) doors, 
(42) bodily parts can be kept in mind on a whole similarly. 
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During keeping mind causal and resultant dhammas in that way one shuld not 
practice through reciting only. If one can not see causal relationship by insight knowledge, he 
will not attain the knowledge of Cause and Condition really. 

Only when one sees each causal relationship between past or present causal dhammas 
and resulting (5) aggregates penetratively, causal and resultant dhammas must be kept ijn 
mind systematically. 

7.2. B bharanga feeling aggregate 

Five kinds of past-causal dhammas, 

1. Ignorance ( = 20) is causal dhamma; bharanga feeling aggregate is resultant dhamma. 

2. Craving ( = 20) is causal dhamma; bhavanga feeling aggregate is resultant dhamma. 

3. Clinging ( = 20) is causal dhamma; bhavanga feeling aggregate is resultant dhamma. 

4. Pormation ( = 34) is causal dhamma; bhavanga feeling aggregate is resultant dhamma. 

5. Efficiency of kamma ( = 34) is causal dhamma; bhavanga feeling aggregate is resultant 
dhamma. 

Three kinds of present causal dhammas. 

6. Base ( = 6 = 54) are causal dhamma; bhavanga feeling aggregate is resultant dhamma. 

7. Object ( = kamma object) is causal dhamma; bhavanga feeling aggregate is resultant 
dhamma. 

8. Contact (a) preceding bhavanga mind-contact ( = 34) is causal dhamma; bhavanga 

feeling aggregate is resultant dhamma. 

(b) succeeding bhavanga mind-contact ( 34 - feeling = 33) is causal dhamma; 
bhavanga feeling aggregate is resultant dhamma. 

[Notes _ In this case two kinds of bhavanga mind-contacts are shown because 

preceding bhavanga mind-contact benefits succeeding bhavanga mind-contact by means of 
efficiency of relation of contiguity etc.] 
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According to the term, preceding bhamaga mind-contact, (34) kinds of mental 
dhammas of life-continuum must be inferred. The life continuum which is benefited by 
preceding one is termed as succeeding bhavanga. There are (34) kinds of mental dhammas 
in that succeeding bhavanga in which the feeling is inferred as resultant dhamma and 
remaining (33) kinds of mental dhammas are inferred as causal dhammas. 

Pdli Quotation (Sam-2-51) 


11 



12 * NIBBANA GAMINIPAJIPADA (Pa-Auk Tawya Sayadaw) 


In above preaching the Supreme Buddha instructed to discern both agreeable leeling, 
disagreeable feeling, neutrality-leeling which arise basing on mind-contact and leeling 
aggregate, perception aggregate, lormation aggregate, consciousness aggregate, as the objects 
of vipassand practice. Those various feelings are not dhammas which can arise 
simultaneously within the same mind moment but specific kinds which can arise in each 
mind moment. Therefore those feelings or (4) kinds of mental aggregates may arise either 
together with causal mind-contact within the same mind moment or separately in different 
mind moments. The mind-contact within different mind moment is designated as preceding 
bharanga mind-contact, while the mind-contact within the same mind moment, as 
succeeding bhavanga mind-contact. It should be recognized similarly on every mind 
moment. 


7.2. C bhavanga perception aggregate 

Ways of discerning in number 1,2,3,4,5,6,7 are the same as feeling aggregate. It will 
be presented on different one only. 

8. Contact (a) preceding bhavanga mind-contact ( = 34) is causal dhamma; bhavanga 
perception aggregate is resultant dhamma. 

(b) succeeding bhavanga mind-contact ( 34 - perception = 33) is causal dhamma; 
bhavanga perception aggregate is resultant dhamma. 

7.2. D(i) bhavanga lormation aggregate 

(yolition must be inlerred, first method) 

Ways of discerning in number 1,2,3,4,5,6,7 are the same as feeling aggregate. It will 
be presented on different one only. 

8. Contact (a) preceding bhavanga mind-contact ( = 34) is causal dhamma; bhavanga 
formation aggregate is resultant dhamma. 

(b) succeeding bhavanga mind-contact ( 34 - volition = 33) is causal dhamma; 
bhavanga formation aggregate is resnltant dhamma. 

7.2. D(ii) bhavanga lormation aggregate 

(31-mental concomitants must be inferred, second method) 

Ways of discerning in number 1,2,3,4,5,6,7 are the same as feeling aggregate. It will 
be presented on different one only. 

8. Contact (a) preceding bhavanga mind-contact ( = 34) is causal dhamma; bhavanga 
formation aggregate is resultant dhamma. 

(b) succeeding (3) kinds of mental aggregate of bhavanga are causal dhammas; 
bhavanga formation aggregate is resnltant dhamma. 
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7.2.E bhavanga consciousness aggregate 

Way of discerning in number 1,2,3,4,5 are the same as feeling aggregate. 

Two kinds of present causal dhammas 

6. Contact = preceding bhavanga mind-contact ( = 34) is causal dhamma; consciousness 
aggregate is resultant dhamma. 
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7. Mind-matter are causal dhammas\ consciousness aggregate is resultant dhamma. 

[The term, mind (ndma), must be inferred as (33) kinds of mental concomitants. The term, 
matter (rupa), must be inferred as base-corporeality and object corporeality.] 


Relation of contiguity (anantara paccaya) _ 

purimd purimd arydkatd dhammd pacchimdnam pacchimdnam aryakatdnam 
dhammdnam anantara paccyena paccayo. (Paffhdna-l-3) 

According to this preaching, preceding life-continuum mental dhammas, which are 
consequence and indeterminate (avaydkata) dhammas, benefit succeeding life-continuum 
mental dhammas, which are consequence and indeterminate (avaydkata) dhammas, by 
means of efficiency of relations of contiguity etc. Only when preceding mind moment ceases, 
can succeeding mind moment arises contiguously. 

The cessation of preceding mind moment is the causal dhamma for arising of succeeding 
mind moment. Therefore if those life-continuums, which are separated by two or three mind 
moments with consciousness of cognitive process, are discemed, two kinds of mind-contacts 
are shown as, 

(a) Preceding bhavanga mind-contact (= 34) and 

(b) Succeeding bhavanga mind-contact (= 34 - feeling = 33) etc., 

Purthermore, according to the preaching as follows:_ 

Pdli Quotation (Paffhdna-l-3) 

In the session (vdra) in which life-continuum falls after impulsion, if causal dhammas 
of life-continuum after impulsion are discerned, two kinds of mind-contacts must be inferred 
as 

(a) impulsion mind-contact 

(b) bhavanga mind-contact (= 34 - feeling = 33) 

In the session in which life-continuum falls after registering, if causal dhammas of 
life-continuum after registering are discemed, two kinds of mind-contacts must be inferred as 

(a) registering mind-contact 

(b) bhavanga mind-contact (= 34 - feeling = 33) 
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If causal dhammas of the first life-continuum after papisandhi are intended to be 
discemed, two kinds of mind-contacts must be inferred as 

(a) patisandhi mind-contact (= 34) and 

(b) the first bhavanga mind-contact (= 34 - feeling = 33) 

The meditator should understand two kinds of mind-contacts in this way. 

Cognitiye process with attachment on existence (bhavanikantika lobha vTthi) 

After arising of (15) times or (16) times of life-continuum at the beginning of any 
newly existence, one time of mind-door adverting and (7) times of impulsion of cognitive 
process with attachment on existence called bhavanikantikalobhajavana arise continuously. 
Those impulsions are impulsions with strong attachment on acquired new existence of man or 
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woman. There are each five aggregates in mind-door adverting and impulsions. Way of 
disceming on causal dhammas of those five aggregates is the same as way of disceming on 
impulsions of mind-door cognitive process with greed. The object of impulsion of cognitive 
process with attachment on existence is the object of newly existence. If the meditator is a 
gentleman, it is the object of new man’s existence; if the meditator is a lady, it is the object of 
new woman’s existence. 

Purthermore there are only (6) kinds of cognitive processes, viz, eye-door, ear-door, 
nose-door, tongue-doors, body-door, mind-door, cognitive processes, which are occurring 
throughout life and then the way of discerning causes and results of each mind moment 
within those (6) kinds of cognitive processes will be presented. 

The righteous meditator must take the object of colour of corporeal units by keeping 
in mind combination of the eye-door called eye-clear-sensitivity and the mind-door called 
bharanga mind-clear-element. At that time eye-door-cognitive process and mind-door 
cognitive process which takes the visible-object continuously will arise. In this case way of 
disceming causal and resultant dhammas of eye-door-cognitive process with the very great 
object (atimahantdrammana) and mind-door-cognitive process with the obvious object 
(yibhutarammana) will be presented as examples. Those cognitive processes with the great 
object (mahantdrammana), the slight object (parittdrammana), the obscure object 
(avibhdtdrammana) must also be discerned by following examples. The righteous meditator 
should like to take objects of tables of ndmakammaffhdna. 

7.3 Visible-object line - (5) aggregates of tbe five-doors-adverting 

1. (54) kinds of corporealities within the heart and visible-objects are corporeal aggregate. 

2. Among (11) kinds of mental dhammas of five-doors-adverting, the feeling is feeling 
aggregate. 

3. Among (11) kinds of mental dhammas of five-doors-adverting, the perception is 
perception aggregate. 

4. Among (11) kinds of mental dhammas of five-doors-adverting, the volition is formation 
aggregate. (Pirst method) 

Among (11) kinds of mental dhammas of five-doors-adverting, the remaining (8) kinds 
of mental concomitants is formation aggregate. (Second method) 

5. Among (11) kinds of mental dhammas of five-doors-adverting, the consciousness is 
consciousness aggregate. 
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7.3,A Five-doors-adverting-corporeal aggregate 

Five kinds of past causal dhammas 

1. Ignorance (= 20) is causal dhammas; (kammaja rupa) corporeal aggregate is resultant 
dhamma. 

2. Craving (= 20) is causal dhammas; (kammaja rupa) corporeal aggregate is resultant 
dhamma. 

3. Clinging (= 20) is causal dhammas; (kammaja rupa) corporeal aggregate is resultant 
dhamma. 

4. Pormations (= 34) is causal dhammas; (kammaja rupa) corporeal aggregate is resultant 
dhamma. 

5. Efficiency of kamma (= 34) is causal dhammas; (kammaja rupa) corporeal aggregate is 
resultant dhamma. 
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Three kinds of present causal dhammas. 

6. Consciousness is causal dhammas; (cittaja rupa) corporeal aggregate is resultant 
dhamma. 

7. Temperature is causal dhammas; (utuja rupa) corporeal aggregate is resultant dhamma. 

8. Nutriment is causal dhammas; (dhdraja rupa) corporeal aggregate is resultant dhamma. 


Five -doors-adverting consciousness _ This kind of consciousness is called mere 

functioning consciousness (kiriyd citta) because it merely takes object. It is not a 
consciousness produced by past causal dhammas, but by present causal dhammas. However 
in the side of depended base corporealities, those are produced by four origins called kamma- 
citta-utu-dhdra and then causes and results must be kept in mind through discerning causal 
relationship between four origins and corporeal aggregate. 

7.3. B Five-doors-adverting-feeling aggregate (Eye-door-cognitive process) 

Three kinds of present causal dhammas. 

1. Base (heart = 6 = 54) are causal dhamma; feeling aggregate is resultant dhamma. 

2. Object ( = yisible object) is causal dhamma; feeling aggregate is resultant dhamma. 

3. Contact (a) bharanga mind-contact ( = 34) is causal dhamma; 

feeling aggregate is resultant dhamma. 

(b) five-door-adverting mind-contact (11 - feeling = 10) is causal dhamma; 
feeling aggregate is resultant dhamma. 

[Notes:_In accordance with commentary called Yisuddhi Magga which explains that 

bhanrangddiko kiriyassa ... (Vs-2-234), those mental dhammas of the life-continuum, 
previous to five-doors-adverting, benefits mental dhammas of five-doors-adverting by 
efficiency of relations of contiguity etc. The contact consisting in five-doors-adverting, in the 
next method, mental dhammas led by the contact consisting in five-doors-adverting, benefits 
(benefit) feeling aggregate of five-doors-adverting by means of efficiency of relations of 
compatibility, mutuality etc. 
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In the life-continuum it is shown (32) mental dhammas with referring to joyful life- 
continuum with three roots. Five-doors-adverting mind moment consists of (11) kinds of 
mental dhammas and then if the feeling is inferred as resultant dhamma, remaining (10) 
kinds of mental dhammas are causal dhammas. It should be recognized similarly on 
formation aggregate. Purthermore all consciousness of cognitive processes, except fivefold 
consciousness, arise depending on the heart base and then if it is shown as base (= heart-base 
= 6 = 54) it means the heart-base together with (54) kinds of corporealities. Similarly if it is 
shown that (eye-base= 6 = 54), it means the eye-base together with (54) kinds of 
corporealities. It should be understood similarly on remaining bases, ear-base etc. Then five 
aggregates of every mind moment showing as follows are eye-door cognitive process and 
mind-door cognitive process which are inclusive in wholesome groups, great wholesome 
deeds associating with agreeable feeling and knowledge, unprepared. It can be found in the 
first row of table shown in ndmakammaffhdna. 

7.3. C Five-doors-adverting_perception aggregate 

Three kinds of present causal dhammas. 

1. Base (heart = 6 = 54) is causal dhamma; perception aggregate is resultant dhamma. 
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2. Object ( = visible object) is causal dhamma; perception aggregate is resultant dhamma. 

3. Contact (a) bhavanga mind-contact ( = 34) is causal dhamma; 

perception aggregate is resultant dhamma. 

(b) five-door-adverting mind-contact (11 - perception = 10) is causal dhamma; 
perception aggregate is resultant dhamma. 


7.3.D Five-doors-adverting_lormation aggregate 

(yolition must be inferred as formation; the first method) 

1. Base (heart = 6 = 54) is causal dhamma; lormation aggregate is resultant dhamma. 

2. Object ( = visible object) is causal dhamma; lormation aggregate is resultant dhamma. 

3. Contact (a) bhavanga mind-contact ( = 34) is causal dhamma; 

lormation aggregate is resultant dhamma. 

(b) five-door-adverting mind-contact (11 - volition = 10) is causal dhamma; 
formation aggregate is resultantd/ramma. 

7.3. D Five-doors-adverting_formation aggregate 

(8 kinds of mental concomitants must be inferred as formations, the second 
method) 

Four kinds of present causal dhammas 

1. Base (heart = 6 = 54) is causal dhamma; formation aggregate is resultant dhamma. 

2. Object ( = visible object) is causal dhamma; formation aggregate is resultant dhamma. 

3. Contact = bhavanga mind-contact ( = 34) is causal dhamma; formation aggregate is 
resultant dhamma. 

4. Remaining (3) mental aggregates are causal dhammas; formation aggregate is resultant 
dhammas. 
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[Notes: _ Those causal dhammas, “remaining 3” mental aggregates mean feeling 

aggregate, perception aggregate and consciousness aggregate.] 

7.3. E Five-doors-adverting_consciousness aggregate 

Two kinds of present causal dhammas 

1. bhavanga mind-contact (= 34) is causal dhammas, consciousness aggregate is resultant 
dhammas. 

2. Mind-matter are causal dhammas, consciousness aggregate is resultant dhamma. 

The term, ndma (mind), means (10) kinds of associating mental concomitants. The 
term, rupa (matter), means the heart base together with (54) kinds of corporeality and visible- 
object. 

7.4 Yisible-object line_(5) aggregate of seeing-consciousness 

Pdli Quotation (M-A-1-267) 

1. (54) kinds of corporealities within the eye and visible-objects are corporeal aggregate. 

2. Among (8) kinds of mental dhammas of seeing-consciousness, the feeling is feeling 
aggregate. 

3. Among (8) kinds of mental dhammas of seeing-consciousness, the perception is 
perception aggregate. 
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4. Among (8) kinds of mental dhammas of seeing-consciousness, the volition is formation 
aggregate. (Pirst method) 

Among (8) kinds of mental dhammas of seeing-consciousness, the remaining (5) kinds of 
mental concomitants is formation aggregate. (Second method) 

5. Among (8) kinds of mental dhammas of seeing-consciousness, the consciousness is 
consciousness aggregate. 

7.4.A Seeing-consciousness_corporeal aggregate 

Five kinds of past causal dhammas 

1. Ignorance (= 20) is causal dhammas; (kammaja riipa) corporeal aggregate is resultant 
dhamma. 

2. Craving (= 20) is causal dhammas; (kammaja rupa) corporeal aggregate is resultant 
dhamma. 

3. Clinging (= 20) is causal dhammas; (kammaja rupa) corporeal aggregate is resultant 
dhamma. 

4. Pormation (= 34) is causal dhammas; (kammaja riipa) corporeal aggregate is resultant 
dhamma. 

5. Efficiency of kamma (= 34) is causal dhammas; (kammaja rupa) corporeal aggregate is 
resultant dhamma. 

Three kinds of present causal dhammas. 

6. Consciousness is causal dhammas; (cittaja riipa) corporeal aggregate is resultant 
dhamma. 

7. Temperature is causal dhammas; (utuja rUpa) corporeal aggregate is resultant dhamma. 

8. Nutriment is causal dhammas; (dhdraja rupa) corporeal aggregate is resultant dhamma. 
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7.4.B Seeing-consciousness-feeling aggregate 

Five kinds of past-causal dhammas, 

1. Ignorance (= 20) is causal dhamma; (seeing-consciousness) feeling aggregate is resultant 

dhamma. 

2. Craving (= 20) is causal dhamma; (seeing-consciousness) feeling aggregate is resultant 

dhamma. 

3. Clinging (= 20) is causal dhamma; (seeing-consciousness) feeling aggregate is resultant 

dhamma. 

4. Eormation (= 34) is causal dhamma; (seeing-consciousness) feeling aggregate is resultant 

dhamma. 

5. Efficiency of kamma (= 34) is causal dhamma; (seeing-consciousness) feeling aggregate 
is resultant dhamma. 

Five kinds of present causal dhammas. 

6. Base (= eye - base = 6 = 54) is causal dhamma; feeling aggregate is resultant dhamma. 

7. Object (= visible object) is causal dhamma; feeling aggregate is resultant dhamma. 

8. Eye-contact (= 8-feeling =7) is causal dhamma; feeling aggregate is resultant dhamma. 

9. Eight is causal dhamma; feeling aggregate is resultant dhamma. 

10. Attention (= five-doors-adverting =11) are causal dhamma; feeling aggregate is resultant 
dhamma. 
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Purther explanations_ 

Contact iphassa) _ According to preachings and explanations, ''phassa samudayd 

redand sammudayo (Sam-2-49); phassa paccayd redand (Abhi-2-142); cakkhurihhdna 
sampayuttdya pana vattabbameva natthi (Sam-A-3-5); eye-contact together with five kinds 
of causal dhammas are shown although (4) kinds of present causal dhammas of seeing- 
consciousness are shown generally. That eye-contact also benefits cakkhusamphassajd 
vedana (=feeling produced by eye-contact) by means of efficiency of relation of 
compatibility etc. 

Light (dloka) Four kinds of lights called firelight, moonlight, sunlight, light of knowledge, 
benefit mental dhammas of seeing-consciousness by means of efficiency of relation of 
determinative dependence etc. It has been explained the fact various kinds of objects can be 
seen by the light of knowledge which is produced by consciousness of samatha and 
vipassand practice, in previous section, section of concentration of mindfulness of breathing. 
Those conditioned things were very obvious in the knowledge of Mahd Theras who stayed in 
the forest, such as Mahdsiva Thero, even in the night. Those corporeality-mentality consist 
of both colour-object and mental dhammas of seeing-consciousness. Ability to discem the 
ultimate nature of visible-object by breaking down compactness of corporeality depends on 
the efficiency of light of knowledge. 
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Ability to discem visible-object of corporeal unit concern with the eye of wisdom 
only because every corporeal unit can be seen by eye of wisdom only. 

In other words, only when efficiency the light of knowledge is powerful can visible- 
object of corporal units be seen and it can be said the ultimate nature of visible-object is seen. 
Only when ultimate nature of visibleOobject is seen by light of knowledge, conditioned things 
together with visible-object can be discerned as objects of vipassand practice. Olden day 
Mahd Thera attained the Noble Fmit-Knowledge of Arahant even at night because they 
discemed on the ultimate nature of corporeality-mentality together with visible object. It 
should be recognized the fact that all four kinds of light benefit arising of mental dhammas of 
seeing-consciousness. In the aspect of vipassand, however, only the light of knowledge is 
essential. 

Manasikdra (attention)_Factor of arising of seeing-consciousness are explained in the 

commentary (Abhi-A-1-321) as follows._ 

1. presence of normal condition of eye-clear-sensitivity_It means alive person's eye- 

clear-sensitivity is not affected by any kind of diseases, blood, bile, phlegm etc. Dead 
person's eye and damaged eye of alive one can not benefit for arising of seeing- 
consciousness. 

2. Only when visible-object strikes on the eye-clear-sensitivity which is normal condition, 
can seeing-consciousness arise. 

3. Only when the light is present can visible-object appear on the eye-clear-sensivity, 
resulting in arising of seeing-consciousness. 

4. Even though the light is present, if an essential factor called manasikdra (attention) is 
absent, seeing-consciousness can not arise. 

In the commentary called Affhasdlim, that factor called manasikdra is explained as 
follows._ 
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Pali Quotation (Abhi-A-1-321) 

According to explanation of above commentary, the term, manasikara, does not mean 
as the mental concomitant called manasikara (attention), but the lunctional mind-element 
called adverting-consciousness. In other words, it means (11) mental dhammas together with 
manasikdra (attention) which are consisting in adverting mind moment. Those mental 
dhammas are called the attention which is lundamental of cognitive processes. Unless that 
adverting consciousness give rise to cease continuity of life-continuum, mental dhammas of 
seeing-consciousness can not arise. 
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Although seeing-consciousness arises through completion of four factors, it can not 
arise singly without associating dhammas. Therefore those associating dhammas, eye- 
contact etc., are also shown as causal dhammas. Causes and results must be kept in mind by 
seeing how seeing-consciousness together with associating dhammas arise in the presence of 
benefitting of five-doors-adverting mental dhammas with the efficiency of relations of 
contiguity etc. 

7.4. C Seeing-consciousness_perception aggregate 

Five kinds of past-causal dhammas, 

1. Ignorance (= 20) is causal dhamma; (seeing-consciousness) perception aggregate is 
resultant dhamma. 

2. Craving (= 20) is causal dhamma; (seeing-consciousness) perception aggregate is 
resultant dhamma. 

3. Clinging (= 20) is causal dhamma; (seeing-consciousness) perception aggregate is 
resultant dhamma. 

4. Pormation (= 34) is causal dhamma; (seeing-consciousness) perception aggregate is 
resultant dhamma. 

5. Efficiency of kamma (= 34) is causal dhamma; (seeing-consciousness) perception 
aggregate is resultant dhamma. 

Five kinds of present causal dhammas. 

6. Base (= eye - base = 6 = 54) is causal dhamma; perception aggregate is resultant 

dhamma. 

7. Object (= visible object) is causal dhamma; perception aggregate is resultant dhamma. 

8. Eye-contact (= 8-perception =7) is causal dhamma; perception aggregate is resultant 
dhamma. 

9. Eight is causal dhamma; perception aggregate is resultant dhamma. 

10. Attention (= five-doors-adverting = 11) are causal dhammas; perception aggregate is 
resultant dhamma. 

7.4. D(i) Seeing-consciousness_forniation aggregate 

(yolition must be inferred as formation, Eirst method) 

Ways of discerning shown in number 1, 2, 3, 4, 5, 6, 7, 9, 10 are the same as 
perception aggregates. Difference will be presented. 

8. Eye-contact (= 8 - volition =7) is causal dhamma; perception aggregate is resultant 
dhamma. 

7.4. D(ii) Seeing-consciousness_formation aggregate 
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(5 - mental concomitants must be inlerred a lormation, Second method) 

Ways of discerning shown in number 1, 2, 3, 4, 5, 6, 7, 9, 10 are the same as 
perception aggregates. Difference will be presented. 

8. Remaining (3) mental aggregate are causal dhamma; formation aggregate is resultant 

dhamma. 
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7.4. E Seeing-consciousness_consciousness aggregate 

Ways of discerning shown in number 1, 2, 3, 4, 5 are the same as perception 
aggregates. Difference will be presented. 

Three kinds of present causal dhammas 

6. Mind-matter are causal dhamma; (seeing-consciousness) consciousness aggregate is 
resultant dhamma. 

7. Light is causal dhamma; (seeing-consciousness) consciousness aggregate is resultant 

dhamma. 

8. Attention (= five-doors-adverting = 11) are causal dhamma; (seeing-consciousness) 
consciousness aggregate is resultant dhamma. 

The terms, mind (ndma), means (7) kinds of mental concomitants which are 
associating dhammas of seeing-consciousness. The term, matter (riipa), means (54) kinds of 
base corporealities and visible-object. 

7.5 Visible-object line_(5) aggregates of receiving consciousness 

1. (54) kinds of corporealities within the heart and visible-objects are corporeal aggregate. 

2. Among (11) kinds of mental dhammas of receiving, the feeling is feeling aggregate. 

3. Among (11) kinds of mental dhammas of receiving, the perception is perception 
aggregate. 

4. Among (11) kinds of mental dhammas of receiving, the volition is formation aggregate. 
(Pirst method) 

Among (11) kinds of mental dhammas of receiving, the remaining (8) kinds of mental 
concomitants is formation aggregate. (Second method) 

5. Among (11) kinds of mental dhammas of receiving, the consciousness is consciousness 
aggregate. 

7.5. A Receiving_corporeal aggregate 

Ways of disceming on corporeal aggregate of receiving-consciousness are the same as 
five-doors-adverting consciousness. 


7.5.B Receiving_feeling aggregate 

Three kinds of past-causal dhammas, 

1. Ignorance (= 20) is causal dhamma; (receiving) feeling aggregate is resultant dhamma. 

2. Craving (= 20) is causal dhamma; (receiving) feeling aggregate is resultant dhamma. 

3. Clinging (= 20) is causal dhamma; (receiving) feeling aggregate is resultant dhamma. 

4. Pormation (= 34) is causal dhamma; (receiving) feeling aggregate is resultant dhamma. 

5. Efficiency of kamma (= 34) is causal dhamma; (receiving) feeling aggregate is resultant 
dhamma. 


Three kinds of present causal dhammas. 
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6. Base (= eye - base = 6 = 54) is causal dhamma; feeling aggregate is resultant dhamma. 

7. Object (= visible object) is causal dhamma; leeling aggregate is resultant dhamma. 

8. Contact (a) Eye-contact ( = 8) is causal dhamma; receiving leeling aggregate is resultant 

dhamma. 

(b) Receiving mind-contact (=11 - feeling = 10) is causal dhamma; recemng 
feeling aggregate is resultant dhamma. 

Contact _In accordance with these preachings, ''phassa samudayd redand samudayo; 

phassa samudayd sanndsamudayo; phassa samudayd sahkhdra samudayo; (Sam-2-49), 
when feeling-perception- 
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consciousness arise, due to arising of contact, the causal dhammas, contact can be inferred as 
two kinds in this section, i.e, (a) eye-contact = (8) kinds of mental dhammas together with 
seeing-consciousness and (b) mind-contacts = contacts which are associating with receiving, 
investigating, determining, impulsion, registering; in other words, mental dhammas which 
are led by those contacts. 

Eye-contact also benefits those consciousness of cognitive process, which arise 
continuously after itself, by means of efficiency of relations of determinative dependence etc. 
Then each consciousness of cognitive process also consists of contact. Mental dhammas 
which are led by contact also benefit each other by means of efficiency of relations of 
compatibility etc. Therefore contact is shown as two kinds separately. 

Pdli Quotation (Sam-2-248 - Pahdna Sutta) 

(Sam-A-3-5) 

In above Pdli Text of Saldyatana Vagga, Samyutta, there are many preachings as 
examples in which feeling is preached as priority and then how mental dhammas of five- 
doors-cognitive process, i.e., receiving, investigating, determining, impulsion etc, and those 
of mind-door-cognitive process, mind-door-adverting, impulsion, etc, arise consequently 
basing on eye-contact, ear-contact, nose-contact, tongue-contact, body-contact, mind-contact, 
as fundamentals. 

In Aparijdnana Sutta (Sam-2-249, 250) the Supreme Buddha instructed to practice 
for attainment of three kinds of full understanding (parinnd) on both mental dhammas of 
seeing-consciousness and mental dhammas led by feeling, which arise basing on eye-contact. 
This stage of knowledge, the knowledge of cause and condition, is inclusive in the full 
understanding on object (ndtaparihhd), It should be recognized similarly on ear-contact etc. 
Therefore the causal dhamma, contact, is shown as two kinds separately. 

7.5.C Receiving_perception aggregate 

Ways of discerning shown in number 1, 2, 3, 4, 5, 6, 7 are the same as feeling 
aggregate. Difference will be presented. 

8. Contact (a) Eye-contact ( = 8) is causal dhamma; receiving perception aggregate is 
resultant dhamma. 

(b) Receiving mind-contact (=11 - perception = 10) is causal dhamma; 
receiving perception aggregate is resultant dhamma. 
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7.5. D(i) Receiving-formation aggregate (Yolition must be inlerred as formation, Eirst 
method) 

Ways of discerning shown in number 1, 2, 3, 4, 5, 6, 7 are the same as teeling 
aggregate. Difference will be presented. 

8. Contact (a) Eye-contact ( = 8) is causal dhamma; receiving formation aggregate is 
resultant dhamma. 

(b) Receiving mind-contact (=11 - volition = 10) is causal dhamma; receiving 
formation aggregate is resultant dhamma. 

7.5. D(ii) Receiving_formation aggregate (8 kinds of mental concomitants must be 

inferred as formation, Second method) 

Ways of discerning shown in number 1, 2, 3, 4, 5, 6, 7 are the same as feeling 
aggregate. Difference will be presented. 

8. Contact (a) Eye-contact ( = 8) is causal dhamma; receiving formation aggregate is 
resultant dhamma. 

(b) Remaining (3) mental aggregates are causal dhammas; receiving formation 
aggregate is resultant dhamma. 


7.5.E Receiving_consciousness aggregate 

Ways of discerning shown in number 1, 2, 3, 4, 5 are the same as feeling aggregate. 

6. Eye-contact (=8) is causal dhammas; (receiving) consciousness aggregate is resultant 
dhammas. 

7. Receiving mind-matter are causal dhammas; (receiving) consciousness aggregate is 
resultant dhammas. 

The term, mind (ndma), means (10) kinds of mental concomitants associating with 

receiving consciousness; 

The term, matter (rupa), means (54) kinds of depended base corporealities and visible 

object. 

7.6 Visible-object line_(5) aggregates of investigating consciousness 

1. (54) kinds of corporealities within the heart and visible-objects are corporeal aggregate. 

2. Among (12) kinds of mental dhammas of investigating, the feeling is feeling aggregate. 

3. Among (12) kinds of mental dhammas of investigating, the perception is perception 
aggregate. 

4. Among (12) kinds of mental dhammas of investigating, the volition is formation 
aggregate. (Eirst method) 

Among (12) kinds of mental dhammas of investigating, the remaining (9) kinds of mental 
concomitants is formation aggregate. (Second method) 

5. Among (12) kinds of mental dhammas of investigating, the consciousness is 
consciousness aggregate. 

[Notes:_If investigating consciousness associates with agreeable feeling, it consists of 

(12) kinds of mental dhammas including pTti (pleasurable interest); if it associates with 

neutrality feeling, it consists of (11) kinds of mental dhammas without pTti (pleasurable 
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interest). If impulsion associates with piti, investigating consciousness usually associates with 
pTti. If impulsion does not associate with pTti, investigating consciousness also lacks pTti. 

7.6. A Inyestigating_corporeal aggregate 

Ways of discerning on corporeal aggregate of investigating mind moment are the 
same as five-doors-adverting mind moment. 
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7.6B Inyestigating_leeling aggregate 

Three kinds of past-causal dhammas, 

1. Ignorance (= 20) is causal dhamma; (investigating) feeling aggregate is resultant 

dhamma. 

2. Craving (= 20) is causal dhamma; (investigating) feeling aggregate is resultant dhamma. 

3. Clinging (= 20) is causal dhamma; (investigating) feeling aggregate is resultant dhamma. 

4. Pormation (= 34) is causal dhamma; (investigating) feeling aggregate is resultant 
dhamma. 

5. Efficiency of kamma (= 34) is causal dhamma; (investigating) feeling aggregate is 
resultant dhamma. 

Three kinds of present causal dhammas. 

6. Base (= heart-base = 6 = 54) is causal dhamma; feeling aggregate is resultant dhamma. 

7. Object (= visible object) is causal dhamma; feeling aggregate is resultant dhamma. 

8. Contact (a) Eye-contact ( = 8) is causal dhamma; (investigating) feeling aggregate is 

resultant dhamma. 

(b) Receiving mind-contact (=11) is causal dhamma; (investigating) feeling 
aggregate is resultant dhamma. 

(c) Investigating mind-contact ( =12 - feeling = 11) is causal dhammas; 
(investigating) feeling aggregate is resultant dhamma. 

7.6. C Investigating_perception aggregate 

Ways of discerning shown in number 1, 2, 3, 4, 5, 6, 7 are the same as (investigating) 
feeling aggregate. 

8. Contact (a) Eye-contact ( = 8) is causal dhamma; (investigating) perception aggregate is 
resultant dhamma. 

(b) Receiving mind-contact (=11) is causal dhamma; (investigating) perception 
aggregate is resultant dhamma. 

(c) Investigating mind-contact ( =12 - perception = 11) is causal dhammas; 
(investigating) perception aggregate is resnltant dhamma. 

7.6. D(i) Investigating_lormation aggregate 

(yolition must be inlerred as formation, Eirst method) 

Ways of disceming shown in number 1, 2, 3, 4, 5, 6, 7 are the same as investigating 
feeling aggregate. 

8. Contact (a) Eye-contact ( = 8) is causal dhamma; (investigating) formation aggregate is 
resultant dhamma. 

(b) Receiving mind-contact (=11) is causal dhamma; (investigating) formation 
aggregate is resultant dhamma. 

(c) Investigating mind-contact ( =12 - volition = 11) is causal dhammas; 
(investigating) formation aggregate is resultant dhamma. 
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7.6. D(ii) Investigating_lormation aggregate 

(‘9’ kinds of mental concomitant must be inlerred as formation, Second method) 

Ways of disceming shown in number 1, 2, 3, 4, 5, 6, 7 are the same as investigating 
teeling aggregate. 

8. Contact (a) Eye-contact ( = 8) is causal dhamma; investigating tormation aggregate is 

resultant dhamma. 

(b) Receiving mind-contact (=11) is causal dhamma; investigating tormation 
aggregate is resultant dhamma. 

9. Remaining (3) kinds of mental aggregates are causal dhammas; investigating formation 
aggregate is resultant dhamma. 

7.6. E Inyestigating_Consciousness aggregate 

Ways of disceming shown in number 1, 2, 3, 4, 5 are the same as investigating feeling 
aggregate. 

6. (a) Eye-contact ( = 8) is causal dhamma; investigating consciousness aggregate is 
resultant dhamma. 

(b) Receiving mind-contact (=11) is causal dhamma; investigating consciousness 
aggregate is resultant dhamma. 

7. Investigating min-matter are causal dhammas; investigating consciousness aggregate is 

resultant dhamma. 

The term, mind (ndma), means (11) kinds of mental concomitants which are 
associating with investigating consciousness; the term, matter {rupa) means (54) kinds of 
depended base corporealities and visible-object. 

7.7. A Visible-object line_(5) aggregates of determining consciousness 

1. (54) kinds of corporealities within the heart and visible-objects are corporeal aggregate. 

2. Among (12) kinds of mental dhammas of determining, the feeling is feeling aggregate. 

3. Among (12) kinds of mental dhammas of determining, the perception is perception 
aggregate. 

4. Among (12) kinds of mental dhammas of determining, the volition is formation 
aggregate. (Eirst method) 

Among (12) kinds of mental dhammas of determining, the remaining (9) kinds of mental 
concomitants is formation aggregate. (Second method) 

5. Among (12) kinds of mental dhammas of determining, the consciousness is 
consciousness aggregate. 

[Notes: _ This determining consciousness is only merefunctioning consciousness 

{kiriya citta) but not consequence consciousness, resulting in lacking past causal dhammas. 
The way of disceming on corporeal aggregate which is depended base of determining 
consciousness is the same as corporeal aggregate which is depended base of five-doors- 
adverting consciousness.] 

7.7. B Determining_feeling aggregate 

Three kinds of present causal dhammas 

1. Base (= heart-base = 6 = 54) is causal dhamma; determining feeling aggregate is 
resultant dhamma. 

2. Object (= visible object) is causal dhamma; 

(determining) feeling aggregate is resultantrf^a»i/na. 
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3. Contact (a) Eye-contact ( = 8) is causal dhamma; (determining) feeling aggregate is 
resultant dhamma. 

(b) Investigating mind-contact (=12) is causal dhamma; (determining) feeling 
aggregate is resultant dhamma. 

(c) Determining mind-contact ( =12 - feeling = 11) is causal dhammas; 
(determining) feeling aggregate is resultant dhamma. 
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1.1.C Determining_perception aggregate 

Three kinds of present causal dhammas 

1. Base (= heart-base = 6 = 54) is causal dhamma; determining perception aggregate is 
resultant dhamma. 

2. Object (= visible object) is causal dhamma; determining perception aggregate is resultant 
dhamma. 

3. Contact (a) Eye-contact ( = 8) is causal dhamma; determining perception aggregate is 

resultant dhamma. 

(b) Investigating mind-contact (=12) is causal dhamma; (determining) perception 
aggregate is resultant dhamma. 

(c) Determining mind-contact ( =12 - perception = 11) is causal dhammas; 
(determining) perception aggregate is resultant dhamma. 

7.7. D(i) Determining_formation aggregate 

(yolition must be inferred as formation; Eirst method) 

Ways of discerning shown in number 1, 2, are the same as feeling aggregate. 

3. Contact (a) Eye-contact ( = 8) is causal dhamma; (determining) formation aggregate is 
resultant dhamma. 

(b) Investigating mind-contact (=12) is causal dhamma; (determining) formation 
aggregate is resultant dhamma. 

(c) Determining mind-contact (=12 - volition = 11) is causal dhammas; 
(determining) formation aggregate is resultant dhamma. 

7.7. D(ii) Determining_formation aggregate 

(‘9’ kinds mental concomitants must be inferred as formation; Second method) 

Ways of discerning shown in number 1, 2, are the same as feeling aggregate. 

3. Contact (a) Eye-contact ( = 8) is causal dhamma; (determining) formation aggregate is 

resultant dhamma. 

(b) Investigating mind-contact (=12) is causal dhamma; (determining) formation 
aggregate is resultant dhamma. 

4. Remaining (3) mental aggregates are causal dhammas; (determining) formation 
aggregate is resultant dhamma. 

7.7. E Determining_consciousness aggregate 

1. Contact (a) Eye-contact ( = 8) is causal dhamma; (determining) consciousness aggregate 
is 

resultant dhamma. 

(b) Investigating mind-contact (=12) is causal dhamma; (determining) 
consciousness aggregate is resultant dhamma. 

2. Determining mind-matter are causal dhammas; (determining) consciousness aggregate is 
resultant dhamma. 
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The term, mind (nama), means (11) kinds of mental concomitants which are 
associating with determining consciousness; the term, matter (rupa) means (54) kinds of 
depended base corporealities of determining and visible-object. 
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7.8. A Yisible-object line_(5) aggregates of wbolesome impulsion (eye-door-cognitive 

process) 

1. (54) kinds of corporealities within the heart and visible-objects are corporeal aggregate. 

2. Among (34) kinds of mental dhammas of impulsion, the feeling is feeling aggregate. 

3. Among (34) kinds of mental dhammas of impulsion, the perception is perception 
aggregate. 

4. Among (34) kinds of mental dhammas of impulsion, the volition is formation aggregate. 
(Pirst method) 

Among (34) kinds of mental dhammas of impulsion, the remaining (31) kinds of mental 
concomitants are formation aggregate. (Second method) 

5. Among (34) kinds of mental dhammas of impulsion, the consciousness is consciousness 
aggregate. 

[Notes:_Corporeal aggregate which is depended base of impulsion must be discemed 

as corporeal aggregate which is depended base of five-doors-adverting similarly. In this case, 
the determining consciousness determines the object as visible-object (= colour) and then it is 
wise attention called yonisomanasikdra, resulting in falling as wholesome impulsion. 
Wholesome impulsion is not consequence mental dhamma, resulting in lacking past causal 
dhammas. Therefore present causal dhammas only are essential to be discerned as causal 
resationship.] 

7.8. B Eirst wbolesome impulsion_leeling aggregate 

(eye-door-cognitive process) 

Four kinds of present causal dhammas 

1. Base (= heart-base = 6 = 54) is causal dhamma; (first impulsion) feeling aggregate is 
resultant dhamma. 

2. Object (= visible object) is causal dhamma; (first impulsion) feeling aggregate is 
resultant dhamma. 

3. Contact (a) Eye-contact ( = 8) is causal dhamma; (first impulsion) feeling aggregate is 

resultant dhamma. 

(b) Eirst impulsion mind-contact (34 - feeling = 33) is causal dhamma; (first 
impulsion) feeling aggregate is resultantd^amma. 

4. Wise attention (= determining = 12) is causal dhamma; (first impulsion) feeling aggregate 

is resultant dhamma. 

Yonisomanisikdra _Way of taking into heart on the visible-object, colour, which is 

performed through only colour, corporeal dhamma, anicca, dukkha, anatta, asubha, causal 
dhmmas and resultant dhamma, is called yonisomanisikdra (wise attention). It is a 
fundamental attention of the impulsion. The basis meaning of attention are determining (=12 
kinds of mental dhammas) and mind-door-adverting (=12 kinds of mental dhammas for eye- 
door and mind-door cognitive processes respectively. 
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Among those two kinds, the determining can determine visible-object as only colour. 
(It means only yonisomanisikara. Ayonisomanisikara will be presented later separately.) It 
can not determine as any kind of general characters, anicca, dukkha, anatta, asubha, causal 
dhmmas and resultant dhamma. That kind of determination can be accomplished by mind- 
door cognitive process. This is because all kinds of mental dhammas consisting in eye-door- 
cognitive process can take visible-object as colour only for arising of wholesome impulsion. 
Actually the whole eye-door cognitive process is unable to determine precisely only. Causal 
and resultant dhammas must be kept in mind by seeing efficiency of relations of contiguity 
etc, of (12) kinds of mental dhammas of determining mind moment for arising of feling 
aggregate. It should be recognized similarly on perception aggregate etc. 

7.8. C First wholesome impulsion-perception aggregate 

Four kinds of present causal dhammas 

1. Base (= heart-base = 6 = 54) is causal dhamma; (first impulsion) perception aggregate is 
resultant dhamma. 

2. Object (= visible object) is causal dhamma; (first impulsion) perception aggregate is 
resultant dhamma. 

3. Contact (a) Eye-contact ( = 8) is causal dhamma; (first impulsion) perception aggregate 
is 

resultant dhamma. 

(b) Eirst impulsion mind-contact (34 - perception = 33) is causal dhamma; (first 
impulsion) perception aggregate is resultantrf/raffi»ia. 

4. Wise attention (= determining = 12) is causal dhamma; (first impulsion) perception 

aggregate is resultant dhamma. 

7.8. D(i) First wholesome impulsion_formation aggregate 

(yolition must be interred as tormation, First method) 

Eour kinds of present causal dhammas 

1. Base (= heart-base = 6 = 54) is causal dhamma; (first impulsion) formation aggregate is 
resultant dhamma. 

2. Object (= visible object) is causal dhamma; (first impulsion) formation aggregate is 
resultant dhamma. 

3. Contact (a) Eye-contact ( = 8) is causal dhamma; (first impulsion) formation aggregate is 

resultant dhamma. 

(b) Eirst impulsion mind-contact (34 - volition = 33) is causal dhamma; (first 
impulsion) formation aggregate is resultantd^aoioia. 

4. Wise attention (= determining = 12) is causal dhamma; (first impulsion) formation 
aggregate is resultant dhamma. 
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7.8. D(ii) First wholesome impulsion_formation aggregate 

(‘31’ kinds of mental concomitants must be inferred as formation, Second 
method) 

Four kinds of present causal dhammas 

1. Base (= heart-base = 6 = 54) is causal dhamma; (first impulsion) formation aggregate is 
resultant dhamma. 

2. Object (= visible object) is causal dhamma; (first impulsion) formation aggregate is 
resultant dhamma. 
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3. Contact (a) Eye-contact ( = 8) is causal dhamma; (first impulsion) formation aggregate is 

resultant dhamma. 

(b) Remaining (3) kinds of mental aggregates are causal dhamma; (first 
impulsion) formation aggregate is resultant dhamma. 

4. Wise attention (= determining = 12) is causal dhamma; (first impulsion) formation 
aggregate is resultant dhamma. 

7.8.E Eirst wholesome impulsion - Consciousness aggregare 

1. Contact (=Eye-contact = 8) is causal dhamma; (first impulsion) consciousness aggregate 
is resultant dhamma. 

2. Eirst impulsion mind-matter are causal dhamma; (first impulsion) consciousness 
aggregate is resultant dhamma. 

3. Wise attention (= determining = 12) is causal dhamma; (first impulsion) consciousness 
aggregate is resultant dhamma. 

The term, mind (ndma), means (33) mental concomitants which are associating with 
the first wholesome impulsion. The term, matter (rupa) means (54) kinds of depended base 
corporealities within heart and visible-object. 

Yariation in association of knowledge and pleasurable interest (plti) 

If the wholesome impulsion mentioned above arises together with neutrality feeling, 
pleasurable interest called pTti can not associate with it, resulting in (33) kinds of mental 
dhammas within that mind moment. If the knowledge called pahhd does not associate, there 
will be (33) kinds of mental dhammas; if both knowledge and pleasurable interest do not 
associate, there will be (32) kinds of mental dhammas. If the investigating mind moment 
arises together with neutrality feeling, pleasurable interest can not associate with it. If that 
mind moment arises together with agreeable feeling, pleasurable interest can associate with it. 
If great consequence registering arises, it should be recognized it is similar to impulsion. If 
rootless investigating registering arises, it should be recognized it is similar to investigating. 

Therefore there will be variations in numbers of mental dhammas of investigating, 
impulsion, registering depending on variation in association with or dissociation from 
knowledge and pleasurable interest. Especially, the righteous meditator should be careful the 
numbers of mental dhammas of investigating mind-contact, impulsion mind-contact, 
registering mind-contact and formation aggregate (second method). It should be recognized 
remaining mental concomitants, excluding feeling, perception, consciousness, can be 
designated as formation aggregate in the Second method. 

Second impulsion etc., must also be discerned in order to attain Knowledge of Cause 
and Condition. In those second impulsion etc., there are a few difference in case of contact. 

Pdli Quotation (Patthdna-l-3)(Abhi-A-3-363) 
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According to these Pdli Text and commentary, in the case of contact of causal 
dhammas of the second impulsion the first impulsion mind-contact must also be kept in mind 
because preceding wholesome impulsion benefits succeeding impulsion by means of 
efficiency of relation of contiguity etc. The contact is intended to be said as priority. That 
relation of contiguity etc must be added in the way of disceming on the first impulsion etc, 
and registering consciousness. Second impulsion feeling aggregate is presented as an 
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example. The meditator should like to discern remaining mental aggregates of the second 
impulsion, remaining impulsions and registering by following this example. 


7.9. B Yisible-object line - Second wbolesome-impulsion_feeling aggregate (eye-door- 

cognitiye process) 

Four kinds of present causal dhammas 

1. Base (= heart-base = 6 = 54) is causal dhamma; (second impulsion) feeling aggregate is 
resultant dhamma. 

2. Object (= yisible object) is causal dhamma; (second impulsion) feeling aggregate is 
resultant dhamma. 

3. Contact (a) Eye-contact ( = 8) is causal dhamma; (second impulsion) feeling aggregate is 

resultant dhamma. 

(b) Eirst impulsion mind-contact (=34) is causal dhamma; (second impulsion) 
feeling aggregate is resultant dhamma. 

(c) Second impulsion mind-contact ( =34 - feeling = 33) is causal dhammas; 
(second impulsion) feeling aggregate is resultant dhamma. 

4. Wise attention (= determining = 12) is causal dhamma; (second impulsion) feeling 
aggregate is resultant dhamma. 

Relation of contiguity {anantara paccaya) 

Succeeding impulsions are benefitted by preceding impulsions by means of efficiency 
of relation of contiguity, such as the second impulsion benefitted by the first impulsion, the 
third impulsion is benefitted by the second impulsion and so forth. In above way of 
disceming shown in 3(b), this kind of causal dhammas must be replaced. 
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7.10. A Visible-object line_ (5) aggregates of first registering (eye-door-cognitive 

process) 

1. (54) kinds of corporealities within the heart and visible-objects are corporeal aggregate. 

2. Among (34) kinds of mental dhammas of registering, the feeling is feeling aggregate. 

3. Among (34) kinds of mental dhammas of registering, the perception is perception 
aggregate. 

4. Among (34) kinds of mental dhammas of registering, the volition is formation aggregate. 
(Eirst method) 

Among (34) kinds of mental dhammas of registering, the remaining (31) kinds of mental 
concomitants are formation aggregate. (Second method) 

5. Among (34) kinds of mental dhammas of registering, the consciousness is consciousness 
aggregate. 

Corporeal aggregate of registering must be discerned similarly to that of five-doors- 
adverting. 

7.10. B First registering - feeling aggregate (eye-door-cognitive process) 

Five kinds of past-causal dhammas, 

1. Ignorance (= 20) is causal dhamma; (first registering) feeling aggregate is resultant 

dhamma. 

2. Craving (= 20) is causal dhamma; (first registering) feeling aggregate is resultant 

dhamma. 
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3. Clinging (= 20) is causai dhamma; (first registering) feeiing aggregate is resuitant 

dhamma. 

4. Pormation (= 34) is causai dhamma; (first registering) feeiing aggregate is resuitant 

dhamma. 

5. Efficiency of kamma (= 34) is causai dhamma; (first registering) feeiing aggregate is 
resuitant dhamma. 

Three kinds of present causal dhammas. 

6. Base (= heart-base = 6 = 54) is causai dhamma; feeiing aggregate is resuitant dhamma. 

7. Object (= visibie object) is causai dhamma; feeiing aggregate is resuitant dhamma. 

8. Contact (a) Eye-contact ( = 8) is causai dhamma; (first registering) feeiing aggregate is 

resuitant dhamma. 

(b) Seventh impuision mind-contact (= 34) is causai dhamma; (first registering) 
feeiing aggregate is resuitant dhamma. 

(c) Eirst registering mind-contact (= 34 - feeiing = 33) is causai dhammas; (first 
registering) feeiing aggregate is resuitant dhamma. 

7.10. C First registering - perception aggregate (eye-door-cognitive process) 

Ways of disceming shown in number i,2,3,4,5,6,7 are the same as feeiing aggregate 
of the first registering. 

8. Contact (a) Eye-contact ( = 8) is causai dhamma; (first registering) perception aggregate 
is 

resuitant dhamma. 

(b) Seventh impuision mind-contact (= 34) is causai dhamma; (first registering) 
perception aggregate is resuitant dhamma. 

(c) Eirst registering mind-contact (= 34 - perception = 33) is causai dhammas; 
(first registering) perception aggregate is resuitant dhamma. 

7.10. D(i) First registering - lormation aggregate (eye-door-cognitive process) (volition 

must be inferred as formation, First method) 

Ways of discerning shown in number i,2,3,4,5,6,7 are the same as feeiing aggregate 
of the first registering. 

8. Contact (a) Eye-contact ( = 8) is causai dhamma; (first registering) formation aggregate 
is 

resuitant dhamma. 

(b) Seventh impuision mind-contact (= 34) is causai dhamma; (first registering) 
formation aggregate is i&snltdMtdhamma. 

(c) Eirst registering mind-contact (= 34 - voiition = 33) is causai dhammas; (first 
registering) formation aggregate is i&snltdMtdhamma. 
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7.10. D(ii) First registering - formation aggregate (eye-door-cognitive process) (‘31’ 

mental concomitants must be inferred as formation, Second method) 
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Ways of disceming shown in number 1,2,3,4,5,6,7 are the same as leeling aggregate 
of the first registering. 

8. Contact (a) Eye-contact ( = 8) is causal dhamma; (first registering) formation aggregate 
is 

resultant dhamma. 

(b) Seven impulsion mind-contact (= 34) is causal dhamma; (first registering) 
formation aggregate is resultantrf/ia/«»ia. 

9. Remaining (3) mental aggregates are causal dhammas; (first registering) formation 
aggregate is resultant dhamma. 

7.10.E Eirst registering - consciousness aggregate (eye-door-cognitive process) 

Ways of disceming shown in number 1,2,3,4,5 are the same as feeling aggregate of 
the first registering. 

Two kinds of present causal dhammas 

6. Contact (a) Eye-contact ( = 8) is causal dhamma; (first registering) consciousness 

aggregate is resultant dhamma. 

(b) Seventh impulsion mind-contact (= 34) is causal dhamma; (first registering) 
consciousness aggregate is resultantd//a/n/na. 

7. Eirst registering mind-matter are causal dhammas; (first registering) consciousness 
aggregate is resultant dhamma. 

The term, mind (ndma), means (33) mental concomitants which are associating with 
the (first registering) consciousness; the term, matter (rupa), mean (54) kinds of depended 
base corporealities within heart and visible-object. 

To be noticed in general:_ 

If great consequence registering falls, numbers of mental dhammas may be, 

1. (34) with agreeable feeling, associated with knowledge; 

2. (33) with agreeable feeling, dissociated with knowledge; 

3. (33) with neutrality feeling, associated with knowledge; 

4. (32) with neutrality feeling, dissociated with knowledge; 

5. If rootless joyful investigating registering falls, numbers of mental dhammas are (12); 

6. If rootless neutral investigating registering falls, numbers of mental dhammas are (11) 
respectively. 

In above example, great consequence registering with agreeable feeling, associated 
with knowledge is shown as example. If another kinds of registering fall, numbers of mental 
concomitants will be decreased in formation aggregate only. 

PAGE-284 

If those kinds of registering, viz, rootless wholesome consequence joyful investigating 
registering, rootless wholesome consequence neutral investigating registering, rootless 
unwholesome consequence neutral investigating registering fall, causal and resultant 
dhammas must be kept in mind by following example of investigating shown in 7.6. 

Casual and resultant dhammas of the second registering must also be kept in mind by 
grouping five aggregates. Way of grouping into five aggregate is the same as first registering. 
Way of discerning on corporeal aggregate is the same as shown in corporeal aggregate of 
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five-doors-adverting. Way of disceming on feeling aggregate will be presented as 
follows._ 

7.11.B Second registering_feeling aggregate (eye-door-cognitive process) 

Five kinds of past-causal dhammas, 

1. Ignorance (= 20) is causal dhamma; (second registering) feeling aggregate is resultant 

dhamma. 

2. Craving (= 20) is causal dhamma; (second registering) feeling aggregate is resultant 
dhamma. 

3. Clinging (= 20) is causal dhamma; (second registering) feeling aggregate is resultant 

dhamma. 

4. Pormation (= 34) is causal dhamma; (second registering) feeling aggregate is resultant 

dhamma. 

5. Efficiency of kamma (= 34) is causal dhamma; (second registering) feeling aggregate is 
resultant dhamma. 

Three kinds of present causal dhammas. 

6. Base (= heart-base = 6 = 54) is causal dhamma; feeling aggregate is resultant dhamma. 

7. Object (= visible object) is causal dhamma; feeling aggregate is resultant dhamma. 

8. Contact (a) Eye-contact ( = 8) is causal dhamma; (second registering) feeling aggregate 
is 

resultant dhamma. 

(b) Eirst registering mind-contact (=34) is causal dhamma; (second registering) 
feeling aggregate is resultant dhamma. 

(c) Second registering mind-contact (=34-feeling = 33) is causal dhamma; 
(second registering) feeling aggregate is resultant dhamma. 

7.12 Mind-door cognitive processes which take visihle-object 

So far as this extent, way of discerning on five aggregates of second registering can be 
understood. Remaining wholesome groups mental dhammas can be kept in mind by taking 
examples shown in above. Causal and resultant dhammas of every mind moment in all rows 
of tables of ndmakammatthdna must be kept in mind by grouping five aggregates. 

Eurthermore, many times of life-continuums fall after eye-door-cognitive process. 
Causal and resultant dhammas of those life-continuums must also be kept in mind by taking 
example shown in previous section, 7.2. 
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If the life-continuum, which is intended to be discemed, is adjacent to impulsion, 
seventh impulsion benefitts it by means of efficiency of relation of contiguity etc. If it is 
adjacent to registering, second registering benefitts it by means of efficiency of relation of 
contiguity etc. If it is adjacent to life-continuum, preceding life-continuum benefitts it and so 
forth. 


Eurthermore after those life-continuums, mind-door-cognitive process which takes 
visible-object taken by eye-door-cognitive process can also arise successively. One should 
not misunderstand the fact mind-door-cognitive process can take only past visible object 
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which has been taken by eye-door-cognitive process. There are also mind-door-cognitive 
process which can take present visible-object. 

etam (= pahcadrarika jaranam) na lakkhandrammanika vipassandvasena 
pavattati... 

pa... sabbopipanesapabhedo manodvdrikajavaneyeva labbhati. (Abhi-A-2- 388) 

Impulsion of five-door-cognitive process can not arise by means of vipassand practice 
with general characters of conditioned things including visible-object...R... Impulsions of 
vipassand with general characters called anicca, dukkha, anatta of conditioned things are 
worth getting in mind-door-cognitive process only. (Abhi-A-2-388) 

According to this explanation of commentary, impulsions of mind-door-cognitive 
process have got efficiency to see penetratively until momentary present (khana 
paccuppanna) of impermanence nature, suffering nature, non-self nature of conditioned 
things including visible-object. Therefore impulsions of mind-door-cognitive process can 
take not only object of past conditioned things but also object of present conditioned things 
and future ones really. It should be recognized in this way. 

In a process with a obvious object (vibhutalambana), there are once for mind-door- 
adverting, (7) times of impulsions, (2) times of registering and in a process with an obscure 
object (avibhuta lambana), there are once for mind-door adverting and (7) times of 
impulsions successively. 

1. There are (12) mental dhammas in the mind-door-adverting mind moment. 

2. There are 34/33/33/32 mental dhammas in each kind of impulsions, if it is great 
wholesome impulsion. 

3. There are 34/33/33/32 mental dhammas in each kind of registerings, if it is great 
consequence registering. 

4. There are 12/11 mental dhammas in each kind of registerings, if it is rootless 
investigating registering, accordingly. 

Way of grouping five aggregates of the mind-door adverting is the same as the way 
shown in determining. Way of disceming on corporeal aggregate of mind-door-adverting is 
the same as the way shown in five-doors-adverting. 

7.12 Visible-object line-Mind-door-adverting feeling aggregate 

Three kinds of present causal dhammas 

1. Base (= heart-base = 6 = 54) is causal dhamma; feeling aggregate is resultant dhamma. 

2. Object (= visible object) is causal dhamma; feeling aggregate is resultant dhamma. 

3. Contact (a) Eye-contact ( = 8) is causal dhamma; (mind-door-adverting) feeling 
aggregate 

is resultant dhamma. 

(b) Life continuum mind-contact (=34) is causal dhamma; (mind-door-adverting) 
feeling aggregate is resultant dhamma. 

(c) Mind-door-adverting mind-contact (= 12 - feeling = 11) is causal dhamma; 
(mind-door-adverting) feeling aggregate is resultant dhamma. 
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cakkhusamphassa (eye-contact) 

Pali Quotation (Abhi-A-3-368) 

In the relation of contiguous determinative dependence (anantarupanissaya 
paccaya), causal dhammas are mental dhammas of preceding mind moment while resultant 
dhammas, mental dhammas of succeeding mind moment. In those relations, object 
determinative dependence (drammanupanissaya) and natural determinative dependence 
(pakatupanissaya) causal dhammas benefitt resultant dhammas by means of respective 
cognitive processes which are separated from each other. Therefore mental dhammas of eye- 
contact are shown as causal dhammas of mental dhammas consisting in mind-door-cognitive 
process which takes visible-object continuously. Because powerful ripassand impulsions can 
take visible-object together with conditioned things without eye-contact, supporting factor of 
the eye-contact may be lacking at that time. 

Life-continuum mind-contact_ 

Pdli Quotation (Sam-2-248) (Sam-A-3-5) (Sam-fT-2-286) 

According to these Pdli Text, commentary and sub-commentary, mental dhammas of 
life-continuum, which are led by life-continuum mind-contact, which arise previously to 
conformational mind-door-cognitive process (tadanuvattikd manodrdra vTthi) benefitt 

1. each other, 

2. mental dhammas of mind-door adverting, 

3. mental dhammas of impulsion, 

4. mental dhammas of registering, if registering falls after impulsion. Therefore life- 
continuum mind-contact is also shown as causal dhammas of mind-door-cognitive 
which takes visible-object continuously. 
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If this way of discerning on feeling aggregate of mind-door-adverting is understood, 
discerning on remaining aggregates can be understood easily by taking examples shown in 
previous section. Way of keeping in mind causal and resultant dhammas of feeling aggregate 
of first impulsion which is inclusive in the mind-door-cognitive process which takes visible- 
object continuously will be presented as follows. (Way of grouping five aggregates of each 
impulsion and registering mind moment is the same as shown in eye-door-cognitive process.) 

7.13 B Yisible-object line_Eirst wbolesome impulsion - leeling aggregate 

Four Kinds of present causal dhammas 

1. Base (= heart-base = 6 = 54) is causal dhamma; feeling aggregate is resultant dhamma. 

2. Object (= visible object) is causal dhamma; feeling aggregate is resultant dhamma. 

3. Contact (a) Eye-contact ( = 8) is causal dhamma; (first impulsion) feeling aggregate 

is resultant dhamma. 

(b) Life continuum mind-contact (=34) is causal dhamma; (first impulsion) 
feeling aggregate is resultant dhamma. 
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(c) first impulsion mind-contact (= 34 - feeling = 33) is causal dhamma; (first- 
impulsion) feeling aggregate is resultant dhamma. 

4. Wise attention (= mind-door-adverting = 12) is causal dhamma; (first impulsion) feeling- 
aggregate is resultant dhamma. 

7.14 B Visible-object line_Second wbolesome impulsion-feeling aggregate 

Four Kinds of present causal dhammas 

1. Base (= heart-base = 6 = 54) is causal dhamma; feeling aggregate is resultant dhamma. 

2. Object (= visible object) is causal dhamma; feeling aggregate is resultant dhamma. 

3. Contact (a) Eye-contact ( = 8) is causal dhamma; (second impulsion) feeling aggregate 

is resultant dhamma. 

(b) Life continuum mind-contact (=34) is causal dhamma; (second impulsion) 
feeling aggregate is resultant dhamma. 

(c) first impulsion mind-contact (= 34) is causal dhamma; (second impulsion) 
feeling aggregate is resultant dhamma. 

(d) second impulsion mind-contact (= 34 - feeling = 33) is causal dhamma; 
(second impulsion) feeling aggregate is resnltant dhamma. 

4. Wise attention (= mind-door-adverting = 12) is causal dhamma; second impulsion 
feeling-aggregate is resnltant dhamma. 
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So far as this extent, remaining aggregates of both the first and second impulsions and 
five aggregates of the third impulsion can be understood by taking example shown above. 

Yonisomanasikdra _Way of determination of visible-object (= colour) as (1) visible- 

object (= colour) only, (2) anicca (3) dukkha (4) anatta (5) asubha, is called wise attention 
(yonisomanasikdra) and then the basic meaning of wise attention is the mind-door-adverting 
(=12 mental dhammas) but not impulsion in this case. It is called a kind of attention which is 
fundamental of impulsion (jaranapatipddaka manasikdra). Therefore those kinds of saying, 
wise attention and mind-door-adverting (=12), are the same in the basic meaning. 

7.15 Eirst registering-feeling aggregate (mind-door-cognitive process) 

Five kinds of past-causal dhammas, 

1. Ignorance (= 20) is causal dhamma; first registering feeling aggregate is resultant 

dhamma. 

2. Craving (= 20) is causal dhamma; first registering feeling aggregate is resultant dhamma. 

3. Clinging (= 20) is causal dhamma; first registering feeling aggregate is resultant 

dhamma. 

4. Eormation (= 34) is causal dhamma; first registering feeling aggregate is resultant 

dhamma. 

5. Efficiency of kamma (= 34) is causal dhamma; first registering feeling aggregate is 
resultant dhamma. 

Three kinds of present causal dhammas. 

6. Base (= heart-base = 6 = 54) is causal dhamma; feeling aggregate is resultant dhamma. 

7. Object (= visible object) is causal dhamma; feeling aggregate is resultant dhamma. 

8. Contact (a) Eye-contact ( = 8) is causal dhamma; first registering feeling aggregate is 

resultant dhamma. 
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(b) Life-continuum mind-contact (=34) is causal dhamma; first registering feeling 
aggregate is resultant dhamma. 

(c) Seventh impulsion mind-contact (= 34) is causal dhamma; first registering 
feeling aggregate is resultant dhamma. 

(d) Pirst registering mind-contact (= 34 - feeling = 33) is causal dhammas; first 
registering feeling aggregate is resultant dhamma. 
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Seventh impulsion mind-contact (=34) and registering consciousness 

Pdli Quotation (Pa((hdna-l-3) (Abhi-A-3-363) 

Preceding wholesome dhammas benefitt succeeding indeterminate (abydkata) 
dhammas by means of efficiency of relation of contiguity. (Patthdna-1-3) 

The Supreme Buddha preached that_ 

1. If registering falls after wholesome impulsion, that wholesome dhamma benefitts 
consequent indeterminate dhamma called registering by means of efficiency of relation 
of contiguity; 

2. if life-continuum falls after wholesome impulsion, that wholesome dhamma benefitts 
consequent indeterminate dhamma called life-continuum by means of efficiency of 
relation of contiguity. 

3. Pdli Quotation (Patthdna-1-138) 

Wholesome dhamma called the adaptation (anuloma) which is consisting in the 
cognitive process of Pruition-Absorption of trainees who have attained the three lower Paths 
and Pruits benefitts consequent indeterminate dhamma called impulsion of Pruition- 
Absorption by means of efficiency of relation of contiguity. 

Great mere functioning indeterminate (mahd kiriyd arydkata) called the adaptation 
(anuloma) which is consisting in the cognitive process of Pruition-Absorption of Arahant 
benefitts consequent indeterminate dhamma called impulsion of Pruition-Absorption of 
Arahant by means of efficiency of relation of contiguity. (Abhi-A-3-363) 

In accordance with these Pdli Text and commentary, it should be recognized that 
wholesome dhammas also benefitt consequent registering by means of efficiency of relation 
of contiguity. 

7.16 B Second registering-feeling aggregate (mind-door-cognitive process) 

Five kinds of past-causal dhammas, 

1. Ignorance (= 20) is causal dhamma; second registering feeling aggregate is resultant 

dhamma. 

2. Craving (= 20) is causal dhamma; second registering feeling aggregate is resultant 

dhamma. 

3. Clinging (= 20) is causal dhamma; second registering feeling aggregate is resultant 

dhamma. 

4. Pormation (= 34) is causal dhamma; second registering feeling aggregate is resultant 
dhamma. 
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5. Efficiency of kamma (= 34) is causal dhamma; second registering feeling aggregate is 
resultant dhamma. 

Three kinds of present causal dhammas. 

6. Base (= heart-base = 6 = 54) is causal dhamma; feeling aggregate is resultant dhamma. 

7. Object (= visible object) is causal dhamma; feeling aggregate is resultant dhamma. 

8. Contact (a) Eye-contact ( = 8) is causal dhamma; second registering feeling aggregate is 

resultant dhamma. 

(b) Eife-continuum mind-contact (=34) iscausal dhamma; (second registering) 
feeling aggregate is resultant dhamma. 

(c) Eirst registering mind-contact (= 34) is causal dhamma; (second registering) 
feeling aggregate is resultant dhamma. 

(d) Second registering mind-contact (= 34 - feeling = 33) is causal dhammas; 
(second registering) feeling aggregate is resultant dhamma. 
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So far as this extent, remaining mental aggregates can also be understood easily. 
Causal and resultant dhammas of every mind moment consisting in 

(1) eye-door cognitive process and mind-door-cognitive process without pleasurable interest 
but associated with knowledge; 

(2) eye-door cognitive process and mind-door cognitive process with pleasurable interest but 
dissociated from knowledge; 

(3) eye-door cognitive process and mind-door cognitive process dissociated from both kinds 
of pleasurable interest and knowledge and 

(4) eye-door cognitive process and mind-door cognitive process associated with both kinds 
of pleasurable interest and knowledge as mentioned above, must be kept in mind 
thoroughly. Numbers of mental dhammas of formation aggregate and contact can be 
varied depending on associated with or dissociated from pleasurable interest and 
knowledge, resulting in 34,33,33,32 accordingly. Eurthermore numbers of mental 
dhammas of investigating may be varied as 12/11, depending on associated with or 
dissociated from pleasurable interest. Numbers of mental dhammas of great consequence 
registering are the same as those of wholesome impulsion. Numbers of mental dhammas 
of investigating registering are the same as those of investigating. The righteous 
meditator should like to discem by taking example mentioned above. 

Yisible-object line- Mind-door-cognitive process 

Causal and resultant dhammas of every mind moment consisting in these cognitive processes 
which is discerning and knowing on visible-object (which is present within a corporeal unit) 
as... 

1. corporeal dhammas , 

2. anicca (impermanence), 

3. dukkha (suffering), 

4. anatta (non-self), 

5. asubha (loathsomeness) 

must be kept in mind continuously. If visible-object is discemed as anicca, way of 
determination as impermanence is wise attention. The meditator should like to understand 
variation in numbers of mental concomitants depending on those cognitive process associated 
with or dissociated from pleasurable interest and knowledge. 
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Now examples of ways of keeping in mind causal and resultant dhammas of mental 
dhammas of unwholesome groups, in other words, mental dhammas of eye-door-cognitive 
process and mind-door-cognitive process which fall unwholesome impulsions, will be 
presented. Among those mind moments ways of discerning on five-doors-adverting, seeing- 
consciousness, receiving, investigating, determining are the same as shown in eye-door- 
cognitive process of wholesome groups. In this place the first consciousness of impulsion, 
rooted in greed, accompanied by pleasurable interest, associated with wrong view, 
unprompted (somanassa sahagata ditthigata sampayutta asankhdrika citta) will be 
presented as example. 

7.17 A Yisible-object line- wrong view group (5) aggregates of tbe ilrst impulsion rooted 
in greed (eye-door-cognitive process) 

1. (54) kinds of corporealities within the heart and visible-object are corporeal aggregate. 

2. Among (20) kinds of mental dhammas of impulsion rooted in greed, the feeling is feeling 
aggregate. 

3. Among (20) kinds of mental dhammas of impulsion rooted in greed, the perception is 
perception aggregate. 

4. Among (20) kinds of mental dhammas of impulsion rooted in greed, the volition is 
formation aggregate. (Pirst method) 

Among (20) kinds of mental dhammas of impulsion rooted in greed, the remaining (17) 
kinds of mental concomitants is formation aggregate. (Second method) 

5. Among (20) kinds of mental dhammas of impulsion rooted in greed, the consciousness is 
consciousness aggregate. 

Way of discerning on corporeal aggregate which is dependence of impulsion rooted in 
greed is the same as corporeal aggregate which is dependence of wholesome impulsion 
shown in 7.8.A. 

7.17 B Wrong view group-Eirst impulsion-feeling aggregate (eye-door-cognitive process) 

Four kinds of present causal dhammas 

1. Base (= heart-base = 6 = 54) is causal dhamma; first impulsion feeling aggregate is 
resultant dhamma. 

2. Object (= visible object) is causal dhamma; first impulsion feeling aggregate is resultant 
dhamma. 

3. Contact (a) Eye-contact ( = 8) is causal dhamma; first impulsion feeling aggregate is 

resultant dhamma. 

(b) Eirst impulsion mind-contact (20 - feeling = 19) is causal dhamma; first 
impulsion feeling aggregate is resultant dhamma. 

4. Unwise attention (= determining = 12) is causal dhamma; first impulsion feeling aggregate 

is resultant dhamma. 

Unwise attention (ayonisomanasikdra)means wrong determination on object as 
desirable or undesirable object etc. Unwholesome impulsions arise basing on that unwise 
attention accordingly. Five-doors-cognitive processes in other words, impulsions of five- 
doors-cognitive processes are unable to distinguish on object as either nicca, sukha, atta, 
subha, or anicca, dukkha, anatta, asubha but only impulsions of mind-door-cognitive 
process can distinguish. It is already explained previously. (See ndmakammatthdna, Volume 
II.) Although an explanation, “determining consciousness within five-doors-cognitive 
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process determines object as desirable object or undesirable object etc”, is present through 
traditional teaching methodology, that determining mind moment is unable to determine 
object certainly. This is because five-doors-cognitive processes can know colour only, sound 
only etc. This ability of those cognitive processes would be scrutinized carefully. (See 
Subcommentary of Comprehensive Manual of Abhidhamma, by Ashin Janakdbhivamsa, 
page 161, 162.) 
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Pdli Quotation (Abhi-2-323) (Abhi -2-333) 

In this case all consciousness within fivefold doors, either fivefold consciousness or 
both receiving mind-element which arises after consciousness and mind-consciousness- 
elements which arise after receiving consciousness, which are worth adding through the 
word, pi (both...and..), can not know any kind of wholesome and unwholesome dhammas. 
All consciousness within fivefold doors have got ability to know the nature of mere striking 
towards fivefold objects, visible-object etc. It is explained in (Abhi-A-2-388). 

The righteous meditator should like to scrutinize these explanations of Pdli Text, 
commentary and sub-commentary. 

Pdli Quotation (Vs-2-87) (Mahdtl-2-129,130) 

In the sub-commentary called Mahdtikd, it is explained that the investigating mind 
moment arise to determine accepting object but not possess efficiency to determine object 
certainly. 

7.18 wrong view group-Second impulsion-leeling aggregate (eye-door-cognitive process) 

1. Base (= heart-base = 6 = 54) is causal dhamma; second impulsion feeling aggregate is 
resultant dhamma. 

2. Object (= visible object) is causal dhamma; (second impulsion) feeling aggregate is 
resultant dhamma. 

3. Contact (a) Eye-contact ( = 8) is causal dhamma; (second impulsion) feeling aggregate is 

resultant dhamma. 

(b) Eirst impulsion mind-contact (= 20) is causal dhamma; (second impulsion) 
feeling aggregate is resultant dhamma. 

(c) Second impulsion mind-contact (= 20 - feeling = 19) is causal dhamma; 
(second impulsion) feeling aggregate is resultant dhamma. 

4. Unwise attention (= determining = 12) is causal dhamma; second impulsion feeling 
aggregate is resultant dhamma. 
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[Notes: As mental dhammas of first impulsion benefitts mental dhammas of second 
impulsion by means of efficiency of relations of contiguity etc, mental dhammas of 
preceding impulsion benefitts those of succeeding impulsion. ] 

7.19 A. Eive aggregates of lirst registering after impulsion rooted in greed (E.D.C.P) 

1. (54) kinds of corporealities within the heart and visible-objects are corporeal 
aggregate. 

2. Among (12) kinds of mental dhammas of registering, the feeling is feeling aggregate. 
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3. Among (12) kinds of mental dhammas of registering, the perception is perception 
aggregate. 

4. Among (12) kinds of mental dhammas of registering, the volition is formation 
aggregate. (Pirst method) 

Among (12) kinds of mental dhammas of registering, the remaining (9) kinds of 
mental concomitants is formation aggregate. (Second method) 

5. Among (12) kinds of mental dhammas of registering, the consciousness is 
consciousness aggregate. 


*E.D.C.P = eye-door-cognitive process 

[Notes: _In this case rootless wholesome consequence joyful investigating registering is 

shown as example. If it is wholesome consequence or unwholesome consequence neutral 
investigating registering, there will be (11) kinds of mental dhammas. If it is great 
consequence registering, there will be (34/33/33/32) kinds of mental dhammas accordingly. 


7.19. B First registering after impulsion rooted in greed-feeling aggregate (E.D.C.P) 

Five kinds of past-causal dhammas, 

1. Ignorance (= 20) is causal dhamma; (first registering) feeling aggregate is resultant 

dhamma. 

2. Craving (= 20) is causal dhamma; (first registering) feeling aggregate is resultant 

dhamma. 

3. Clinging (= 20) is causal dhamma; (first registering) feeling aggregate is resultant 
dhamma. 

4. Eormation (= 34) is causal dhamma; (first registering) feeling aggregate is resultant 

dhamma. 

5. Efficiency of kamma (= 34) is causal dhamma; (first registering) feeling aggregate is 
resultant dhamma. 

Three kinds of present causal dhammas. 

6. Base (= Heart base = 6 = 54) is causal dhamma; feeling aggregate is resultant dhamma. 

7. Object (= visible object) is causal dhamma; feeling aggregate is resultant dhamma. 

8. Contact (a) Eye-contact ( = 8) is causal dhamma; (first registering) feeling aggregate is 

resultant dhamma. 

(b) Seven impulsion mind-contact (= 20) is causal dhamma; (first registering) 
feeling aggregate is resultant dhamma. 

(c) Eirst registering mind-contact (= 12 - feeling = 11) is causal dhammas; (first 
registering) feeling aggregate is resultant dhamma. 
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Second registering after impulsion rooted in greed-feeling aggregate (E.D.C.P) 

Five kinds of past-causal dhammas, 

1. Ignorance (= 20) is causal dhamma; (second registering) feeling aggregate is resultant 
dhamma. 

2. Craving (= 20) is causal dhamma; (second registering) feeling aggregate is resultant 

dhamma. 

3. Clinging (= 20) is causal dhamma; (second registering) feeling aggregate is resultant 

dhamma. 
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4. Pormation (= 34) is causal dhamma; (second registering) feeling aggregate is resultant 

dhamma. 

5. Efficiency of kamma (= 34) is causal dhamma; (second registering) feeling aggregate is 
resultant dhamma. 

Three kinds of present causal dhammas. 

6. Base (= heart-base = 6 = 54) is causal dhamma; feeling aggregate is resultant dhamma. 

7. Object (= yisible object) is causal dhamma; feeling aggregate is resultant dhamma. 

8. Contact (a) Eye-contact ( = 8) is causal dhamma; (second registering) feeling aggregate 
is 

resultant dhamma. 

(b) Eirst registering mind-contact (=12) is causal dhamma; (second registering) 
feeling aggregate is resultant dhamma. 

(c) Second registering mind-contact (=12-feeling = 11) is causal dhamma; 
(second registering) feeling aggregate is resultant dhamma. 

So far as this extent, way of disceming on five aggregates of every mind moment of 
both impulsions rooted in greed and registering can be understood. In the mind-door 
cognitive process, way of discerning on causal and resultant dhammas of mind-door 
adverting occurring in unwholesome group is the same as mind-door averting occurring in 
wholesome group. Now feeling aggregate of impulsion rooted in greed will be presented as 
example. 

7.21 First impulsion rooted in greed-feeling aggregate (M.D.C.P)* 

Eour Kinds of present causal dhammas 

1. Base (= heart-base = 6 = 54) is causal dhamma; feeling aggregate is resultant dhamma. 

2. Object (= visible object) is causal dhamma; feeling aggregate is resultant dhamma. 

3. Contact (a) Eye-contact ( = 8) is causal dhamma; (first impulsion) feeling aggregate 

is resultant dhamma. 

(b) Eife continuum mind-contact (=34) is causal dhamma; (first impulsion) 
feeling aggregate is resultant dhamma. 

(c) first impulsion mind-contact (= 20 - feeling = 19) is causal dhamma; (first 
impulsion) feeling aggregate is resultant dhamma. 

4. Unwise attention (= mind-door-adverting = 12) is causal dhamma; (first impulsion) 
feeling-aggregate is resultantd/ia/nma. 


M.D.C.P = Mind-door-cognitive process 

7.22 Second impulsion rooted in greed-feeling aggregate (M.D.C.P) 

Eour Kinds of present causal dhammas 

1. Base (= heart-base = 6 = 54) is causal dhamma; feeling aggregate is resultant dhamma. 

2. Object (= visible object) is causal dhamma; feeling aggregate is resultant dhamma. 

3. Contact (a) Eye-contact ( = 8) is causal dhamma; (second impulsion) feeling aggregate 

is resultant dhamma. 

(b) Eife continuum mind-contact (=34) is causal dhamma; (second impulsion) 
feeling aggregate is resultant dhamma. 

(c) first impulsion mind-contact (= 20) is causal dhamma; (second impulsion) 
feeling aggregate is resultant dhamma. 

(d) second impulsion mind-contact (= 20 - feeling = 19) is causal dhamma; 
(second impulsion) feeling aggregate is resultantd^a/n/na. 
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4. Unwise attention (= mind-door-adverting = 12) is causal dhamma; (second impulsion) 
feeling-aggregate is resultant^^amma. 
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So far as this extent, way of disceming on remaining mental aggregate can be understood. 
The righteous meditator should like to understand five aggregates of remaining impulsions, 
third impulsion etc. 


7.23 Eirst registering after impulsion rooted in greed_leeling aggregate (M.D.C.P) 

Five kinds of past-causal dhammas, 

1. Ignorance (= 20) is causal dhamma; (first registering) feeling aggregate is resultant 
dhamma. 

2. Craving (= 20) is causal dhamma; (first registering) feeling aggregate is resultant 

dhamma. 

3. Clinging (= 20) is causal dhamma; (first registering) feeling aggregate is resultant 

dhamma. 

4. Pormation (= 34) is causal dhamma; (first registering) feeling aggregate is resultant 

dhamma. 

5. Efficiency of kamma (= 34) is causal dhamma; (first registering) feeling aggregate is 
resultant dhamma. 

Three kinds of present causal dhammas. 

6. Base (= heart-base = 6 = 54) is causal dhamma; feeling aggregate is resultant dhamma. 

7. Object (= visible object) is causal dhamma; feeling aggregate is resultant dhamma. 

8. Contact (a) Eye-contact ( = 8) is causal dhamma; (first registering) feeling aggregate is 

resultant dhamma. 

(b) Eife-continuum mind-contact (=34) is causal dhamma; (first registering) 
feeling aggregate is resultant dhamma. 

(c) Seven impulsion mind-contact (= 20) is causal dhamma; (first registering) 
feeling aggregate is resultant dhamma. 

(d) Eirst registering mind-contact (= 12 - feeling = 11) is causal dhammas; (first 
registering) feeling aggregate is resultant^^amma. 

In this case rootless wholesome consequence joyful investigating registering is shown 
as example. Great consequence registering and neutral investigating registering should be 
discemed by taking example mentioned above. Among (11) kinds of registerings, the 
meditator should like to discern any kind of registering which falls as it really is. 
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7.24 Second registering after impulsion rooted in greed-feeling aggregate (M.D.C.P) 

Eive kinds of past-causal dhammas, 

1. Ignorance (= 20) is causal dhamma; (second registering) feeling aggregate is resultant 
dhamma. 

2. Craving (= 20) is causal dhamma; (second registering) feeling aggregate is resultant 

dhamma. 

3. Clinging (= 20) is causal dhamma; (second registering) feeling aggregate is resultant 

dhamma. 
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4. Pormation (= 34) is causal dhamma; (second registeringp) feeling aggregate is resultant 

dhamma. 

5. Efficiency of kamma (= 34) is causal dhamma; (second registering) feeling aggregate is 
resultant dhamma. 

Three kinds of present causal dhammas. 

6. Base (= heart-base = 6 = 54) is causal dhamma; feeling aggregate is resultant dhamma. 

7. Object (= yisible object) is causal dhamma; feeling aggregate is resultant dhamma. 

8. Contact (a) Eye-contact ( = 8) is causal dhamma; (second registering) feeling aggregate 
is resultant dhamma. 

(b) Eife-continuum mind-contact (=34) is causal dhamma; (second registering) 
feeling aggregate is resultant dhamma. 

(c) Eirst registering mind-contact (= 12) is causal dhamma; (second registering) 
feeling aggregate is resultant dhamma. 

(d) Second registering mind-contact (= 12 - feeling = 11) is causal dhammas; 
(second registering) feeling aggregate is resultant dhamma. 


General Notes_ 

Causal and resultant dhammas of every mind moment of eye-door cognitive process 
and mind-door-cognitive process which take visible object and fall into unwholesome 
impulsions, greed-conceit etc., must be kept in mind thoroughly by following examples 
shown in above sections. The righteous meditator should recognize every way of taking into 
heart in order to arise greed-conceit, anger, anger-envy, anger-avarice, anger-worry, skeptical 
doubt, is called unwise attention (ayonisomanasikdra). The righteous meditator should like 
to discern systematically by seeing arising of resultant dhammas, due to causal dhammas of 
every mind moment as shown in tables of ndmakammatthdna, Yolume IL 

Change in remaining lines 

2. In audible-object line, visible-object is changed to audible-object; eye-contact is changed 
to ear contact. 

3. In olfactory-object line, in the place of object it changes to olfactory- object; in the place 
of contact it changes to nose-contact. 

4. In gustative-object line, in the place of object it changes to gustative-object; in the place 
of contact it changes to tongue-contact. 

5. In tactile-object line, in the place of object it changes to tactile-object; in the place of 
contact it changes to body-contact respectively. 
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So far as this extent, every person who is learned in Abhidhamma can understand 
easily. However some righteous meditator can not understand on way of disceming on 
remaining doors. Therefore some examples for remaining doors, ear-door etc., will be 
presented. Wholesome group, wholesome impulsions will be presented previously. The 
important fact to be noticed previously is that every mind moment consisting in both ear- 
door-cognitive process and mind-door-cognitive process which takes audible-object 
continuously must also be discemed thoroughly for keeping in mind causal and resultant 
dhammas. 

7.25 B Audible-object line-five-doors-adverting-feeling aggregate (Ear-door-cognitive 
process) 
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Three kinds of present-causal dhammas, 

1. Bhases (heart = 6 = 54) is causal dhamma; (five-doors-adverting) feeling aggregate is 
resultant dhamma. 

2. Object ( = audible object) is causal dhamma; (five-doors-adverting) feeling aggregate is 
resultant dhamma. 

3. Contact (a) bhavanga mind-contact ( = 34) is causal dhamma; (five-doors-adverting) 

feeling aggregate is resultant dhamma. 

(b) five-door-adverting mind-contact (11 - feeling = 10) is causal dhamma; 
(five-doors-adverting) feeling aggregate is resultant dhamma. 

7.25. E Audible-object line-five-doors-adverting Consciousness aggregate (Ear-door- 
cognitive process) 

Two kinds of present causal dhammas 

1. bhavanga mind-contact (= 34) is causal dhammas, (five-doors-adverting) consciousness 
aggregate is resultant dhammas. 

2. Mind-matter are causal dhammas, (five-doors-adverting) consciousness aggregate is 
resultant dhammas. 

The term, ndma (mind), means (10) kinds of associating mental concomitants. The 
term, rupa (matter), means the heart base together with (54) kinds of corporeality and 
audible-object. 

Remaining aggregates can be understood easily. 

7.26. B Audible-object line-hearing-consciousness feeling aggregate (Ear-door-cognitive 
process) 

Five kinds of past-causal dhammas, 

1. Ignorance (= 20) is causal dhamma; (hearing-consciousness) feeling aggregate is 
resultant dhamma. 

2. Craving (= 20) is causal dhamma; (hearing-consciousness) feeling aggregate is resultant 

dhamma. 

3. Clinging (= 20) is causal dhamma; (hearing-consciousness) feeling aggregate is resultant 

dhamma. 

4. Pormation (= 34) is causal dhamma; (hearing-consciousness) feeling aggregate is 
resultant dhamma. 

5. Efficiency of kamma (= 34) is causal dhamma; (hearing-consciousness) feeling 
aggregate is resultant dhamma. 
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Eive kinds of present causal dhammas. 

6. Base (= ear - base = 6 = 54) is causal dhamma; feeling aggregate is resultant dhamma. 

7. Object (= audible object) is causal dhamma; feeling aggregate is resultant dhamma. 

8. Ear-contact (= 8-feeling =7) is causal dhamma; feeling aggregate is resultant dhamma. 

9. Space is causal dhamma; feeling aggregate is resultant dhamma. 

10. Attention (= five-doors-adverting = 11) are causal dhamma; feeling aggregate is resultant 

dhamma. 

7.27. B Audible-object line-Receiving-feeling aggregate (Ear-door-cognitive process) 

Eive kinds of past-causal dhammas, 

1. Ignorance (= 20) is causal dhamma; (receiving) feeling aggregate is resultant dhamma. 

2. Craving (= 20) is causal dhamma; (receiving) feeling aggregate is resultant dhamma. 
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3. Clinging (= 20) is causai dhamma; (receiving) feeiing aggregate is resuitant dhamma. 

4. Pormation (= 34) is causai dhamma; (receiving) feeiing aggregate is resuitant dhamma. 

5. Efficiency of kamma (= 34) is causai dhamma; (receiving) feeiing aggregate is resuitant 
dhamma. 

Three kinds of present causal dhammas. 

6. Base (= heart-base = 6 = 54) is causai dhamma; feeiing aggregate is resuitant dhamma. 

7. Object (= audibie object) is causai dhamma; feeiing aggregate is resuitant dhamma. 

8. Contact (a) Ear-contact ( = 8) is causai dhamma; (receiving) feeiing aggregate is resuitant 

dhamma. 

(b) Receiving mind-contact (=ii - feeiing = iO) is causai dhamma; (receiving) 
feeiing aggregate is resuitant dhamma. 

7.27.D(ii) Audible - object line - Receiving - formation aggregate (Ear-door-cognitive 
process) 

(‘8’ mental concomitants must be inferred as formation aggregate, Second 
method) 

Ways of disceming shown in number i, 2, 3, 4, 5, 6, 7 are the same as feeiing 
aggregate. Difference wiii be presented. 

8. Contact (a) Ear-contact ( = 8) is causai dhamma; (receiving) formation aggregate is 
resuitant dhamma. 

(b) Remaining (3) mentai aggregated are causai dhamma; (receiving) 
formation aggregate is resuitant dhamma. 
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7.27. E Audible-object line- Receiving-consciousness aggregate (Ear-door-cognitive 
process) 

Ways of discerning shown in number i, 2, 3, 4, 5 are the same as feeiing aggregate. 

Two kinds of present causal dhammas 

6. Ear-contact (=8) is causai dhammas; (receiving) consciousness aggregate is resuitant 
dhammas. 

7. Receiving mind-matter are causai dhammas; (receiving) consciousness aggregate is 
resuitant dhammas. 

The term, mind (ndma), means (iO) kinds of mentai concomitants associating with 
receiving consciousness; 

The term, matter(rupa), means (54) kinds of depended base corporeaiities and audibie 

object. 

7.28. B Audible-object line-Investigating-feeling aggregate (Ear-door-cognitive process) 

Eive kinds of past-causai dhammas, 

1. Ignorance (= 20) is causai dhamma; (investigating) feeling aggregate is resultant 

dhamma. 

2. Craving (= 20) is causal dhamma; (investigating) feeling aggregate is resultant dhamma. 

3. Clinging (= 20) is causal dhamma; (investigating) feeling aggregate is resultant dhamma. 

4. Eormation (= 34) is causal dhamma; (investigating) feeling aggregate is resultant 
dhamma. 

5. Efficiency of kamma (= 34) is causal dhamma; (investigating) feeling aggregate is 
resultant dhamma. 
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Three kinds of present causal dhammas. 

6. Base (= heart-base = 6 = 54) is causal dhamma; feeling aggregate is resultant dhamma. 

7. Object (= audible object) is causal dhamma; feeling aggregate is resultant dhamma. 

8. Contact (a) Ear-contact ( = 8) is causal dhamma; (investigating) feeling aggregate is 

resultant dhamma. 

(b) Receiving mind-contact (=11) is causal dhamma; (investigating) feeling 
aggregate is resultant dhamma. 

(c) Investigating mind-contact ( =12 - feeling = 11) is causal dhammas; 
(investigating) feeling aggregate is resultantrf/ra»i»ia. 
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7.29. B Audible-object line_Eirst wholesome impulsion leeling-aggregate (Ear-door- 

cognitiye process) 

Eour kinds of present causal dhammas 

1. Base (= heart-base = 6 = 54) is causal dhamma; (first impulsion) feeling aggregate is 
resultant dhamma. 

2. Object (= audible object) is causal dhamma; (first impulsion) feeling aggregate is 
resultant dhamma. 

3. Contact (a) Ear-contact ( = 8) is causal dhamma; (first impulsion) feeling aggregate is 

resultant dhamma. 

(b) Eirst impulsion mind-contact (34 - feeling = 33) is causal dhamma; (first 
impulsion) feeling aggregate is resultant dhamma. 

4. Wise attention (= determining = 12) is causal dhamma; (first impulsion) feeling aggregate 

is resultant dhamma. 

7.30. B. Audible-object line- Second wholesome impulsion leeling aggregate (Ear-door- 
cognitiye process) 

Eour kinds of present causal dhammas 

1. Base (= heart-base = 6 = 54) is causal dhamma; (second impulsion) feeling aggregate is 
resultant dhamma. 

2. Object (= audible object) is causal dhamma; (second impulsion) feeling aggregate is 
resultant dhamma. 

3. Contact (a) Ear-contact ( = 8) is causal dhamma; (second impulsion) feeling aggregate is 

resultant dhamma. 

(b) Eirst impulsion mind-contact (=34) is causal dhamma; (second impulsion) 
feeling aggregate is resultant dhamma. 

(c) Second impulsion mind-contact ( =34 - feeling = 33) is causal dhammas; 
(second impulsion) feeling aggregate is resultantrf^a»i»ia. 

4. Wise attention (= determining = 12) is causal dhamma; (second impulsion) feeling 
aggregate is resultant dhamma. 

7.31. B Audible-object line_Eirst registering-feeling aggregate (Ear-door-cognitive 

process) 

Three kinds of past-causal dhammas, 

1. Ignorance (= 20) is causal dhamma; (first registering) feeling aggregate is resultant 
dhamma. 
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2. Craving (= 20) is causal dhamma; (first registering) feeling aggregate is resultant 
dhamma. 

3. Clinging (= 20) is causal dhamma; (first registering) feeling aggregate is resultant 

dhamma. 

4. Pormation (= 34) is causal dhamma; (first registering) feeling aggregate is resultant 
dhamma. 

5. Efficiency of kamma (= 34) is causal dhamma; (first registering) feeling aggregate is 
resultant dhamma. 

Three kinds of present causal dhammas. 

6. Base (= heart-base = 6 = 54) is causal dhamma; feeling aggregate is resultant dhamma. 

7. Object (= audible object) is causal dhamma; feeling aggregate is resultant dhamma. 

8. Contact (a) Ear-contact ( = 8) is causal dhamma; (first registering) feeling aggregate is 

resultant dhamma. 

(b) Seven impulsion mind-contact (= 34) is causal dhamma; (first registering) 
feeling aggregate is resultant dhamma. 

(c) Eirst registering mind-contact (= 34 - feeling = 33) is causal dhammas; (first 
registering) feeling aggregate is resultant dhamma. 
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7.32.B. Audible-object line- Second registering-Ieeling aggregate (Ear-door-cognitive 
process) 

Five kinds of past-causal dhammas, 

1. Ignorance (= 20) is causal dhamma; (second registering) leeling aggregate is resultant 

dhamma. 

2. Craving (= 20) is causal dhamma; (second registering) leeling aggregate is resultant 
dhamma. 

3. Clinging (= 20) is causal dhamma; (second registering) leeling aggregate is resultant 

dhamma. 

4. Pormation (= 34) is causal dhamma; (second registering) leeling aggregate is resultant 

dhamma. 

5. Efficiency of kamma (= 34) is causal dhamma; (second registering) feeling aggregate is 
resultant dhamma. 

Three kinds of present causal dhammas. 

6. Bases (= heart-base = 6 = 54) is causal dhamma; feeling aggregate is resultant dhamma. 

7. Object (= audible object) is causal dhamma; feeling aggregate is resultant dhamma. 

8. Contact (a) Ear-contact ( = 8) is causal dhamma; (second registering) feeling aggregate is 

resultant dhamma. 

(b) Eirst registering mind-contact (=34) is causal dhamma; (second registering) 
feeling aggregate is resultant dhamma. 

(c) Second registering mind-contact (=34-feeling = 33) is causal dhamma; 
(second registering) feeling aggregate is resultant dhamma. 

So far as this extent, all five aggregates of every mind moment of audible-object line 
shown in tables of ndmakammatthdna can be discemed by taking examples presented in 
both visible-object line and audible-object line previously. Now way of discerning on feeling- 
aggregate of great wholesome second impulsion of mind- door cognitive process will be 
presented as example. 

7.33 B. Audible-object line-Great wholesome second impulsion-feeling aggregate 
(M.D.C.P)* 

Eour Kinds of present causal dhammas 

1. Bases (= heart-base = 6 = 54) is causal dhamma; feeling aggregate is resultant dhamma. 

2. Object (= audible object) is causal dhamma; feeling aggregate is resultant dhamma. 

3. Contact (a) Ear-contact ( = 8) is causal dhamma; (second impulsion) feeling aggregate 

is resultant dhamma. 

(b) Eife continuum mind-contact (=34) is causal dhamma; (second impulsion) 
feeling aggregate is resultant dhamma. 

(c) rirst impulsion mind-contact (= 34) is causal dhamma; (second impulsion) 
feeling aggregate is resultant dhamma. 

(d) second impulsion mind-contact (= 34 - feeling = 33) is causal dhamma; 
(second impulsion) feeling aggregate is resultantd^amma. 

4. Wise attention (= mind-door-adverting = 12) is causal dhamma; rirst impulsion feeling- 
aggregate is resultant dhamma. 


* M.D.C.P = Mind-door-cognitive process 
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7.34 B. Audible-object line-Second registering feeling aggregate (M.D.C.P) 

Five kinds of past-causal dhammas, 

1. Ignorance (= 20) is causal dhamma; (second registering) feeling aggregate is resultant 
dhamma. 

2. Craving (= 20) is causal dhamma; (second registering) feeling aggregate is resultant 

dhamma. 

3. Clinging (= 20) is causal dhamma; (second registering) feeling aggregate is resultant 

dhamma. 

4. Pormation (= 34) is causal dhamma; (second registering) feeling aggregate is resultant 

dhamma. 

5. Efficiency of kamma (= 34) is causal dhamma; (second registering) feeling aggregate is 
resultant dhamma. 

Three kinds of present causal dhammas. 

6. Bases (= heart-base = 6 = 54) is causal dhamma; feeling aggregate is resultant dhamma. 

7. Object (= audible object) is causal dhamma; feeling aggregate is resultant dhamma. 

8. Contact (a) Ear-contact ( = 8) is causal dhamma; (second registering) feeling aggregate is 

resultant dhamma. 

(b) Eife-continuum mind-contact (=34) iscausal dhamma; (second registering) 
feeling aggregate is resultant dhamma. 

(c) Eirst registering mind-contact (= 34) is causal dhamma; (second registering) 
feeling aggregate is resultant dhamma. 

(d) Second registering mind-contact (= 34 - feeling = 33) is causal dhammas; 
(second registering) feeling aggregate is resultant dhamma. 

So far as this extent, remaining mental aggregates of audible-object line can also be 
understood easily. 

7.35.B Olfactory-object line_ Five-doors-adverting feeling aggregate (nose-door- 

cognitive process) 

Three kinds of present-causal dhammas, 

1. Bases (heart = 6 = 54) is causal dhamma; (five-doors-adverting) feeling aggregate is 
resultant dhamma. 

2. Object (= olfactory-object) is causal dhamma; (five-doors-adverting) feeling aggregate is 
resultant dhamma. 

3. Contact (a) bhavanga mind-contact ( = 34) is causal dhamma; (five-doors-adverting) 

feeling aggregate is resultant dhamma. 

(b) five-door-adverting mind-contact (11 - feeling = 10) is causal dhamma; 
(five-doors-adverting) feeling aggregate is resultant dhamma. 
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7.36.B 01factory-object line_Smelling-consciousness feeling aggregate (nose-door- 

cognitive process) 

Five kinds of past-causal dhammas, 

1. Ignorance (= 20) is causal dhamma; (smelling-consciousness) feeling aggregate is 
resultant dhamma. 

2. Craving (= 20) is causal dhamma; (smelling-consciousness) feeling aggregate is resultant 

dhamma. 
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3. Clinging (= 20) is causai dhamma; (smeiiing-consciousness) feeiing aggregate is 
resuitant dhamma. 

4. Pormation (= 34) is causai dhamma; (smeiiing-consciousness) feeiing aggregate is 
resuitant dhamma. 

5. Efficiency of kamma (= 34) is causai dhamma; smeiiing-consciousness feeiing aggregate 
is resuitant dhamma. 

Five kinds of present causal dhammas. 

6. Bases (= nose - base = 6 = 54) is causai dhamma; feeiing aggregate is resuitant dhamma. 

7. Object (= oifactory object) is causai dhamma; feeiing aggregate is resuitant dhamma. 

8. Nose-contact (= 8-feeiing =7) is causai dhamma; feeiing aggregate is resuitant dhamma. 

9. The air-eiements is causai dhamma; feeiing aggregate is resuitant dhamma. 

10. Attention (= five-doors-adverting = ii) are causai dhamma; feeiing aggregate is resuitant 
dhamma. 

l.yi B. 01factory-object line_ receiving-feeling aggregate (nose-door-cognitive 

process) 

Five kinds of past-causai dhammas, 

1. Ignorance (= 20) is causai dhamma; (receiving) feeiing aggregate is resuitant dhamma. 

2. Craving (= 20) is causai dhamma; (receiving) feeiing aggregate is resuitant dhamma. 

3. Ciinging (= 20) is causai dhamma; (receiving) feeiing aggregate is resuitant dhamma. 

4. Eormation (= 34) is causai dhamma; (receiving) feeiing aggregate is resuitant dhamma. 

5. Efficiency of kamma (= 34) is causai dhamma; (receiving) feeiing aggregate is resuitant 
dhamma. 

Three kinds of present causal dhammas. 

6. Bases (= heart-base = 6 = 54) is causai dhamma; feeiing aggregate is resuitant dhamma. 

7. Object (= oifactory object) is causai dhamma; feeiing aggregate is resuitant dhamma. 

8. Contact (a) Nose-contact (= 8) is causai dhamma; (receiving) feeiing aggregate is 

resuitant dhamma. 

(b) Receiving mind-contact (=ii - feeiing = iO) is causai dhamma; (receiving) 
feeiing aggregate is resuitant dhamma. 

7.38.B. 01factory-object line_ Investigating-feeling aggregate (nose-door-cognitive 

process) 

Five kinds of past-causai dhammas, 

1 Ignorance (= 20) is causai dhamma; (investigating) leeiing aggregate is resuitant 
dhamma. 

2 Craving (= 20) is causai dhamma; (investigating) leeiing aggregate is resuitant dhamma. 

3 Ciinging (= 20) is causai dhamma; (investigating) feeling aggregate is resultant dhamma. 

4 Eormation (= 34) is causal dhamma; (investigating) feeling aggregate is resultant 

dhamma. 

5 Efficiency of kamma (= 34) is causal dhamma; (investigating) feeling aggregate is 
resultant dhamma. 

Three kinds of present causal dhammas. 

6 Bases (= heart-base = 6 = 54) is causal dhamma; feeling aggregate is resultant dhamma. 

1 Object (= ollactory object) is causal dhamma; feeling aggregate is resultant dhamma. 

8 Contact (a) Nose-contact ( = 8) is causal dhamma; investigating feeling aggregate is 
resultant dhamma. 
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(b) Receiving mind-contact (=11) is causal dhamma; (investigating) feeling 
aggregate is resultant dhamma. 

(c) Investigating mind-contact (=12 - feeling = 11) is causal dhammas; 
(investigating) feeling aggregate is resultant dhamma. 
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So far as this extent the righteous meditator can follow examples easily. In each 
consciousness aggregate of every mind moment of nose-door-cognitive process and mind- 
door-cognitive process according to the term, mind (ndma), it must be inferred as associating 
mental concomitants within one mind moment of respective consciousness and according to 
the term, matter (rupa), it must be inferred as respective depended base corporeality and 
olfactory-object. In remaining lines respective associating mental concomitants, respective 
bases, respective object must be inferred appropriately. 

7.39. B Sapid-object line-Five-doors-adverting_ feeling aggregate (tongue-door- 

cognitiye process) 

Three kinds of present-causal dhammas, 

1 Base (heart = 6 = 54) is causal dhamma; feeling aggregate is resultant dhamma. 

2 Object ( = sapid-object) is causal dhamma; (five-doors-adverting) feeling aggregate is 
resultant dhamma. 

3 Contact (a) bhavanga mind-contact ( = 34) is causal dhamma; (five-doors-adverting) 

feeling aggregate is resultant dhamma. 

(b) five-door-adverting mind-contact (11 - feeling = 10) is causal dhamma; 
(five-doors-adverting)feeling aggregate is resultant dhamma. 

7.40. B Sapid-object line_Tasting-consciousness feeling aggregate (tongue-door- 

cognitiye process) 

Five kinds of past-causal dhammas, 

1. Ignorance (= 20) is causal dhamma; (tasting-consciousness) feeling aggregate is resultant 

dhamma. 

2. Craving (= 20) is causal dhamma; (tasting-consciousness) feeling aggregate is resultant 

dhamma. 

3. Clinging (= 20) is causal dhamma; (tasting-consciousness) feeling aggregate is resultant 

dhamma. 

4. Pormation (= 34) is causal dhamma; (tasting-consciousness) feeling aggregate is resultant 
dhamma. 

5. Efficiency of kamma (= 34) is causal dhamma; (tasting-consciousness) feeling aggregate 
is resultant dhamma. 

Five kinds of present causal dhammas. 

6. Base (= Tongue-base = 6 = 54) is causal dhamma; feeling aggregate is resultant 
dhamma. 

7. Object (= sapid object) is causal dhamma; feeling aggregate is resultant dhamma. 

8. Tongue-contact (= 8-feeling =7) is causal dhamma; feeling aggregate is resultant 
dhamma. 

9. The water-elements is causal dhamma; feeling aggregate is resultant dhamma. 

10. Attention (= five-doors-adverting =11) are causal dhamma; feeling aggregate is resultant 
dhamma. 
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7.41. B Sapid-object line- Receiving-feeling aggregate (tongue-door-cognitive process) 

Way of disceming on (5) kinds of past causal dhammas shown inl,2,3,4,5 are the same as 
feeling aggregate of tasting-consciousness. 

Five kinds of past eausal dhammas. 

1. Ignoranee (= 20) is eausal dhamma; (reeeiving) feeling aggregate is resultant dhamma. 

2. Craving (= 20) is eausal dhamma; (reeeiving) feeling aggregate is resultant dhamma. 

3. Clinging (= 20) is causal dhamma; (receiving) feeling aggregate is resultant dhamma. 

4. Pormation (= 34) is causal dhamma; (receiving) feeling aggregate is resultant dhamma. 

5. Effieiency of kamma (= 34) is causal dhamma; (receiving) feeling aggregate is 
resultant dhamma. 

Three kinds of present causal dhammas. 

6. Base (= heart-base = 6 = 54) is causal dhamma; feeling aggregate is resultant dhamma. 

7. Objeet (= sapid objeet) is eausal dhamma; feeling aggregate is resultant dhamma. 

8. Contact (a) Tongue-contact ( = 8) is causal dhamma; (receiving) feeling aggregate is 

resultantd/ia»i/na. 

(b) Receiving mind-eontact (=11 - feeling = 10) is eausal dhamma; (reeeiving) 
feeling aggregate is resultant dhamma. 


7.42.B Sapid-object line- Investigating-feeling aggregate (tongue-door-cognitive process) 

Ways of discerning on (5) kinds of past causal dhammas shown in 1,2,3,4,5 are the same as 
feeling aggregate of tasting-consciousness. 

Five kinds of past causal dhammas 

1. Ignorance (= 20) is causal dhamma; (investigating) feeling aggregate is resultant 

dhamma. 

2. Craving (= 20) is causal dhamma; (investigating) feeling aggregate is resultant dhamma. 

3. Clinging (= 20) is causal dhamma; (investigating) feeling aggregate is resultant dhamma. 

4. Eormation (= 34) is causal dhamma; (investigating feeling aggregate is resultant 

dhamma. 

5. Efficiency of kamma (= 34) is causal dhamma; (investigating) feeling aggregate is 
resultant dhamma. 

Three kinds of present causal dhammas. 

6. Base (= heart-base = 6 = 54) is causal dhamma; feeling aggregate is resultant dhamma. 

7. Object (= sapid object) is causal dhamma; feeling aggregate is resultant dhamma. 

8. Contact (a) Tongue-contact ( = 8) is causal dhamma; (investigating) feeling aggregate is 

resultant dhamma. 

(b) Recemng mind-contact (=11) is causal dhamma; (investigating) feeling 
aggregate is resultant dhamma. 

(c) Investigating mind-contact ( =12 - feeling = 11) is causal dhammas; 
(investigating) feeling aggregate is resultantd^a/n/»a. 
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7.43. B Sapid-object line_ Great wholesome Second impulsion feeling aggregate 

(tongue-door-cognitive process) 

Four kinds of present causal dhammas 

1. Base (= heart-base = 6 = 54) is causal dhamma; (second impulsion) teeling aggregate is 
resultant dhamma. 

2. Object (= sapid object) is causal dhamma; (second impulsion) teeling aggregate is 
resultant dhamma. 

3. Contact (a) Tongue-contact (= 8) is causal dhamma; (second impulsion) teeling 
aggregate is resultant dhamma. 

(b) Pirst impulsion mind-contact (=34) is causal dhamma; (second impulsion) 
teeling aggregate is resultant dhamma. 

(c) Second impulsion mind-contact ( =34 - teeling = 33) is causal dhammas; 
(second impulsion) teeling aggregate is resultant dhamma. 

4. Wise attention (= determining = 12) is causal dhamma; (second impulsion) feeling 
aggregate is resultant dhamma. 
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7.44. B Sapid-object line- Great wholesome Second impulsion-feeling aggregate 

(M.D.C.P) 

Four Kinds of present causal dhammas 

1. Base (= heart-base = 6 = 54) is causal dhamma; feeling aggregate is resultant dhamma. 

2. Object (= sapid object) is causal dhamma; feeling aggregate is resultant dhamma. 

3. Contact (a) Tongue-contact ( = 8) is causal dhamma; (second impulsion) feeling 
aggregate 

is resultant dhamma. 

(b) Life continuum mind-contact (=34) is causal dhamma; (second impulsion) 
feeling aggregate is resultant dhamma. 

(c) first impulsion mind-contact (= 34) is causal dhamma; (second impulsion) 
feeling aggregate is resultant dhamma. 

(d) second impulsion mind-contact (= 34 - feeling = 33) is causal dhamma; 
second impulsion) feeling aggregate is resultant dhamma. 

4. Wise attention (= mind-door-adverting = 12) is causal dhamma; (second impulsion) 
feeling-aggregate is resultant^^amma. 


7.45.E Sapid-object line- Great wholesome Second impulsion-consciousness aggregate 
(M.D.C.P) 

Three kinds of present causal dhammas 

1. Contact (a) Tongue-contact ( = 8) is causal dhamma; (second impulsion) feeling 
aggregate 

is resultant dhamma. 

(b) Life continuum mind-contact (=34) is causal dhamma; (second impulsion) 
feeling aggregate is resultant dhamma. 

(c) first impulsion mind-contact (= 34) is causal dhamma; (second impulsion) 
feeling aggregate is resultant dhamma. 

2. Second impulsion mind-matter are causal dhamma; (second impulsion) feeling-aggregate 
is resultant dhamma. 
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3. Wise attention (= mind-door-adverting = 12) is causal dhamma; (second impulsion) 
feeling-aggregate is resultant^^amma. 

The term, mind (ndma), means (33) kinds of mental concomitants which are 
associating with consciousness aggregate of great wholesome second impulsion. The term, 
matter (rupa), means (54) kinds of depended base-corporeality and sapid-object. 

So far as this extent, way of disceming on sapid-object line wholesome group can be 
understood. In unwholesome group wise attention must be replaced by unwise attention. In 
formation aggregate and mind-contact numbers of mental concomitants can be varied 
depending on numbers of associating mental concomitants. The meditator must discern by 
taking examples mentioned above. 

7.46.B Tactile-object line- Five-doors- adverting feeling aggregate (body-door-cognitive 
process) 

Three kinds of present-causal dhammas, 

1 Base (heart-base = 6 = 54) is causal dhamma; (five-doors-adverting) feeling aggregate is 
resultant dhamma. 

2 Object (= tactile-object) is causal dhamma; (five-doors-adverting) feeling aggregate is 
resultant dhamma. 

3 Contact (a) preaching bhavanga mind-contact ( = 34) is causal dhamma; (five-doors- 
adverting) feeling aggregate is resultant dhamma. 

(b) five-door-adverting mind-contact (11 - feeling = 10) is causal dhamma; 
(five-doors-adverting) feeling aggregate is resultantd/ramma. 
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7.47.B Tactile-object line- Toucbing consciousness leeling aggregate (body-door- 
cognitive process) 

Five kinds of past-causal dhammas, 

1 Ignorance (= 20) is causal dhamma; (touching-consciousness) feeling aggregate is 
resultant dhamma. 

2 Craving (= 20) is causal dhamma; (touching-consciousness) feeling aggregate is resultant 

dhamma. 

3 Clinging (= 20) is causal dhamma; (touching-consciousness) feeling aggregate is 
resultant dhamma. 

4 Pormation (= 34) is causal dhamma; (touching-consciousness) feeling aggregate is 
resultant dhamma. 

5 Efficiency of kamma (= 34) is causal dhamma; (touching-consciousness) feeling 
aggregate is resultant dhamma. 

Five kinds of present causal dhammas. 

6 Bases (= body-base = 6 = 54) is causal dhamma; feeling aggregate is resultant dhamma. 

1 Object (= tactile object) is causal dhamma; feeling aggregate is resultant dhamma. 

8 Body-contact (= 8-feeling =7) is causal dhamma; feeling aggregate is resultant dhamma. 

9 The earth-elements is causal dhamma; feeling aggregate is resultant dhamma. 

10 Attention (= five-doors-adverting =11) are causal dhamma; feeling aggregate is resultant 
dhamma. 
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The earth Element _When tactile-object strikes on body-clear-sensitivity, it does not 

stop dead body-clear-sensitivity but it strikes on four great elements. Among those four great 
elements the earth-element is main point of the nature of hardness, resulting in fundamental 
factor for the striking of tactile-object on to body-door. Touching-consciousness arises basing 
on both body-door called body-clear-sensitivity and tactile-object. Therefore the earth- 
element which plays important role in the striking of object and door is also a causal mental 
dhammas of seeing-consciousness. (Abhi-A-1-322) 

The space-element _When fivefold objects strike on fivefold doors it can not appear 

only coincidence of object and door. Only when light is present it can appear in the eye-door. 
Only when space is present it can appear in the ear-door. If the space-element is absent 
between sound and ear-clear-sensitivity but blocked by something, that sound can not strike 
on the ear-door. Only when the audible-object called sound strikes on the ear-door can mental 
dhammas of hearing-consciousness arise consequently. Therefore the space-element is also a 
cdMSoldhamma of hearing-consciousness. (Abhi-A-1-322) 
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The air-element _When olfactory-object strikes on the nose-door, it can appear in the 

present of the air-element which conveys olfactory-object. Only when olfactory-object 
appears on the nose-door can mental dhammas of smelling-consciousness arise consequently. 
The air-element, therefore, is also a supporting factor of mental dhammas of smelling- 
consciousness. (Abhi-A-1-322) 

The water-element _Only when the supporting factor of the water-element is available 

can the sapid-object appear on the tongue-door. Although dry nourishment is put on the 
tongue the taste cannot arise. Only when that nourishment is soaked by saliver can the taste 
appear consequently. At that time tasting-consciousness arises as a result of coincidence of 
sapid-object and tongue-door. The water-element, therefore, is also a supporting factor for 
arising of mental dhammas of tasting-consciousness. (Abhi-A-1-322) 

7.48.B Tactile-ohject line-Receiving-feeling aggregate (body-door-cognitive process) 

Ways of disceming on (5) kinds of past causal dhammas shown in 1, 2,3,4,5 are the 
same as felling aggregate of touching-consciousness. 

Five kinds of past causal dhammas. 

Ignorance (= 20) is causal dhamma; (receiving) feeling aggregate is resultant dhamma. 
Craving (= 20) is causal dhamma; (receiving) feeling aggregate is resultant dhamma. 
Clinging (= 20) is causal dhamma; (receiving) feeling aggregate is resultant dhamma. 
Pormation (= 34) is causal dhamma; (receiving) feeling aggregate is resnltant dhamma. 
Efficiency of kamma (= 34) is causal dhamma; (receiving) feeling aggregate is resultant 
dhamma. 

Three kinds of present causal dhammas. 

Base (= heart-base = 6 = 54) is causal dhamma; feeling aggregate is resultant dhamma. 
Object (= tactile object) is causal dhamma; feeling aggregate is resultant dhamma. 

Contact (a) Body-contact (= 8) is causal dhamma; (receiving) feeling aggregate is resultant 

dhamma. 

(b) Receiving mind-contact (=11 - feeling = 10) is causal dhamma; (receiving) 
feeling aggregate is resultant dhamma. 
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7.49. B Tactile-object line-Investigating-feeling aggregate (body-door-cognitive process) 

Ways of disceming on (5) kinds of past causal dhammas shown in 1, 2,3,4,5 are the 
same as felling aggregate of touching-consciousness. 

Five kinds of past causal dhammas 

Ignorance (= 20) is causal dhamma; (investigating) feeling aggregate is resultant dhamma. 
Craving (= 20) is causal dhamma; (investigating) feeling aggregate is resultantd^am/na. 
Clinging (= 20) is causal dhamma; (investigating) feeling aggregate is resultantd/ra/n/na. 
Pormation (= 34) is causal dhamma; (investigating) feeling aggregate is resultant dhamma. 
Efficiency of kamma (= 34) is causal dhamma; (investigating) feeling aggregate is resultant 
dhamma. 

Tbree kinds of present causal dhammas. 

Base (= heart-base = 6 = 54) is causal dhamma; feeling aggregate is resultant dhamma. 
Object (= tactile object) is causal dhamma; feeling aggregate is resultant dhamma. 

Contact (a) Body-contact ( = 8) is causal dhamma; (investigating) feeling aggregate is 
resultant dhamma. 

(b) Receiving mind-contact (=11) is causal dhamma; (investigating) feeling 
aggregate is resultant dhamma. 

(c) lnvestigating mind-contact (=12 - feeling = 11) is causal dhammas; 
(investigating) feeling aggregate is resultantrf^a/n/aa. 

7.50. B Tactile-object line_ Second impulsion feeling aggregate (body-door-cognitive 

process) 

Four kinds of present causal dhammas 

Base (= heart-base = 6 = 54) is causal dhamma; (second impulsion) feeling aggregate is 
resultant dhamma. 

Object (= tactile object) is causal dhamma; (second impulsion) feeling aggregate is resultant 
dhamma. 

Contact (a) Body-contact ( = 8) is causal dhamma; (second impulsion) feeling aggregate is 
resultant dhamma. 

(b) Eirst impulsion mind-contact (=34) is causal dhamma; (second impulsion) 
feeling aggregate is resultant dhamma. 

(c) Second impulsion mind-contact ( =34 - feeling = 33) is causal dhammas; 
(second impulsion) feeling aggregate is resultant dhamma. 

4. Wise attention (= determining = 12) is causal dhamma; (second impulsion) feeling 
aggregate is resultant dhamma. 

PAGE-309 

7.51. B Tactile-object line_Second impulsion feeling aggregate (mind-door-cognitive 

process) 

Eour Kinds of present causal dhammas 

Base (= heart-base = 6 = 54) is causal dhamma; feeling aggregate is resultant dhamma. 
Object (= tactile object) is causal dhamma; feeling aggregate is resultant dhamma. 

Contact (a) body-contact ( = 8) is causal dhamma; (second impulsion) feeling aggregate 
is resultant dhamma. 

(b) Life continuum mind-contact (=34) is causal dhamma; (second impulsion) 
feeling aggregate is resultant dhamma. 
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(c) first impulsion mind-contact (= 34) is causal dhamma; (second impulsion) 
feeling aggregate is resultant dhamma. 

(d) second impulsion mind-contact (= 34 - feeling = 33) is causal dhamma; 
(second impulsion) feeling aggregate is resultant</^a»i»ia. 

4. Wise attention (= mind-door-adverting = 12) is causal dhamma; second impulsion 
feeling-aggregate is r&sultdint dhamma. 


7.52.B Tactile-object line-Second registering-feeling aggregate (mind-door-cognitive 
process) 

Five kinds of past-causal dhammas, 

Ignorance (= 20) is causal dhamma; (second registering) feeling aggregate is resultant 
dhamma. 

Craving (= 20) is causal dhamma; (second registering) feeling aggregate is resultant 

dhamma. 

Clinging (= 20) is causal dhamma; (second registering) feeling aggregate is resultant 
dhamma. 

Pormation (= 34) is causal dhamma; (second registering) feeling aggregate is resultant 

dhamma. 

Efficiency of kamma (= 34) is causal dhamma; (second registering) feeling aggregate is 
resultant dhamma. 

Three kinds of present causal dhammas. 

Base (= heart-base = 6 = 54) is causal dhamma; feeling aggregate is resultant dhamma. 
Object (= tactile object) is causal dhamma; feeling aggregate is resultant dhamma. 

Contact (a) body-contact ( = 8) is causal dhamma; (second registering) feeling aggregate is 
resultant dhamma. 

(b) Life-continuum mind-contact (=34) iscausal dhamma; (second registering) 
feeling aggregate is resultant dhamma. 

(c) Eirst registering mind-contact (= 34) is causal dhamma; (second registering) 
feeling aggregate is resultant dhamma. 

(d) Second registering mind-contact (= 34 - feeling = 33) is causal dhammas; 
(second registering) feeling aggregate is resultant dhamma. 
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So far as this extent way of discerning on causal and resultant dhammas of five 
aggregates of every mind moment of tactile-object line can be understood easily. Now ways 
of disceming on causal and resultant dhammas of every mind moment of mind-door- 
cognitive process which arise by taking the object of real and non-real corporealities will be 
presented. In this case, way of disceming on causes and results of five aggregates of every 
mind moment of wholesome group mind-door-cognitive process which arises by taking 
object of the eye-clear- sensitivity, will be presented as follows. 

7.53.B Ideational-object line-mind-door-adverting feeling aggregate (M.D.C.P)* 

Three kinds of present-causal dhammas, 

Base (= heart-base= 6 = 54) is causal dhamma; (mind-door-adverting) feeling aggregate is 
resultant dhamma. 

Object (= eye-clear-sensitivity ideational-object) is causal dhamma; (mind-door-adverting) 
feeling aggregate is resultant dhamma. 
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Contact (a) bhavanga mind-contact (= 34) is causal dhamma; (mind-door-adverting) 
leeling aggregate is resultant dhamma. 

(b) Mine-door-adverting mind-contact (12 - leeling = 11) is causal dhamma; 
(mind-door-adverting) leeling aggregate is resultant dhamma. 


* M.D.C.P = mind-door-cognitive process 

7.54 B. Ideational-object line-first impulsion-Ieeling aggregate (M.D.C.P) 

Four Kinds of present causal dhammas 

Base (= heart-base = 6 = 54) is causal dhamma; leeling aggregate is resultant dhamma. 
Object (= ideational-object of eye-clear-sensitivity) is causal dhamma; feeling aggregate is 
resultant dhamma. 

Contact (a) Life continuum mind-contact (=34) is causal dhamma; (first impulsion) feeling 
aggregate is resultant dhamma. 

(b) first impulsion mind-contact (= 34 - feeling = 33) is causal dhamma; (first 
impulsion) feeling aggregate is resultant dhamma. 

Wise attention (= mind-door-adverting = 12) is causal dhamma; (first impulsion) feeling- 
aggregate is resultant dhamma. 

7.55. B Ideational-object line-second impulsion feeling aggregate (M.D.C.P) 

Four Kinds of present causal dhammas 

Base (= heart-base = 6 = 54) is causal dhamma; feeling aggregate is resultant dhamma. 
Object (= ideational-object of eye-clear-sensitivity) is causal dhamma; feeling aggregate is 
resultant dhamma. 

Contact (a) Life continuum mind-contact (=34) is causal dhamma; (second impulsion) 
feeling aggregate is resultant dhamma. 

(b) first impulsion mind-contact (= 34) is causal dhamma; (second impulsion) 
feeling aggregate is resultant dhamma. 

(c) second impulsion mind-contact (= 34 - feeling = 33) is causal dhamma; 
(second impulsion) feeling aggregate is resultantd^amma. 

Wise attention (= mind-door-adverting = 12) is causal dhamma; second impulsion 
feeling-aggregate is resultantd/iamma. 
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7.56. E Ideational-object line_second impulsion Consciousness aggregate (M.D.C.P) 

Two kinds of present causal dhammas 

1 Contact (a) Life continuum mind-contact (=34) is causal dhamma; (second impulsion) 

consciousness aggregate is resultant dhamma. 

(b) first impulsion mind-contact (= 34) is causal dhamma; (second impulsion) 
consciousness aggregate is resultantd^amma. 

2 Second impulsion mind-matterare causal dhamma; (second impulsion) consciousness- 
aggregate is resultant dhamma. 

3 (= mind-door-adverting = 12) is causal dhamma; (second impulsion) consciousness- 
aggregate is resultant dhamma. 

The term, mind (ndma), means (33) kinds of mental concomitants which are 
associating with consciousness aggregate of great wholesome second impulsion. The term, 
matter {rupa), means (54) kinds of depended base- corporealities and ideational-object of 
eye-clear-sensitivity. 
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7.57. B Ideational-object line- (great consequence) second registering-Ieeling aggregate 
(M.D.C.P) 

Five kinds of past-causal dhammas, 

1 Ignorance (= 20) is causal dhamma; (second registering) teeling aggregate is resultant 
dhamma. 

2 Craving (= 20) is causal dhamma; (second registering) teeling aggregate is resultant 

dhamma. 

3 Clinging (= 20) is causal dhamma; (second registering) teeling aggregate is resultant 

dhamma. 

4 Pormation (= 34) is causal dhamma; (second registering) teeling aggregate is resultant 

dhamma. 

5 Efficiency of kamma (= 34) is causal dhamma; (second registering) feeling aggregate is 
resultant dhamma. 

Three kinds of present causal dhammas. 

6 Base (= heart-base = 6 = 54) is causal dhamma; feeling aggregate is resultant dhamma. 

1 Object (= ideational-object of eye-clear-sensitivity) is causal dhamma; feeling aggregate 
is resultant dhamma. 
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8 Contact (a) Life-continuum mind-contact (=34) iscausal dhamma; (second registering) 
feeling aggregate is resultant dhamma. 

(b) Eirst registering mind-contact (= 34) is causal dhamma; (second registering) 
feeling aggregate is resultant dhamma. 

(c) Second registering mind-contact (= 34 - feeling = 33) is causal dhammas; 
(second registering) feeling aggregate is resultant dhamma. 

So far as this extent, every mind moment of wholesome group can be kept in mind by 
taking examples. Now way of discerning on causal and resultant dhammas of unwholesome 
impulsion of mind-door-cognitive process will be presented as example. Every mind moment 
of unwholesome impulsions of cognitive process of remaining doors, audible-object line etc, 
must be kept in mind in similar way. 

7.58. B Ideational-object line- Greed-wrong view group- Second impulsion rooted in 
greed-feeling aggregate (M.D.C.P) 

Eour Kinds of present causal dhammas 

1 Base (= heart-base = 6 = 54) is causal dhamma; feeling aggregate is resultant dhamma. 

2 Object (=ideational-object of eye-clear-sensitivity) is causal dhamma; feeling aggregate 
is resultant dhamma. 

3 Contact (a) Life continuum mind-contact (=34) is causal dhamma; (second impulsion) 

feeling aggregate is resultant dhamma. 

(b) first impulsion mind-contact (= 20) is causal dhamma; (second impulsion) 
feeling aggregate is resultant dhamma. 

(c) second impulsion mind-contact (= 20 - feeling = 19) is causal dhamma; 
(second impulsion) feeling aggregate is resultantd^amma. 

4 Unwise attention (= mind-door-adverting = 12) is causal dhamma; (second impulsion) 
feeling-aggregate is resultantd^aoima. 
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So far as this extent ways of discerning on causal and resultant dhammas of 
remaining mind moments of unwholesome group of ideational-object line can be understood. 
In impulsions of cognitive process rooted in greed, which attaches on new existence causal 
and resultant dhammas must be kept in mind by following example shown in this greed- 
wrong view group ideational-object line. The object of that impulsion rooted in greed, which 
attaches on new existence is 

1. the object of gentleman as new existence, if one is gentleman meditator, or 

2. the object of lady as new existence, if one is lady meditator respectively. There is 
variation in object only but are same in remaining causal dhammas. 

Now ways of discerning on causal and resultant dhammas of five aggregates of every 
mind moment of absorption cognitive processes, which are inclusive in ideational object line 
will be presented. In the first absorption cognitive process which arises by taking object of 
sign of full concentration of mindfulness of breathing (dndpdnapatibhdganimitta) there are 
once mind-door-adverting, (4) times of impulsions of sensual access concentration called 
preliminary work, access, adaptation, trans-lineage, and numerous impulsions of full 
absorption in sequence. Among those impulsions of full absorption five aggregates of any 
one of impulsions will be presented as example. That kind of impulsion is designated as 
succeeding impulsion and the impulsion which benefits it by means of efficiency of relation 
of contiguity is designated as preceding impulsion respectively. 

7.59.B Ideational-object line_impulsion of the ilrst absorption mind-door-cognitive 

process-Ieeling aggregate (succeeding impulsion of absorption) 

Eour kinds of present causal dhammas 

1. Due to arising of base (=heart-base=6=54), (absorption-impulsion) feeling aggregate 
arises. Base is causal dhammas', (absorption-impulsion) feeling aggregate is resultant 
dhamma. 

2. Due to arising of object (=object of sign of full concentration of mindfulness of 
breathing), (absorption-impulsion) feeling aggregate arises. Object of sign of full 
concentration of mindfulness of breathing is causal dhamma; (absorption-impulsion) 
feeling aggregate is resultant dhamma. 

3. Contact (a) Due to arising of life-continuum mind-contact(=34), (absorption-impulsion) 

feeling aggregate arises. Life-continuum mind-contact (=34) is causal 
dhamma; (absorption-impulsion) feeling aggregate is resultant dhamma. 

(b) Due to arising of preceding impulsion mind-contact (=34), (absorption- 
impulsion) feeling aggregate arises. Preceding impulsion mind-contact (=34) 
is causal dhamma, (absorption-impulsion) feeling aggregate is resultant 
dhamma. 

(c) Due to arising of succeeding (absorption impulsion) mind-contact (=34 - 
feeling = 33), succeeding (absorption impulsion) feeling aggregate arises. 

Succeeding absorption-impulsion mind-contact (=34 - feeling = 33) is causal 
dhamma; succeeding (absorption impulsion) feeling aggregate is resultant 
dhamma. 
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4. Due to arising of wise attention (=mind-door-adverting=12), (absorption impulsion) 
feeling aggregate arises. 

Wise attention is causal dhamma; (absorption impulsion) feeling aggregate is 
resultant dhamma. 

[ Notes: - Remaining aggregates of absorption impulsion can be understood easily. The 
numbers of mental concomitants, such as initial application, sustained application etc, will be 
decreased in the second absorption etc. Absorptions of ^asina-object, divine abodes and four 
protective meditation subjects must be discerned by following to above example. 

As shown in tables of ndmakammaffhdna in which (6) lines, i.e., visible-object line, 
audible-object line, olfactory-object line, sapid-object line, tactile-object line, ideational- 
object line, are specified, both wholesome and unwholesome groups of each line must be kept 
in mind thoroughly. Causal and resultant dhammas of every mind moment of each cognitive 
process must be kept in mind by grouping as five aggregates. 

During keeping in mind corporeality-mentality wholesome and unwholesome groups of every 
mind moment of (6) lines are distinguished thoroughly. In this section those corporeality- 
mentality are divided into five groups by means of five aggregates method and causal 
relationship of those five aggregates is kept in mind systematically. If these ways of 
disceming is accomplished systematically, mental dhammas which arise throughout life are 
also inclusive in those kinds of mental dhammas. Disciples can keep in mind all mental 
dhammas qualitatively but not quantitatively. It is because that kind of efficacy is not 
concerned with disciple’s knowledge which is able to discem and keep in mind partial of 
conditioned things called corporeality, mentality, causes and results. Quantitative numbers of 
those conditioned things cannot be kept in mind in the aspect of disciple’s knowledge. For 
instance, disciples can keep in mind the earth-element of some corporeal units of both 
internal and extemal continuum but they cannot keep in mind each earth-element of every 
corporeal units of both internal and extemal continuum thoroughly. One should understand in 
this way. 

Mental dhammas of patisandhi, life-continuums which arise throughout life, death 
are produced by janaka kamma which can give rise to occur patisandhi. Other consequence 
mental dhammas, such as, fivefold consciousness, receiving, investigating, registering which 
are called consequence consciousness during life (pavatti ripdka vinndna) can or cannot be 
produced by that janaka kamma . Twelve kinds of consequences of the supreme Buddha, 
mentioned above, should be taken as object again. All kinds of respective causal actions 
(Kamma) which can give rise to occur consequence mental dhammas throughout life cannot 
be known thoroughly by limited knowledge of disciples really. But they can know partially of 
those actions (kamma) and then only janaka kamma which can give rise to occur patisandhi 
is presented as example in this work. 
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If the righteous meditator scrutinizes causal dhammas by sending knowledge towards 
successive past lives, he can find both wholesome and unwholesome actions which can 
produce those consequence consciousness during life called pavati vipdka vihhdna. At that 
time casual and resultant dhammas must be kept in mind by scmtinizing causal relationship 
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between those causal actions and consequence consciousness during life. The righteous 
meditator should like to discem how good or bad consequences arise in present life, due to 
those wholesome or unwholesome actions. Both direct cause (janaka paccaya) and 
supporting cause (upatthambhaka paccaya) must be discemed by penetrative knowledge. 

Fifth method of discerning on dependent-origination 

Way of discerning on dependent-origination presented in this work is termed the fifth 
method of disceming on dependent-origination. Those righteous meditators who are learned 
in Abhidhamma may be tedious to read way of discerning on dependent-origination. 
However there are many people who never leam Abhidhamma and not easily understand on 
way of discerning as innuendo. The writer, therefore, hopes that those person with leamed in 
scriptures can excuse above explanations which may be boring and continuing for long time. 

Towards successive previous lives_ 

Pali Quotation (Abhi-A-2-242) 

According to explanation found in Abhi-A-2-242, the righteous meditator should like 
to endeavour continuously in order to realize that- 

1. There are only causal and resultant dhammas in the past period; 

2. There are only causal and resultant dhammas in the present period; 

3. There are only causal and resultant dhammas in the future period; 

There were past causal dhammas which were causal five aggregates (= Corporeality- 
mentality), which can produce resultant dhammas of present life, patisandhi etc. Because 
those causal corporeal and mental dhammas are also the ultimate dhammas of conditioned 
things, those dhammas were also produced by respective causal dhammas. Purthermore 
other kinds of corporeality-mentality also arose incessantly in the previous body of oneself 
throughout life. Because those corporealities-mentalities were also conditioned dhammas 
produced by respective past causal dhammas, those respective past causal dhammas must 
also be scrutinized and causal relationship between previous resultant dhammas and further 
previous causal dhammas must be kept in mind again. 
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Knowledge must be sent towards external- 

Before causal dhammas of successive previous lives are scrutinized, causal and 
resultant dhammas of every mind moment of all (6) lines of extemal continuums must be 
kept in mind as a whole without discriminating male, female, person, being. Internal and 
extemal continuums must be kept in mind alternately. When one is mastery and satisried to 
discem each continuum the knowledge can be sent towards further previous lives 
successively. 

Towards second previous lifefromfirst previous life- 

Continuity of aggregates of previous life can be kept in mind as the beginning of 
either those corporeality-mentality which occurred during cultivating causal dhammas called 
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defilement round and action round or those corporeality-mentality during the period adjacent 
to death of previous life. During discerning in that way, if one is difficult to keep in mind, 
corporeal dhammas must be kept in mind previously as the beginning of corporeal dhammas 
occurring in (6) doors,(42)bodily parts either during cultivating formations-action in past life 
or during the period adjacent to death. Corporeal dhammas must be kept in mind through 
four great elements as priority. After corporeal dhammas are kept in mind the heart-base 
must be kept in mind again. Then the host bharanga mind clear element which arises 
depending on that heart-base of previous life must be scrutinized and kept in mind. Those 
mental dhammas which arose basing on bhavanga mind clear element must be kept in mind 
continuously. If it is successful, corporeality-mentality of previous life must be kept in mind 
towards patisandhi gradually as “corporeal dhamma”, “mental dhamma”. Those 
corporeality-mentality must be kept in mind until the embryo at the moment of conception 
continuously. 

Seed of knowledge-seed ofpractice must be noticed carefully _ 

During discerning causes and results in that way the meditator should like to notice 
and keep in mind as if he had experienced to grow seeds of knowledge called Knowledge of 
Analysing Mentality-Corporeality, Knowledge of Cause and Condition, Yipassand 
Knowledge and seeds of practice called charity, morality, samatha practice which were 
cultivated with heartfelt desire to attain nibbdna. If he find those seed of practice and seed of 
knowledge, he should like to discern whether those wholesome deeds benefit 

1. Knowledge of Analysing Mentality-Corporeality, 

2. Knowledge of Cause and Condition, 
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3. Yipassand Knowledge 

Which are intended to develop in this life by means of efficiency of supporting action called 
uppatthambhaka kamma or not. Past experienced seed of practice and seed of knowledge 
usually benefit present ability of practice and knowledge by means of supporting factor as a 
natural fixed law really. 

Upapilaka Kamma (=oppressive action) 

Sometimes not only upatthambhaka kamma (supporting action) but upapUaka kamma 
(oppressive action) is also found in some righteous meditators. For instance, yana^a kamma 
(definite action) which produces present life patisandhi of a meditator was wholesome 
volition which was offering Aowers waters, pennants to a lying statue of the Supreme 
Buddha. It was cultivated in the first previous life. In that first previous life when he was 
young he cultivated an un wholesome deed which was done by putting a nest with living red 
ants into fire during warming by the heat of fire. That unwholesome action gave rise to occur 
headache and asthma in his present life. It is called upapilaka kamma (oppressive action) 
which can oppress consequence continuity of corporeality-mentality produced by wholesome 
volition which was offering Aowers, waters, pennants to a lying statue of the Supreme 
Buddha. 
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During keeping in mind past corporeality-mentality the righteous meditator can find 
yarious kinds of actions. Causal and resultant dhammas must be kept in mind by seeing 
relationship between those actions and present consequence round dhammas. 

Unless one meditator keeps in mind corporeality-mentality until the embryo at the 
moment of conception successfully, acquired concentration which may be access 
concentration for fundamental of yipassand or fourth absorption, as the forth absorption of 
mindfulness of breathing, must be developed again. When the efficiency of concentration 
becomes powerful and the light produced by knowledge becomes shinning corporeality- 
mentality must be kept in mind again. 

When corporeality-mentality occurring during embryo at the moment of conception or 
patisandhi can be kept in mind successfully the righteous meditator should like to scrutinize 
towards the second past life with the reasoning how those corporeality-mentality arise 
depending on which kind of dhammas. When that period adjacent to death of the second 
previous life is found successfully corporeality-mentality occurring that period must be kept 
in mind continuously. Unless it is successful, four great elements occurring at the image of 
himself or herself adjacent to death of second previous life. When corporeal units are found 
corporeal dhammas must be kept in mind continuously. Then the host bharanga mind clear 
element which arises depending on heart-base must be kept in mind continuously. After 
disceming on bharanga mind clear element it must be discerned over and over both the 
period before adjacent to death and the period adjacent to death of second previous life by 
moving backward and forward altemately. 
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At that time both mental dhammas which were occurring at interval of those life- 
continuums called bharanga mind clear elements and any kind of three objects, kamma, 
kammanimitta, gatinimitta, can be found easily. 

That object of emblem plays very important role in finding action which give rise to 
occur consequence corporeality-mentality because it appears due to efficiency of action 
which give rise to occur consequence corporeality-mentality. 

After that emblem is found successfully ignorance-craving-clinging-formation-action 
must be scrutinized continuously. Those mental dhammas which were occurring while 
wholesome or unwholesome deeds were performing must be kept in mind previously. Among 
those mental dhammas ignorance-craving-clinging must be scmtinized previously. Then 
formation-action which were surrounded by those ignorance-craving-clinging must be 
scmtinized continuously. Afterwards the righteous meditator must scmtinize and reason 
whether or not patisandhi corporeal and mental dhammas of the first past life arose due to 
causal dhammas cultivated in the second previous life. When he or she knows and sees 
correctly how resultant dhammas, patisandhi consequence corporeality-mentality etc, arose 
due to those causal dhammas of the second previous life causal and resultant dhammas must 
be kept in mind by reasoning relationships systematically. 

Causal and resultant dhammas of every mind moment of all (6) lines must be kept in 
mind by grouping five aggregates, as shown in present life. During keeping in mind in that 
way, if the righteous meditator had not attained absorptions (jhdnas) in the first previous life, 
absorption dhammas will be diminished in the ideational-object line. Similarly if he had not 
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experienced to keep in mind corporeality-mentality in the rirst previous life, those mental 
dhammas which were arising by taking object of ultimate nature of corporeality-mentality 
are also not essential to be kept in mind. However if the righteous meditator had experienced 
to discem corporeality-mentality up to the ultimate nature he should like to discern these 
mental dhammas as following:_ 


1 . 

2 . 

3. 

4. 

5. 

6 . 


mental dhammas of mind-door cognitive process which knows 
transparent-element, 

mental dhammas of mind-door cognitive process which knows 
transparent-element as corporeal dhamma, 

mental dhammas of mind-door cognitive process which knows 
transparent-element as ''anicca", 

mental dhammas of mind-door cognitive process which knows 
transparent-element as ‘'dukkha"\ 

mental dhammas of mind-door cognitive process which knows 
transparent-element as “anatta”, 

mental dhammas of mind-door cognitive process which knows 
transparent-element as “asubha". 


and sees the eye- 
and sees that eye- 
and sees that eye- 
and sees that eye- 
and sees that eye- 
and sees that eye- 


It is essential to be kept in mind causal dhammas of those mental dhammas for that 
righteous meditator. 
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If the righteous meditator had not experienced to keep in mind corporeality-mentality 
up to the ultimate nature in the rirst past life, he must keep in mind the wholesome group 
including the following kinds of consciousness, 

1. consciousness of eye-door-cognitive process and mind-door-cognitive process which 
know only colour for visible-object line, 

2. consciousness of ear-door-cognitive process and mind-door-cognitive process which 
know only sound for audible-object line, 

3. consciousness of nose-door-cognitive process and mind-door-cognitive process which 
know only smell for olfactory-object line, 

4. consciousness of tongue-door-cognitive process and mind-door-cognitive process 
which know only taste for sapid-object line, 

5. consciousness of body-door-cognitive process and mind-door-cognitive process 
which know only touch for tactile-object line, 

6. consciousness of mind-door cognitive process which takes object of conceptual 
dhamma (pahhatti)for ideational-object line. 

Only causal dhammas of those mental dhammas must be kept in mind. Similarly both 
unwholesome impulsions of eye-door-cognitive process, mind-door-cognitive process etc, 
which take objects of bulk of colour etc, and causal dhammas of those mental dhammas 
must be kept in mind for all (6)lines. 

If the righteous meditator had got various absorptions in the rirst past life, he must 
keep in mind causal dhammas by taking examples shown in present life. 


19 



20 * NIBBANA GAMINIPAJIPADA (Pa-Auk Tawya Sayadaw) 


Causal and resultant dhammas must be kept in mind by sending knowledge towards 
successive previous lives, third previous life, fourth previous life etc, in similar way. Causal 
and resultant dhammas must be kept in mind by linking each other at least up to the previous 
life during which seed of knowledge and seed of practice were grown up. 

Inraluable experiences oflives 

If the righteous meditator can keep in mind causal and resultant dhammas of many 
previous lives successively, he can attain many invaluable experiences of life. When various 
experiences of lives which may be either the upper social stratum or the lower social stratum 
throughout journey of previous lives are seen by penetrative eye of wisdom as one sees a 
such base of mountain from top of the mountain that righteous meditator knows and sees 
clearly on 

1. both brahma’s life and the action (kamma) which is the origin to reach brahma’s life, 

2. both deva’s life and the action (kamma) which is the origin to reach deva’s life, 

3. both human’s life and the action (kamma) which is the origin to reach human’s life, 

4. both animaPs life and the action (kamma) which is the origin to reach animaPs life, 

5. both ghost’s life and the action (kamma) which is the origin to reach ghost’s life, 

6. both life of denizen of hell and the action (kamma) which is the origin to reach life of 

denizen of hell. 

At that time the righteous meditator can attain invaluable experiences of lives for 
wisdom. 
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These kinds of knowledge that “this wholesome consequence had got due to this 
wholesome deed”, this unwholesome consequence had got due to this unwholesome deed” 
etc, are invaluable experiencial knowledge of life for every meditator. The morale with 
loathsomeness to journey of rounds of rebirth can be existed within his continuum. He can 
attain knowledge of dreadfulness called samvega hdna, resulting in profound understanding 
on lack of essence, durability of any life. Every being thinks highly himself with proud 
because of forgetfulness on previous lives. 

The experiencial knowledge which knows that “this kind of animaPs life, this kind of 
ghost’s life, this kind of life of denizen of hell etc, had got due to this kind of unwholesome 
deed”, is invaluable for every meditator. Every righteous meditator who knows in that way 
does not dare to do that kind of unwholesome deed again really, resulting in knowledge with 
great dreadfulness on the journey of rounds of rebirth. 

It is very profound and difficult 

During scrutinizing causal dhammas of many previous lives successively objects of 
emblems can usually appear minglingly. At that time the following rule plays vital important 
role in scrutinizing definite action called janaka kamma and it is essential to be recognized 
previously. 

These four kinds of objects, viz., 

1. the object of impulsions adjacent to death of previous life. 
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2. the object of patisandhi of present life, 

3. the object of life-continuum of present life, 

4. the object of death-consciousness of present life, are the same as each other. Similarly 
these four kinds of objects , viz, 

1. The object of impulsions adjacent to death of the second previous life, 

2. The object of patisandhi of first previous life, 

3. The object of life-continuum of first previous life, 

4. The object of death-consciousness of first previous life are also the same as each 
other. The righteous meditator should like to understand those objects of successive 
previous lives and successive future lives in similar way. 
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In this case an example will be presented in order to understand easily. After keeping 
in mind corporeality-mentality until embryo at the moment of conception a righteous 
meditator found two objects, 

1. an object of emblem of action called shinning open oil lamp, and 

2. an object of action, offering of umbrella and robe to bhikkhus, 

appeared in the mind-door at the period adjacent to death of past life. It does not mean 
“the period adjacent to death exactly”, but the period quite close to death. 

When the righteous meditator scrutinized the correct object again, definite action 
(janaka kamma) which produces corporeality-mentality of consequence round is the action 
which offers umbrella and robe. After keeping in mind corporeality-mentality until 
patisandhi of the first previous life she scrutinized the period ajacent to death consciousness 
of the second previous life and she found an object of emblem of action called shinning open 
oil lamp again. When she scrutinized the source of object of emblem of action, i.e., the action 
called kamma, she found 

1. lighting oil lamp as offertory to a pagoda and 

2. the action which offers open oil lamp to a pagoda. In this case, 

1. the object of impulsions adjacent to death consciousness of the second previous life is 
emblem of action, shinning open oil lamp; 

2. the object of patisandhi of the first previous life is also that emblem of action, shinning 
open oil lamp; 

3. the object of life-continuum of the first previous life is also that emblem of action, 
shinning open oil lamp; 

4. the object of impulsions adjacent to death consciousness of the first previous life is an 
object of action, offering of umbrella and robe to bhikkhus; 

5. the object of death-consciousness of the first previous life is the emblem of action, 
shinning open oil lamp. 

Eurthermore those objects of... 

6. patisandhi of the first previous life, 

7. life-continuum of the first previous life and 

8. death-consciousness of the first previous life, are the same as each other, i.e., the 
object of action, offering of umbrella and robe to bhikkhus. 
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That righteous meditator was a person who had fallen numerous life-continuums 
between impulsions adjacent to death and death-consciousness in the first previous life. 
When she discemed the period quite close to death of the first previous life, that righteous 
meditator, therefore, found both 

1. objects of emblems of action, shinning oil lamp, which were objects of life- 
continuums and death-consciousness of that first previous life and 

2. object of action, offering of umbrella and robe to bhikkhu, which is the object of 
impulsions adjacent to death of the first previous life alternately. 
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Ignorance-craring-clinging 

1. Purthermore when she offered open oil lamp to a pagoda in the second previous life she 
wished to become a lady who can attain the Supra-mundane dhamma. She had cultivated 
wholesome formation called offering of open oil lamp. 

2. In the past previous life, however, when she offered umbrellas and robes to bhikkhus she 
wished to become a modest lady due to presence of emulation to a surrounding bhikkum 
with controlled action. 

In this case, the action (Kamma) which offered open oil lamp to a pagoda, which is 
surrounded by ignorance-craving-clinging, i.e., heart felt desire to become a lady who can 
attain the Supramundane dhamma, gave rise to occur consequence round dhammas, 
patisandhi etc, in the first previous life and— 

The wholesome action, i.e., offering of umbrellas and robes to bhikkhus, which is 
surrounded by ignorance-craving-clinging, i.e., heartfelt desire to become a modest lady, 
gave rise to occur some consequence round dhammas, patisandhi etc, in present life. She 
knew and saw correctly by penetrative knowledge in this way. 

Upatthambhaka kamma (supporting action) 

The supporting action is a wonderful action which is very interested in this case. The 
wholesome formation-action, offering of open oil lamp to a pagoda, cultivated in the second 
previous life, gave rise to occur some consequence round dhammas, patisandhi etc, in the 
first life and then it becomes a supporting action which benefits improvement of ripassand 
knowledge in this present life also. 

After she has kept in mind corporeal and mental dhammas, causal and resultant 
dhammas, which are occurring in three periods called past, future and present by means of 
characteristic-function-manifestation-proximate cause (lakkhana-rasa paccupatthdna- 
padatihdna) systematically, that righteous meditator changed to ripassand practice. When 
she practised in the vipassand stage and vipassand knowledge become powerful she asked 
some interested facts relating to the supporting action was as follows:- 
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During performing vipassand practice by alternate discerning on these conditioned things, 

1. corporeal dhammas, 

2. mental dhammas. 
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3. causal dhammas, 

4. resultant dhammas, 

as anicca, dukkha, anatta, altemately, the object of emblem of action, shinning open oil 
lamp, which had been cultivated in the second previous life usually appeared in the bharanga 
mind-clear-element of present life whenever ripassand knowledge become powerful. 
Purthermore when she emphasized to discern towards emblem of shinning open oil lamp, she 
found that the efficiency of action of offering of open oil lamp, which was wholesome 
formation group, supported to become powerful ripassand knowledge in her present life 
really. At that time ripassand practice became very clear and sharp, resulting in brilliant light 
of ripassand knowledge. Then she found that three general characters called anicca, dukkha, 
anatta of all conditioned things occurring in three periods called past, future and present and 
two continuums called internal and external became very clear in her insight. 

When she performed yipassand practice by seeing causal relationship between that efficiency 
of action, offering of open oil lamp and consequence round dhammas of present life other 
than the first previous life, she found that ripassand knowledge became clearer and clearer 
similarly. 

sati samsdrapavattiyd ahosikamman ndma na hoto. (Vs-2-236) 

If the phenomena of arising in the round of rebirth is present apparently, it is impossible to 
occur ahosikamma (un-potential action) from aprapariyaredamya kamma (a kind of 
potential action which can produce it’s consequence in any life of rounds of rebirth from the 
second future life until the final death of Arahant) (Vs-2-236) 

The experience of above mentioned example is an evident how the rule of efficiency 
of action found in Abhidhamma preached by the Supreme Buddha is very exact. 

It is not essential to be scrutinized the fact why that wholesome action of offering of 
open oil lamp gave rise to occur it’s consequence round dhamma in present life after it had 
given it’s consequence round dhamma in the first previous life. 

Actually there were numerous great wholesome impulsions of mind-door-cognitive 
processes during three periods, i.e., 

(1) before offering open oil lamp, 

(2) during offering and 

(3) after offering open oil lamp, resulting in embedding huge efficiency of action in the 
continuity of corporeality-mentality of herselk Among those impulsions, the volition of 
the seventh impulsion of each cognitive process gave rise to occur consequence round 
dhammas, patisandhi etc, in her first previous life and then volitions of midst five 
impulsions of each cognitive process has got opportunity to give rise to occur its 
consequence in this present life. Those are called aprdpariyaredanlya kamma. 
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A Satisfactory fact _ 

It is a satisfactory fact that during performing samatha vipassand practice some 
actions (kamma) which had been cultivated with the purpose to attain the Supreme dhamma. 
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in other words, with the purpose to attain the Path-knowledge, Pruit-knowledge and nibbdna 
are able to support whenever opportune moment is available. Every righteous meditator who 
wants to emancipate from suffering of rounds of rebirth, therefore, should like to wish 
consistently to attain nibbdna whenever and whatever wholesome deed is done. The 
consistent ambition is essential to be present for every virtuous person really. 

Wind waves of the way of the mundane world {loka dhamma) at curves of rounds of 
rehirth- 

During keeping in mind corporeality-mentality causes -results, (=conditioned things) 
by sending the knowledge towards successive previous lives, the righteous meditator usually 
sees various phenomena in which wholesome actions gives rise to occur consequence, such 
as patisandhi etc, sometimes; a kind of wholesome action support other kind of wholesome 
action sometimes; unwholesome action gives rise to occur bad consequence after oppressing 
consequence of wholesome action sometimes. A meditator can see the phenomena that he 
had sunk in numerous woeful existences, animars life, ghost’s life etc, as a result of 
accompanying with unwholesome deeds, selfish desire, anger, delusion, conceit, envy, 
stinginess etc, while he had obtained human’s life with forgetfulness. 

When vipassand knowledge became matured moderately a practicing meditator 
discerned the principle of dependent-origination through scrutinizing on numerous past lives 
successively. 

That meditator can keep in mind both numerous past lives, such as, human’s life, 
man’s life, women’s life, deva’s life, brahma’s life, animars life, ghost’s life, life of denizen 
of hell etc, and various lives. That meditator could perform vipassand practice and had got 
the knowledge of Disenchantment (nibbinda hdna). 

In a kind of previous lives that meditate became a bird’s life called brown fish-owl 
(Ketupaieylonensis) . In that brown fish-owrs life it killed a young owl in a small pond 
without any reason. He had experienced in various woeful lives, life of denizen of hell, 
ghost’s life, animaks life etc, for a long time, due to presence of that unwholesome action 
predominated with hatred which is called unwholesome formation. It was invaluable 
experiences for that virtuous meditator really. 

It is how resultant dhammas, patisandhi of woeful existences etc, which are called 
consequence round dhammas arise, due to unwholesome formation-action which arise basing 
upon the ignorance. 

1. The nature of wrong knowing as man, woman, person, being, young owl etc, is 

ignorance (avijjd) 

2. The nature of heartfelt desire to do bodily misdeed, verbally misdeed, mentally 

misdeed basing on that ignorance is craving. 
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For instance, strong desire to hunting, strong desire to gossip or backbite, strong 
desire to kill young owl above mentioned are the nature of craving (tanhd). 

3. The nature clinging to those unwholesome deeds is called updddna. 
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4. Committing bodily misdeed, verbally misdeed, mentally misdeed is cultivating of 
unwholesome volition group, formations dhammas called a-puhhdbhisahkhdra. It is 
similar to an unwholesome volition of bodily misdeed, killing to a young owl. 

5. The efficiency of action with bad consequence which was embedded in the continuity 
of corporeality-mentality after those unwholesome volition group, formation ceased is 
called kamma. 

(Notes: Although any one has not heart felt desire to become woeful existence, if that person 
has heartfelt desire to do misdeed which is origin of woeful existence, that kind of heartfelt 
desire can be designated as craving, clinging.) 

Thus causal and resultant dhammas must be kept in mind by seeing both ignorance- 
craving-clinging, unwholesome formation-action and unwholesome consequence dhammas. 

The woeful existence can be reached depending on not only anger but also greed 
really. When a righteous meditator scrutinized at the period adjacent to death of the second 
past life and image of pile of gold which was acquired as heritage appeared in the bhavanga 
mind-clear-element. Impulsions with greed on those pile of gold fell and it became impulsion 
adjacent to death, resulting in reaching to ghost’s life. As a Brahman called Todeyya reached 
to dog’s life, due to greed on wealth that meditator also reached to ghost’s life, due to greed 
on wealth. Similarly woeful existence can be accepted due to presence of unwholesome 
misdeeds, envy, stinginess, conceit etc. 

sabbapdpassa akaranam, kusalassupasampadd. 
sacittapariyodapanam, etam buddhdnasdsanam. 

1. One should not commit any misdeed, 

2. Every wholesome dhamma should be fulfilled. 

3. One should purify his mind by the water of the Eruit-Knowledge of Arahant. 

These are noble admonishment of the Supreme Buddhas who had appeared in the 
world, counting in numbers more than sand particles of the Ganges river. 
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Eine material wholesome formation and unshakable wholesome formation 


During keeping in mind causal and resultant dhammas by sending knowledge 
towards past live in that way the shinning light will be appeared depending on efficiency of 
knowledge. The higher in the concentration of meditator, the sharper in the light of wisdom 
really. That light of wisdom shows clearly various events experienced in the past lives. 

If one maditator wants to discern numerous past lives successively after keeping in 
mind causal relationship of (4) or (5) successive past lives, he can discem numerous past 
lives successively through patisandhi five aggregates only without scrutinizing causal 
dhammas of remaining consequence dhammas during life, consequence consciousness etc. 
However causal and resultant dhammas of at least three to four past lives must be kept in 
mind by grouping five aggregates of every mind moment of (6) lines in order to see 
penetratively on the fact all past periods consisted only causal and resultant dhammas. 
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During keeping in mind causal and resultant dhammas by sending the knowledge towards 
past lives in that way the righteous meditator can find some lives at which absorptions were 
obtained opportunately. If those kinds of absorptions are fine material sphere absorptions (= 
fine material wholesome formations), causal relationship of five aggregates of fine material 
sphere patisandhi must be scrutinized by searching five kinds of further past life, i.e, 
ignorance, craving, clinging, formation, action. This way of disceming must be performed 
only when fine material brahma’s life was obtained, due to that absorption did not fall back 
until death. If acquired absorption in that life fell back before death and fine material sphere 
brahma’s life had not got, it should be discemed as causal relationship. 

If one had experienced to reach immaterial sphere, due to presence of immaterial 
absorptions called unshakable formation, causal and resultant dhammas must be kept in mind 
between past causal dhammas, i.e., ignorance, craving, clinging, formation, action, and 
acquired four mental aggregates of patisandhi of immaterial sphere. (One should understand 
how causal dhammas can be scmtinized.) 
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Knowledge must be sent towards future periods_ 

After knowing the nature of dependent-origination in a way that there were only 
causal and resultant dhammas in the past, there are only causal and resultant dhammas in the 
present also, one must discern in order to know the phenomena that there will be only causal 
and resultant dhammas in the future also. 

1. During disceming in that way, future aggregates can be seen by scmtinizing ignorance, 
craving, clinging, formation, action which has been performed for purpose of attainment 
of future life and by foreseeing future aggregates. 

2. Unless future aggregates can not be found in that way, one must keep in mind 
corporeality-mentality gradually by sending the knowledge towards future period called 
death-consciousness of present life after keeping in mind present corporeality-mentality. 
The life-continuum mind-clear-element, mind-door, which is lying previous to death- 
consciousness must be kept in mind effectively. In the mind-door occurring at the period 
adjacent to death any kind of three objects called kamma-kammanimitta-gatinimitta 
usually appears as a natural fixed law. It refers to those persons who have to continue to 
joumey of rounds of rebirth. Because that emblem appears through efficiency of janaka 
kamma which produces patisandhi of future life, by basing on that emblem both 
formation-action and ignorance, craving, clinging can be scmtinized. Then if one foresees 
patisandhi of future life, which will be arisen by those formation-action, he can see easily 
aggregates of future patisandhi. 

For instance_ 

Among those two kinds, way of keeping in mind causal and resultant dhammas as 
shown in number (1) in brief will be presented as example._ 

If the righteous meditator cultivates seeds of wholesome formations frequently with 
the purpose to attain preacher deva’s life which is great superior kinds in future life, he must 
select any kind of wholesome deeds which hs been done willingly and happily. For example, 
let us suppose, he has wished willingly to become superior kind of preacher deva’s life after 
offering Aowers and open oil lamps to a pagoda. 
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1. Ignorance = it is the nature of wrong knowing as a preacher deva\ 

2. craving=it is the nature of heartfelt desire to become that preacher deva’s life; 

3. Clinging= it is the nature of strong obsession to that preacher deva^s life; 

4. formation= it is wholesome volition group which is achieved by offering Aowers and 
open oil lamps to a pagoda; 

5. action= it is efficiency of potentiality of action of that wholesome volition group 

The righteous meditator who is mastery in way of disceming on the relationship 
between past causal dhammas and present resultant dhammas can see easily five aggregates 
of future preacher deva’s life which will be produced by efficiency of action of that 
wholesome volition group which is the present causal dhamma. 

PAGE-328 

Because that janaka kamma is joyful great wholesome action with three roots which 
is cultivated willingly and happily, at the moment of patisandhi of future deva’s life the 
spontaneous born deva will be consisting of (7) kinds of decads, viz, eye-decads, ear-decads, 
nose-decads, tongue-decads, body-decads, base-decads (heart-decads) and (34) kinds of 
mental dhammas including pleasurable interest and three roots. The righteous meditator must 
keep in mind causal and resultant dhammas by seeing the nature of causal relationship 
between the efficiency of action and those five aggregates of patisandhi of preacher deva’s 
life. 


After keeping in mind five aggregates of patisandhi of preacher deva’s life previously 
both corporeal dhammas produced by four origin and mental dhammas which are occurring 
in continuity of corporeality-mentality of that deva’s life must be kept in mind throughout life 
from patisandhi until death gradually. 

If those all kinds of mental dhammas which are occurring throughout life are gathered 
together, those are only mental dhammas which occur by taking (6) kinds of objects only, 
visible-object etc, accordingly. Those mental dhammas must be kept in mind by grouping 
five aggregates for each mind moment as shown in examples of present life. Causal and 
resultant dhammas of all kinds of mental dhammas which are occurring throughout life of 
preacher deva’s life can not be discerned thoroughly. However, mental dhammas of each 
mind moment of (6) kinds of cognitive processes, i.e., eye-door-cognitive process, ear-door- 
cognitive process, nose-door-cognitive process, tongue-door-cognitive process, body-door- 
cognitive process and mind-door cognitive process, can be kept in mind systematically. 

A fact to be noticed_ 

During keeping in mind causal and resultant dhammas in that way the righteous 
meditator should take into heart causal relationship between some kinds of wholesome deeds 
which are cultivated with heartfelt desire to various existences, human’s existence, deva’s 
existence etc., which are called vatpanissitakusala and forthcoming five aggregates of future 
existence, but not such kind of wholesome deed which is cultivated with heartfelt-desire to 
attain nibband, which is called vivatpnissita kusala. It is because if one takes into heart 
causal relationship between vivattanissita kusala and future five aggregates, it will be very 
difficult to see future five aggregates, if one meditator always cultivates vivatpnissita kusala 
and he can not find any kind of vattanissita kusala, he should like to do new kind of 
wholesome deed which is cultivated for the purpose to attain next life of any kind. For 
instance, he must wish to become bhikkhu’s life or preacher deva’s life after offering Bowers 
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and open oil lamps to a pagoda. Then he must foresee five aggregates of forthcoming 
bhikkhu^s life or preacher deva’s life. He can see easily by insight. 
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If he is unsuccessful through this way of disceming, he should like to try through the 
way of disceming shown in number 2. He must keep in mind corporeality-mentality of 
present life from recent period until death consciousness gradually. Then he must scmtinize 
any kind of three objects called action-emblem of action-emblem of destination (kamma- 
kammanimitta-gatinimitta) which appears in the impulsion of the mind-door adjacent to 
death. If such kind of object of emblem of action which is appeared through wholesome deed 
can be found in his mind-door, he must scrutinize again that wholesome deed and continuity 
of mentality occrurring during cultivating wholesome deed. Then he must continue to 
scmtinize ignorance-craving-clinging. Afterwards he must continue to keep in mind five 
aggregates of patisandhi of future life which will be produced by that wholesome action. 
This way of discerning is presented in accordance with the preaching, '"cakkhuhca paticca 
riipeca uppajjati cakkhurihhdnam, tinnam sangati phasso, phassapaccayd vedanW\ found 
in Samyutta Nikdya (Sam-1-301). 

Woeful existence patisandhi _ 

Pali Quotation (Abhi-A-2-242) 

As above mentioned if a practising meditator has got the Knowledge of Analysing 
Mentality-Corporeality and Knowledge of Cause and Condition, that practicing bhikkhu who 
exists through distinguishing and realizing on corporeality-mentality-cause-results 
(=conditioned things) can be said he belief firmly into the fundamental of admonishment of 
the Supreme Buddha and he has got foothold, resulting in designating as the Lesser Up- 
stream enterer (ca/a sotdpanna) with fixed destination of joyful existence. (Abhi-A-2-242) 

According to explanation of above commentary, a virtuous meditator who reaches to 
this stage of knowledge of Cause and Condition is impossible to reach woeful existence 
patisandhi really. The disaster of woeful existence in rounds of rebirth is, actually, very 
difficult to overcome. Every virtuous wise person with foresight has to endeavour to acquire 
this kind of dhamma with full of efficiency to escape from the disaster of this kind during 
encountering with this noble admonishment of the Supreme Buddha really. 

The function of extinguishing is the most important obligation for the man whose 
head is bumt by fire and for the man with sarong which is burnt by fire. Actually the function 
of extinguishing for the fire of hell called self-identity view is more important than those 
functions of extinguishing on fire of head and sarong. The Supreme Buddha admonished that 
those men should extinguish the fire of hell called self-identity view beforehand. 

If one considers on some Connected Discourses (Samyutta Nikdya), Chiggalayuga 
Suttanta (Sam-3-397) in which simile of blind sea turtle and yoke is preached, he can know 
the fact the woeful existence of rounds of rebirth is worth saying as presence of entrance only 
but not exit; it is worth saying as presence of path of go down only but not path of upwards; it 
is worth saying as presence of path of sinking down only but not path of Aoating. 

(the Most Yenerable Ledi Sayadaw) 
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Change of future existence_ 

If the righteous meditator is the person with vehiole of samatha and has got any kind 
of full absorption concentration, such as the fourth absorption of mindfulness of breathing 
etc, some actions {=kamma) of Sensual Sphere which have opportunity to give rise to occur 
future pafisandhi previously, usually withdraw after that full concentration is attained. It is 
because those kinds of full absorption concentration are heavy action (garuka kamma) which 
can produce its result beforehand. However, only when the righteous meditator can develop 
that absorption not to fall back at the moment adjacent to death through attaining any kind of 
quality of absorption, viz., superior, middle or inferior kind, and only in the presence of 
heartfelt desire to brahma’s life through either underlying tendency element or emerging in 
the continuity of mentality called pariyuffhdna in himself, the heavy action called that full 
absorption concentration can produce aggregates called brahma’s life. 

Absorption dhammas and ripassand knowledge are reciprocal beneriting dhammas 
and the former can be stable and rirm due to the latter (ripassand knowledge). Therefore the 
righteous meditator should like to enter into acquired full absorption concentration frequently 
with heartfelt desire to attain brahma’s life (=brahma’s five aggregates). Arier emerging 
from that absorption he must keep in mind both mental dhammas which are led by 
ignorance-craving-clinging with wishing for brahma’s life, and wholesome formation 
dhammas which are acquired full absorption concentration dhammas and efficiency of 
action. 

Arier that efficiency of action (kamma) is kept in mind successfully he must foresee 
future brahma’s five aggregates which will be produced by that efficiency of action. 

Unless this method is successful, he must keep in mind corporeality-mentality until 
the period adjacent to death of present life again. Then he must scrutinize the object of 
emblem produced by efficiency of those wholesome formation-action of full absorption 
concentration which appears at the period adjacent to death. If that heavy action is a real 
effective action for future pafisandhi, the object of emblem of action called kamma nimitta 
which may be either as sign of full concentration of mindfulness of breathing or as white 
kasina, will appear in the mind-door. At that time he must scrutinize ignorance-craving- 
clinging-formation-action and then he must foresee rine material brahma’s five aggregates 
which are produced by that lofty action (=heavy action = full absorption action). Arierwards 
he must continue to keep in mind causal and resultant dhammas. 

146 


In accordance with the explanation, “rupaloke pana ghdnadittayam natthi.” 
(Abhidhammattha Sangaha), There is no transparent element called nose-clear-sensitivity, 
tongue-clear-sensitivity, body-clear-sensitivity in the rine material sphere. Nose-door- 
cognitive process, tongue-door-cognitive process and body-door-cognitive process never 
arise in those beings of rine material sphere. Registering consciousness never fall in the 
remaining cognitive processes which arise in those beings. The righteous meditator should 
try to understand clearly. 
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Fine material Sphere-(16) Planes 

There are (16) planes in Fine material sphere, viz, 

(1) Three kinds of First jhdna plane are the Realm of Brahma’s Retinue (brahmapdrisajjd), 
The realm of Brahma’s Ministers (brahmapurohitd), the Maha Brahma Realm 
(mahdbrahma); 

(2) Three kinds of Second jhdna plane are Minor Lustre (paritdbhd), Infinite Lustre 
(appamdnabhd), Radiant Lustre (dbhassard); 

(3) Three kinds of third jhdna plane are minor Aura (parittasubhd), Infinite Aura 
(appamdna subhd), Steady Aura (subhakinhd); 

(4) Seven kinds of fourth jhdna plane are Great Reward (rehapphala), the realm of Non- 
percipient beings (asannasatta) and five kinds of Pure Abodes (subbhdrdsa). 

Five Realms of Pure Abodes_ 

There are five Realms of Pure Abodes, viz., the Durable Realm (avihd), the Serene 
Realm (atappd), the Beautiful Realm (sudassd), the Clear-sighted Realm (sudassi), The 
Highest Realm (akaniffha) where thorough purified Non-retumees and Arahants only exit 
but not any worldling being (puthujana satta). 

Slight (paritta)- Middle (majjhima)- Superior (panlta) 

These four kinds of dhammas, viz., 

1. desire called chanda 

2. consciousness called citta 

3. energy called rlriya 

4. wisdom called vTmamsa, are called chief dhammas (adhipati dhamma). During 
endeavouring wholesome deeds like full absorption these four kinds of dhammas are 
worth designating as chief in the continuity of mind which is cultivating actions in that 
way. If any kind of these four dhammas becomes powerful, it can be said the chief 
dhamma exists in the continuity of mind of that meditator. 

During endeavouring to attain absorption (jhdna) desire, consciousness, energy and 
wisdom dhammas are also associating with that absorption really. It is natural fixed law to 
occur the chief for any kind of associating dhammas called desire, consciousness, energy, 
wisdom. If that dhamma which is deserving to occur as chief is inferior in efficacy, it is the 
slight absorption (paritta jhdna) while the middle in efficacy is called the middle absorption 
(majjhima jhdna), the superior in efficacy is called the superior absorption (panTta jhdna). 

1. If one develops the first absorption of fine material sphere wholesome deed in order to 
become slight absorption, that wholesome action called the slight absorption gives rise to 
occur the first absorption consequence in the Realm of Brahmd^s Retinue; if he develops 
the middle absorption, it gives rise to occur the first absorption consequence in the Realm 
of Brahma’s Ministers; if he develops the superior absorption, it gives rise to occur the 
first absorption consequence in the Mahd Brahma Realm respectively. 
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2. If one develops the second and third absorptions in the aspect of pentad method, if he 
develops the second absorption, in the aspect of tetrad method in order to become slight 
absorptions, those wholesome actions called the slight absorption gives rise to occur the 
second absorption consequence and the third absorption consequence, in the aspect of 
pentad method; and it gives rise to occur the second absorption consequence, in the 
aspect of tetrad method, in the Realm of Minor Lustre; if he develops those absorptions in 
order to become middle absorptions it give rise to occur its consequences in the Realm of 
Infinite Lustre; if he develops those absorptions in order to become superior ones, it gives 
rise to occur it’s consequence in the Realm of Radiant Lustre respectively. 

3. If one develops the fourth absorption, in the aspect of pentad method; if he develops the 
third absorption, in the aspect of tetrad method, in order to become slight absorption, 
those wholesome actions called the slight absorption gives rise to occur the fourth 
absorption consequence, in the aspect of pentad method; and it gives rise to occur the 
third absorption consequence, in the aspect of tetrad method, in the Realm of Minor Aura; 
if he develops those absorptions in order to become middle absorption, it gives rise to 
occur its consequences in the Realm of Infinite Aura; if he develops those absorptions in 
order to become superior ones, it give rise to occur its consequences in the Realm of 
Steady Aura respectively. 

4. If one develops the fifth absorption, in the aspect of pentad method; if he develops the 
fourth absorption, in the aspect of tetrad method, those wholesome actions give rise to 
occur the fifth absorption consequence, in the aspect of pentad method; it gives rise to 
occur the fourth absorption consequence in the Realm of great Reward. 

5. If one develops that fifth absorption or fourth absorption in order to become the practice 
of disugusting on mind and mental concomitants (sahhaviragabhavana), that wholesome 
action gives rise to occur corporeal patisandhi in the Realm of Non-percipient beings. 

6. Noble-Ones called Non-returnees who have got the fifth absorption or the fourth 
absorption, in the aspect of tetrad method are possible to attain patisandhi in any kind of 
five Realms of Pure Abodes, if they have desire to exist those realms. In the aspect of 
pentad method, that fifth absorption wholesome deed, or in the aspect of tetrad method, 
that fourth absorption wholesome deed, gives rise to occur the fifth absorption 
consequence or the fourth absorption consequence in any kind of five Realms of Pure 
Abode respectively. As Sahampati Brahma, if he wants to exist in the first jhdna plane, 
he has got possibility to arise in that plane. A brahma called Sahampati was a bhikkhu, 
namely Sahaka who had attained the Noble Pruit-Knowledge of Non-returnees under the 
Noble Admonishment of the Supreme Buddha called Kassapa. He developed the first 
absorption in order to become superior kind, resulting in existing in the Maha Brahma 
Realm where is the most superior one in the Pirst jhana plane. (Sam-A-1-182, Sam-3- 
214) 

The virtuous meditator has to keep in mind which kind of absorption gives rise to 
occur its consequence dhamma by considering on the quality of his acquired absorption, 
slight or middle or superior kind exactly. 

dnehjdbhisahkhdra (unshakable formation)_ 

If the virtuous meditator has got immaterial absorptions, he should like to wish to 
become immaterial brahma’s life. However this way of discerning is not essential to be 
performed, if he has no desire to reach Immaterial Sphere. Only when he has heartfelt desire 
to reach Immaterial Sphere (=if ignorance-craving-clinging are present apparently in his 
continuum), he must perform this way of disceming. If those defilement round dhammas are 
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present in him, he has to enter any kind of acquired immaterial absorptions frequently. After 
emerging from that absorption, he must keep in mind ignorance-craving-clinging-formation- 
action again. The causal and resultant dhammas must be kept in mind by scrutinizing 
relationship between that immaterial wholesome deed called unshakable formation and four 
kinds of mental aggregates existing in the Immaterial Brahma’s life. Only continuity of 
consciousness of mind-door cognitive process without registering consciousness always 
arises in that Immaterial Sphere by separation of life-continuum sometimes. One should keep 
in mind that phenomena by seeing with the help of penetrative knowledge. The boundless 
space absorption (akdsdnancdyatana jhdna) wholesome action gives rise to occur boundless 
space consequence patisandhi in the Realm of Boundless Space and so forth. 

(Notes:_Four kinds of woeful existences and seven kinds of sensual joyful existences are 

not presented because those are already mentioned clearly.) 
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Towards further future from future_ 

After keeping in mind causal and resultant dhammas of the first future life the 
righteous meditator has to keep in mind corporeality-mentality of that first future life until 
death consciousness again. During discerning in that way the object of impulsion adjacent to 
death of the first future life must be kept in mind carefully because it is the object of emblem 
produced by action (kamma) which will give rise to occur consequence round dhammas, 
patisandhi five aggregates etc,of the second future life. 

If the righteous meditator is a person who can terminated the joumey of rounds of 
rebirth in the first future life only, those various objects of emblems will never appear in 
impulsions adjacent to death really. Those impulsions adjacent to death together with 
continuity of consciousness of mind-door-cognitive process before impulsions adjacent to 
death will take the object of nature of cessation of conditioned things. 

If the righteous meditator sees any kind of three objects called action-emblem of 
action- emblem of destination (kamma-kamma nimitta-gati nimitta) which appear in the 
period adjacent to death of the first future life, he must scrutinize the action which will give 
rise to occur its consequence. Afterwards both ignorance-craving-clinging and formation- 
action, which had arisen in the continuity of corporeality-mentality of himself during 
performing that action, must be kept in mind. Causal and resultant dhammas must be kept in 
mind continuously by seeing five aggregates of the second future patisandhi which will be 
produced by those ignorance-craving-clinging-formation-action. During discerning in that 
way if the light of wisdom is gradually faded out, the righteous meditator has to develop 
concentration again. When the efficiency of light of wisdom becomes powerful conditioned 
things must be kept in mind again. Causal and resultant dhammas of successive future lives 
must be kept in mind by following this example. The righteous meditator will see any future 
life at which resultant dhammas called five aggregates are completely ceased due to 
complete cessation of causal dhammas called ignorance-craving-clinging-formation-action. 

Some virtuous meditators usually see their termination of jouneyof rounds of rebirth 
within the first or second future life while the fourth or fifth future life for some deditators. 
Some meditators, however, see their final existences in any of present life or the first future 
life or the second future life depending on their inner desire. Those persons can be designated 
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as false final existence owners (pacchima bharika) as a married couple called Mahadhana, a 
son of wealthy person and wife. 

The hermit called bodhisatta Sumedhd had also got matured seeds of perfection 
(paramita) for attainment of Pruit-Knowledge of Arahant, if he desired it in that life. He was 
inclusive in the kind of ugghatitannu persons who can get the Pruit-Knowledge of Arahant 
after listening an half or a verse relating to dhamma with Four Noble Truths. 
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However bodhisatta hermit abandoned the Eternal Peace called nibbdna which was 
lying within his reach and strove to gain the Knowledge of Omniscience for four asankheyya 
and hundred thousands worlds times. These kinds of olden days examples are noticeable fact 
relating to way of disceming on causal relationship of future lives. 

If the righteous meditator can see the nature of complete cessation of resultant 
dhammas without reappearing in future through the Path-Knowledge of Arahant which 
eradicates completely causal dhammas, he can discem the principle of dependent-origination 
in reverse order (patiloma paticca samuppdda) in which the phenomenon of complete 
cessation of conditioned things without reappearing in future due to complete cessation of 
ignorance without reappearing in future was preached by the Supreme Buddha, according to 
the Pali text, ''avijjdyatveva asesa virdganirodhd sankhdranirodho", with the help of 
vipassand knowledge. At that time, according to the Mindfulness Eoundation Sutta in which 
the Supreme Buddha preached that ‘'vayadhammdnupassT vd kdyasamim vihdrati” etc, these 
following phenomena, 

1. how resultant dhammas called kdyavedana-citta-dhamma (bodily constituents-feeling- 
comciomntss-dhamma) cease due to complete cessation of causal dhammas called 
ignorance-craving-clinging-formation-action etc, and 

2. the perishing phase (bhangakkhana) of kdya-vedana-citta-dhamma, can be discerned 
continuously. The righteous meditator should like to discem continuously causal and 
resultant dhammas of future final existence at which cycling wheel of dependent- 
origination ceases completely in order to attain ability to discern in that way really. 

An opportunity which is very difficult to get_ 

Ability to foresee the future period at which cycle of rounds of rebirth will be stopped 
and ability to practice for oneself in that way is an opportunity during encountering with the 
Noble Admonishment of the Supreme Buddha only. 

Those virtuous persons who have seen penetratively various experiences of woeful 
and joyful existences along with the past rounds of rebirth during which they felt variegated 
suffering usually have heartfelt desire to terminate the joumey of rounds of rebirth really. 
When they know the exact time of termination of joumey of rounds of rebirth they abate and 
disappear completely tiredness and they are very glad with blooms of pleasurable interest. At 
that time worries for the fire of birth, fire of ageing etc, which always bum in the continuum 
of themselves are extinguished really. 
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If that virtuous meditator can perfomi ripassand practice by generalizing on three 
characters called anicca, dukkha,anatta on five aggregates, causal and resultant dhammas 
occurring in successive future lives, his vipassand knowledge will be able to break down 
obsession of craving, obsession of conceit, obsession of wrong views on those future five 
aggregates, causal and resultant dhammas. If he can practice in order to cease completely 
those obsessions on both future existences, past five aggregates and present five aggregates, 
he can terminate the joumey of rounds of rebirth in this very life really. Therefore five 
aggregates, causal and resultant dhammas occurring in three periods called past, future, 
present are essential to be discemed as objects of ripassand knowledge. 

Special instruction_ 

In the stage of knowledge of Cause and Condition, after the righteous meditator keeps 
in mind causal and resultant dhammas occurring in three periods called past, future, present 
through only this fifth method of disceming on dependent-origination, he has to keep in mind 
those conditioned things called corporeality-mentality-cause-result by means of 
characteristic-function-manifestation-proximate cause (lakkhana-rase-paccupaffhdna- 
padaffhdna) again and then if he wants to change ripassand practice, it is available for him. 
If the righteous meditator wants to discem conditioned things through the first method of 
discerning on dependent-origination again, it is available for him. With regarding to some 
practicing meditators who want to swim the sea of dependent-origination with the help of 
penetrative knowledge, the first method of discerning on dependent-origination will be 
presented continuously. 
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Verses of Maghadeva number 281,289,291 and 319. Verse numbers 291 and 319 
have already been translated in Volume (5) page 329. 

Dependent-Origination Section (A) finished 


namo tassa bhagavato arahato sammasambuddhassa 
DEPENDENT-ORIGINATION (PART - B) 

THE EIRST METHOD OF DEPENDENT-ORIGINATION 

2.1 Discerning on Dependent-Origination in order (anuloma paticcasamuppdda) 

2.1.1 The Ignorance (avijjd) 

Now it would be continued to present how to discem Dependent-Origination in order 
called the first method of Dependent-Origination. - 

In the aspect of suttanta (indirect method), the nature which is capable of concealing, 
weaving webs and knotting not to be known and seen the Four Noble Truths called dukkha 
sacca, samudaya sacca, nirodha sacca, magga sacca, or each specific character of various 
ultimate elements which is belonging to Four Noble Truths, is called the ignorance (avijjd). 

In the aspect of abhidhamma (direct method), the nature which is capable of 
concealing, weaving webs and knotting not to be known and seen on each specific character 
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of various ultimate elements belonging to eight kinds of situations, viz. Four Nobie Truths 
(4); those aggregates-eiements-bases (khandhd-dhdtu-dyatana) of the past caiied pubbanta; 
those aggregate-eiements-bases of the future caiied aparanta; those aggregates-eiements- 
bases of the past and future caiied pubbantdparanta; and those uitimate beionging to the 
doctrine of Dependent-Origination, is caiied the ignorance (avijjd). (Abhi-A-2-13l, Vs.2-161) 
paramatthato avijjdmdnesu itthipurisddJsu javati, vijjamdnesupi khandhddlsu na 
javatJti avijjd. apica cakkhuvihhdnddmam vatthdrammandnam fd paficcasamuppdda- 
paficcasamuppanndnahca dhammdnani chddanatopi avijjd. (Vs.2-157-158) 

Due to abiiity to occur in the concept (pahhatti), such as woman, man etc, which is 
absent in the aspect of the uitimate sense but inabiiity to occur in those doctrines, such as 
aggregates-eiements-truths-Dependent-Origination etc, which are apparentiy present in the 
aspect of uitimate sense, it is caiied the ignorance (avijjd). (It means that it is wrong knowing 
as man, woman, etc in reverse situation but not knowing as aggregates-bases-eiement-truths- 
Dependent-Origination etc.) 

In other words - due to occurrence of ability to conceal not to know the speciric 
characters of those ultimate dhammas correctly, viz., physical bases and objects of those 
dhammas, seeing-consciousness etc, as "this is the corporeal dhamma of physical base of 
mind", "this is the object dhamma"’ etc; the causal dhamma called paficcasamuppdda, the 
ignorance etc; and the resultant dhamma called paficcasamuppanna, aging (jard), death 
(marana) etc; it is designated as the ignorance (avijjd). 
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2.1.2 The cause of ignorance (avijjd) 

avijjdsamuadayd dsavasamudayo. Avijjdnirodhd dsavanirodho. (M.1.67) 

dsavasamudayd avijjdsamudayo. dsavanirodhd avijjdnirodho. (M.1.68) 

avijjdsamudayd dsavasamudayo. (DT.11.26, Sam.1.246) 

dsavasamudaydti ettha pana kdmdsavabhavdsavd sahajdtddivasena avijjdya 
paccayd honti. avijjdsavo upamssayavaseneva. pubbuppannd cettha avijjd avijjdsavoti 
veditabbo. sd apardparuppanndya avijjdya upanissayapaccayo hoti. (M.A.1.229) 

avijjdsamudaydti ettha avijjdkdmdsavabhavdsavdnam sahajdtddivasena paccayo 
hoti. avijjdsavassa upamssayavaseneva. apardparuppannd cettha avijjd avijjdsavoti 
veditabbd. pubbuppannd avijjdyevassa apardparuppannassa avijjdsavassa upanissaya 

paccayo hoti. _ pa _. ayam vdro yd esd paficcasamuppddapadesu jeffhikd avijjd, 

tassdpi paccayadassanavasena vutto. evam vuttena vdrena samsdrassa anamataggatd 
sddhitd hoti. kathanf! dsavasamudayena hi avijjd samudayo. avijjdsamudayendpi 
dsavasamudayo. evam dsavd avijjdya avijjdpi dsavdnam paccayoti katvd pubbatofi na 
pahhdyati avijjdya. tassd apahhdyanato samsdrassa anamataggatd siddhd hotiti. 
(M.A.1.229) 

dsavasamudayendti atltabhave dsavdnam samudayena etarahi avijjdya samudayo. 
etarahi avijjdya samudayena andgate dsavasamudayoti evam dsavd 
paccayapaccayuppannakabhdvena apardparam pavattamdnam ddikofiabhdveneva 
tannimittassa samsdrassa ddikoti abhdvato anamataggatd siddhi veditabbd. (MTi.1.327) 

Due to occurrence of the ignorance, cankers (dsava) arise; due to cessation of the 
ignorance, cankers cease. -" same”-. Due to occurrence of cankers, the ignorance arises; due 
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to cessation of cankers, the ignorance ceases. (M-l-67, 68) 

The meaning of this Pali Quotation is as follows: - 

Due to occurrence of cankers in the previous existence, the ignorance arises 
apparently in the present existence. Due to obvious arising of the ignorance in the present 
existence, cankers will be occurred apparently in the future one. In turn, due to cessation of 
the ignorance, cankers cease; due to cessation of cankers, the ignorance also ceases. 

Thus, if those ignorance and cankers would be occurred alternatively as causes and 
results, there is no beginning of extremity called adikoti. Due to occurrence of absence of 
beginning extremity of those ignorance and cankers in that way, there if no beginning of 
extremity of cycle of Dependent-Origination (pficcasamuppdda) which has fundamental 
factors called those ignorance and cankers. It should, therefore, be known the fact that it 
would be finished to say the nature of unknown beginning of rounds of rebirth (samsdra) by 
insight knowledge indeed. 
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2.1.3 The meaning of dsava (cankers) 

1. kdmdsava - 

It is the craving (tanha) which is highly attached on sensual objects. In the aspect of 
abhidhamma, it is a mental concomitant called 'greed (lobha)' consisting in eight kinds of 
consciousness rooted in greed. It is the nature of greed on various sensual objects of living or 
non-living things found in 31 realms indeed. 

2. bhavdsava- 

The term bhava means absorptions of world of form (rupa jhdna) and formless world 
(arupa jhdna), and the resultant of those absorptions. Therefore, bhavdasava means 

the attachment on those existences. ,It is the mental concomitant called 'greed (lobhd)' 
associating with four consciousness without wrong view (diffhigatavipayutta citta). All kinds 
of greeds, except ^^arasara, are called ^amasara indeed. 

3. diffhdsava - 

It is obsession on various wrong views (micchd diffhi). It is the mental concomitant 
called wrong view (diffhi) associating with four consciousness with wrong view which is 
rooted in greed (diffhigatasampayutta citta). 

4. avijjdsava - 

It is the ignorance (avijjd). It is the mental concomitant called delusion (moha) 
associating with 12 kinds of unwholesome consciousness (a-kusala cittaj. 

These cankers called greed-wrong view-delusion, due to presence of the meaning that 
it is strongly embedded in the aggregates (khandha) along with the infinite rounds of rebirth, 
are designated as dsava. 

In other words, these cankers called greed-wrong view-delusion, due to occurrence of 
the same as long lasting fermented wine, are designated as dsava, by means of a preaching 
methodology called sadisupacdrd (same condition). 

In this world long lasting fermented wine cause drunkenness for every consumer. The 
drunken person usually commits illegal or bad conduct without perspectives on advantages 
and disadvantages, with the result that he usually faces with various kinds of sufferings. 
Unless those kinds of sufferings would be encountered, he will be blamed by wise and noble 
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persons, the Buddha etc. 

Similarly, those cankers called greed-wrong view-delusion which are embedded in the 
body of worldly persons for infinite rounds of rebirth, cause narcotization of them when those 
are active. It makes them crazy persons. Due to presence of these cankers called greed-wrong 
view-delusion, all beings dare to do misconducts, resulting in occurring in four woeful 
existences consequently. Although they can avoid sufferings due to presence of immature 
stage of the resultant dhamma of those unwholesome deeds, they were blamed by wise and 
noble persons, the Buddha certainly. Because greed-wrong view-delusion are similar to long 
lasting fermented wine, these are designated as dsava in term of metaphorical usage, 
'sadisupacdrd' (= same condition). 
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In other words, those cankers called greed-wrong view-delusion are capable of taking 
the object up to the highest realm called neither-perception-nor-non-perception in the aspect 
of realm while those are capable of taking the object up to mind moments, gotrabhu (Trans- 
lineage), roddna, which are just before the noble Path-Knowledge and parikamma 
(preliminary) which is just before the noble-Pruit-Knowledge. That ability to take the object 
means the fact that it is capable of infiltrating, leaking up to the realm of neither-perception- 
nor-non-perception and up to gotrabhu (voddna, parikamma). Then it can be designated as 
dsava. It means that as the pus leaks out of wound (abscess) those loathsome pus of 
defilements called greed-wrong view-delusion leaks out of six doors, eye-door etc. 

Among these four kinds of dsava dhamma, the greed called kdmdsava, bhavdsava 
can be occurred within one mind moment, associating with the ignorance (= delusion) called 
avijjdsava. It refers to delusion (moha) which is associating with those consciousness rooted 
in greed, as in two groups, viz., greed-wrong view (lobhadiffhi) and greed-conceit 
(lobhamdna). When the greed occurs, the delusion (moha) which is capable of concealing 
faults is also included in that mind moment. That delusion is capable of concealing faults of 
impermanence, suffering, change and alteration (viparindma) of ultimate elements consisting 
in those existences of sensuous sphere, material and fine-material spheres. If the attachment 
is so strong and powerful, those faults can not be seen easily. Thus the greed (lobha) called 
kdmdsava, bhavdsava benefits the ignorance called avijjdsava by means of compatibility 
condition {sahajdta paccaya). 

Then the ignorance can be occurred by preceding avijjdsava. That preceding 
ignorance benefits succeeding ignorance by means of great dependence condition 
(upanissaya paccaya). 

Then in the phrase, "due to occurrence of the ignorance, cankers arise", it means that 
the ignorance benefits the greed which strongly attach on various existences by means of 
compatibility condition (sahajdta paccaya). Preceding ignorance benefits succeeding 
avijjdsava by means of determinative dependence condition (upanissaya paccaya) 
successively. 

Due to incapability to know and see the real nature of the ultimate dhamma called 
mass of corporeal dhamma, mass of mental dhamma, mass of corporeal and mental 
dhamma, which are existing in sensual sphere, material sphere and fine-material sphere; due 
to incapability to know and see general characters called impermanence (anicca), suffering 
(dukkha), non-self (anatta) of those ultimate dhamma as they really are; due to presence of 
ignorance which cause wrong knowing as man, woman, person, being, human-being. 
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heavenly being, brahma, etc, the greed called kamasara, bhavdsava becomes stronger and 
powerlul in successive existences. 

Then successive ignorance can be occurred depending upon one kind of ignorance. 
Before it is unable to see the real nature of corporeality and mentality up to the field of 
ultimate reality, one mass of corporeality and mentality has been known wrongly as "mother" 
for one time. Whenever that mass of corporeality and mentality which is designated as 
"mother" is found, wrong knowing as "mother" is occurred again and again. One mass of 
corporeality and mentality has been known as 'Tather" for one time. Whenever that mass of 
corporeality and mentality which is designated as "father" is found, wrong knowing as 
"father" is occurred again and again, etc. It should be understood in this way. 
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Then depending upon the ignorance which conceal the Four Noble Truths but 
misunderstand as man, woman, person, being, human being, heavenly being, brahma etc, the 
wrong view that "all beings together with the world are created by mahdbrahma", etc which 
is called diffhdsava can be proliferated. This is how dsava dhammas (cankers) can be 
occurred by the ignorance. 

Those lessons that due to occurrence of cankers, the ignorance arises; - "same"- due to 
occurrence of the ignorance, cankers arise, had been preached in order to show the significant 
role of the ignorance as a fundamental cause of Dependent-Origination. By means of this 
lesson preached in this way it had been finished to say the nature of unknown beginning of 
rounds of rebirth by insight knowledge. How it is finished - 

If it can be taken into heart that "due to occurrence of cankers, the ignorance arises; 
due to occurrence of the ignorance, cankers arise", the beginning extremity called pubbakofi 
of the ignorance becomes unapparent. Due to presence of unapparent beginning of extremity 
of that ignorance, it had been finished to say the nature of unknown beginning of rounds of 
rebirth by insight knowledge. This is the meaning of above Pdli Quotations found in 
commentary and sub-commentary. 

2.1.4 Eurther explanations 

In the preaching methodology of Dependent-Origination and how causes and results 
cycle, it had been preached on the ignorance as the beginning of cycle and then those 
sufferings, birth, aging-death, sorrow, lamentation, suffering, mentally disagreeable, woe, 
(jdti-jardmarana-soka-parideva-dukkha-domanassa-updydsa) were emphatically preached 
as significant sufferings. If those dhammas, ignorance, kamma-fom\axon (sahkhdra) etc, are 
counted together, there is no person, being, human being, heavenly being, brahma, but only a 
mass of corporeality and mentality which can be designated as causes and results. The 
meditator must discem in order to see those masses of corporealities and mentalities by 
insight knowledge. If he is able to see the fact that there is only cause and result (= masses of 
corporeality and mentality) in three periods called past, future, present, by penetrative 
knowledge called sammddiffhi ndna, those significant sufferings called birth, aging-death, 
sorrow, lamentation, suffering, mentally disagreeable, woe, can be seen in those cycles of 
causes and results. At that time it is roughly obvious in his knowledge that causes and results 
(all kinds of corporealities and mentalities) are only masses of sufferings indeed. 

In order to obtain succeeding masses of corporealities and mentalities, kamma- 
formations are performed previously through various sufferings. Those persons who want to 
obtain corporealities and mentalities occurring in superior existences of rounds of rebirth 
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must cultivate wholesome deeds called charity, virtue, meditation practices. Donation can 
impoverish a wealthy person within one day. Then various kinds of physical and mental 
sufferings must be invested in order to obtain donated materials (danaratthu). During the 
cultivation of virtue is performed both bodily and verbal actions must be very restrained. 
Those physical and mental sufferings, such as hunger etc, must be invested. During the 
cultivation of the meditation practice is performed those physical and mental sufferings 
mentioned previously can not be avoided, and furthermore it must be endeavoured with both 
physical and mental strenuous efforts (kdyikarTriya cetasikarTriya). Thus it is very obvious to 
know and see the fact that during cultivation of charity, virtue, meditation practices, both 
physical and mental sufferings are unavoidable investments for every meditator in this very 
life. This is how various sufferings are unavoidable situations in the field of ignorance and 
kamma-foxmaXion, indeed. 
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Depending upon the ignorance, those sufferings of kamma-formatwns are cultivated 
and then because of those kamma-foxmaXiom, resultant dhammas, the consciousness of 
process of NONE * (vihhdn), mentality- 

* "patisandhi is most frequently translated as reincarnation or rebirth. In Pdli English 
Dictionary it is translated as reunion (of vital principle with a body), reincarnation, 
metempsychosis etc. 

The meaning of reincamation is explained in The American Heritage 
Dictionary of the English Eanguage as follows: - 

re.in.car.na.tion - n. 1. Rebirth of the soul in another body. 2. A reappearance or 
revitalization in another form; a new embodiment. 

The meaning of rebirth is explained in that Dictionary as follows:_ 

re.birth - n. 1 .A second or New birth; reincarnation. 2. A renaissance; a revival 
Therefore both two words, reincarnation and rebirth, have the same meaning and are 
not appropriate terms for the real meaning of patisandhi. According to the philosophical 
doctrine of the Buddha, there is no soul nor self (atta) which is indestructible one. The real 
meaning of patisandhi is the process of newly occurrence of next existence (NONE), in the 
aspect of conventional reality (rohdra sacca). In this book, therefore, it will be applied on 
translation of "patisandhi", as "process of NONE", in order to be easy understood as a 
personal communication index (PCI). 

Similarly the following terms will be applied as PCI. 
kammaja rupa, corporealities produced by kamma (CPK) 
cittaja rupa, corporealities produced by mind (CPM) 
utuja rupa, corporealities produced by temperature (CPT) 
dhdraja rupa, corporealities produced by nutriment (CPN) etc. 


corporeality (ndma-rupd) etc, occurs apparently for adjacent existence. If a being had been 
cultivated unwholesome kamma formations, those unwholesome kamma formations throw 
the continuum of corporeality and mentality of that being to woeful existence (apdya). Those 
resultant dhamma, consciousness of process of NONE, mentality-corporeality, bases, 
contact, feeling etc, had been occurred in the woeful existence where is full of sufferings. 

Not only the realm of woeful existence but also the realm of human being which had 
been attained by wholesome kamma formations is full of sufferings, called birth, aging- 
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death, sorrow, lamentation, suffering, mentaiiy disagreeabie, woe etc. Even the supreme 
reaims of heaveniy beings and brahma must aiso face with the suffering of change and 
aiteration caiied riparinama dukkha at the end of existence reaiiy. 

Thus there is nothing free from suffering and pure happiness in 3i reaims. Due to 
overwheiming of three kinds of sufferings, i.e., suffering of formation and change {sahkhdra 
dukkha), reai suffering (dukkha dukkha), suffering of change and aiteration (viparindma 
dukkha), it had been preached that "keralassa dukkhakkhandhassa samudayo hoti (= it is 
iack of happiness but reai masses of sufferings). 

1. Due to occurrence of reai suffering both naturaiiy and nameiy, these two kinds of 
feeiings, i.e., bodiiy disagreeabie feeiing (kdyika dukkha redand) occurring in body 
associated with body-consciousness with disagreeabie feeiing; and mentaiiy disagreeabie 
feeiing (domanassa redand) associated with two consciousness rooted in hate, are caiied 
dukkha dukkha. The heii (niraya) is the apex of those reaims which are fuii of those dukkha 
dukkha. 

2. Due to cause of change and aiteration, the agreeabie feeiing (sukha vedand) is caiied 
riparindma dukkha. 

3. Due to occurrence of being oppressed continuousiy by arising and passing away, both 
the feeiing of neutraiity (upekkhd redand) and aii kinds of sahkhdra dhamma existing in 
three reaims caiied kdma rupa arupa, are caiied sahkhdra dukkha. (Abhi-A-2-88) 

Because it had been preached the ignorance as the beginning whiie sorrow, etc, as the 
end, resuiting in scrutinizing that whether the ignorance occurs without any cause, it had been 
answered that it is occurred by dsava (cankers). Then the cycie of iife ends as sorrow, 
iamentation, suffering, mentaiiy disagreeabie, woe, and it is questionabie that whether the 
cycie of iife ends at woe (updydsa). The answer is as foiiows:_ 

2.1.5 Sorrow etc. 

Those dhammas, sorrow, mentaiiy disagreeabie feeiing and woe, are aiways 
associating with consciousness rooted in hate (dosa mula) reaiiy. Therefore, whenever those 
sorrows, mentaiiy disagreeabie feeiing and woe occur, the deiusion caiied the ignorance 
(avijjd) associates with those dhammas. (See Tabie of mind and mentai concomitants, 
ndmakammatthdna, Yoiume 2.) 
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For instance, if sorrow, mentaiiy disagreeabie feeiing and woe wouid be occurred 
depending upon son, the wrong knowing as son (= the ignorance which is incapabie of 
knowing as masses of corporeaiity and mentaiity) is aiso associated. If sorrow, mentaiiy 
disagreeabie feeiing and woe wouid be occurred depending upon goid-money etc, the wrong 
knowing as 'goid-money' etc, (= the ignorance which is incapabie of knowing as group of 
corporeai units caiied pure octads) is aiso associated. It shouid be understood in this way. 

Then iamentation caiied parideva usuaiiy occurs in the continuum of a person who 
has ignorance which is incapabie of seeing correctiy up to the uitimate nature of sahkhdra 
dhammas (= corporeaiity, mentaiity, causes and resuits). If iamentation wouid be occurred 
depending upon son or goid-money, the wrong knowing as son or goid-money, which is so- 
caiied, the ignorance is aiso associated. 

Then the suffering caiied dukkha which is presented adjacent to parideva is 
disagreeabie feeiing associated with touching-consciousness (kdya vinndna). The ignorance 
cannot associates directiy that touching consciousness. However if mentaiiy disagreeabie 
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feeling would be occurred by means of unwise attention on that bodily disagreeable feeling 
for a person with the ignorance, the ignorance always associates beforehand and later mind 
moments in him. A person feels a much greater weight of responsibility for dependants. A 
person feels a much greater weight of responsibility for gold-money. A person feels a much 
greater weight of responsibility in order to attain the life of human being and heavenly being. 
For those persons with the ignorance who have unwise attention, the ignorance which is 
wrong knowing as dependants, gold-money, the life of human being, the life of heavenly 
being, associates beforehand and later mind moments. 

Therefore whenever sorrow, lamentation, suffering, mentally disagreeable feeling, 
woe occur, the ignorance always occurs simultaneously or beforehand and later. If the 
ignorance arises apparently, kamma formation etc always arises as fixed natural law, really. 
It should be recognized on the fact that the cycle of rounds of rebirth never stop but 
repeatedly rounds with the help of ignorance. (See Abhi-A.-2-179; Vs.2-211) 


2.1.6 The causes of arising of sorrow etc 

In this method - if it can be said that "sorrow etc, occur, the ignorance occurs", - it 
will be questionable the fact that "which are causes of occurrence of those sorrow etc?" It is 
right. - Although it had been preached that "due to the cause of birth, aging-death, sorrow, 
lamentation, suffering, mentally disagreeable, woe will be occurred" - those sorrow etc are 
not consequent result of birth but successive result only resulting in reasonable question that 
proximate cause of those sorrow etc. - The answer is as follows:_ 

Because sorrow etc, can usually be occurred by any one of persecutions: persecution 
of facing with suffering called aging-death, persecution of facing with any kind of five forms 
of ruination of loss (byasana): loss of kin (hdtibyasana), loss of wealth or means 
(bhogabyasana), deterioration of health due to illness (rogabyasana), dissolution of probity 
(silabyasana), dissolution of noble concepts (ditthibyasana), either persecution of facing 
with suffering called aging-death or persecution of facing with any kind of ruinations, is the 
proximate cause of sorrow etc. 
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In order to show the ignorance is also included when sorrow etc occurs, it is explained 
the next method as follows:_ 


2.1.7 The answer for next method 
(Abhi-A-2-l79-180; Vs.2-211) 

The Buddha preached that "dsavasamudayd arijjdsamudayo " = due to occurrence of 
cankers, the ignorance arises. Those sorrows etc will be arose due to occurrence of cankers. 
In the discourse of Dependent-Origination, although it had been preached the fact that due to 
occurrence of birth, sorrow, lamentation, suffering, mentally disagreeable feeling, woe arise, 
birth is unavoidable and distant cause in order to occur sorrow etc. The proximate causes to 
occur sorrow etc are cankers actually. 

2.1.8 Occurrence of sorrow etc, due to presence of kdmdsava 
tassa ce kdmaydnassa, chandajdtassa jantuno. 
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te kamaparihayanti, sallaviddhova ruppati. (Khu-1-399) 
kdmato jdyati soko. (Khu-l-45) 

According to these preachings - when those various sensual objects change and alter 
, those beings who desire various living and non-living sensual objects, usually become 
mentally deranged due to penetration of arrows of sorrow etc, as the prey which is shot by 
arrow. The occurrence of sorrow etc, in this case, depends on desire of those living and non- 
living sensual objects, called kdmdsava. If those kdmdsava occur, the ignorance (avijjd) 
which is wrong knowing as son, daughter, wife, grandchild, gold, money etc is also involved. 
Similarly if sorrow etc, occur depending upon those living and non-living sensual objects, 
that ignorance is also involved. Thus if desire on sensual objects (kdmdsava ) is very Strong it 
is unable to see up to the field of ultimate reality of those living and non-living sensual 
objects. It is also incapable of trying to see the ultimate reality of those sensual objects. When 
sorrow etc occurs it is similar way. 

2.1.9 Occurrence of sorrow etc, due to presence of diffhdsava 

tassa aham rupam mama rupanti pariyuffhaffhdyino rupaviparindmannathdbhavd 
uppajjanti sokaparideva dukkhadomanassupdydsd. (Sam-2-3) 

In the continuum of a person who obsesses with diffhdsava as "the corporeality is my 
self, it is my corporeal dhamma", sorrow, lamentation, suffering, mentally disagreeable 
feeling, woe, occur due to any way of change and alteration of corporeal dhamma. In this 
case, corporeal dhamma is strongly obsessed as either "self or "corporeal dhamma of self. In 
the continuum of the person with that obsession, wrong conviction called diffhdsava is 
present really. The nature of wrong conviction on corporeal dhamma as "self, "corporeal 
dhamma of self is called diffhi or diffhdsava, while the nature of wrong knowing on 
corporeal dhamma as "self, "corporeal dhamma of self is called avijjd or avijjdsava, indeed. 
Therefore it should be recognized the fact that both when sorrow etc, occur due to change and 
alteration of corporeal dhamma and when diffhdsava occurs the ignorance which is wrong 
knowing as "self "my corporeality", is also involved in the person with diffhdsava on 
corporeal dhamma. 

PAGE-345 


2.1.10 Occurrence of sorrow etc, due to presence of bhavasava 

yepi te bhikkhave devd dJghdyukd vannavanto sukhabahuld uccesu vimdnesu 
ciraffhitikd, tepi tatthdgatassa dhammadesanam sutvd yebhuyyena bhayam samvegam 
santdsam dpajjanti. (Sam-2-70; Ahg-1-342) 

Bhikkhus ... due to presence of long lasting life expectancy and beautiful appearance 
and staying in supreme edifice for very long time, those brahmas who strongly attach their 
lives and satisfy with bhavdsava, generally used to have fear and great understood (samvega) 
by reasoning impermanence of their lives when they had listened the Buddha's preachings 
related with impermanence, suffering, non-self. (Sam-2-70; Ahg-l-342) 

It should be noticed that in this case, the ignorance which is wrong knowing as 
heavenly beings, Brahma's, is also involved. These Brahma's, are very long lives. They 
become very fearful after they knew themseWes as impermanence by listening the Buddha's 
preachings. Just before heavenly beings are dead, they usually see five kinds of omens 
resulting in great apprehension. As heavenly beings are full of dread and anger because of 
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threatening of death, those Brahma's, also becomes very fearful and great understood at the 
prospect of a continuum of rebirths, similarly. 

2.1.11 Five kinds of omens (pubba nimitta) 

mdld mildyanti, ratthdni kilissanti, kacchehi sedd muccanti, kdye vevanniyam 
okkamati, devo devdsane ndbhiramati. (Khu-1 -247) 

These five kinds: 

1. celestial ilowers become withered, 

2. celestial dressings become dirty, 

3. sweats come through armpits, 

4. the complexion falls into changing for the worse, 

5. heavenly being becomes unpleasant in his edifice, are occurring just before death 
for heavenly beings. (Khu-l-247-Itivuttaka Pdli Text) 
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2.1.12 Occurrence of sorrow etc, due to presence of avijjdsava 

sa kho so bhikkhave bdlo tividham diffhevadhamme dukkham domanassam pafisamvedeti. 
(M-3-202) 

Bhikkhus ... due to presence of avijjdsava, that stupid person with ignorance feels 
these three kinds of feelings: 

1. bodily disagreeable feeling which associates with touching-consciousness, 

2. unprepared mentally disagreeable feeling which associates with two kinds of 
consciousness rooted in hate, 

3. prepared mentally disagreeable 

feeling, in present life. Three causes of 
those three feelings are, 

1 . tassdruppakathdsavana = listening to blaming speech due to presence of misconducts 

and unwholesome deeds, 

2. kammakdranddassana = seeing 32 kinds of tortures 

3. maranakdlakammopaffhdna = appearing of unwholesome kamma object to the mind 

just before death during lying on the couch, explained in Mulafikd-1-125. 

Depending on those three causes during three kinds of disagreeable feelings are felt and 
during committing unwholesome deeds, the ignorance, wrong knowing as "1, other persons" 
etc, involves as a fundamental cause. 

iti yasmd dsavasamudayd ete dhammd honti, tasmd ete sijjhamdnd avijjdya 
hetubhute dsave sddhenti. dsavesu ca siddhesu paccayabhdve bhdvato avijjdpi siddhdva 
hotm. (Abhi-A-2-180; Vs.2-212) 

Thus due to obvious occurrence of cankers, sorrows etc arise apparently. Therefore, if 
it has been finished to occur those sorrows etc, the occurrence of cankers which are causes of 
ignorance, has also been finished. 

As if the area downriver has been Aooded it can be known that upriver had been 
rainy, due to seeing resultant dhammas, sorrow etc, the causal dhammas, cankers can also be 
known by that resultant dhammas, similarly. In this case, the phrase "the occurrence of 
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cankers which are eauses of ignorance has also been finished" refers to capability of knowing 
in that way. 

If the causal dhamma called cankers oceur obviously, it is already finished to occur 
apparently for the ignorance due to the resultant dhamma, the ignorance had been occurred 
apparently. If obvious occurrence of the ignorance will be finished, in tum, kamma 
formations (sahkhdra) occur as a result. Then because of presenee of kamma formations, the 
conseiousness of process of NONE (rihhdna) arises again. Thus there are infinite processes 
of causes and results successively. 

In this way due to oceurrenee of dsava dhammas, the ignorance arises and viee versa. 
When dsava dhammas arise due to presence of ignorance, those eankers, kdmdsava, 
bhavdsava and diffhdsava, ean be oceurred together with the ignoranee, by means of 
compatibility condition (sahajdta paccaya) etc. Due to benefiting faetor of the ignoranee by 
decisive support (upanissaya paccaya), it can be occurred for several mind moments 
separately. During occurring associated with the ignorance, those dsava dhamma benefits the 
ignorance by means of compatibility condition (sahajdta paccaya ) and vice versa. 
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Then if dsava dhammas will be occurred for several mind moments separately due to 
benefiting factor of the ignorance by decisive support (upanissaya paccaya), those dsava 
dhamma belongs to ^aroma-formation (sahkhdra) and becoming process (kammabhava) 
appropriately. Those are unwholesome kamma formations (a-puhhdbhi sahkhdra) and 
unwholesome actions (a-kusala kamma). When those unwholesome kamma formations and 
unwholesome actions occur the ignorance benefits both decisive support and compatibility 
conditions. It means that preceding ignorance benefits succeeding unwholesome kamma 
formations and unwholesome actions by decisive support while associating ignorance within 
one mind moment benefits those unwholesome dhamma by compatibility condition. [It will 
be presented later how the ignorance benefits meritorious kamma-foxmai\on (puhhdbhi 
sahkhdra) and unshakable meritorious kamma-foxmai\ons (dnenjdbhi sahkhdra).] Therefore 
it should be understood the fact that those ignoranee and cankers are gases which are eapable 
of eycling the fen-is wheel of rounds of rebirth without unable to trace beginning and end. 

2.1.13 The reason why it is preached the ignorance (avijjd) as beginning 

If the ignorance arises due to occurrence of cankers, it is reasonable question that why 
it is preached the ignorance as beginning. The ignorance plays significant role in cyclic 
processes (voffa) impelled by the interaction of defilements, deeds and consequences. The 
noble preachings how the ferris wheel of rounds of rebirth cycles is called vaffakathd. The 
ignorance is the most significant fundamental of that vaffakathd. The cause of capable of 
cycling the ferris wheel of rounds of rebirth is the action (kamma) while the ignorance is the 
root of that action (kamma). 

It will be explicit. - When the Buddha preached noble discourse called vaffakathd, he 
preaehed on either the ignorance or the eraving of existence as signifieant fundamental. The 
way of preaehing on the ignorance as significant fundamental is as follows:_ 

“purimd bhikkhave kofi na pahhdyati avijjdya 'ito pubbe avijjd ndhosi, atha pacchd 
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samabhavV ti. erahce tarn bhikkhare vuccati, atha ca pana pahhayati 'idappaccaya 
avijja'ti." (Ang-3-346) 

Bhikkhus ... the beginning extremity of the ignorance is unapparent that - "the 
ignorance had not been occurred previously the reign of this king, the time of this Buddha, 
then it began to occur only after the reign of that king, the time of that Buddha." Thus ... 
bhikkhus ... it can be said the unapparent occurrence of beginning extremity of this ignorance. 
Although it can be said in this way, the ignorance is apparent (= arises apparently) due to 
presence of this asava dhamma. (Ang-3-346) 
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Then the way of preaching on the craving of existence as significant fundamental is as 
follows:_ 

"purimd bhikkhave koti na pahhdyati bhavatanhdya 'ito pubbe bhavatanhd nd hosi, 
atha pacchd samabhavVti. evahcetam bhikkhave vuccati, atha ca pana pahhdyati 
'idappaccayd bhavatanhd"ti. (Ang-3-348) 

Bhikkhus ... the beginning extremity of the craving of existence is unapparent that - 
"the craving of existence had not been occurred previously the reign of this king, the time of 
this Buddha, then it began to occur only after the reign of that king, the time of that Buddha". 
Thus ... bhikkhu ... it can be said the unapparent occurrence of beginning extremity of this 
craving of existence. Although it can be said in this way, the craving of existence is apparent 
(= arises apparently) due to presence of this feeling (vedand). (Ang-3-348) 

2.1.13.B The reason 

The reason why the Buddha preached on two kinds of dhammas: the ignorance and 
the craving of existence as significant fundamental when he preached noble discourse called 
vattakathd is that - 

sugati duggatigdmino kammassa visesahetu bhutatd. (Abhi-A-2-126; Vs.2-156) 
Because the actions (kamma) which are capable of reaching to various existences 
called happiness and woeful existences are significant causes, it had been preached on these 
ignorance and craving of existence as significant fundamentals. 

avijjd (ignorance) - The ignorance is significant causal dhamma of unwholesome 
deeds (akusala kamma) which are the causes of reaching to woeful existences. As the cow 
which is suppressed by tortures of burning and clubbing, which is deserving to slaughter, tries 
to drink hot water that is not deserving to please but can give rise to harmful effect due to 

presence of great pain,_similarly, the worldly person who is suppressed by darkness of 

ignorance that is knowing as man, woman, person, being, human being, heavenly being, 
brahma and very shining jewelleries, gold, silver, diamond, precious stone etc, but not seeing 
apparently on the profound nature of the Four Noble Truths, usually tries various kinds of 
unwholesome deeds, such as killing beings (pdndtipdta) etc, which are not deserving to 
please but can give rise to harmful effect due to presence of capability to reach to four kinds 
of woeful existences (apdya). (Abhi-A-2-126; Vs.2-156,157) 

bhavatanhd (the craving of existence) - Then the craving of existence is significant 
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causal dhamma of wholesome deeds (kusala kamma) which are the causes of reaching to 
happy existences. As the cow mentioned above tries to drink cold water that is capable of 
removing pain but associating with happiness by means of strong desire on that cold water - 
similarly, the worldly person who is suppressed by the craving of existence (= strong desire 
to become any kind of existence, such as human being, heavenly being, brahma) usually tries 
various kinds of wholesome deeds, such as refraining from killing beings etc, which are free 
from fire of defilements but associating with happiness due to presence of capability to reach 
various happy existence. (Abhi-A-2-216; Vs.2-157) 
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2.1.14 The meaning 

In olden days, when killers bum and beats cow, those muscle fibres connecting 
between muscles and bones are broken and swollen. Then they feed the cow hot water. When 
the cow drinks hot water, it has diarrhoea and free from faeces. The muscles are also 
detached from bones. At that time the cow is slaughtered. The commentator Sayadaw, 
therefore, explained with above example. 

In above example, as the cow which is suppressed by ignorance, tries to drink hot 
water, the stupid worldly person who is suppressed by ignorance tries to unwholesome deeds 
that are capable of reaching woeful existences similarly. 

Then that kind of cow tries to drink cold water with strong desire due to knowing fault 
of drinking hot water, the clever worldly person who is suppressed by weak ignorance tries to 
wholesome deeds that are capable of reaching happy existences due to knowing fault of 
unwholesome deeds. 

dukkhe hi avijjdm tanhd anurattati, sukkhe tanham avijjdti. (Mulafdcd-2-88) 

It is right. - When unwholesome deeds which are capable of reaching woeful 
existences, are done the ignorance is leader and the craving is follower. When wholesome 
deeds which are capable of reaching happy existences, are done the craving is leader and the 
ignorance is follower. While unwholesome deeds are to be performing the bulk of ignorance 
is massive and the craving can not overcome on that bulk of ignorance. While wholesome 
deeds are to be performing the bulk of craving is massive and the ignorance can not 
overcome on that bulk of craving. Therefore in the function of unwholesome deeds the 
craving follows the ignorance while in the function of wholesome deeds the ignorance 
follows the craving. (MulafT-l-87-HS; AnufT-2-94) 

Then among those two dhammas, the ignorance and the craving of existence which 
are significant fundamentals of vaffakathd, the Buddha preached primarily on only one 
fundamental in some suttanta while both two fundamentals were preached primarily in some 
suttanta. 
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A. Way of preaching the ignorance as primary 

iti kho bhikkhave avijjupanisd sahkhdra, sahkhdrupanisam vihhdnam. (Sam-1-269) 

= Thus ... bhikkhus ... kamma-foxmaXions, have depended factor called the ignorance, 
the consciousness of process of NONE (vihhdna) has depended factor called kamma- 
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fomiations. (Sam-1—169) 

This is that way of preaching. (Upanisa sutta, Dasabala vagga, Niddna vagga 
samyutta) 

B. Way of preaching the craving as primary 

updddniyesu bhikkhave dhammesu assdddnupassino viharato tanhd paveddhati, 
tandpaccayd updddnam. (Sam-1-311) 

Bhikkhus ... in the continuum of person who always observe as happiness on all 
sahkhdra dhamma presenting in three realms, which are the object of clinging (updddna), 
the craving (tanhd) become much increase. Due to occurrence of causal dhamma called the 
craving, the clinging (updddna) arises apparently. (Sam-\-3\\- Updddna sutta) 


C. Way of preaching hoth two kinds of ignorance and craving as primary 

avijjd nlvaranassa bhikkhave bdlassa tanhdya sampayuttassa evamayam kdyo 
samuddgato. iti ayanceva kdyo bahiddhd ca ndmarupam, itthetam dvayam, dvayam paticca 
phasso salevdyatanani, yehi phuffho bdlo sukhadukkham patisamvedeti. (Sam-1 -262) 

Bhikkhus ... for the stupid person who is concealed by darkness of ignorance 
associating with the craving this body called living five aggregates occur, due to presence of 
above mentioned ignorance and craving. Thus these two kinds of dhammas, viz., both this 
intemal body and external mentality-corporeality (ndma rupa) occur. Depending upon these 
two dhammas both the contact (phassa) and six kinds of bases (dyatana) occur. The stupid 
person who faces with the contact (phassa) and those six kinds of bases, feels agreeable and 
disagreeable feelings. (Bdlapandita sutta, Niddna Vagga Samyutta). 

Among various kinds of preachings in this way, in the case of this preaching of 
orderly Dependent-Origination (anuloma paticcasamuppdda), it should be recognized the 
fact that this kind of preaching is preached only on the ignorance as primary. (Abhi-A-2-126- 
27; Vs.2-156-157) 

PAGE-351 


47 



Namo tassabhagavato arahato sammasambhuddhassa 


nibbAna gAminipatipadA 

WAY OF PRACTICE LEADING TO NIBBANA 

YOLUME III Page 351 - 400 
BY 

PA-AUK TAWYA SAYADAW 

TRANSLATED BY 


aMatara BHIKKHU (ASHIN NANAGAYESAKA) 



2 * NIBBANA GAMINIPAJIPADA (Pa-Auk Tawya Sayadaw) 


PAGE-351 

Two kinds of significant fundamentals of rounds of rebirth, called ignorance-craving, 
are very important as the head among those cyclic dhamma of Dependent-Origination. When 
A:am»ia-formations and actions (kamma) which are capable of cycling the ferris wheel of 
rounds of rebirth, due to capability of covering of ignorance not to see the reality, they 
performed those dhammas with the help of craving. Therefore, for those ignorance and 
craving, the ignorance is the cause of craving of existence. It is because the fact that various 
existences, human being, heavenly being, brahma etc, which are concealed by ignorance and 
are full of faults, are strongly attached by craving. Incapability to see up to the field of 
ultimate realities on corporeal aggregates, mental aggregates, corporeal and mental 
aggregates and incapability to see general characters of those aggregates, viz., impermanence, 
suffering, non-self, change and alteration, is designated as the ignorance (avijjd). Due to 
capability of concealing of the ignorance not to see those faults of various existences, stupid 
worldly persons desire strongly on those various existences. Thus the ignorance is the 
primary cause of the craving of existence. In this way, it had been preached on the ignorance 
as beginning because it is very important dhamma as head among all cyclic dhammas. [The 
ignorance would not be the beginning of processes. In order to occur the ignorance, those 
causal dhammas called dsava dhammas (cankers) are also obviously present really.] (See 
AMi-A-2-2i5-2i7; Vs.2-156-157) 

2.1.15 The nature of the ignorance (avijjd) 

tattha katamd avijjd, yam ahhdnam adassanam anabhisamayo ananubodho 
asambodho appativedo asahgdhand (asahgdhand) apariyogdhand (apariyogdhand) 
asamapekkhand apaccavekkhand 

apaccakkhakammam dummejjham bdlyam asampajahham moho pamoho sammoha avijjd 
avijjdgho avijjdyogo avijjdnusayo avijjdpariyuffhdnam, avijjdlahglmoho akusalamulam. 
ayam vuccati avijjd. (Abhi.ll.150) 

1. ahhdna _The knowledge (hdna) is the wisdom (pahhd) which is capable of 

knowing differentiately. That wisdom called hdna is capable of making clarity of both the 
result of result, in other words, every result, right result, and the cause of the cause, in other 
words, every cause, right cause, and Four Noble Truths, respectively. However, if the 
ignorance (avijjd) occurs, it never allows to clarify on those right result, right cause and Four 
Noble Truths, differentiately. Thus this ignorance, due to occurrence of opposite of wisdom 
called hdna, is called ahhdna. 

2. adassana _ The nature of capable of seeing (= dassana) is also called the 

wisdom (pahhd). That wisdom called dassana is also capable of seeing states of affairs 
called... 
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(a) atthattha 

(b) kdranakdrana 


right resultant dhamma 
right causal dhamma 
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(c) catusacca dhamma = Four Noble Truths._ 

However, if the ignorance occurs, it never allows to see those states of affairs. That 
ignorance, therefore, is called adassana. 

3. anabhisamaya _ The nature of capable of knowing penetratively (= 

abhisamaya) is also called the wisdom (pahhd). That wisdom called abhisamaya is capable 
of knowing penetratively those states of affairs called atthattha, kdranakdrana, catusacca 
dhamma. However, if the ignorance occurs, it never allows to know penetratively on those 
states of affairs. That ignorance, therefore, is called anabhisamaya. 

4. ananubodha, 5. a-sambodha, 6. appativedha _ The nature of capable of 

knowing properly (= anubodha) is also called the wisdom. The nature of capable of knowing 
really (= sambodha) is also called the wisdom. The nature of capable of knowing 
penetratively (= patiredha) is also called the wisdom. That wisdom called anubodha, 
sambodha, patiredha, is capable of knowing properly, really, penetratively on those states of 
affairs called atthattha, kdranakdrana, catusacca dhamma. However, if the ignorance 
occurs, it never allows to know properly, really, penetratively on those states of affairs. That 
ignorance, therefore, is called ananubodha, asambodha, appatiredha. 

7. asangdhana - The nature of capable of accepting (= sahgdhand) is also called the 
wisdom. That wisdom called sahgdhand is capable of accepting, rubbing, keeping, getting on 
those states of affairs called atthattha, kdranakdrana, catusacca dhamma. However, if the 
ignorance occurs, it never allows to accept, rub, keep, get on those states of affairs. That 
ignorance, therefore, is called asahgdhand. 

8. apariyogdhand _ The nature of capable of accepting in all directions (= 

pariyogdhand) is also the wisdom. That wisdom called pariyogdhand is capable of accepting 
orderly and getting on those states of affairs called atthattha, kdranakdrana, catusacca 
dhamma. However if the ignorance occurs, it never allow to accept orderly and get those 
states of affairs. The ignorance, therefore, is called a-pariyogdhand. 

9. asamapekkhand _ The nature of capable of observing harmoniously (= 

samapekkhand) is also called the wisdom. That wisdom called samapekkhand is capable of 
observing harmoniously on those states of affairs called atthaltha, kdranakdrana, catusacca 
dhamma. However, if the ignorance occurs, it never allows to observe harmoniously on those 
states of affairs. That ignorance therefore is called a-samapekkhand. 
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10. a-paccavekkhand _The nature of capable of reviewing (= paccavekkhand) is 

also called the wisdom. That wisdom called paccavekkhand is capable of reviewing on those 
states of affairs called atlhattha, kdranakdrana, catusacca dhamma. However, if the 
ignorance occurs, it never allows reviewing on those states of affairs. That ignorance, 
therefore, is called a-paccavekkhand. 

11. apaccakkhakamma _ There is no function which is perceived by that 

ignorance. The ignorance, itself functions the work without reasoning. That ignorance, 
therefore, is called apaccakkhakamma. 

12. dummejjha _ Due to occurrence of the cause of absence of wisdom, that 
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ignorance is called dummejjha. 

13. bdlya - Due to occurrence of the cause of stupid person, it is called bdlya. 

14. a-sampajahnd _ The nature of capable of comprehending thoroughly (= 

sampajahha) is also called the wisdom. That wisdom called sampajahha is capable of 
comprehending thoroughly on right result, right cause, Four Noble Truths called atthattha, 
kdranakdrana, catusacca dhamma. However, if the ignorance occurs, it never allows 
comprehending differentiately on those states of affairs. That ignorance, therefore, is called 
a-sampajahha. 

15. moha, 16. pamoha, 17. sammoha _By means of delusion, that ignorance is 

called moha. By means of strong delusion, it is called pamoha while by means of 
circumstantial delusion, it is called sammoha. 

18. avijjd _ rindatTti vijjd = Due to capable of attaining wholesome deeds which 

are deserving to attain but not unwholesome deeds which are not deserving to attain, the 
knowledge (hdna) is called vijjd. In turn, na + vijjd = avijjd = the opposite of vijjd, moha (= 
delusion) is called avijjd. 

Due to presence of the meaning that it does not deserve to fulfil, all unwholesome 
deeds, bodily misconducts etc, are called avindiya. Due to occurrence of capable of attaining 
unwholesome deeds which are undeserving to attain, the nature of delusion (moha) is called 
the ignorance. In turn, wholesome deeds, bodily right conducts, etc, are called vindiya due to 
occurrence of deserving to attain. Due to occurrence of incapable of attaining those 
wholesome deeds, bodily right conduct etc, the nature of delusion is called the ignorance 
(avijjd). 

That delusion (moha) is capable of making not to know both the meaning of set of 
khandhds; the meaning of bases (dyatana), eye-clear-sensitivity etc, that is capable of 
occurring depending dhamma, seeing-consciousness etc; the meaning of elements (dhdtu) 
that is avoiding from being, living self (atta jTva); the meaning of truths (sacca) that is the 
occurrence of right; the meaning of controlling faculties (indare), that is the occurrence of 
chief. That delusion, therefore, is called the ignorance. 
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Due to capability of making not to know 16 kinds of meanings of truth which are 
interpreted by four ways for each noble truth, dukkha sacca etc, that delusion, therefore, is 
called the ignorance. 

According to the words_ dTgho bdldna samsdro, the rounds of rebirth (samsdra) is 

infinite long for stupid persons with strong ignorance. Due to capable of going to all kinds of 
conceptions, all kinds of the next existences, all kinds of existences, all kinds of 
consciousness of process of NONE (vihhdnatthiti), all kinds of realms of beings for beings in 
endless rounds of rebirth in that way, the delusion (moha) is called the ignorance (avijjd). 

Due to capable of occurring in concepts (pahhatti), man, woman etc, which are 
obviously absent in the aspect of ultimate reality but incapable of occurring in those 
dhammas, khandhas etc, which are obviously present in the aspect of ultimate reality, the 
delusion is called the ignorance. 

Due to occurrence of ability to conceal not to know those ultimate dhammas called 
physical bases and objects, seeing-consciousness etc; the causal dhamma called 
paticcasamuppdda, the ignorance etc; and the resultant dhamma called paticcasamuppanna, 
kamma-fom\a.\ion etc, it is called the ignorance (avijjd). 
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19. avijjogha _It is capable of satisfying and sinking in the suffering of rounds of 

rebirth. It, therefore, is called arijjogha. 

20. arijjayoga _Due to capable of yoking with suffering of rounds of rebirth, it is 

called arijjayoga. 

21. avijjanusaya _ Due to occurrence of non-eradication by the Noble Path- 

Knowledge and due to capable of occurring repeatedly, it is called avijjdnusaya. 

22. avijjdpariyuffhdna _ As road-robbers rob travellers, due to capable of 

robbing wholesome consciousness, it is called avijjdpariyuffhdna. 

23. avijjdlangl _As if the city-door had been bolted with very strong wooden bar, 

both inward and outward movements of the peoples staying inside or outside the city are 

ceased, similarly_in the city of personality of such person, called set of five aggregates 

(khandha) which are obviously present in the aspect of ultimate reality, it had been bolted 
with very strong wooden bar of ignorance. The proceeding of that person's knowledge which 
is capable of reaching to nibbdna had been ceased. Therefore, the ignorance is called lahgT (= 
bolt). 

24. moha _ The nature of delusion on the ultimate dhamma is called the 

ignorance. 

25. akusalamula _That delusion is not only unwholesome deeds but also the root 

of unwholesome dhammas. That delusion, therefore, is called a-kusalamula. In other words - 
due to occurrence of root of unwholesome mind and mental concomitants, it is called a- 
kusalamula. 
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That a-kusalamula is none of other dhammas except delusion. In this section of 
detailed account of this ignorance, desired dhamma called ignorance is delusion. Therefore 
delusion (moha) is a-kusalamula dhamma, the root of unwholesome deeds. 

It can be said that this nature with these characters can be designated as the ignorance. 
Thus it should be recognized on the nature of ignorance which deserves to memorize by 
means of 25 kinds of terms. (Abhi.A.IL132, 133) 

2.1.16 Efficiency of the ignorance 

Then this ignorance with these characters is the delusion (moha) which is the opposite 
of the knowledge that is capable of knowing Four Noble Truths, dukkha sacca etc. Due to 
occurrence of delusion belonging to the dukkha sacca, in the aspect of ultimate reality, this 
ignorance is a part of dukkha sacca. It occurs associating with dukkha sacca. It is able not 
only to take the object ofdukkha sacca but also to conceal not to know dukkha sacca. 

It is not a part of samudaya sacca. (It is because only the craving is meant as 
samudaya sacca.) During the consciousness rooted in greed occurs, due to ability to occur 
within the same mind moment simultaneously, that ignorance which is known as dukkha 
sacca, occurs associated with the craving which is known as samudaya sacca. It is able not 
only to take the object of samudaya sacca but also to conceal not to know that samudaya 
sacca. 

That ignorance is not a part of nirodha sacca, and further more it is unable to occur 
associating with nirodha sacca. It is unable to take the object of that nirodha sacca but it is 
able to conceal not to know that nirodha sacca. 
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It is not a part of magga sacca, and furthemiore it is unable to occur associating with 
magga sacca. It is unable to take the object of that magga sacca but it is able to conceal not 
to know that magga sacca. 

By means of taking the object of dukkha sacca, the ignorance occurs resulting in 
ability to conceal not to know that dukkha sacca. By means of taking the object of samudaya 
sacca, the ignorance occurs resulting in ability to conceal not to know that samudaya sacca. 
By means of taking the object of nirodha sacca, the ignorance never occur but it is able to 
conceal not to know that nirodha sacca. By means of taking the object of magga sacca, the 
ignorance never occur but it is able to conceal not to know that magga sacca. (Abhi-A-2-133) 

Both two dhammas, dukkha sacca and samudaya sacca, are very profound due to 
occurrence of difficulties to see them. Both two dhammas, nirodha sacca and magga sacca 
are very difficult to see due to occurrence of profound nature. Purthermore, dukkha nirodha 
ariya sacca (= noble truth of cessation of suffering) is not only very profound but also very 
difficult to see. Among those noble truths, the suffering (dukkha) is obvious. Although it is 
obvious, it is designated as very profound one because the specific character (sabhdra 
lakkhand) and the general character (sdmanna lakkhand) of each ultimate element called 
dukkha sacca are very difficult to see. It is also the same as samudaya sacca in this way. 
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As it is very burdensome to extract either the Hocculated mass from curd by churning 
or the essence of nourishment from the ocean water by stirring, as it is very burdensome to 
bring the sands from base of mount Meru or to extract the essence juice from mount Meru by 
squeezing_similarly_ 

those two dhammas, nirodha sacca and magga sacca, are very difficult to see due to 
occurrence of profound situation. Actually, nirodha sacca is more profound situation and 
difficult to see magga sacca. 

In this way, this nature which is very profound situation due to presence of difficulties 
to see; which is very difficult to see due to occurrence of profound situation; which is capable 
of concealing Four Noble Truths; 

which is cloud of darkness called delusion (moha), can be designated as the ignorance 
(avijjd). (Abhi-A-2-134) 

Notice: _The meditator who wants to study the doctrine of Dependent-Origination 

(paticcasamuppdda) should take the object of Pdli text Paticcasamuppdda Yibhahga and 
translations which are presented in the beginning of this book. If it is so the following 
explanation can be understood and can discem each way of practice. 

2.2 

2.2.1 avijjd paccayd sahkhdrd 

(The ignorance causes kamma-foxmaX\orL) 

sahkhdra _ according to explanation, sahkhatamabhisahkharontltl sahkhdrd, 

(Abhi-A-1-127) due to capability to perform the occurrence of five aggregates and resultant 
corporeal and mental dhamma, which are called sahkhata, those dhammas, mundane 
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wholesome volition and unwholesome volition are called sankhara. 

1. These 13 kinds of wholesome volition, 

8 kinds of great wholesome volition of sensuous sphere (kamaracara mahakusala 
cetana) which are caused by means of charity, virtue, meditation practice; 

4 kinds of wholesome volition of fine-material sphere (rupavacara kusala cetana) 
which are associating with four absorptions of fine material sphere according to tetrad 
method (catukka nayd); 

5 kinds of wholesome volition of fine material sphere which are associating with five 
absorptions of fine material sphere according to pentad method (pahcaka naya); are called 
puhhdbhi sahkhdra. Because great wholesome volition of sensuous sphere can cause five 
aggregates, resultant corporeal and mental dhammas in 7 happy realms while those of fine 
material sphere can cause five aggregates, resultant corporeal and mental dhammas in 16 
realms of fine material sphere, those wholesome volition are called puhhdbhi sahkhdra. 

These 13 kinds of wholesome volition are called meritorious deed (puhha), due to 
occurrence of capability to purify and eradicate those sufferings, viz., bad resultant suffering, 
mentally suffering and impurity of defilements (samkilesd) for the person who cultivates 
these volition. By means of inner desire for its own sake wholesome deeds were cultivated. 
Because it is capable fulfilling inner desire of the person who performs wholesome deeds, 
that wholesome volition is called meritorious deed (puhha). Because of capability to occur 
happy existence which is deserving to worship, that wholesome volition is called meritorious 
deed (puhha). Because it is capable of performing to occur resultant mentality and resultant 
corporeality called, that wholesome volition is called abhisahkhdra. Those wholesome 
volition of sensuous sphere and fine material sphere which are called not only puhha but also 
abhisahkhdra, are dcsignated apuhhdbhisahkhdra. (Abhi-A-2-134; MulafT-2-93) 
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2. These 12 kinds of unwholesome volition which are caused by means of killing 
being etc, due to occurrence of opposite a-puhha, are called unwholesome deeds (a-puhha). 
Because it is capable of performing to occur woeful existences, that unwholesome volition 
called a-puhha is also called abhisahkhdra. Those 12 unwholesome volition which are 
called not only a-puhha but also abhisahkhdra, are designated as a-puhhdbhisahkhdra. 

3. Because of occurrence of very distance from hindrances (mrarana), strong 
desire to sensual object (kdmacchanda) etc, which are opposite of concentration (smddhi), 
unshakable absorptions of immaterial sphere (arupajhdna) are called "dnehja". Those 
absorptions of immaterial sphere are also called abhisahkhdra because it is capable of 
performing to occur resultant dhamma. Those four kinds of wholesome volition of 
immaterial sphere which are called not only dnehja but also abhisahkhdra, are designated as 
dnehja abhisahkhdra. In other words - due to capability to perform occurrence of unshakable 
existence of immaterial sphere, that wholesome volition of immaterial sphere are designated 
as dnehjdbhisahkhdra. (Abhi-A-2-134) 

magga cetand (volition associated with Path-Knowledge) _ Although the 

volition associated with Path-Knowledge is able to perform directly the occurrence of 
resultant sahkhata called Noble Pruit Knowledge (ariya phala hdna), it should be 
recognized the fact that that volition must not accounted in the meaning of sahkhdra owing 
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to it does not concerned in this vaffakatha (= the preaching that shows way of cycling of 
vafp). 

In order to show the way of process by means of doors (dvara) that those sankhdra 
are performed by means of body-door (kdya. dvdra), verbal-door (vacT dvdra), mind-door 
(mano dvdra), the Buddha further preached on three kinds of sahkhdra, viz., kdya sahkhdra 
(= bodily kamma-fom\a.tion), vacl sahkhdra (= verbally kamma-fom\aXion), citta sahkhdra 
(= mentally A:a/«»ia-formation), accordingly. 


2.2.2 Parivimamsana sutta 

puhhahce sahkhdram abhisahkhdroti, puhhupagam hoti vihhdnam. apuhhahce 
sahkhdram abhisahkhdroti, apuhhupagam hoti vihhdnam. dnehjahce sahkhdram 
abhisahkhdroti, dnehjupagam hoti vihhdnam. (Sam-1-310) 

If kamma which is capable of performing wholesome resultant dhamma will be 
cultivated, the resultant consciousness of process of NONE which is capable of reaching the 
existence of well-being (bhava sampatti) will be occurred. If unwholesome kamma- 
formation will be cultivated, the resultant consciousness of process of NONE which is 
capable of reaching the existence with failures (bhava vipatti ); which is the result of a- 
puhha, will be occurred. If A:a/n»/a-formation of immaterial sphere, which is called dnehja, 
the resultant consciousness of process of NONE, which is capable of reaching the existence 
of immaterial sphere; which is the result of unshakable kamma, will be occurred. (Sam-l- 
310) 
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2.2.3 Yibhahga sutta 

tayome bhikkhave sahkhdrd. katame tayo? kdyasahkhdro vacTsahkhdro cittasahkhdro. 

(Sam-1-245) 

= Bhikkhus ... there are three kinds of A:a/»»/a-formation (sahkhdra). Which are these 
three? These are bodily kamma-format\o\\, verbally kamma-format\o\\, mentally kamma- 
formation indeed. (5a/n-1-245) 

2.2.4 What this abhidhamma means 

ayam abhidhammo ndma na adhundkato, ndpi bdhirakaisThi vd sdvakehi vd 
devatdhi vd bhdsito. sabbahhujinabhdsito pana ayam. abhidhammepihi suttepi ekasadisdva 
tanti niddiffhdti imassatthassa dTpanattham. (Abhi-A-2-134-135) 

There is a reasonable question that why it is extracted in this case that those kamma- 
formations, puhhdbhisahkhdra etc, which are preached in this Abhidhamma Yibhanga Pdli 
Text, are the same as those kamma- formations,, puhhdbhisahkhdra etc, which are preached 
in discourses of suttanta with referring to these ParivTmamsana sutta, Yibhanga sutta. 
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Those persons with paradoxes (ritanda vddT) have no desire to accept Abhidhamma 
as the Buddha's preaching (jinabhdsita). In order to reject that ideology it has been extracted 
on puhhdbhisahkhdra etc which are preached in ParivTmamsana sutta, Yibhanga sutta, in 
this case. 

This noble preaching called Abhidhamma, indeed, is neither created for just now nor 
preached by any kind of persons, hermits existing out of sdsand or disciples of the Buddha or 
heavenly beings but it is preached by the Buddha himselT It is right. - It has been shown the 
consistencies of Pdli Text which are identical among both Abhidhamma and Suttanta Pdli 
Texts. Because of this reason that this meaning is intended to clarify, it has been explained by 
extracting these suttanta in which puhhdbhisahkhdra, etc, are preached by the Buddha. 

Those suttanta are not rejected as paradoxes but accepted as orthodoxies preached by 
the Buddha himselT Because those suttanta and this preaching of Abhidhamma Yibhanga 
are identical to each other, it is obvious the fact that this Abhidhamma Pdli Text is the 
preaching of the Buddha (jinabhdsita) really. (Abhi-A-2-134,135) 

Any meditator who has strong desire to attain nibbdna must follow respectfully this 
point of view that those instructions found in suttanta and Abhidhamma are identical. (Take 
the object of Pdli Text, Paticcasamuppdda Yibhanga and translations, which are presented 
in the beginning of this book.) 
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2.2.5 Danamaya cetana (puhhabhisahkhara) 

In the continuum of any kind of persons, in accordance with the preaching of the 
monastic code (vi naya), the person who offers any kind of four requisites, viz., food, robes, 
monastery and medicine, or in accordance with the preaching of Abhidhamma, the person 
who offers any kind of six objects, colour-object etc, or in accordance with the preaching of 
suttanta, the person who offers any kind of 10 donated commodities, any kind of volition 
(cetand) which occur in three periods, viz., 

(1) previous period before offers 

(2) present period during offering 

(3) later period after offered 

is designated as ddnamaya cetand (= volition through charity). It is great wholesome volition 
of sensuous sphere (kdmdvacara mahdkusala cetand), indeed. (Abhi-A-2-135) [It can be 
recollected by the consciousness associating with upekkhd vedand (indifferent feeling) 
indeed. (MulafT-2-94)] 

2.2.6 STiamaya cetand (puhhabhlsahkhdra) 

The great wholesome volition of sensuous sphere which occurs in the continuum of 
any kind of persons, the person who is going to monastery after the right decision that 
ordination will be carried out in order to fulfil virtue completely; or the person who had 
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linished to ordain as bhikkhu; or the person who reAects that "I have finished to ordain 
systematically, it is well done, well done" etc, after his desire had been reached up to the 
climax of ordination ceremony; or the person who restraints with regarding to monastic codes 
called patimokkhasamrara sila; or the person who reilects with knowledge whenever he 
uses four requisites, viz., robes, food, monastery, medicine; the person who restraint with 
doors, eye-door (cakkhu dvara) etc, when those objects, such as colour-object etc, strike on 
respective clear-sensitivity, such as eye-clear-sensitivity etc; or the person who always 
purifies livelihood; is designated as sTlamaya cetand (= volition through virtue). (Abhi-A-2- 
135) 

2.2.7 Bhdvandmaya cetand (puhhabhlsahkhdra) 

The wholesome volition, which is occurring in the continuum of meditator who is 
developing vipassand practice by means of three general characters, viz. anicca 
(impermanence), dukkha (suffering), anatta (non-self), which are discerning knowledge on 
five aggregates (khandha), twelve bases (dyatana), 18 elements (dhdtu), factors of 
Dependent-Origination (paticcasamuppdda), in accordance with the preaching of 
Patisambhiddd Magga Pdli Text (Khu-9-97), is designated as bhdvandmaya cetand (= 
volition through vipassand practice). In other words - the wholesome volition, which is 
occurring in the continuum of meditator who is developing vipassand practice by discerning 
as anicca, dukkha, anatta on six doors (dvdra), six objects (drammana), six consciousness 
(vihhdna), six contacts (phassa), six feelings (vedand), six perceptions (sahhd), 12 factors of 
Dependent-Origination, is designated as bhdvandmaya cetand (= volition through vipassand 
practice). (Abhi-A-2-135-136) [These are eight kinds of great wholesome volition, indeed.] 
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Those volition through samatha and vipassand practices are (8) kinds of great 
wholesome volition and (5) kinds of wholesome volition of fine-material sphere, totally, 13 
kinds, indeed. In this case, those great wholesome volition without knowledge (hdna 
vipayutta) are also belonging to bhdvandmaya cetand. 

The person who is reciting some Pdli Text, Dhammacakkapavattana sutta, 
Anattalakkhana sutta etc, which have been proficiently learned, usually did not get the 
massage although connections 1, 2, etc, had been beyond sometime. As he understands when 
those are reAected again, similarly - in the continuum of any kind of persons, the person who 
makes preliminary object of kasina (kasina parikamma), or the person who reAects on 
proficiently leamed absorption (jhdna), or the person who takes into heart proficiently 
leamed meditation practice (kammatthdna), not only great wholesome deeds with knowledge 
(hdnasampayulla mahdkusala) but also great wholesome deeds without knowledge 
(hdnavipayutta mahdkusala) can be occurred. In the stage of vipassand, it is also similar 
way. Therefore, it is explained on (13) kinds of wholesome volition through samatha and 
vipassand practices. (Abhi-A-2-135) 

All kinds of wholesome deeds of meditation practices before the full absorption 
(jhdna) and the Path-Knowledge will be reached, are designated as great wholesome deeds 
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(mahdkusala). Those great wholesome volition are wholesome deeds through meditation 
practice, indeed. Those great wholesome volition, which are occurring through charity, 
virtue, meditation practice are designated as puhhabhisahkhara. Wholesome volition of 
absorptions of fine material sphere are also designated as puhhabhisahkhara. 

a-puhhabhisahkhara - Those unwholesome volition which are associating with (12) 
kinds of unwholesome consciousness are called a-puhhabhisahkhara. Among those (12) 
kinds on unwholesome volition, excluding (2) kinds of volition which are associating with 
mentally disagreeable feelings and are rooted in hate, remaining (10) kinds of unwholesome 
volition can be occurred in existences of fine material and immaterial sphere. However it can 
not give rise to born in those existences of fine material and immaterial sphere really. It can 
give rise to occur resultant dhamma as the consciousness of process of NONE, in the 
existences of sensuous sphere. The Buddha, therefore, preached on those unwholesome 
volition as kamaracara dhamma (= dhammas occurring in sensuous sphere). (Abhi-2-136) 
dnehjdbhisahkhdra - Eour kinds of wholesome volition of immaterial sphere are called 
dnehjdbhisahkhdra. It is right. These four kinds of wholesome volition of immaterial sphere 
can be designated as dnehjdbhisahkhdra due to occurrence of not only unshakable but also 
capable of performing unshaken resultant dhamma. 

It will be elaborated. - These (15) kinds of dhammas, viz., three kinds of volition of 
the four absorption of fine material sphere, wholesome (kusala), resultant (vipdka) and 
independent (kiriya) volition; (12) kinds of volition of immaterial sphere, i.e., four each of 
wholesome, resultant and independent volition, respectively, are called dnehja due to 
occurrence of unshakable and unmovable ones. Among those volition, although wholesome 
volition of fine material sphere is unshakable one, it is capable of occurring resultant 
corporeal and resultant mental dhammas, which are either similar to itself or dissimilar to 
itself; which are either shakable ones or unshakable ones. Therefore it can not be occurred as 
dnehjdbhisahkhdra. [It means that resultant corporeality produced by kamma 
(kammajarupa) is different from the wholesome volition itself (asarikkhaka) and the former 
is shakable result (saihjana).] 
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Then resultant volition and independent volition of fine material sphere are unable to 
perform the occurrence of resultant dhamma because these are incapable ones. Similarly four 
kinds of resultant volition and four kinds of independent volition of immaterial sphere are 
also unable to perform the occurrence of resultant dhammas because these are incapable 
ones. Thus these (11) kinds of volition can be designated as dnehja but not abhisahkhdra. 

Then, as the shadows of animals, such as elephant, horse etc, are similar to 
themselves, similarly - the wholesome volition of immaterial sphere are able to occur 
resultant mental dhammas of immaterial sphere which are the same and unshakable ones as 
themselves. "Therefore, only four kinds of wholesome volition of immaterial sphere can be 
designated as dnehjdbhisahkhdra" , it should be recognized in this way. (Abhi-A-2-\36) 

2.2.8 Ddnamaya cetand (volition through charity) 

ddna rasena parattd cittacetasikddhammd ddnam. tattha bydpdrabhutd 
dyuhanacetand ddnam drabbha ddnam adhikicca uppajatJti yuccati. evam itaresu. (Mulafi- 
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2-94) 

Those dhammas called mind and mental concomitants which occurred by means of 
charity are called ddna. Among those mind and mental concomitants, it can be said that the 
Yolition (cetand), which is the cause of endeavour, occurs by taking and depending upon the 
object of charity. (MulatT-2-94) 

It should be recognized the fact that it has explained on ddnamaya cetand by 
significant method (padhdna naya ) with regarding to this explanation Mdlatlkd. It should, 
however, be recognized that all kinds of consciousness and mental concomitants, which 
occurred by means of charity, are wholesome ^a»i/«a-formation through charity (ddnamaya 
kusala sahkhdra). For those wholesome ^a/n/na-formations through virtue and meditation 
practices, it is similar way, indeed. 

Therefore, it should be recognized the fact that with regarding to the term sahkhdra, it 
must not discem on volition (cetand) only but on all kinds of sahkhdra, wholesome kamma- 
formations and unwholesome ^a/n/na-formations which are led by the volition (cetand) 
during keeping in mind causes and results and during performing on ripassand practice. 

Thus these kinds of volition: 

(1) 13 kinds of wholesome volition by means of wholesome ^a/n/na-formation 

(2) 12 kinds of unwholesome volition by means of unwholesome ^a/»/na-formation 

(3) 4 kinds of wholesome volition by means of dnehjdbhisahkhdra, 

totally 29 kinds are varieties of volition. 

In this way, the Buddha designated as ^a//////a-formation (sahkhdra) on 29 kinds of 
volition only among those wholesome volition and unwholesome volition which are 
occurring in the continuum of infinite beings existing in infinite universes by means of 
knowledge of omniscience (sabbahhuta hdna) as weighing with large pair of scales or as 
measuring with betel box. (Abhi-A-2-136) 
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After wholesome ^a//////a-formation etc had been shown, when infinite beings 
existing in infinite universes endeavour wholesome and unwholesome actions, they 
endeavour through such doors (dvdra), now in order to show three kinds of doors which are 
causes of endeavouring of those actions (kamma), the Buddha continued to preach bodily 
^a//////a-formation etc. 


2.2.9 kayasahkhara = kayasancetana 

Kdyasahcetand are these 20 kinds of volition, viz., (8) kinds of great wholesome 
volition and (12) kinds of unwholesome volition, which are capable of making the occurrence 
of bodily expression corporeality (kdya rihhatti rupa ) and which are caused by body door 
(kdya dvdra). It is also acceptable to say that 20 kinds of wholesome and unwholesome 
volition which occurred by consistent pulling, by ready tugging, by reaching to moving, are 
designated as kdya sahkhdra (bodily ^a//////a-formation). (Abhi-A-2-137) 

2.2.10 (A) vacTsahkhdra = vacTsahcetand 
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Vaclsahcetana are those 20 kinds of volition, which are capable of making the occurrence of 
verbal expression corporeality (vacJ rihhatti rupa) and which are caused by verbal door (vacJ 
dvara). It is also acceptable to say those 20 kinds of volition which occurred by reaching to 
the moving of chin, by reaching to distant voice of words, are designated as vacT sahkhara 
(verbally kamma-foxm3Xion). 

2.2.10 (B) abhihhanacetana and uddhaccacetana 

These bodily and verbally kamma-formation (= kdyasahcetand, vacTsahcetand) do 
not concern abhihhdnacetand (volition associated with super-psychic knowledge). That 
abhihhdnacetand is not a kind of volition which is capable of benefiting for arising resultant 
consciousness of process of NONE in accordance with sahkhdra paccaya vihhdnam, which 
will be presented in later. Therefore, abhihhdnacetand should not be inferred in order to 
interpret the '^orA sahkhdra. (Abhi-A-2-137) 

Why can not that abhihhdnacetand benefit the resultant consciousness 
(consciousness of process of NONE etc) to be occurred? It is a reasonable question that "isn't 
that abhihhdna cetand also both wholesome volition with faultless and beneficial nature and 
resultant dhamma with the nature of cause to occur benefit? 

That abhihhdnacetand is not only wholesome dhamma but also resultant dhamma 
with the nature of cause to occur benefit. Although it is true in that way, it had been preached 
on that abhihhdnacetand as both wholesome volition and resultant dhamma due to 
occurrence of that abhihhdnacetand with endeavour in the continuum of worldly person, 
upstream enterer (sotdpanna), once retumer (sakaddgdmT) and non-returner (anddgdmT), 
who are present with ceaseless craving, ignorance, conceit. It did not preached on that 
volition as the occurrence of both wholesome volition and resultant dhamma due to 
capability to occur resultant dhamma called consciousness of process of NONE etc, really. 
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If that abhihhdnacetand can give rise to occur resultant dhamma, consciousness of 
process of NONE etc, only resultant dhamma of fine material sphere would be resulted. Why 
is it? - It is because the action (kamma ) which occurs in different sphere can not give rise to 
occur resultant dhamma which occurs in different sphere. (The action of sensuous sphere can 
not give rise to occur resultant dhamma in the fine material sphere and vice versa.) 

Eurthermore - if that abhihhdnacetand can give rise to occur resultant consciousness 
of process of NONE, the latter with the same objects by three situations, viz., consciousness 
of process of NONE, life-continuum (bhavahga), death consciousness, would be resulted. 
Why is it? - It can be known that the Buddha preached on resultant dhamma with the same 
object of the action for fine material sphere in Pdli Text of cittuppddakanda, 
DhammasahganT. 

Eurthermore - there is no resultant dhamma of fine material sphere, which has the 
object of corporeality and mentality of sensuous sphere called paritta. Abhihhdna cetand, 
however, has the object of paritta, corporeality and mentality of sensuous sphere etc. (= It 
can take the object of paritta, corporeality and mentality of sensuous sphere etc.) Therefore it 
can be known the fact that resultant consciousness of process of NONE can not be occurred 
by that volition. 

Again - abhihhdna is the result of concentration of fourth absorption taking the 
kasina objects. The Buddha preached that "so evam samdhite citte". (DT-76-77; M-1-314- 
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315) etc. Therefore that abhinndna cetand which is similar to the result of concentration of 
fourth absorption, can not give rise to occur resultant dhamma really. As attaining wealth in 
that life is the result of charity and virtue, similarly, that abhihhdna cetand cannot give rise 
to resultant consciousness of process of NONE indeed. (MdlafT-2-95) 

As abhihhdna cetand can not benefit the occurrence of resultant consciousness, 
consciousness of process of NONE etc, similarly, uddhacca cetand (= the volition of unrest) 
can not benefit the occurrence of resultant consciousness, consciousness of process of NONE 
etc. Therefore that uddhacca cetand also deserves to reject as the cause of resultant 
consciousness, consciousness of process of NONE etc. However in the preaching, due to the 
ignorance, kamma-foxmaX\om occur, those ^ammo-formations caused by ignorance concem 
all 20 kinds of volition including both abhihhdna cetand and uddhacca celand. (Abhi-A-2- 
137) 

[Notes: With referring to some Pdli Texts, "tesam ripdke hdnhdnam attha 
Patisambhiddd, ” (Abhi-2-309) etc, Mulattkd Sayadaw explained with many interrogations 
that it deserves to analyze on the fact, "the volition associated with unrest can not give rise to 
occur resultant consciousness, consciousness of process of NONE etc." (See ... MulatT-2- 
95,97)] 

2.2.11 citta sahkhdra = manosahcetand 

manosahcetand are all (29) kinds of volition which occur in mind door without 
occurrence of both two kinds of bodily expression and verbally expression corporealities. 
That manosahcetand is cittasahkhdra dhamma (= mental kamma-foxmaXion). Thus when 
infinite beings existing in infinite universes endeavour wholesome and unwholesome actions 
(kamma) they endeavour through these three doors (dvdra). These fundamentals of 
endeavouring, kamma dvdra had been shown clearly by the Buddha. (Abhi-A-2-137) 
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2.2.12 Way of paralleling between two triads (tika) 

These three kinds of sahkhdra, puhhdbhisahkhdra, a-puhhdbhisahkhdra, 
dnehjdbhisahkhdra, must be recognized as the first triads (tika). These three kinds of 
sahkhdra, kdya sahkhdra, vacT sahkhdra, mano sahkhdra, must be recognized as the second 
triads. It should be understood way of paralleling between those triads. 

Puhhdbhisahkhdra is kdya sahkhdra, sometimes, in the continuum of the person 
who restraint with bodily unwholesome deeds. Sometimes, it is vacT sahkhdra in the 
continuum of the person who restraint with verbally unwholesome deeds. Thus, (8) kinds of 
great wholesome volition belong to all three kinds, puhhdbhisahkhdra, kdya sahkhdra, and 
vacT sahkhdra. 

Then (13) kinds of volition, great wholesome volition and wholesome volition of fine- 
material sphere, which are occurring in mind-door, are both puhhdbhisahkhdra and citta 
sahkhdra. 

A-puhhdbhisahkhdra is also kdya sahkhdra when bodily unwholesome deeds occur 
sometimes. Sometimes it is vacTsahkhdra when verbally unwholesome deeds occur. Without 
occurring in two doors, body-door and verbal door, when it occurs in mind-door only, it is 
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citta sahkhara. Thus a-puhhabhisahkhara can be occurred through kaya sahkhara, vacT 
sahkhara andmano sahkhara. (Abhi-A-2-137) 

Because of lack of variation of anehjabhisahkhara as citta sahkhara only, parallels 
between kaya sahkhara etc, are not shown specially. (MulafT-2-98) 

Then kaya sahkhara is either puhhabhisahkhara sometimes, or a- 
puhhabhisahkhara sometimes but never anehjabhisahkhara. VacT sahkhara is also the 
same way as in kaya sahkhara. On the other hands, citta sahkhara is any kind of sahkharas, 
puhhabhisahkhara sometimes, a-puhhabhisahkhara sometimes, anehjabhisahkhara 
sometimes. 

In this way, these sahkharas are designated as sahkharas which occur due to 
occurrence of ignorance. 

2.2.13 Question and answer 

Why can it be known the fact that these kamma-formations occur due to occurrence 
of ignorance? It can be known in that way because ^a»i/na-formations arise apparently as if 
the ignorance occurs obviously. It will be explained in detail as follows: - 

Such person has not removed delusion (moha), the opposite of knowledge, which is 
called the ignorance, inability to know correctly on the Four Noble Truths. Due to inability to 
know and see penetratively on either Noble Truth of Suffering (dukkha sacca) (= five 
aggregates which are dinged, called upadanakkhandha) or previous five aggregates etc 
called previous extremity of rounds of rebirth, that person endeavours ^a/»/na-foramtions and 
actions (kamma) which are fundamental causes of sufferings of that rounds of rebirth by 
obsessing as happiness (sukha) on rounds of rebirth which is designated as sufferings of three 
kinds really, viz., dukkha dukkha, yiparindma dukkha, sahkhdra dukkha by wise persons. 
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Due to presence of inability to know and see penetratively on the Noble Truth of 
Cause of Suffering (samudaya sacca), such person endeavours ^a/n/na-formations, which are 
real fundamental causes of dukkha sacca; which are surroundings of the craving (tanhd) by 
obsessing as real causes of happiness, again. 

Purthermore - due to inability to know well on both the Noble Truth of Cessation of 
suffering (nirodha sacca) and the Noble Truth of Cause of Cessation of Suffering (magga 
sacca); due to presence of reasoning that the next special existences, realm of neither- 
perception-nor-non-perception (ne'va sahhd nd sahhdyatana bhumi) etc, which are not real 
cessation of suffering, but are reasoned as the apex of 31 realms, are real condition of 
cessation of suffering; due to presence of reasoning on sacrificial offerings and practices not 
to be old and died called a-maratapa, which are not real ways of practices leading to 
nibbdna, as real ways of practices; due to presence of strong desire to cease all sufferings, 
those persons endeavour ^a//////a-formations by means of sacrificial offerings and a- 
maratapa as primary practices. 

A-maratapa - due to presence of reasoning that it has the result called "never aging 
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and death", very difficult practices, such as busking in the hot sunshine, warming by the heat 
of fire, etc, in summer, submerging in winter, etc, are called a-maratapa. It is similar to the 
goal of those persons who are practising alchemy delightfully in present days. In other words, 
- the term a-mara means heavenly being, brahma, with very long life-expectancy. The way 
of practice leading to rebom as heavenly being, brahma etc, is called a-maratapa. In other 
words - any kind of suicides with expectation to be happy, such as, poisoning, hanging, 
killing by him with knife, etc, is called a-maratapa. That way of practice called a-maratapa 
is not real one leading to nibbana. However, it means that those persons with heavy 
ignorance endeavour kaya sahkhara, vacT sahkhara, mano sahkhara by means of that a- 
maratapa primarily with wrong belief as real way of practice leading to nibbana. (MulafT-2- 
98) 

2.2.14 How puhhabhisahkhara occurs due to ignorance (next method) 

Purthermore - Due to inability to remove ignorance which as concealing Four Noble 
Tmths not to know as they really are, especially due to incapability to know various kinds of 
sufferings which can be designated as result of wholesome dhamma mixing with so many 
faults, viz., suffering of birth, suffering of aging, suffering of decay, suffering of death etc, 
that person who lacks knowledge endeavours puhhabhisahkhara (= wholesome kamma- 
formation) called wholesome deeds of sensuous sphere and fine material sphere, which are of 
varied as three kinds, viz., kaya sahkhara, vacT sahkhara, citta sahkhara, with the purpose 
of the Noble Tmth of Suffering, could be attained. Charity, virtue, practices of samatha and 
vipassana are also cultivated. Then he endeavours to attain absorptions of fine material 
sphere again. 
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Who is similar to that person? - Both very high Sakka's tree and very high mountain 
peak of brahma are called maru. It should be recognized that person is similar to a man who 
jumps down from apex of that tree or peak of that mountain due to presence of knowledge 
acquired through hearing as if one person jumps down from any place called maru he can be 
married to female heavenly being. It means that cultivation of various kinds of 
puhhabhisahkhara, which are depending upon rounds of rebirth (vatpnissita) is similar to 
an act of jumping down the tree or chasm which is full of sufferings called birth, aging, 
decaying and death. It is because the happiness of human being, the happiness of heavenly 
being and the happiness of brahma are mixed together with various kinds of sufferings called 
birth, aging, decaying and death. 

Besides, even though how the happiness of human being, heavenly being, brahma is 
designated as great agreeable ones (sukha), finally those resultant dhamma designating as 
sukha can cause huge buming at the moment facing with suffering of death called marana 
dukkha. Just before perish away the suffering of fire will be burning as big as the wealth they 
owned. Sometimes while they are existed before death they can face with suffering of change 
and alteration called viparindma dukkha of their wealth and happiness unfortunately. 
Actually the pleasurable one called agreeable feeling which is acquired depending upon that 
wealth and happiness of human being, heavenly being, brahma is very minute. It is only just 
an instant but those sufferings as the investment to obtain that agreeable feeling become 
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greater and greater accordingly. Thus each kind of bliss that is actively acquired by human 
being, heavenly being, brahma is only one destined to occur sufferings for one day. However, 
as the moth come in contact with fire - as the man who has strong desire to taste a drop of 
honey endeavours to lick the edge of razor spreading with honey - those persons who 
strongly desire the wealth of human being, heavenly being, brahma, endeavour forcefully 
wholesome A:a»i»ia-formations called puhhabhisankhara which are fundamental causes of 
sufferings, irrespective of those sufferings but wrong perception as happiness due to presence 
of very thick covering of ignorance. (Abhi-A-2-138; Vs.2-162-163) 

2.2.15 How a-puhhabhisahkhara occurs due to ignorance 

The next kind_those beings existing in the hell who shouted as du-sa-na-so, had 

never known and seen the fact that "taking sensual pleasures, such as sexual misconduct 
(kamesumicchacara) etc, is followed by the resultant dhamma called suffering in 
lohakumbhJ htW' , while they were existed as human being. As the baby without knowledge 
plays happily with faces as a person who wants to die tries to drink poison - similarly those 
beings with ignorance also endeavour to do unwholesome deeds called a-puhhdbhisahkhdra 
by means of body, speech and mind, owing to inability to see faults as the result of taking 
five kinds of sensual pleasures viz., colour, sound, smell, taste, tactile, which are capable of 
occurring bad resultant dhamma, or owing to wrong perception as happiness, or owing to 
strong suppression of defilements (kilesd), lust etc. (Abhi-A-2-13S;\s.2-163) 
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2.2.16 How anehjabhisahkhara occurs due to ignorance 

As a man who loses his bearings goes along with the road leading to ogre-city, due to 
inability to know and see penetratively on the faults of sufferings called sahkhdra dukkha, 
yiparindma dukkha, of resultant dhamma of immaterial sphere, which are supreme ones in 
31 realms, dnehjdbhisahkhdra which is citta sahkhdra are also endeavoured with wrong 
knowing, wrong perception, wrong view, sassata diffhi which holds etemalism, etc. (Abhi-A- 
2-\35; Vs.2-163) 

In this way, this nature, "these A:a»i»ia-formations have the causal dhamma called 
ignorance apparently," can be known because only when the ignorance is obviously present, 
can those A:a»i»ta-formations be occurred apparently and unless the former is obviously 
present, the latter can not be occurred apparently. The evidence found in Pdli Text is as 
follows._ 

avidvd bhikkhave avijjdgato puhhdbhisahkhdrampi abhisahkhdroti, a- 
puhhdbhisahkhdrampi abhisahkhdroti, dnehjdbhisahkhdrampi abhisahkhdroti. yato ca 
kho bhikkhave bhikkhuno avijjd pahlnd, vijjd uppannd, so avijjdvirdgd vijjuppddd ne' va 
puhhdbhisahkhdram abhisahkhdroti. (Abhi.A.2.138,139; Vs.2.163) 

Bhikkhus ... the being lacking penetrative knowledge on Four Noble Truths but with 
full of ignorance, endeavours to perform any kind of puhhdbhisahkhdra, a-puhhdbhi 
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sankhara, or anehjabhisankhara. Bhikkhus ... the bhikkhu can remove ignorance for such 
time, the knowledge called vijja occurs as a result. At that time that bhikkhu does not 
endeavours to perform any kind of kamma-foxm3Xions, puhhabhisahkhara, a- 
puhhabhisahkhara or anehjabhisahkhara due to occurrence of removing of ignorance and 
due to occurrence of knowledge. (It has the same meaning as ParivTmamsana sutta, Sam-l- 
310 .) 

[Among those losing sutta of Samyutta Nikaya that sutta referred in above 
commentary can also be included. At the span of time associated with commentators that 
sutta may be obviously present.] 

These are explanations to be understood how ^affi/«a-formations occur due to 
ignorance. The meditator must discem how ^aff/ff/a-formations occur due to ignorance by 
penetrative knowledge of him. With referring to this explanation, "avijja sahkhara atJto 
addha", this fact should not be forgotten that the ignorance and ^aff/ff/a-formations which are 
fundamental causes of resultant dhamma called consciousness of process of NONE, 
mentality and corporeality, bases, contact, feeling, that are belonging to present life, were 
those dhamma occurred in previous lives, previous period only. 
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2.2.17 An example to be easy understood 

When those corporealities and mentalities occurring in both intemal and extemal has 
been discemed and kept in mind thoroughly as mentioned in the fifth method of Dependent- 
Origination, it should be scrutinized toward past with desire to know causal dhammas of 
these corporealities and mentalities. It is better as if previous causal dhammas can be found 
by the help of light of knowledge. If it is not found, it must be scrutinized causal dhammas 
by disceming on corporealities and mentalities occurring in present practising period as 
beginning and then disceming toward those occurring in birth process gradually as mentioned 
previously in fifth method. Here it will be presented the next example again. 

After those corporealities and mentalities occurring in present life from the present 
practising period to the birth process were kept in mind, when causal dhammas were 
scmtinized by sending penetrative knowledge toward death consciousness of previous life, 
the object of kamma called puhhdbhisahkhdra through virtue which was achieved as 
manship existence, has been found. Then when it is continued to scrutinize his aim why did 
that man restraint with virtue, it was found as follows._ 

In the continuum of corporealities and mentalities occurring during restraining with 
virtue, it was found his aim that "he wanted to become womanship existence in order to serve 
satisfactorily her parents as womanship existence due to lack of opportunity to serve 
satisfactorily his parents as manship existence. 

He is similar to a man who jumps down from apex of Sakka's tree or mountain peak 
ofBrahma due to through hearing as if one person jumps down from any place called maru, 
Sakka’s tree or mountain peak of brahma, he can be married to female heavenly being, 
indeed. 

At that time it has been found that bhavahga mind clearness of present life and that of 
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previous life during restraining with virtue, in other words, continuum of mental process of 
present life and that of mental process of previous life during restraining with virtue, is single 
continuum of processes continuously when it is scrutinized thoroughly. 

sabhavovayam citassa pandaratd. (MulafT-l-125, paragraph-436) 

All kinds of consciousness have the nature of clear white and purified. Not only 
bhavahga mind clearness but also all consciousness occurring in continuum of mental 
process is clear and purified. Therefore that meditator found single continuum of processes 
continuously when bhavahga mind clearness of present life and that of previous life, in other 
words, continuum of mental processes of present life and that mental processes of previous 
life are scrutinized thoroughly. Not only continuum of mental processes but also that of 
corporeal processes is single continuum of processes continuously as stretching thread. It can 
be said he knows the ekatta way. 
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Then that meditator continues to scrutinize in order to know nanatta way and he 
sees as follows. - These are three kinds of kilesa vafta (defilement round), 

1. ignorance (avijjd) = the nature of wrong knowing as woman who was capable of 
serving parents 

2. craving (tanhd) = the nature of attaching that womanship existence 

3. clinging (updddna) = the nature of clinging to that womanship existence. 

Those kilesa vatfa (defilement round) occur in the mind-door cognitive process orderly 


as follows_ 

1. mind-door advertence (manodvdrdvajjana) .(1) time 

2. impulsions (javana) .(7) times 

3. registering (tad-drammana) .(2) times 

Those mind moments consist of 


1. (12) mind and mental concomitants for mind door advertence, 

2. (20) mind and mental concomitants for each impulsion and 

3. (12) mind and mental concomitants for each registering respectively. 

Those impulsions are belonging to greed-wrong view (lobhadithi) group. Then when 
volitional groups of virtue (= puhhdbhisahkhdra ) which occurred due to those kilesa vatta, 
are scrutinized it is found as follows: 

1. mind-door advertence ... (1) time, consisting of (12) mind and mental concomitants, 

2. impulsions ... (7) times, each consists of (34) mind and mental concomitants, 

3. registering ... (2) times, each consists of (34) mind and mental concomitants 

respectively. 

These groups of mental dhamma of mind-door cognitive process are kamma vatta (= 
action round). The impulsion is first kind of great wholesome consciousness belongs to 
faith-wisdom (saddhd -pahhd) group. Each impulsion has (34) mind and mental 
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concomitants respectively. In this case, it is only abstinence with resolution (samMana 
virati) but not abstinence by reaching (sampatta rirati) resulting in absence of virati cetasika 
(mental concomitant called abstinence). [It means only the period when the action which 
gives rise to occur the result was performing.] These are groups of dhammas called 
puhhabhisahkhdra. It can be called ndnatta way has being known because it is capable of 
knowing on those groups of dhammas called kilesa vafki, 

kamma vafla of which each compactness of mentality (ndmaghana) is broken down 
by penetrative knowledge up to reach the specific character of each ultimate dhamma 
respectively. 

Numerous mind-door cognitive processes of those kilesa vaffa had been occurred in 
previous life. Numerous mind-door cognitive processes of kamma vaffa had also been 
occurred similarly, indeed. 
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2.2.18 Table showing sequence of cognitive process of kilesa vaffa and kamma vafp 



Mind-door 

advertence 

Impulsions 
(7) times 

Registering 
(2) times 

kilesa vafp 

12 

20 

12 

kamma vafp. 

12 

34 

34 


[Notes: _ In this case, experience of one meditator has been shown as an example. It may 

or may not be associated with pJti (= pleasurable interest) depending upon kind of feeling, 
somanassa (agreeable feeling) or upekkhd (= neutrality feeling) in kilesa vaffa. It may or 
may not be associated with fhina middha (= sloth torpor) depending sasahkhdrika (= 
prepared) or a-sahkhdrika (= unprepared). It may or may not be fallen into registering (tad- 
drammana). If it is fallen, all 11 kinds of registerings can fall accordingly. Similarly, in 
kamma vaffa, it may or may not be associated with pahhd (= knowledge) and pTti depending 
upon ndna sampayutta or ndna vipayutta and somanassa or upekkhd. It may or may not be 
fallen into registering. If it is fallen, all 11 kinds of registerings can fall accordingly. The 
meditator must discern in order to see by penetrative knowledge as real conditions occurring 
in previous continuum of mentality of him. Then both causal and resultant dhammas must be 
discemed and kept in mind by seeing occurrence of mind-door cognitive process of kamma 
vaffa due to mind-door cognitive process of kilesa vaffa with relating to the phrase, avijjd 
paccaya sahkhdra (= kamma-foxmaXiom occur due to the ignorance). It must be recognized 
beforehand that it must be carried out vipassand practice on those causal and resultant 
dhammas when it will be reached into vipassand stage.] 

Those groups of sahkhdra dhammas called kamma vaffa mentioned above, in other 
words, mental continuum of mind-door cognitive process of kamma vaffa, in other words, 
those mental dhammas occurring in the continuum of mind-door cognitive processes of 
kilesa vaffa and kamma vaffa, pass away after arisen due to occurrence of impermanent 
dhamma (= anicca dhamma) really. However it never disappears without embedding any 
potentiality of kamma in the continuum of corporeality and mentality. It usually passes away 
after potentiality of kamma which is capable of producing any kind of existence expected by 
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those persons who cultivate sahkhara (= kamma-foxmaX\ons) and kamma, had been 
embedded in the continuum of corporeality and mentality. The meditator must discem those 
A:am»ia-formations in order to see that potentiality of kamma, which had been embedded in 
the continuum of corporeality and mentality when those A:a»i/»a-formations passed away by 
means of penetrative knowledge which is capable of keeping in mind mental groups of 
A^a»i»/a-formations. 

The meditator shown as an example mentioned above does a kind of person desire to 
become womanship existence that has opportunity to serve satisfactorily parents. With the 
aim of attaining that womanship existence wholesome A:a»/»/a-formations through virtue had 
been cultivated successfully. When that meditator continues to scrutinize causal relationship 
between that potentiality ofkamma and groups of corporeal and mental dhamma which are 
led by consciousness of process of NONE of present existence he sees the occurrence of 
resultant dhamma called birth process due to that potentiality of kamma of previous 
existence by penetrative knowledge. At that time, in the continuity of consciousness of that 
meditator the following knowledge occur correctly. 
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1. There is no doer, creator, person, being, self (atta), superior self (paramatta) in the 

aspect of causal 

dhamma. 

2. There is also no person who is made, created person, self, living self (jJva atta) in the 

aspect of resultant dhamma. 

3. It knows as mass of causal dhamma called corporeality and mentality, and mass of 
resultant dhamma called corporeality and mentality only. (In this stage, knowing on 
ekatta way and nanatta way is inclusive because penetrative knowledge is reaching 
to the ultimate sense.) 

4. Then it is knowing and seeing on the nature of lack of endeavouring (yydpdra) of 
both aspects of causal dhamma called ignorance, craving, clinging, kamma- 
formation, action, in order to occur resultant dhamma, and ... 

5. In the aspect of resultant dhamma called corporeality and mentality of birth process 
as "if causal dhammas occur, resultant dhamma, they themselves, will occur 
apparently". It is well understood on a-vydpdra way. 

6. Then due to seeing on the occurrence of resultant dhammas which are corresponding 
to causal dhammas, such as corporeality and mentality of birth process which are 
produced by causal dhammas called ignorance, craving, clinging, kamma- 
formation, action, it is known as evam dhammatd way has been well understood. 

This is a way of presentation by which causal dhammas and resultant dhammas are 
set forth as separate groups. If it is presented in accordance with the first method of 
Dependence-Origination (paticcasamuppdda), it will be as follows: - 

The nature of wrong knowing as womanship existence with opportunity to serve 
satisfactorily parents is the ignorance (avijjd). (It is continuum of mind-door cognitive 
processes of kilesa vatia that is led by the ignorance.) 

Due to presence of that ignorance, puhhdbhisahkhdra called wholesome deed 
through virtue is cultivated. (= That continuum of mind door cognitive processes of kamma 
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vatp^, which are led by wholesome volition through virtue, is cultivated.) 

Those continuum of corporeality and mentality when ignorance occurred and 
continuum of corporeality and mentality when wholesome kamma-fom\ 2 Xion through virtue 
occurred are seen by knowledge as unique continuum of corporeality and mentality 
continuously. Then continuum of corporeality and mentality together with those kilesa vaffa, 
and kamma vaffa or ignorance and ^a»i»ia-formations occurred and continuum of 
corporeality and mentality, up to birth process of present existence, are also seen by 
knowledge as unique continuum of corporeality and mentality continuously. It is known as 
ekatta way has been well understood. 

Then specific character of each ultimate element occurring in every mind moment is 
seen by penetrative knowledge after masses of mentality called compactness of continuity 
(santatighana), compactness of form (samiihaghana), compactness of function 
(kiccaghana) of that continuum of mind-door cognitive processes of kilesa vaffa, which was 
led by the ignorance and continuum of mind-door cognitive processes of kamma vatp, which 
was led by wholesome volition through virtue, has been broken down. It is known as nanatta 
way has been well understood. Similarly corporeality and mentality of birth process are also 
seen by penetrative knowledge up to the field of ultimate sense. It is also known as nanatta 
way has been well understood. 
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The nature of lack of endeavouring in one aspect of causal dhamma called the 
ignorance in order to occur resultant dhamma called sankhdra and the nature of lack of 
endeavouring, "as if the ignorance occurs apparently, we, ourseWes called sahkhdra 
dhamma will occur apparently", in one aspect of resultant dhammas called sahkhdra 
dhammas, are seen by penetrative knowledge. It is known as a-vydpard way has been well 
understood. It should be understood the occurrence of vinndna (consciousness of process of 
NONE) due to sahkhdra (kamma-foxmaXions) in the same way. 

It is seeing on occurrence of pertinent resultant dhamma called sahkhdra due to 
presence of the cause called the ignorance and on non-occurrence of inpertinent resultant 
dhamma by penetrative knowledge. It is known as evam dhammatd way has been well 
understood. 

The meditator should firmly recognize that it is very essential to try in order to know 
above four ways, viz., ekatta, ndnatta, a-vydpard and. evam dhammatd ways during 
discerning on how A:affiffia-formations occur due to ignorance and how consciousness of 
process of NONE occurs due to A:affiffia-formationj', etc, successively. 

PAGE-373 

2.3 Buddhist Philosophy of Conditional Relations 

There is a reasonable question that how causal dhammas benefit the occurrence of 
resultant dhammas and what kinds of relations (paccaya) are involved in those processes 
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with referring to explanations, kamma-foxmdX\om occur apparently due to presence of 
ignorance, in other words, resultant dhammas occur apparently due to presence of causal 
dhammas in those noble preachings of Paticcasamuppdda. In this section it will be presented 
on brief account of (24) relations in order to be understood doctrine of causal relationship 
systematically. 


2.3.1 Twenty four relations in Pali 

hetupaccayo, drammanapaccayo, adhipatipaccayo, anantarapaccayo, 

samanantarapaccayo, sahajdtapaccayo, annamahnapaccayo, nissayapaccayo, 

upanissayapaccayo, purejdtapaccayo, pacchdjdtapaccayo, dsevanapaccayo, 
kammapaccayo, ripdkapaccayo, dhdrapaccayo, indriyapaccayo, jhdnapaccayo, 
maggapaccayo, sampayuttapaccayo, ripayuttapaccayo, atthipaccayo, natthipaccayo, 
yigatapaccayo, arigatapaccayoti. (Paffhdna.l.l) 

It will be presented translation of twenty four relations according to Buddhist 
Philosophy of Relations (BPR) and Guide through the Abhidhamma Pifaka (GAP) and 
terms used in this paper in the following table. 

Twenty Four Relations 



Paccaya 

Relation (BPR) 

Relation (GAP) 

Relation (this book) 

1 

hetu 

Condition or root 

Root 

Root 

2 

drammana 

Object 

Object 

Object 

3 

adhipati 

Dominance 

Predominance 

Predominance 

m 

anantara 

Contiguity 

Proximity 

Contiguity 

5 

samanantara 

Immediate contiguity 

Contiguity 

Immediate contiguity 

6 

sahajdta 

Co-existence 

Co-nascence 

Compatibility 

7 

ahhamahha 

Reciprocity 

Mutuality 

Mutuality 

8 

nissaya 

Dependence 

Support 

Dependence 

9 

upanissaya 

Sufficing condition 

Decisive support 

Determinative dependence 

10 

purejdta 

Pre-existence 

Pre-nascence 

Pre-compatibi lity 

11 

pacchdjdta 

Post-existence 

Post-nascence 

Post-compatibility 

12 

dserana 

Habitual recurrence 

Frequency 

Habitual recurrence 

13 

kamma 

kamma / action 

karma 

kamma/ action 

14 

yipdka 

Effect 

karma result 

kamma (Consequence) 

15 

dhdra 

Eood 

Nutriment 

Nutriment 

16 

indriya 

Control 

Eaculty 

Controlling faculty 

17 

jhdna 

jhdna/ ccAdiSy 

jhdna 

Absorption 

18 

magga 

Path 

Path 

Path 
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19 

sampayutta 

Association 

Association 

Association 

20 

vipayutta 

Dissociation 

Dissociation 

Dissociation 

21 

atthi 

Presence 

Presence 

Presence 

22 

natthi 

Absence 

Absence 

Absence 

23 

vigata 

Abeyance 

Disappearance 

Disappearance 

24 

avigata 

Continuance 

Non-disappearance 

Non-disappearance 


2.3.2 The relation by way ofroot {hetu-paccaya) 

The word, hetu means root (= mula). Those three kinds, greed (lobha), hate (dosa), 
delusion (moha), are roots of unwholesome dhammas. It is known as a-kusala mula 
dhamma or a-kusala hetu. Those three kinds, greedlessness (a-lobha), hatelessness (a- 
dosa) non-delusion (a-moha), are roots of wholesome dhammas and some abydkata 
dhammas. It is known as kusala mula dhammas and abydkata miila dhamma. It is also 
known as kusala hetu and abydkata hetu. 

2.3.2.1 Cause (= paccaya) 

paccayoti ettha pana ayam racanattho, paticca etasmd etlti paccayo. apaccakkhdya 
nam rattatTti attho. yo hi dhammo yam dhammam apaccakkhdya titfhati vd uppajjati vd, so 
tassa paccayoti vuttam hoti. lakkhanato pana upakdrakalakkhano paccayo. yo hi dhammo 
yassa dhammassa thitiyd vd uppattiyd vd upakdrako hoti, so tassa paccayoti vuccati. 
paccayo, hetu, kdranam, niddnam, sambhavo, pabhavotiddi atthato ekam, byahjanato 
ndnam. iti mulatphena hetu, upakdrakatthena paccayoti sankhepato mulatthena 
upakdrako dhammo hetupaccayo. (Abhi.A.3.344; Vs.2.164) 

The resultant dhamma occurs and stands depending upon this causal dhamma. Due to 
occurrence of cause of resultant dhamma in order to occur depending on it, that causal 
dhamma is called paccaya (= cause). It means that it occurs and stands without rejecting on 
that causal dhamma. It will be explicit. - Such resultant dhamma not only occurs but also 
stands without rejecting and avoiding from such causal dhamma. That causal dhamma is the 
cause of that resultant dhamma to be occurred and to be stood indeed. 
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[Notes: _ The relation of post-compatibility (pacchdjdta paccaya) (= succeedent 

occurring groups of mental dhammas) benefit preceding corporeal dhammas in order to 
stand for static stage (thiti) but not in order to occur for arising stage (uppdda). Those 
relations (paccaya), condition of contiguity (anantara paccaya) etc, (= preceding mental 
dhammas) benefit succeeding mental dhammas in order to occur (= arising stage) but not in 
order to stand for static stage. Those relations, the relation by way of root (hetu paccaya) etc, 
benefit succeeding mental dhammas in order to occur and stand for two kinds of stages, the 
arising and static stages. Therefore it is explained by indefmiteness meaning (aniyamattha). 
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the term va, as tiffhati va uppajjati va. The term tiffhati is the occurrence by means of 
standing for static stage (fhiti) while the term uppajjati is the occurrence by means of arising 
in the sub-moment, arising stage (uppada khana).] 

According to above explanations, it should be recognized on causal dhamma as 
paccaya (relation) while on resultant dhamma as paccayuppanna. 


2.3.2. B.upakswaka lakkhana 

The meaning of the term paccaya, the cause, is saddattha (= grammatical meaning) 
while the meaning of upakdraka is lakkhanattha which shows the nature of all causal 
dhammas. It is sabhdva lakkhana (= natural specific character). 

upakdra means effectiveness to finish (= function), paccayuppanna (= resultant 
dhamma) with correspondent quality. The functioning on that way means ability to occur and 
stand the resultant dhamma which is corresponding to causal dhamma. It means that causal 
dhamma make resultant dhamma in order to occur and stand in a situation which is 
corresponding to causal dhamma. The effectiveness in that way can be said that the causal 
dhamma benefits resultant dhamma called paccayuppanna in order to occur and stand for 
the latter. That causal dhamma which is capable of benefiting for that resultant dhamma is 
designated as "cause (paccaya)”. 

In brief, those causal dhammas called six kinds of roots, which are capable of 
functioning in order to occur and stand corresponding resultant dhammas by way of root, are 
called hetu paccaya (= the relation by way of root). 

2.3.2. C The meaning of root (mulaffha) 

laddhahetupaccayd hi dhammd virulhamuld viya pddapd third honti suppaffhitd, 
ahetukd tilavTjakddisevdld viya na suppatiffhitd. iti mulaffhena upakdrakoti 
suppatiffhitabhdvasddhanena upakdrako dhammo hetupaccayoti veditabbo. (Abhi-A-3- 
345; Vs.2-165) 

Root (hetu) is efficacy to function the occurrence of well standing of resultant 
dhamma. As those trees with prosperous roots are stable and standing well, paccayuppanna 
dhamma with acquired causes of roots (hetu paccaya) are stable and standing well. On the 

other hand_as algae, duckweed etc, are free Aoating and can not stand well, rootless 

dhammas are unable to stand well. Therefore, with regarding to the phrase_"which are 

capable of functioning in order to occur and stand corresponding resultant dhamma by way 

of root",_ it should be recognized that six kinds of roots, which are capable of benefiting 

resultant dhammas in order to present corresponding qualities with causal dhammas by 
means of finishing to occur well standing of paccayuppanna dhamma. (It should be 
understood the relation of object (drammanapaccaya) etc in the same way.) 
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BeneHt - In the phrase, causal dhammas benefit paccayuppanna dhammas; it should 
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be recognized that (1) it causes the occurrence of paccayuppanna which has not occurred yet 
and (2) supporting on occurring of paccayuppanna dhamma to be stable, are designated as 
"be benefited". 

2.3.2.D paccaya and paccayuppanna (cause and result) 

hetii hetu sampayuttakdnam dhammdnam tam samuffhdndnahca rupdnam 
hetupaccayenapaccayo. (Paffhdna.l.l) 

Those dhammas of hetu paccaya are six kinds of roots (hetu), viz., greed, hate, 
delusion, greedlessness, hatelessness, non-delusion. 

Those resultant dhammas of the relation of root are (71) kinds of consciousness with 
root (sahetuka citta), (52) kinds of mental concomitants, excluding delusion (moha) in two 
kinds of consciousness rooted in delusion, corporealities produced by mind (CPM) (cittaja 
rupa) during being is happening (paratti), corporealities produced by kamma (CPK) with 
root during process of newly occurrence of next existence (NONE)' (pafisandhi sahetu 
kammaja rupa). 

Corporealities produced by kamma (CPK) during process of NONE (pafisandhi) is 
arising and corporealities produced by mind (CPM) which are occurring during being is 
happening (pavatti), are compatible corporealities (sahajdta rupa) which are related to six 
roots correspondingly. It should be recognized on the fact that that group of causal dhammas 
of present moment is referred as causality within only one mind-moment because causal 
dhammas called six roots benefit associating mental aggregates within one mind-moment 
and paccayuppanna dhamma called compatible corporeallities (sahajdta rupa) only. Causal 
dhammas are groups of mentalities while resultant dhammas are both two kinds, mental and 
corporeal dhammas. This relation by way of root (hetu paccaya), therefore, is causality 
through which mentality benefits both mentality and corporeality. 

"kammam khettam, rihhanam vyam, tanhdsaneho". (Ahg.1-224) 

1. the action (kamma) is similar to a field while ... 

2. the consciousness of newly occurrence of next existence (NONE) (= pafisandhi 

vihhdna) is similar to seed, 

3. the craving (tanhd) to sticky water. (Ahg.1-224) 

In this case, the reason "why those dhammas called relation by way of roots (hetu 
paccaya dhamma) benefit CPK which are occurring during NONE (pafisandhi) is arising but 
it does not benefit CPK which are occurring during being is happening (pavatti)", is the fact 
that CPK which are occurring during NONE is arising is related to "consciousness of NONE" 
(pafisandhi vihhdna). During NONE is arising CPK have got occurrence related to 
consciousness of NONE. It is right.- By the time that NONE is arising, consciousness of 
NONE is unable to produce CPM. (The reason why it is unable to produce CPM can be seen 
in Yolume I, Section 4, rupa kammaffhdna.) 

Those CPK have opportunity to occur only when consciousness of NONE arises but 
the former are unable to occur and stand without the latter. Therefore the Buddha preached as 
follows:_ 
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rihhannapaccaya namarupam. .tasmim patiffhite rihhane virufhe namarupassa avakkanti 
hoti. (Sam.1.296) 

"Due to presence of consciousness of process of NONE/ corporeality and mentality of 
NONE occur. When that consciousness of process of NONE stands, the opportunity for 
corporeality and mentality of NONE occurs", preached by the Buddha. (Second Cetana 
Sutta, Kalara Vagga, Nidana Vagga Samyutta)." 

Then during being is happening (pavatti) those CPK are occurring related to kamma 
(= action) although mind (= consciousness) is apparently absent. It is no occurrence related to 
mind. It is right. - It is because those CPK continue to occur in the continuum of a Never- 
Returner (anagamJ) and an Arahant who are entering in cessation absorption (nirodha 
samdpatti). 

Eurthermore, due to inability to produce CPM by consciousness of NONE only CPK 
stands as representative of CPM of consciousness of process of NONE. That consciousness 
of process of NONE stands as the seed of CPK only. The action (kamma) is similar to a 
cultivated expanse of (and where those CPK are growing up. Those defilements (kilesa), the 
craving etc, are similar to water. 

Therefore as a plant can be occurred due to efficiency of seed for beginning process of 
germination through both field and water are present apparently, those all kinds of CPK can 
be occurred due to efficiency of consciousness of NONE at the moment of process of NONE. 

It should be recognized that "as successive development of plant can be occurred due 
to efficiency of field and water although the seed perished away after germination, similarly 
CPK can be occurred due to kamma without consciousness of NONE during being is 
happening (pavatti). The Buddha, therefore preached that- 

1. The action (kamma) is similar to a field, while 

2. consciousness of process of NONE is similar to seed. 


1 . "patisandhi is most frequently translated as reincarnation or rebirth. In Pali English Dictionary it is 
translated as reunion (of vital principle with a body), reincarnation, metempsychosis etc. 

The meaning of reincarnation is explained in The American Heritage Dictionary of the English 
Language as follows:_ 

re.in.car.na.tion_n. 1. Rebirth of the soul in another body. 2. A reappearance or revitalization in another 

form; a new embodiment. 

The meaning of rebirth is explained in that Dictionary as follows:_ 

re.birth_n. l.A second or New birth; reincarnation. 2.A renaissance; a revival 

Therefore both two words, reincarnation and rebirth, have the same meaning and are not appropriate 
terms for the real meaning of patisandhi. According to the philosophical doctrine of the Buddha, there is no soul 
nor self (atta) which is indestructible one. The real meaning of patisandhi is the process of newly occurrence of 
next existence (NONE), in the aspect of conventional reality (vohara sacca). In this book, therefore, it will be 
applied on translation of “patisandhi", as "process of NONE", in order to be easy understood as a personal 
communication index (PCI). 

Similarly the following terms will be applied as PCI. 
kammaja riipa, corporealities produced by kamma (CPK) 
cittaja rupa, corporealities produced by mind (CPM) 
utuja riipa, corporealities produced by temperature (CPT) 
aharqja rUpa, corporealities produced by nutriment (CPN) etc. 

3. the craving, to sticky water, respectively. (Abhi.A.III. 355,356) 
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2.3.3 arammanapaccaya (the relation of object) 

The dhamma which is capable of benefiting by means of object (drammana) is called 
drammana paccaya (relation of object). As a weak wan rises or stands upright by leaning 
upon either walking stick or rope, similarly, mind and mental concomitants occur and stand 
by taking the objects, colour-object etc. Therefore it should be recognised that six kinds of 
objects of mind and mental concomitants are drammana paccaya (the relation of object). 
(Abhi-A-m-U5, Vs.IL165) 

Those dhammas called drammana paccaya are six kinds of objects, 

Those dhammas called drammana paccayuppanna are groups of consciousness and 
mental concomitants. 

(Notes: _ In vipassand stage, those objects of vipassand knowledge are (28) kinds 

of corporeal dhammas and mundane mind and concomitants. In the aspect of drammanika 
(resultant dhammas which are capable of taking objects), there are mental dhammas 
occurring in six lines mentioned in Yolume II, Section 5, ndma kammaffhdna).) 

By means of drammana paccaya (the relation of object), 

1. visible-object benefits groups of mental dhammas called mind and mental 
concomitants of eye-door cognitive process and mind-door cognitive process, which 
are occurring by taking colour-object. 

2. auditory-object benefits groups of mental dhammas called mind and mental 
concomitants of ear-door cognitive process and mind-door cognitive process, which 
are occurring by taking sound-object, 

3. olfactory-object benefits groups of mental dhammas called mind and mental 
concomitants of nose-door cognitive process and mind-door cognitive process, 
which are occurring by taking smell-object, 

4. sapid-object benefits groups of mental dhammas called mind and mental 
concomitants of tongue-door cognitive process and mind-door cognitive process, 
which are occurring by taking taste-object, 

5. tangible-object benefits groups of mental dhammas called mind and mental 
concomitants of body-door cognitive process and mind-door cognitive process, 
which are occurring by taking tangible-object, 

6. Ideational-object (dhammdrammana) benefits groups of mental dhammas called 
mind and mental concomitants of mind-door cognitive process, which are occurring 
by taking ideational-object (dhammdrammana). 

It is kind of relation similar to a relation in which those causal dhammas, viz., (1) 
concept (pannatti) (2) mentality (3) corporeality, benefit resultant mental dhamma. Causal 
dhammas include all kinds of ultimate dhammas of corporeality and mentality within three 
periods, i.e., past. future and present, and nibbdna and concept which are freed from time. 
Those objects of concept, sign of full-concentration of kasina and sign of full concentration 
of dndpdna, which are ideational-objects. are also included in causal dhammas. Sign of full- 
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concentration of kasina benefits mental dhammas of absorptions of kasina and sign of ftUl- 
concentration of dndpdna benefits mental dhammas of absorptions of dndpdna by means of 
relation of object (drammana paccaya). Therefore It should bo recognized the following fact 
as summary. 


yam yam dhammam arabba ye ye dhamma uppajjanti cittacetasika dhamma. te te dhamma 
tesam tesam dhammdnam drammana paccayena paccayo. (Patthdna.1.2) 
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= By means of taking any object either concept or ultimate ones (paramattha), such such 
dhammas of mind and mental concomitants occur. Yarious kinds of those oh]ect-dhammas 
benefit that that dhammas of mind and mental concomitants by relation, of object 
(drammana paccaya), It means that only when the object which is to be known is present, 
can cognition be occurred. 


2.3.4 adhipati paccaya (the relation of predominance) 

The dhamma which is capable of benefiting resultant dhamma by means of 
occurrence of chief, is called the relation of predominance (adhipati paccaya). The relation 
of predominance is of two kinds, to wit, compatible predominance (sahajdtddhipati paccaya) 
and objective predominance (drammanddhipati paccaya). There are four kinds of relations 
of compatible predominance furthermore. 


*A. Relation of compatible predominance (sahjatadhipati paccaya) 

chandddhipati chandasampayuttakdnam dhammdnam tam samutthdndnahca rupdnam 
adhipatipaccayena paccaya. (Patthdna.1.2) 

= The dhamma called intention or desire-to-do which has arriving at the predominant 
state (chandhddhipati) benefits associating mind and mental concomitants and CPM by 
means of relation of predominance. 

It should be recognized on those four kinds of dhammas called chanda-vTriya-citta- 
yJmamsa (intention or desire-to-do, energy or effort, consciousness or will, reason or 
investigation) as relation of predominance. Those are dhammas which are capable of 
benefiting compatible dhamma (sahajdta dhamma) within one mind moment by means of 
occurrence of chief. Those four kinds are able to occur associating with each other within 
one mind moment. But they are unable to arrive at the predominant state simultaneously. 
For such time the mind occurs by means of intention or desire-to-do as chief. At that time 
that intention only has arrived at the predominant state, resulting in belonging to this 
relation but not remaining three belong to this relation. It should be recognized on relation 
of predominance of effort, investigation and will similarly. Only one of those four kinds is 
able to perform the function of chief in one mind moment. 

1. chandddhipati _ When the mind occurs by means of intention as chief, the 

intention (chanda) is relation of predominance while those consciousness of 
impulsions associating with that intention, those mental concomitant dhammas 
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excluding chanda, yicikicchd, and CPM are resultant dhammas called 

paccayuppanna. 

2. yJriyddhipati - When the mind occurs by means of effort as chief, the effort (vTriya) is 
relation of predominance while these consciousness of impulsions associating with 
that effort, those mental concomitant dhammas excluding vTriya, vicikicchd, and 
CPM are resultant dhammas called paccayuppanna. 

3. vTmamsddhipati - When the mind occurs by means of investigation (pahhd) as chief, 

the investigating knowledge is relation of predominance while those consciousness of 
impulsions associating with that investigation, those mental concomitant dhammas 
excluding pahhd, vicikicchd, and CPM are resultant dhammas called 

paccayuppanna. 

4. cittddhipati _When the mind occurs by means of consciousness or will as chief, 

the consciousness (citta) is relation of predominance while those associating mental 
concomitant dhammas excluding vicikicchd and CPM are resultant dhammas called 
paccayuppanna. 
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1. chandavato kim ndma na sijjhati. 

2. vTriyavato kim ndma na sijjhati. 

3. pahhdvato kim ndma na sijjhati. 

4. cittavato kim ndma na sijjhati. 

1. For the person with intention what kind of performance has not been 

disaccomplished yet. (It will be accomplished.) 

2. For the person with effort what kind of performance has not been disaccomplished 
yet. (It will be accomplished.) 

3. For the person with knowledge what kind of performance has not been 

disaccomplished yet. (It will be accomplished.) 

4. For the person with strong will what kind of performance has not been 

disaccomplished yet. (It will be accomplished.) 


B.-It should be cultivated on moral conduct 

Before chandadhipati (predominant intention) occurs, moral conduct must be 
cultivated by reasoning that "if intention is present what kind of performance has not been 
disaccomplished yet. That previous cultivation of mind to be strong benefits succeeding mind 
by means of natural determinative dependence (pakatupanissaya). Due to presence of 
benefiting factor in that way, when succeeding mind occurs the intention becomes chief or 
leader. That kind of intention which has arrived at the predominant state is designated as 
"chandddhipati”. In the occurrence of predominant state of remaining three, effort etc, it is 
similar way. 

When it has attained benefiting factor by means of natural determinative dependence 
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those associating dhammas, the intention etc, become significance and chief in succeeding 
mind (= in all consciousness and mental concomitants). It has been occurred the occurrence 
of associating dhammas and they themselves, the intention etc, in accordance with their 
wishes, the intention etc. Those associating dhammas also occur in accordance with the wish 
of those dhammas, the intention etc. This is because it always follows to those dhammas, the 
intention etc, by means of occurrence of inferiority (hlna) indeed. 

Among those four kinds of relations of predominance, chanda, vmya, rJmamsa, citta, 
if any one dhamma is inferior, those associating dhammas are also inferior. If any one 
dhamma is middle, those associating dhammas are also middle ones. If any one dhamma is 
superior, those associating dhammas are also superior ones, accordingly. It has, therefore, 
been said that associating dhammas always follows those predominant dhammas, the 
intention etc. 

Due to cause to occur associating dhammas in accordance with their wishes, due to 
occurrence of associating dhammas with regarding to their wishes, those intention, effort, 
investigation, and consciousness (chanda, vmya, vlmamsa, citta), are relations of 
predominance. Thus it must be recognized definitely. (MulatT.3.169) 
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C. Exhortation 

In order to attain nibbdna, the meditator must, therefore, be cultivate 

1. very strong element of desire-to-do, 

2. very strong element of effort, 

3. very strong element of investigating knowledge, 

4. very strong element of consciousness. 

These groups of dhammas called chanda-vTriya-vTmamsa-citta will lead the 
continuum of mind of meditator to nibbdna certainly. This is because those dhammas have 
great efficiency to occur the continuum of mind with regarding to their wishes indeed. 

D. Relation of objective predominance (drammanadhipati paccaya) 

yam yam dhammam garum katvd ye ye dhammd uppajjanti cittacetasikd dhammd, 
te te dhammd tesam tesam dhammdnam adhipatipaccayenapaccayo. (Paffhdna.l.2) 

With regarding to such such objective dhammas, such such nature of dhammas 
which are consciousness and mental concomitants occur. That that objective dhammas 
benefit that that dhammas called consciousness and mental concomitants by means of 
relation of objective predominance (drammana paccaya). (Paffhdna.l.2) 

With regarding to such object (drammana), mental dhammas arise. That object to 
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which regarded by mental dhammas is the relation of objective predominance 
(drammanddhipati paccaya) of those mental dhammas. (Abhi.A.3.345; Vs.2.165) 

The object which deserves to respect is capable of benefiting the consciousness, which 
bends to that object, which leads to that object, which regards to that object, which is the 
cause of reasoning; the consciousness which is capable of pleasing; and those consciousness 
of Path and Pruit accordingly. It should be recognized on occurrence of capable of benefiting 
of the object as the lord and master of resultant dhammas, mind and mental concomitants 
which are related to it, is the relation of objective predominance due to presence of efficiency 
to benefit properly on those consciousness which are bending toward it. (Mulafi.3.169) 

Paccaya dhamma (causal dhammas) _(18) kinds of real corporealities which are 

most regardful; (84) kinds of consciousness excluding (2)kinds of consciousness rooted in 
hate, (2) kinds of consciousness rooted in delusion, touching-consciousness with disagreeable 
feeling; (47) kinds of mental concomitants, excluding hate (dosa), envy (issd), stinginess 
(macchariya), remorse (kukkucca), scepsis (ricikicchd); and nibbdna are relation of 
objective predominance (drammanddhipati paccaya). (For a meditator who wants to discem 
as ripassand object, these dhammas, (18) kinds of real corporealities; groups of mental 
dhammas occurring in six kinds of cognitive processes, which are arising by taking six kinds 
of objects, which are including impulsions of unwholesome deeds rooted in greed and 
impulsions of great wholesome deeds, excluding touching-consciousness with disagreeable 
feeling; groups of mental dhammas of first, second, third and fourth absorptions, which are 
arising by taking the object of sign of full concentration of dndpdna, are relation of objective 
predominance.) 
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Paccayuppanna dhamma (resultant dhammas) - (8) kinds of impulsions rooted in 
hate, which are most regardful; (8) kinds of impulsions of great wholesome deeds; (4) kinds 
of impulsions of great indifference with knowledge (hdna sampayutta mahdkiriya javana); 
(8) kinds of supra-mundane consciousness; (45) kinds of mental concomitants excluding 
hate, envy, stinginess, remorse, scepsis, two boundless states (appamahhd) are resultant 
dhamma (paccayuppanna dhamma) of drammanddhipati paccaya. (For a meditator 

especially_ groups of mental dhammas occurring in impulsions rooted in greed; and 

groups.rnental dhammas occurring in impulsions of great wholesome deeds excluding two 
boundless states, are resultant dhammas of drammanddhipatipaccaya) 

This is a kind of relation in which mentality and corporeality are capable of benefiting 
mentality and corporeality indeed. 

These causal dhammas occur for both three periods (kdla) and free from time (kdla 
yimutta). 


2.3.5 anantara paccaya (the relation of contiguity) _ samanantara paccaya (the relation 

of immediate contiguity) 

Due to absence of interruption of any dhamma which is capable of separating 
between causal dhamma and resultant dhamma, the dhamma which is capable of making 
qualities of resultant dhamma by means of occurrence of contiguity, is called the relation of 
contiguity (anantara paccaya). 

Due to absence of interruption of any dhamma which is capable of immediate 
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separating between causal dhamma and resultant dhamma, the dhamma which is capable of 
making qualities of resultant dhamma by means of immediate occurrence of contiguity, is 
called the relation of immediate contiguity (samanantara paccaya). 


* A. The essence to be recognized 

The mind-element (mano dhdtu) called receiving (sampaticchana) arises contiguously 
adjacent to the seeing-consciousness (cakkhu yihhdna); the mind cognition-element (mano 
rihhdna dhdtu) called investigating (santlrana) arises contiguously adjacent to the mind- 
element called receiving; The mind cognition-element called determining (ruttho) arises 
contiguously adjacent to the mind cognition-element called investigating. The process of 
NONE (newly occurrence of next existence) calledpatisandhi arises contiguously adjacent to 
the death-consciousness (cuti). - Thus such such consciousness arises contiguously adjacent 
to such such consciousness. The nature of contiguous occurrence of that that consciousness 
adjacent to preceding ones is fixed law of cognitive process (citta niyama) indeed. 

The nature of fixed law of cognitive process is achieved by the efficacy of preceding 
consciousness, which is made specially by causal dhammas, object etc, which are capable of 
making the occurrence of various resultant dhamma simultaneously. It is not achieved by 
efficacy of any other dhamma but by efficacy of preceding consciousness only. Therefore the 
nature of dhamma, which is capable of occurring proper consciousness and mental 
concomitants contiguously just after itself perished away, is called the relation of contiguity 
(anantara paccaya). Therefore the Buddha preached that_ 

anantarapaccayoti cakkhurihhdnadhdtu tam sampayuttakd ca dhammd 
manodhdtuyd tam sampayuttakdnahca dhammdnam anantarapaccayenapaccayo. 
(Patthdna-l-2) 

= "Both seeing-consciousness element and associating dhammas of that seeing- 
consciousness element benefit the mind-element called receiving (sampaticchana) and 
associating dhammas of that mind-element called receiving by means of the relation of 
contiguity (anantarapaccaya)", preached by the Buddha. (Patthdna-l-l) 
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That dhamma called anantara paccaya is also known as samanantara paccaya. It is 

right._ These two relations, contiguity and immediate contiguity called anantara 

paccaya and samanantara paccaya are different only in grammatical usage but similar in 
meaning as some words, upacaya and santati, adhiracana duka and nirutti duka, etc. 
(Abhi.A.3.346; Vs.2.166) 

B. Special cause and traditional cause 

With regarding to above phrase_“which is made specially by causal dhammas, 

object etc, which are capable of making the occurrence of various resultant dhamma" - 
means that for those two kinds seeing-consciousness, wholesome resultant and unwholesome 
resultant seeing-consciousness, in order to occur the former one desirable object 
(itthdrammana) is special cause while the light and attention (manasikdra) are traditional 
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causes which concern with both kinds of wholesome resultant and unwholesome resultant 
seeing-consciousness (sMharana paccaya). In order to occur unwholesome resultant seeing- 
consciousness undesirable object (aniffharammana) is special cause while the light and 
attention are traditional causes. It should be recognized similarly for the receiving 
(sampaficchana) and investigating (santlrana). 

C. Different opinions 

"Due to absence of separable dhamma called ultimate nature, it is designated as the 
relation of contiguity (anantara paccaya). Due to absence of separable dhamma called time, 
it is designated as the relation of immediate contiguity (samanantara paccaya)" - interpreted 
by some teachers called Revata school of thought. That opinion is contradictory to the 
following preaching etc. 

nirodhd vuffhahantassa nerasahhdndsahhdyatanakusalam phalasamdpattiyd 
samanantarapaccayenapaccayo. (Paffhdna-l-l3S) 

Those Revata schools of thought accepted the difference between two relations that 
due to absence of separable dhamma called ultimate nature, it is designated as anantara 
paccaya while due to absence of separable dhamma called time (= due to absence of extra 
time between perishing stage (bhavanga) of preceding consciousness and arising stage 
(uppdda) of succeeding consciousness), it is designated as samanantarapaccaya. 

Before the cessation absorption (nirodha samdpatti) is entered the Non-returner 
(andgdml) discerns orderly on mundane absorptions (lokiya samdpatti) as the objects of 
vipassand practice by means of yuganaddha method. (= In this method samatha practice and 
vipassand practice are yoking together.) Before the cessation absorption is entered he enters 
into the absorption of neither-perception-nor-non-perception (ne'va-sahhd-nd- 
sahhdyatanajhdna). After one or two times of impulsions of absorption of neither- 
perception-nor-non-perception, he reaches into the cessation absorption. After he enters into 
the cessation absorption for a moment or a few days or up to seven days, when he emerges 
from that cessation absorption, single consciousness of the third fruition-absorption (andgdmi 
phala samdpatti) occurs in him. That wholesome impulsion of absorption of neither- 
perception-nor-non-perception benefits single impulsion of the third fruition absorption by 
relation of contiguity (anantara paccaya). "Due to this reason this opinion of Revata school 
of thought that - "due to absence of separable dhamma called time, it is designated as the 
relation of immediate contiguity", is opposite to above quotation of PcH Text resulting in 
rejection on this opinion", meant by the commentator. Then this opinion of Revata school of 
thought is also contradictory to these Pdli Texts showing the facts that - before the arahant 
enters into cessation-absorption the last indifferent impulsion of absorption of neither- 
perception-nor-non-perception occurs and it benefits the single consciousness of fourth 
fruition-absorption (arahatta phala samdpatti citta) which is the first one after emerging 
from cessation-absorption and then before a person reaches into the realm of mindless being 
(a-sahhasatta bhumi), the death consciousness of sensuous sphere occurs and it benefits the 
consciousness of NONE (pafisandhi) of sensuous sphere again, which is separated by five 
hundred worlds time (kappa) as the existence of mindless being. (Abhi.A.3.346; 

Vs.2.166) 
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(There is no separate Pali Text showing how death consciousness of sensuous sphere benefits 
the NONE (patisandhi) of sensuous sphere which is separated with one existence of mindless 
being. It belongs to Pdli Text, "purimd purimd abydkatd dhammd pacchimdnam 
pacchimdnam abydkatdnam dhammdnam samanantara paccayena paccayo'". 
(Patthdna.1.4)) 

When the wholesome deed of neither-perception-nor-non-perception which occurred 
before cessation-" absorption was entered for the Noble One who emerged from cessation- 
absorption, benefit the fruition-absorption by means of relation of immediate contiguity, the 
efficacy of the former never diminishes although the impulsion of absorption of neither- 
perception-nor-non-perception is unable to benefit immediately the fruition-absorption. 
Those teachers assumed that due to presence of prohibition of efficacy of cessation 
absorption, during entering into cessation-absorption, it is separated without occurring 
fruition-absorption so that relation of immediate contiguity can be occurred. If the words of 
those teachers are inferred, their words finish saying lack of no separation of time (= finish to 
say separation of time is present). It is right. — When it is emerged from cessation-absorption 
and the wholesome deed of neither-perception-nor-non-perception benefits the fruition- 
absorption of the occurrence, “absence of separable dhamma called time", never presents. 
There is separable dhamma called time really. Our suggestion (= commentator's suggestion) 
also means separable dhamma called time is present. 

Due to presence of separable dhamma called time in that way, that suggestion of 
Revata school of thought, "due to absence of separable dhamma called time, it is designated 
as the relation of immediate contiguity (samanantara paccaya)" is unacceptable and not 
proper one. According to interpretation of those teachers, the impulsion of absorption 
ofneither-perception-nor-non-perception is unable to benefit impulsion of fruition-absorption 
which occurs during emerging from cessation-absorptions, by means of relation of immediate 
contiguity. Therefore, it should be recognized the fact that these two kinds of relations, 
anantara paccaya and samanantara paccaya are different in only terminology but the same 
in meaning, and it should not be further taken into heart the fact that "due to absence of 
separable dhamma called ultimate nature (= due to atthdnantara) the relation of contiguity 
occurs; due to absence of separable dhamma called time (= due to kdldnantara), the relation 
of immediate contiguity occurs," etc. 

Due to absence of any kind of separable dhamma between causal dhamma and 
resultant dhamma, those causalities are designated as anantara. Due to absence of any kind 
of form or shape and immediate separable dhamma between causal dhamma and resultant 
dhammas, those causalities are designated as samanantara. 

Causal dhammas — All kinds of preceding consciousness and mental concomitants, 
excluding death-consciousness of arahant, are called anantara paccaya and samanantara 
paccaya. 
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Resultant dhammas — All kinds of succeeding consciousness and mental 
concomitants including death-consciousness of arahant are called resultant dhamma 
(paccayuppanna dhamma). These are kinds of relations in which mentality benefits 
mentality, indeed. 
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D. Summary 

yesam yesam dhammdnam anantard ye ye dhammd uppajjanti citta 
cetasikddhammd, te te dhammd tesam tesam dhammdnam anantarapaccayenapaccayo. 
samanantara paccayena paccayo. (Paffhdna.l.3,4) 

Just after such such preceding consciousness and mental concomitants excluding 
death-consciousness of arahant, such such succeeding consciousness and mental 
concomitants, including death-consciousness of arahant arise contiguously. That that 
preceding consciousness and mental concomitants, excluding death consciousness of arahant, 
benefit that succeeding consciousness and mental concomitants, including death- 
consciousness of arahant by means of both relations of contiguity and immediate contiguity 
(anantara paccaya, samananlara paccaya). (Paffhdna-l-3,4) 

Preceding consciousness perishes away after benefiting for arising of succeeding 
consciousness. It must be discerned in order to see this nature by penetrative knowledge. 


E. Cessation-absorption (nirodha samdpatti) and mindless being (a-sahhasatta) (opinion 
of Mdlafikd) 

In the commentary — it is suggested that — "there is separated by time between the 
last mental dhamma (= impulsion of absorption of neither-perception-nor-non-perception), 
before cessation-absorption occurs, and the first mental dhamma (= impulsion of the 
fruition-absorption of Non-retumer or Arahant)" after emerging from cessation-absorption 
and it explained that the opinion of Revata school of thought, i.e., kdldntaratdya 
samanantara paccayo = due to absence of separation of time, it is designated as 
samanantara paccaya", is unacceptable and not proper one. Because Mdlafikd Sayadaw 
has no satisfaction on that explanation, he further expounded as "dhammdnam pavattimeva 
ca updddya" (Mulafikd-3-170) etc. The meaning of that Mulafikd is as follows:_ 

Time (kdla) is a terminological usage that should be called depending upon 
occurrence of dhammas indeed. It should be recognized that "there is no separation of time 
while cessation-absorption is being entered and mindless being is occurring due to absence 
of occurrence of mental dhamma. Therefore it should be recognized the fact that "there is 
no separation of time between previous impulsion of absorption of neither-perception-nor- 
non-perception of Non-retumer or Arahant who entered into cessation-absorption, and the 
impulsion of Pruition-absorption after emerging from cessation-absorption; or there is no 
separation of time between death consciousness of previous existence before occurrence of 
mindless being eccws and the process of NONE (pafisandhi) of sensuous sphere after 
death of mindless being, due to absence of any separation between cessation and arising. 

(Due to absence of mental dhamma totally between the last impulsion of absorption 
of neither-perception-nor-non-perception before cessation-absorption is entered and the first 
impulsion of fruition-absorption of Non-retumer or Arahant after emerging from cessation- 
absorption, there is no separation of time. Due to absence of mental dhamma totally between 
death consciousness of sensuous sphere or fine material sphere beforen occurrence of 
mindless being and the process of NONE of sensuous sphere after death of mindless being, 
during which exists 500 worlds times (kappa) as mindless being, there is no separation of 
time. Time (kdla ) is a terminological usage that should be called depending upon occurrence 
of dhammas. During cessation absorption is entering or during occurring mindless being, 
there is no occurrence of mental dhamma, resulting in "no interval of time". It should be 
recognized in this way.) 
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It is right. _ It should be said that the occurrence of time interval is present 

depending on such occurrence of mental dhamma between preceding impulsion of 
absorption of neither-perception-nor-non-perception and succeeding impulsion of fruition 
absorption of Non-returner or Arahant for the person who emerges from cessation- 
absorption; between death consciousness of previous existence and process of NONE of 
sensuous sphere for the person who is deceased from realm of mindless being. But there is no 
mental dhamma in that way. 

Then the occurrence of corporeal dhamma is unable to separate between two kinds of 

occurrence of mental dhammas. Why is it?_It is because the continuum of corporeal 

dhammas has specific nature from that of mental dhamma indeed. Due to presence of 
specific nature of two kinds of continuum of corporeal and mental dhammas, corporeality 
and mentality are different from each other although they are able to occur as compatibility. 

Again the dhamma which occurs in the middle of previous and later dhammas of any 
kind of continuum of corporealities or mentalities is able to separate those previous and later 
dhammas due to it concems with that continuum. Any kind of dhamma, which is capable of 
making separation, which is concerning with that continuum of mentalities, is absent between 
previous impulsion of absorption of neither-perception-nor-non-perception before entering 
into cessation-absorption and later impulsion of fruition absorption of Non-retumer or 
Arahant after emerged from cessation-absorption. 

Eurther more a-bhdvapahhatti called emptiness is unable to separate because it is 
apparently absent in the aspect of ultimate sense. Due to absence of a-bhdvapahhatti (= 
emptiness) in the aspect of ultimate sense and due to occurrence of inseparable one, the 
contiguous occurrence and immediate contiguous occurrence of succeeding impulsion or life- 
continuum arises adjacent to preceding impulsion or life-continuum (bhavanga). Therefore it 
should be, recognized the fact that previous impulsion of absorption of neither-perception- 
nor-non-perception before occurrence of cessation'-absorption, and previous death- 
consciousness before occurrence of mindless being are capable of making resultant dhammas 
called impulsion of fruition-absorption of Non-retumer (or Arahant), and process of NONE 
of sensuous sphere (for deceased person from mindless realm) by means of occurrence of 
contiguity. 
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Especially — in the explanation on the way how these anantara paccaya and samanantara 
paccaya benefit, the occurrence of efficacy of anantara paccaya and samanantara paccaya 
is obvious. Therefore the commentator should explain only the occurrence of efficacy of 
those relations for the arising of resultant dhammas. Although it should be explained in that 
way, due to occurrence of concerning between anterior limitation called the arising stage 
(uppdda) and posterior limitation called the perishing stage (bhahga), the Buddha preached 
on those present dhammas (paccuppanna dhamma), which are belonging to three times 
phases called arising-static-perishing phases (uppdda, fhiti, bhahga), which can not be 
designated as the arising dhamma (uppajjati), as follows:_ 

alTto dhammo paccuppannassa dhamassa anantara paccayenapaccayo. 
(Patthdna. 1.413) 

= "Previously occurred dhamma benefits present occurring dhamma by means of the 
relation of contiguity" etc, preached by the Buddha. It should, therefore, be recognized the 
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fact that the Buddha did not preached on those relations, paccaya. etc, in order to refer just 
arising stage (uppMa) only but to refer both three-times-phases, arising phase, static phase, 
perishing phase. 

It is right. — As the term, kusala (= wholesome) is not demarcated by time in such 
way that "present kusala, past kusala, future kusala etc", the term, paccuppanna (= present) 
is not a grammatical usage lacking demarcation with time. But it is a kind of grammatical 
usage with time demarcation. Because the term, kusala, is not demarcated by means of 
arising demarcation called, anterior extremity and perishing demarcation called posterior 
extremity, those dhamma with the arising phase only can be interpreted. However, the term, 
paccuppanna is not grammatical usage without demarcation by time. Because the term, 
paccuppanna is interpreted by demarcation with time called uppdda-thiti-bhahga (= arising 
phase, static phase, perishing phase), there is no turn (vdra), paticcavdra etc, in the past triad 
(atltatika). (Ma/a/E3.170) 

For these relations, anantara paccaya and samanantara paccaya, causal dhammas 
are consciousness and mental concomitants which were just occurred in past mind moment, 
while resultant (paccayuppanna) dhammas are consciousness and mental concomitants 
which are reaching in three-times-phases (khanattaya) called uppdda-thiti-bhahga. Among 
three kinds of present (paccupanna), addhd present, santati present, khana present, if it is 
designated by khana present, (= momentary present), causal dhamma is the past while 
resultant dhamma is the present. It is a kind of relation in which mentality benefit mentality 
indeed. Those consciousness of process of NONE (patisandhi), life-continuum (bhavanga), 
and death-consciousness, which are free from cognitive process, excluding death- 
consciousness of Arahant, belong to these relations. 


2.3.6 sahajata paccaya (the relation of compatibility) 

The causal dhamma which is capable of benefiting resultant dhamma in order to 
occur compatibly at the arising (uppdda) stage of itself is called the relation of compatibility 
(sahajdta paccaya). It should be recognized as fire of oil-lamp benefits the light. 

As the fire of oil-lamp benefits both the arising of light and maintaining of light 
simultaneously as soon as it is bumed — similarly, those ultimate dhammas which are 
compatible occurring within three-times-phases called uppdda-thiti-bhahga benefits each 
other in order to occur resultant dhamma as soon as oneself arises and in order to stand 
resultant dhamma in static stage as soon as itself stands, are designated as the relation of 
compatibility (sahajdta paccaya). 
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A. Six kinds of sahajdta paccaya 

1. cattdro khandhd arupino annamannam sahajdtapaccayena paccayo. 

2. cattdro mahdbhutd ahhamahham sahajdtapaccayena paccayo. 

3. okkantikkhane ndmarupam ahhamahham sahajdtapaccayena paccayo. 

4. cittacetasikd dhammd cittasamutthdndnam rupdnam sahajdtapaccayena paccayo. 

5. mahdbhutd updddrupdnam sahajdtapaccayena paccayo. 

6. rupino dhammd aruplnam dhammdnam kihcikdle sahajdtapaccayena paccayo. 
kihcikdle na sahajdtapaccayena paccayo. (Patthdna. 1.5) 

ahhamahhamti ahho ahhassa. imind etesam dhammdnam ekakkhane 
paccayabhdvahceva paccayuppannabhdvahca dlpeti. (Abhi.A.3.365) 
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1. Four kinds of mental aggregates within one mind moment benefit each other hy the 
relation of compatibility (sahajata paccaya). 

2. By the time three-times-phases of corporeality called uppada, fhiti, bhahga, are 
occurring, four great elements benefit each other; three kinds benefit one kind; one 
kind benefits three kinds; two kinds benefit two kinds by means of the relation of 
compatibility. 

3. By the time the process of NONE (pafisandhi) of five-groups-existence 
(pahcarokdra), mentality and corporeality benefit each other by means of the relation 
of compatibility. 

4. All kinds of consciousness and mental concomitants, excluding (10) kinds of two- 
fivefold consciousness (dvepahcavihhdna), (4) kinds of resultant consciousness of 
immaterial sphere (arupa vipdka), death-consciousness of Arahant, benefit 
corporealities produced by mind (CPM) (in the method of commentary), those 
consciousness and mentalities benefit CPM and corpoealities produced by kamma 
(CPK) of NONE (pafisandhi) (in the method of teacher), by means of relation of 
compatibility. 

5. Great elements benefit derived corporealities of same corporeal unit by means of the 
relation of compatibility. 

6. By the time the process of NONE of five-group-existence occurs, heart-base 
corporealities (hadaya vatthu rupa) benefit four mental aggregates by means of the 
relation of compatibility. But it can not benefit four mental aggregates during 
remaining life (pavatti). 

(Notes: — Due to simultaneous occurrence of depended heart-base and mental 
dhammas of NONE at the time of NONE, depended heart base benefit mental dhammas of 
NONE by the relation of compatibility. During the life, however, mental dhammas arise 
depending upon heart-base which occurred previous one mind moment resulting in inability 
to benefit by means of the relation of compatibility.) 

cittacetasikdti pavattiyam cattdro khandhd. (Abhi-A-3-365) 

In the commentary it is explained that in number 4, all kinds of consciousness and 
mental concomitants must be interpreted on those consciousness and mental concomitants 
occurring during life. The interpreter Sayadaw, however, expounded that mental dhammas of 
NONE are also involved in this relation according to dcariyavdda (= teachers school of 
thought). It can be suggested that the commentary did not explained on it because it has 
already presented in number 3, "okkantikkhane ndmarupam ". 
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okkantikkhaneti pahcavokdrabhave pafisandhikkhane. tasmimhhi khane 
ndmarupam okkantam viya pakkhandantam viya paralokato imam lokam dgantvd 
pavisantam viya uppajjati, tasmdso khano “okkantikkhanoti" vuccati. (Abhi.A.3.365) 

= okkantikkhana means the moment of NONE (pafisandhi) in the realm of five- 
groups-existence. At that moment of NONE, mentality and corporeality occur as either the 
person who comes from previous existence to recent existence entering into the womb of the 
mother or the person who will has process of birth out of foam (sansedaja) or apparitional 
rebirth (opapdtika), enter respective site. Therefore that moment of process of NONE 
(pafisandhi) is designated as okkantikkhana. (Abhi.A.3.365) 


2.3.7 ahhamahha paccaya (the relation of mutuality) 
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The dhamma which is capable of benefiting of each other by means of mutually cause 
to occur and support is called the relation of mutuality (ahhamahha paccaya). It should be 
recognized as tripods which are able to support mutually. (Abhi.A.3.34'7; Vs.2.167) 

As three legs of an adjustable three-legged stand can support each other not to fall 
down, similarly causal and resultant dhammas can be varied but both kinds can support 
reciprocally and this ability to occur and support is designated as the relation of mutuality 
(ahhamahha paccaya). 

In the explanation of sahajdta paccaya it shows that uppajjamdnora saha 
uppddanabhdrena upakdrako dhammo. (Abhi-A-3-346; Vs.2-166) = the causal dhamma 
which is capable of benefiting resultant dhamma in order to occur compatibly at the arising 
(uppdda) stage of itself, is called the relation of compatibility (sahajdta paccaya). Those 
words were said because the way of benefiting to occur is obviously apparent. It should be 
recognized the fact that according to nidassana naya (= the method showing obvious or easy 
one) that words also refer "the way of benefiting to stand". (MahdfT-2-274-para-599) 

In this ahhamahha paccaya, it shows that ahhamahham uppddanupatthambhana- 
bhdrena upakdrako dhammo. (Abhi-A-3-347; Vs.2-167) ayahca uppattiyd fhitiyd ca 
upakdrakoti reditabbo. (MahdafT-2-275). "This ahhamahha paccaya is the dhamma which 
is capable of benefiting by means of the cause to occur and support mutually. This kind of 
relation benefits each other in order to arise and stand", explained in this way. 

Therefore it should be recognized the fact that these sahajdta paccaya and 
ahhamahha paccaya benefit resultant dhammas in order to arise and stand. 
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A. Three kinds of ahhamahha paccaya 

1. cattdro khandhd arupino ahhamahhapaccayenapaccayo. 

2. cattdro mahdbhutd ahhamahhapaccayenapaccayo. 

3. okkantikkhane ndmarupam ahhamahhapaccayenapaccayo. (Paffhdna-l-5) 

1. Four kinds of mental aggregates benefit each other mutually, by means of the relation 
of mutuality. 

2. Four kinds of great elements benefit each other mutually, by means of the relation of 
mutuality. 

3. Mentality and corporeality benefit each other mutually at the moment of process of 
NONE of five-groups-existence (pahcavokdra bhava) by means of the relation of 
mutuality. 

B. Interpretation of causal and resultant dhamma 

(i) Among mental aggregates 

1. each one kind of mental aggregates, as causal dhamma, which is capable of 
benefiting on the remaining three kinds respectively, 

2. each two kinds of mental aggregates, as causal dhammas, which are capable of 
benefiting on the remaining two kinds, respectively. 

3. each three kinds of mental aggregates, as causal dhamma, which are capable of 
benefiting on the remaining one kind respectively. 

In this way it must be divided into three groups of causal and resultant dhammas 
among mental aggregates. According to this way of grouping method, it has been explained 
in disceming of causal relationship previously, that if one kind of mental dhamma or mental 
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aggregate is designated as resultant dhamma, the remaining mental dhammas or mental 
aggregates are designated as causal dhamma etc. 

(ii) Among four great elements 

1. each one kind of great elements, as causal dhamma, which is capable of benefiting 
on the remaining three kinds respectively. 

2. each two kinds of great elements, as causal dhammas, which are capable of 
benefiting on the remaining two kinds, respectively. 

3. each three kinds of great elements, as causal dhammas, which are capable of 
benefiting on the remaining one kind, respectively. 

In this way it must be divided into three groups of causal and resultant dhamma among 
four great elements. Those explanations, which will be presented in coming Volume IV, 
Section 7, lakkhanddi catukka, that arasesa dhdtuttaya padatthdna = "the proximate cause 
of each element is the remaining three elements" (Vs.2-73), etc, are in accordance with this 
Pdli Text. 

These ways of interpretation of causal and resultant dhammas among mental aggregates 
and great elements are concerned with both two relations of compatibility and mutuality. 
Because these relations of compatibility and mutuality are dhammas which are capable of 
benefiting mental or corporeal dhammas of within one mind moment or one corporeal unit, 
both causal and resultant dhammas are present dhammas occurring in the moment of three- 
times-phases called uppdda, thiti, bhahga, (= khanattayasamahgl). Those are - relations 
(paccaya) in which mentality and corporeality benefit mentality and corporeality. 
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2.3.8 nissaya paccaya (the relation of dependence) 

As the earth is standing place and dependence of tree, as the canvas is standing place 
and dependence of oil painting etc, similarly - the causal dhamma which is capable of 
benefiting by nature of occurrence of standing place and dependence, is called the relation of 
dependence (nissaya paccaya). 

Those are of two kinds, viz., (1) compatible dependence (sahajdta nissaya) and (2) 
pre-compatible dependence (purajdta nissaya). 

(1) sahajdta nissaya paccaya (the relation of compatihle dependence) 

Those causal dhammas, aggregates (khandhd) etc, benefit various dhammas, 
aggregates etc, which occur depending upon them by means of occurrence of dependence. 

For instance_It is similar to a canvas, stretched taut over a frame which is dependence of 

painting. These causal and resultant dhammas conceming in this relations are the same as 
those kinds conceming in the relation presented in sahajdta paccaya, from number 1 to 5. 
Instead of number 6 causal and resultant dhamma of sahajdta paccaya, it is preached on the 
following relation of pre-compatible dependence (purajdta nissaya paccaya). (MulatT-3-171) 

(2) purajdta nissaya paccaya (the relation of precompatihle dependence) 

The earth-element (patharT dhdtu) benefits the remaining three great elements and 
eye-clear-sensitivity etc, benefit seeing-consciousness-element etc, by means of the 

occurrence of standing place. For instance,_It is similar to the earth which is standing 

place of grass, tree, etc. (MulatT-3-171) Those kinds of purajdta nissaya paccaya are as 
follows:_ 
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1. cakkhayatanam cakkhuvihhanadhatuya tam sampayuttakanahca dhammanam 
nissayapaccayena paccayo. 

2. sottdyatanam sotarihhdnadhdtuyd tam sampayuttakdnahca dhammdnam 

nissayapaccayena paccayo. 

3. ghdndyatanam ghdnarihhdnadhdtuyd tam sampayuttakdnahca dhammdnam 
nissayapaccayena paccayo. 

4. jirhdyatanam jivhdvihhdnadhdtuyd tam sampayuttakdnahca dhammdnam 

nissayapaccayena paccayo. 

5. kdydyatanam kdyavihhdnadhdtuyd tam sampayuttakdnahca dhammdnam 

nissayapaccayena paccayo. 

6. yam rupam nissaya manodhdtu ca manovihhdnadhdtu ca vattanti, tarn rupam 
manodhdtuyd ca manovihhdnadhdtuyd ca tarn sampayuttakdnahca dhammdnam 
nissayapaccayena paccayo. (Patthdna-l-5) 

By means of occurrence of standing place, these dhammas, i.e, 

1. eye-base (cakkhdyatana) benefits seeing-consciousness element (cakkhu vihhdna 
dhdtu) and associating mental dhammas, 

2. ear-base (sotdyatana) benefits hearing-consciousness element (sota vihhdna dhdtu) 
and associating mental dhammas, 

3. nose-base (ghdndyatana) benefits smelling-consciousness element (ghdna vihhdna 
dhdtu) and associating mental dhammas, 

4. tongue-base (jivhdyatana) benefits tasting-consciousness element (jivhd vihhdna 
dhdtu) and associating mental dhammas, 

5. body-base (kdydyatana) benefits touching-consciousness element (kdya vihhdna 
dhdtu) and associating mental dhammas, 

6. heart-base (hadaya vatthu) benefits mind-element (mano dhdtu), mind-consciousness 
element (mano vihhdna dhdtu) and associating mental dhammas, respectively, 

PAGE-391 

In the fifth method of paticcasamuppdda, the ways of discerning, "due to occurrence 
of heart base the feeling-aggregate arises", "heart base is causal dhamma", “the feeling- 
aggregate is resultant dhamma ”, etc are the relation of pre-compatible dependence. (Abhi-A- 
3-347; Vs.2-167) 

The term, purejdta means previously occurred, and the term nissaya means 

dependence dhamma. _ Seeing-consciousness and associating mental dhammas arise 

depending on eye-base (= eye-clear-sensitivity called cakkhdyatana) which occurred 
previously four mind moments before they arise, i.e. which occurred simultaneously with the 
past life-continuum (atlta bhavahga). They never arise depending on eye-base which is 
occurring simultaneously with the arising moment of themseWes or those arising moments of 
five-doors advertence (pancadvdrdvajjana), cessation of life-continuum 
(bhavahgupaccheda), shaking of life-continuum (bhavahga calana). Therefore due to 
presence of benefiting factor of eye-base which occurred previously four mind-moments 
before they arise, this kind of relation is designated as purajdta nissaya. It means that the 
relation in which the causal dhammas occurred previously before resultant dhammas occur, 
is called purajdta nissaya. 

It should be recognized similarly on those relations, from ear-base to body-base, 
which are dependence of hearing-consciousness-element etc, respectively. 

Mind-element, mind-consciousness-element and associating mental dhammas arise 
depending upon heart-base which occurred previously before they arise, i.e., heart-base 
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which is occurring simultaneously with preceding mind, consciousness of NONE (patisandhi 
vihhdna) etc. Therefore it is also called purajdta nissaya. 

adhitfhdndkdra _ ddhdrdkdro cettha tesam sdtisayam tadadhmaruttitdya 

reditabbo. (MahdfT-2-276) 

Here, in the words_ "each corporeal dhamma of base benefits respective mental 

dhammas by means of occurrence of dependence"_ the term ddhdrdkdra (= state of 

occurrence of standing place) means "the occurrence of those resultant dhamma is extremely 
related with those causal dhamma". 

na hi yathd ruttam tadadhTnaruttitd risesam muhcitrd ahho cakkhddTsu 
adesakdnam arupadhammdnam adiffhdndkdro sambhavati. (MahdfT-2-276) 

Because the term dhdra (= standing place) is not real place on which something stand 
but it means "related occurrence" only, it can be said that there is no place where great 
elements stand on what kind of great element. In the words, "seeing-consciousness and 
associating mental dhamma arise depending on eye-clear-sensitivity", it does not mean that 
those mental dhamma stand and come in contact with eye-clear-sensitivity. It means that due 
to inability to occur seeing-consciousness and associating dhamma without eye-clear- 
sensitivity, eye-base is great dependence cause in order to arise seeing-consciousness and 
associating mental dhamma. It is similar meaning for mind-element, mind-consciousness- 
element and associating mental dhammas which arise depending upon heart-base. It is 

right._Due to absence of location place of formless mental dhammas, there is no other 

location site, except "related occurrence with depended physical base". 
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tam nissayatd cassa na ekadesena allTyanavasena icchitabbd arupabhdvato, 
athakho garurdJddTsu sissardjapurisddTnam viya tappatibaddhavuttitdya. (AnutT-2-56) 

For example — In the words, due to presence of dependence of teacher, master, 
parents etc, pupils, male members of the royal entourage, offspring prosper, it means that due 
to presence of supporting, inAuence, admonishment of teacher, master, parents etc, pupils etc 
prosper and it can be said that pupils, etc, depend on teachers etc. (AnutT-2-56) 

This nissaya paccaya is also the relation in which mentality and corporeality benefit 
mentality and corporeality. 


2.3.9 upanissaya paccaya (the relation of determinative dependence) 

Every resultant dhamma occurs related with respective causal dhamma and vice 
versa. Therefore every causal dhamma which is deserving to "depend" in order to arise 
related occurrence of respective resultant dhamma can be designated as dependence 
(nissaya). In this case, the word, "to depend", means “unforsaking of causal dhamma for 
respective resultant dhamma. Among those kinds of causal dhamma called dependence 
(nissaya), very powerful causal dhamma is called determinative dependence (upanissaya). 
Therefore, it should be recognized that the dhamma which is capable of benefiting resultant 
dhamma by means of very powerful determinative cause, is the relation of determinative 
dependence (upanissaya paccaya). (Abhi-A-3-347) 

Those are of three kinds, to wit, (1) objective determinative dependence 
(drammanupanissana), (2) contiguous determinative dependence (anantarupanissayd), (3) 
natural determinative dependence (pakatupanissaya). 


43 



44 * NIBBANA GAMINIPAJIPADA (Pa-Auk Tawya Sayadaw) 


(1) arammanupanissaya 

“After requisite that is deserving to offer, is offered, in other words, after the volition 
that is the cause of offering, is purified; after restrained with five moral precepts etc; those 
volition of donation, virtue are reAected • respectfully. Those volitions of donation, virtue 
that had been acquired habits previously, are reilected respectfully. After emerging from 
absorption, the absorption (jhana) is reAected respectfully. Upstream-enterers (sotapanna) 
reAect respectfully the cessation of mundane (gotrabhu) adjacent to the Path-Knowledge of 
upstream enterer. Once-returner (sakadagamT) and Non-returner (anagdmJ) reilect 
respectfully purity (roddna) adjacent to the upper Path-Knowledge. Noble-Ones who has not 
yet attained Arahantship (sekkha) reAect respectfully the Noble Path after emerging from the 
Noble-Path (ariya magga)" 

In this way, drammanupanissana has been preached previously without 
differentiating from drammanddhipati. Among those relations, drammanddhipati paccaya 
and drammanupanissana paccaya, by means of taking heed of such object, consciousness 
and mental concomitants arise. That object which is deserving to take heed, is powerful 
object of those consciousness and mental concomitants. Thus due to occurrence of deserving 
to take heed, it is designated as the relation of objective predominance (drammanddhipati 
paccaya). Due to occurrence of powerful cause, it is designated as the relation of objective 
determinative dependence (drammanupanissaya). In this way it should be recognized 
significant characters of those relations of objective predominance and objective 
determinative dependence. (Abhi-A-3-347, 348) 

PAGE-393 

Those examples shown in above are showing how wholesome consciousness and 
mental concomitants arise by taking those objects which are deserving to take heed. By 
taking heed of those objects unwholesome . deed can also be occurred. 

For example _After donation had been made, after restraining with moral precepts, 

those volition of charity, virtue are strongly attached. By means of taking heed of those 
volition of charity, virtue, the lust (rdga) arises; the wrong-view (ditthi) arises. (= It is 
attached as mine, it is obsessed as I, my donation, my virtue etc.) By taking heed of those 
volition of charity, virtue that had been acquired habits previously, it is very satisfied and 
attached. By taking heed of that wholesome deed, the lust arises; the wrong view arises. After 
emerging from absorption, by taking heed of that absorption, it is very satisfied and attached. 
By taking heed of that absorption, the lust arises; the wrong view arises. Preceding 
wholesome dhammas benefit succeeding unwholesome dhammas rooted in greed, which are 
predominant with lust, by means of the relation of objective determinative dependence. 

(2) anantarupanissaya (contiguous determinative dependence) 

It is similar to anantara paccaya in meaning. However it should be differentiated 
between them that due to ability to occur contiguously proper mind moment, it is designated 
as anantara paccaya and due to presence of powerful strength of preceding mind in order to 
occur succeeding mind, it is designated as anantarupanissaya (the relation of contiguous 
determinative dependence). As the mind can arise without any kind of dhamma in some 
relations, hetu paccaya etc, there is no occurrence of succeeding mind without contiguous 
preceding mind. Therefore preceding mind is powerful cause for the occurrence of 
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succeeding mind. Thus by means of ability to occur proper mind contiguously, anantara 
paccaya occurs; By means of occurrence of powerful causal dhamma, anantarupanissaya 
paccaya occurs; — thus it should be recognized significant characters of those relations, 
anantara paccaya and anantarupanissaya paccaya. (Abhi-A-3-348) 


(3) pakatupanissaya (natural determinative dependence) 

The causal dhamma which should be performed well, which is powerful dependence, 

is called natural determinative dependence (pakatupanissana). The term, pakata means_ 

both those causal dhammas, faith (saddhd), virtue (sTla, leaming (suta), charity (cdga), 
wisdom (pahhd) etc, which should be acquired in the continuum of aggregates of himself and 
causal dhammas, season, nourishment etc, on which should be subsisted, are called 
'"pakata". In other words, the causal dhamma which is powerful dependence naturally is - 
called pakatupanissaya paccaya. It means that it is a kind of specific relation, different from 
drammana paccaya and anantara paccaya. 
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For example _Depending upon strong faith which has been acquired naturally in the 

continuum of himself donation (ddna) is performed; virtue is restrained; Sabbath (uposatha) 
is observed; absorption (jhdna) is occurred; ripassand is occurred; the Path (magga) is 
occurred; super-psychic knowledge (abhihhddna) is occurred; the attainment (samdpatti) is 
occurred. Depending upon strong virtue ... same ... the learning ... same ... the charity ... same 
... the wisdom ... s ... donation is performed ... s ... the attainment is occurred. 

The faith which occurred in the preceding continuum of himself, the virtue ... s ..., the 
leaming ... s ... the charity ... s ... the wisdom ... s ... benefit the faith which will be occurred 
succeedingly, the virtue ... s ... the leaming ... s ... the charity ... s ... the wisdom ... s ... by 
means of the relation of determinative dependence (upanissaya paccaya). (It is the way of 
benefiting of wholesome deeds to wholesome deeds.) 

Purthermore, depending upon the faith which has been acquired actively in the 
continuum of himself, the conceit (mdna) arises; the wrong view (diffhi) is obsessed. (= Only 
I have been present this kind of faith; It is the obsession that "this faith is I" etc.) Depending 
upon the virtue ... s ... the learning ... s ... the charity ... s ... the wisdom the conceit arises; the 
wrong view is obsessed. The faith which has been acquired actively in the continuum of 
himself, ... s ... the virtue ... s ... the leaming ... s ... the charity ... s ... the wisdom ... s ... 
benefits the lust ... s ... the delusion ... s ... the conceit ... s ... the wrong view ... s ... the 
craving (tanhd) which is strongly desire to attainment of well-being (bhava sampatti) and 
prosperity (bhoga sampatti) by means of the relation of determinative dependence 
(upanissaya paccaya). (Abhi-A-3-347, 348, 368, 369; Vs.2-167,168) (It is the way of 
benefiting of wholesome deeds to unwholesome deeds.) 

Purthermore, depending upon lust offering is donated, moral precepts are restrained, 
Sabbath (uposatha) (= eight precepts, nine-precepts etc) is observed, the absorption is 
occurred, ripassand is occurred, the Path (magga) is occurred, super-psychic-knowledge is 
occurred, the attainment (samapatti) is occurred. Depending upon the hate (dosa)... s ... the 
delusion ... s ... the conceit... s ... the wrong view ... s ... the craving, which is strongly desire 
to attainment of well-being and prosperity, benefits the faith by means of powerful 
determinative dependence, ... s ... the virtue ... s ... the learning ... s ... the charity ... s ... the 
wisdom by means of powerful determinative dependence (upanissaya paccaya). (Abhi-A-3- 
369) 
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[It is the way of benefiting of unwholesome deeds to wholesome deeds, in which only the 
relation of natural determinative dependence (pakatupanissaya paccaya) is involved, but not 
anantarupanissaya and arammanupanissaya. It is because the wholesome dhamma cannot 
be occurred by taking heed to unwholesome deeds. (Abhi-A-3-369)) 

A. Significant notes to be recognized 

purimd purimdti anantarupanissaye samanantardtJta labbhanti, 
drammanupanissaya pkatupanissayesu ndndvlthivasesa purimatard. (Abhi-A-3-368) 

With regarding to the words, "purimd purimd", (= "preceding occurred 
dhamma"), those dhamma, which are contiguously occurred as in anantarupanissaya, 
should be got (= counted or concerned). Those dhammas, which are occurred many various 
cognitive processes beforehand, as in drammanupanissaya, pakatupanissaya, should be got. 
(Abhi-A-3-368) 

In the preaching of the Buddha that_ purimd purimd kusald dhammd 

pacchimdnam pacchimdnam kusaldnam dhammdnam upanissaya paccayena paccayo. 
(Paffhdna-l-5) the preceding dhammas, are causal dhamma while succeeding ones are 
resultant dhamma. In the relation of contiguous determinative dependence, there is no 
separation between causal and resultant dhammas. It must be interpreted on those dhammas 
occurring in preceding mind moments as causal dhammas while those dhammas occurring in 
succeeding mind moments, as resultant dhamma. 
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In those relations of objective determinative dependence and natural determinative 
dependence, however, causal dhamma and resultant dhamma can be separated by many 
cognitive processes. It means that those causal dhammas, the faith, virtue, leaming, charity, 
wisdom etc, which were occurring in preceding cognitive processes, can benefit resultant 
dhammas, the faith, virtue, leaming, charity, wisdom, etc, which are occurring in succeeding 
cognitive processes by means of those relations of objective determinative dependence and 
natural determinative dependence. 


B. Season-nourishment-person-dwelling 

utubhojanampi upanissaya paccayena paccayo. puggalopi upanissaya paccayena 
paccayo. sendsanampi upanissayapaccayenapaccayo. (Paffhdna-\-6) 

puggalopi sendsanampTti idam dvayam pakatupanissayavasena vuttam. idahhi 
dvayam kusaldkusalapavattiyd balavapaccayohoti. paccayabhdvo cassa panettha 
pariydyavasena veditabboti. (AZ>^i-Com-3-369,370) 

puggalopi sendsanampTti puggalasendsanaggahanavasena upanissayabhdvam 
bhajante dhamme dasseti. (MulafT-3-186) 

dhammetipuggalasendsanapahhattTnam updddnabhute dhamme. (AnufT-3-253) 

pi _ saddena cTvardrahharukkhapabbatddiggahanavasena upanissayabhdvam 

bhajante sabbhe sahganhdti. (MulafT-3-186) 

The season and nourishment benefit the occurrence of either wholesome or 
unwholesome dhamma by means of the relation of determinative dependence. The person 
(puggala) and dwelling (bed and chair) also benefit the occurrence of either wholesome or 
unwholesome dhamma by means of the relation of determinative dependence. Among those 
causes, the season (= hotness coldness) and nourishment (= nutriment) are ultimate 
dhammas. 
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Those two kinds, the person and dwelling are also powerful cause of occurrence of 
either wholesome or unwholesome dhammas. It should be recognized on the occurrence of 
causal dhammas of person and dwelling as this relation of natural determinative dependence 
by means of indirect way (pariydya). 

Indirect way (pariydya) _ Although the person and dwelling benefit the 

occurrence of either wholesome or unwholesome dhamma by means of relation of natural 
determinative dependence, concept of name (ndma pannatti) and concept of form (samuha 
pahhatti), called person dwelling, are unable to benefit but corporeality and mentality which 
are dependence of concept of name and form called person, and corporeal dhammas which 
are dependence of concept of name and form called dwelling, are able to benefit by means of 
relation of natural determinative dependence. 


PAGE-396 

These are ways of benefiting similar to favourable person, favourable dwelling for 
bodily agreeable feeling (kdyika sukha) and unfavourable person, unfavourable dwelling for 
bodily disagreeable feeling and mentally disagreeable feeling (kdyika dukkha and cetasika 
dukkhd). A virtuous friend (kalydna mitta) as the Buddha, benefits the occurrence of those 
wholesome dhammas, faith, virtue, leaming, charity, wisdom, etc and the occurrence of 
ripassand knowledge and Path-Knowledge in the continuums of disciples. The person like 
Yenerable Deradatta benefits the occurrence of unwholesome dhammas, killing the father 
(pitughdtaka) etc, in the continuum of disciple like King Ajdsattu. These are kinds of 
relations of natural determinative dependence (pakatupanissaya). When those relations 
benefit in that way, only corporeal and mental dhammas of ultimate sense, which are 
designated as person, and only corporeal dhammas of ultimate sense, which are designated as 
dwelling, benefit the occurrence of either wholesome dhammas or unwholesome dhammas 
by means of relation of natural determinative dependence. 

Therefore the words, "the person benefits, the dwelling benefits", — are only the 
usage of indirect way (pariydya). It means that it is metaphorical usage, called 
jhdnayupacdra, by which the term of concept of name (ndma pahhatti) and concept of form 
(samuha pahhatti), that are thdnl (= dweller), are applied to the usage of corporeality and 
mentality which are fhdna (= dwelling). 

With regarding to the word pi, a suffix as in sendsanampi, it must be interpreted on 
all kinds of dhammas preached by the Buddha by means of totally interpretation on robe, 
tree, forest, mountain etc which are of occurrence of upanissaya paccaya. All kinds of living 
corporeality and mentality and non-living corporeality existing in present period are able to 
occur the relation of natural determinative dependence indeed. 

This is a kind of relation in which concept-mentality-corporeality benefit mentality. 
Those causal dhammas, corporeality-mentality, are occurring in three periods, past, future 
and present. Concept and nibbdna, however, are causal dhammas free from time (kdla 
vimutti). If those attainments of well-being and prosperity, which will be occurring in future, 
are strongly attached to be occurred, those corporeal and mental dhammas called well-being 
and prosperity are the causal dhammas of future. It should be understood in this way. 


2.3.10 purejata paccaya (the relation olprecompatibility) 

Those dhammas, eye-base etc, which occurred beforehand resultant dhammas, 
seeing-consciousness etc, which are capable of benefiting for resultant dhammas, seeing- 
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consciousness etc, during static stage of itself, are ealled the relation of pre-compatibility 
(purajata paccaya). (Abhi-A-3-34S, 349) 

There are of two kinds, to wit, (1) basie preeompatibility (ratthu-purejata paccaya) 
and (2) objective pre-compatibility (drammana purajdta paccaya). 

(1) ratthu purajdta paccaya 

By means of the relation of basie preeompatibility (ratthu purajdta paccaya), these 
dhammas, 

1. the eye-base benefits seeing-consciousness and associating mental dhammas, 

2. the ear-base benefits hearing-eonseiousness and assoeiating mental dhammas, 

3. the nose-base benefits smelling-eonsciousness and associating mental dhammas, 

4. the tongue-base benefits tasting-consciousness and associating mental dhammas, 

5. the body-base benefits touehing-eonseiousness and assoeiating mental dhammas, 
respeetively. 
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( 2 ) drammana purajdta paccaya 

By means of the relation of objeotive precompatibility, these dhammas, 

6. the visible-object benefits seeing-conseiousness and assooiating mental dhammas, 

7. the auditory-objeet benefits hearing-eonsciousness and associating mental dhammas, 

8. the olfaotory-objeot benefits smelling-conseiousness and assoeiating 
mental dhammas, 

9. the sapid-objeot benefits tasting-consoiousness and associating mental dhammas, 

10. the taotile-obi ect benefits touching-oonsoiousness and associating mental dhammas. 
respeotively. 

Fivefold-objects (pahcdrammana) called visible-objeet, auditory-objeot, olfactory- 
object, sapid-object, tactile-object, benefit five-doors advertenee (pahcadvdrdvajjana) and 
two kinds of reoeiving (sampaticchana), oalled three kinds of mind-element (mano dhdtu) 
and (10) kinds of dual-sided mental conoomitants (ahhasamdna cetasika) excluding effort 
(vTriya), pleasurable interest (pTti), intention (chanda); by means of the relation of objeotive 
preoompatibility. 

11. the heart-base (hadaya vatthu) benefits three kinds of mind-element (mano dhdtu) 
and assooiating mental dhammas by means of the relation of basic precompatibility 
(vatthu purajdta paccaya) during the life (pavatti). But at the moment of process of 
NONE (patisandhi) it is unable to benefit by means of the relation of basio 
preoompatibility. (Patthdna-1-6,7) 

In this oase, bases oorporealities of eye-ear-nose-tongue-body means bases oorporeal 
dhamma which are middle life span (majjhimdyuka) and oeour simultaneously with past life- 
oontinuum (atTta bhavahga). Colour objeet, sound-objeot, smell-objeot, taste-objeot, 
touohing-objeot are present objeets whieh are still in statio stage but not oome of age for 17 
mind-moments. Objeots of three kinds of mind-elements (manodhdtu) are also present 
fivefold-objects (paccuppanna pahcdrammana). Objects of mind-consciousness-element 
(mono vihhdna dhdtu) are six kinds of objeets appropriately. In the relation of objeet 
(drammana paccaya), it has been preaohed as "sabbe dhammd" = all kinds of dhammas. In 
this oase, it was not preached on the relation of objeotive preoompatibility (drammana 
purajdta) but the relation of basic precompatibility (vatthu purajdta) only for mind- 
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consciousness-element. That heart-base, as the relation of basic precompatibility, is the heart- 
base which is unretentive one arising simultaneously with preceding consciousness indeed. 
At the moment of process of NONE (patisandhi) the relation of basic precompatibility can 
not be concemed due to simultaneous occurrence of heart-base and mental dhammas of 
mind-consciousness-element of NONE (patisandhi mano rihhdna dhdtu). The reason why 
the relation of objective precompatibility of mind-consciousness-element is not preached, is 
the fact that those mind-door cognitive processes are able to take objects of corporeal 
dhammas occurring in all three periods, past, future and present, 

ayam pana purejdtapaccayo suddharupameva hoti, tahca kho uppddakkhanam 
atikkamitvd (hitippattam atthdrassavidham ruparupameva. (Abhi-A-3-371) 

The causal dhamma in the relation of precompatibility is only corporeal dhamma. 
Those corporealities are (18) kinds of real corporealities which are reaching in the static stage 
beyond the arising stage (uppdda khana). This is a kind of relation in which corporeality 
benefits mentality. 


2.3.11 (A) pacchajata paccaya (the relation of post-compatibility) 

Before causal dhammas occur resultant dhammas has been arisen by respective 
causes accordingly. These causal dhammas do not involve the function of arising of 
(uppdda) resultant dhammas because the latter had been arisen beforehand. However they 
benefit arisen arisen dhammas in order to be stable in static stage (thiti). Thus the causal 
dhamma which is capable of benefiting for corporeal dhammas which has been arisen 
beforehand by means of supporting for the stability of the latter, is called the relation of 
post-compatibility (pacchdjdta paccaya). 
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Gijjhapotakasarirdnam dhdrdsdcetandviya. (Vs.2-169; Abhi-A-3-349) 

Hatchlings of vulture have strong desire that "they will get nourishment after the 
mother came back from searching food". The volition associating with that strong desire is 
called manosahcetandhdra (nutriment of representative cogitation). That nutriment of 
representative cogitation is obviously present in the continuum of mentality at present 
moment. It is similar to ability of existing of vulture's hatchlings because those mental 
dhammas including the volition associating with strong desire to nourishment 
(dhdrdsdcetand) are benefiting on continuum of corporealities produced by four causes (catu 
samutthdnika rupa) by means of the relation of post-precompatibility (pacchdjdta paccaya). 
Therefore is should be recognized on the fact that the example, '"gijjhapotakasarTrdnam 
dhdrdsdcetandviya", is not only an example but also an instance showing how the volition 
which occurs later benefits corporealities which occur beforehand. (MahdatT-2-280) 

pacchdjdta cittacetasikd dhammd purejdtassa imassa kdyassa pacchdjdtapaccayena 
paccayo. (Patthdna-1-7) 

pacchdjdtdti yassa kdyassa paccayd honti, tasmim uppajjitvd thite jdtd. purajdtassdti 
tesam uppddato pathamataram jdtassa jdtikkhanam atikkamitvd thitippattassa. 
imassa kdyassdti imassa catusamutthdnikatisamuttthdnikabhutaupdddrupasahkhdtassa 
kdyassa. ettha ca tisamutthdnikakdyoti dhdrasamutthdnassa abhdvato 
brahmapdrisajjddTnam kdyo veditabbo. (Abhi-A-3-372) 

In the realm of five-groups-existence (pahcavokdra bhumi) those mental dhammas, 
wholesome-unwholesome-resultant-indifferent, which are grouped as sensuous sphere, fine- 
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material sphere, immaterial sphere, supra-mundane, occurring along with the whole life from 
beginning of the first life-continuum just after the process of NONE, excluding four resultant 
consciousness of immaterial sphere, benefit tijakaya called corporeality produced by kamma 
(CPK), corporeality produced by mind (CPM), corporeality produced by temperature (CPT), 
referring to (fine-material sphere) and corporeality produced by nutriment (CPN) (referring to 
sensuous sphere), which have been occurred beforehand and are existing in static stage by 
means of the relation of post-compatibility (pacchajata paccaya). I 

ripakepi fhapetva patisandhiripakam araseso kdmdvacararupdvacaravipdko 
tasseva ekantena pacchdjdtapaccayo hoti. (Abhi-A-3-372) 

In accordance with explanation of this commentary, it must be omitted resultant 
consciousness of NONE (patisandhi) among those resultant dhammas. This relation of post- 
compatibility always associates with those relations of presence (atthi paccaya) and non- 
disappearance (avigata paccaya). The relation of presence is a kind of relation which is 
capable of benefiting during both causal and resultant dhammas are existing apparently while 
the relation of non-disappearance is a kind of relation which is also capable of benefiting 
during both causal and resultant dhamma are existing without disappearing. Therefore it 
should be recognized the fact that this relation of post-compatibility is only present dhamma 
occurring in three-time-phases-moments-called uppdda, thiti, bhahga (khanattaya samhgT). 

It is a kind of relation in which mentality benefits corporeality, indeed. 
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(B) Relating to deportment (iriydpatha) and clear comprehension (sampajahha) 

Corporeal dhammas relating to deportment and clear comprehension are also 
benefited by this relation of post-compatibility. Eor instance when flexing occurs by the mind 
desire-to-flex, corporealities produced by four causes (catu samutthdnika rupa) which are 
reaching to static stage always follows in conformity with air-element consisting in CPM 
desire-to-flex. Similarly those corporeal dhammas, which have arisen beforehand the mind 
desire-to-walk, which are reaching in static stage, always follows in conformity with the 
leading of air-element consisting in CPM desire-to-walk. They occur as walking state of 
affairs. They occur in conformity with steering of bodily expression corporeality (kdya 
vihhatti rupa) which is occurred by those air-element predominant corporeal units produced 
by mind. The reason why they occur in that way is that ability of the mind called pacchdjdta 
benefits those corporeal dhammas. It should be understood in this way. 

2.3.12 dsevana paccaya (the relation of habitual recurrence) 

Those causal dhammas called preceding impulsions (javana) which are capable of 
benefiting for resultant dhammas called (51) kinds of succeeding impulsions, (52) kinds of 
mental concomitants, excluding the first impulsion which occurs contiguously and the 
impulsion of fruition-absorption, in order to become more powerful in qualities by means of 
habitual recurrence, is called the relation of habitual recurrence (dsevana paccaya). Eor 

example)_Those endeavorings which occurred previously benefit endeavorings which 

occur late in order to fulfil proper quality, such as leaming literature etc. (Abhi-A-3-349; 
Vs.2-169) 

When preceding impulsion benefits succeeding impulsion by means of the relation of 
habitual recurrence, succeeding impulsion is not only greater in quality but also more 
powerful than preceding one. Therefore among (7) times of impulsions, the first impulsion 
which is not benefited by relation of habitual recurrence is the least powerful while the 
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seventh impulsion is the most powerful due to presence of successive benefiting of preceding 
ones. Theses words refer to impulsions of cognitive processes which always occur seven 
times only. In the cognitive process of entering upon attainment (samapajjana vTthi), during 
entering into absorption in which numerous times of impulsions occur, etc, preceding 
impulsion benefit succeeding impulsions by means of relation of habitual recurrence. It 
should be recognized that — as previous reciting and leaming benefit reciting and leaming of 
later ones in learning technologies, literatures etc, in order to become more skilled and 
powerful — similarly preceding impulsion benefits succeeding impulsion in order to become 
more powerful. 

1. purima purima kusala dhammd pacchimdnam pacchimdnam kusaldnam 
dhammdnam dseranapaccayena paccayo. 

2. purimd purimd akusald dhammd pacchimdnam pacchimdnam akusaldnam 
dhammdnam dseranapaccayena paccayo. 

3. purimd purimd kiriydbydkatd dhammd pacchimdnam pacchimdnam 
kiriydbydkatdnam dhammdnam dseranapaccayenapaccayo. (Patthdna-1-7) 
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1. (17) kinds of preceding mudane (wholesome impulsions, excluding last impulsion are 
causal dhammas. (21) kinds of succeeding wholesome impulsions, excluding first 
impulsion are resultant dhammas. 

[Notes: — Wholesome impulsion of sensuous sphere benefits only contiguous wholesome 

impulsion of sensuous sphere generally. Especially_ among wholesome impulsions of 

sensuous sphere, those impulsions associating with knowledge (ndna sampayutta) benefit 
wholesome impulsion of fine-material sphere with same feeling with itself; wholesome 
impulsion of immaterial sphere and supra-mundane wholesome impulsion, by means of 
relation of habitual recurrence. It refers to impulsions of sensuous sphere which are present 
previously before impulsions of absorption and the Path within cognitive processes of 
absorption (jhdna vTthi) and the Path (magga vTthi). lokuttaro asevanapaccayo ndma natthi. 
(Ahhi-A-3-373) = There is no causal dhamma as the relation of habitual recurrence in supra- 
mundane impulsions resulting in interpreting on mundane wholesome impulsions only as 
causal dhammas. However supra-mundane impulsions can be resultant dhammas, resulting 
in interpreting on supra-mundane impulsion of the Path as resultant dhammas. 

2. (12) kinds of preceding unwholesome impulsions, excluding last impulsion, are causal 
dhammas while (12) kinds of succeeding unwholesome impulsions, excluding the 
first impulsion, are resultant dhammas. 

3. (18) kinds of preceding indifferent impulsions (kiriya javana), excluding the last one, 
are causal dhammas, while (18) kinds of succeeding indifferent impulsions, are 
resultant dhammas. Thus there are of three kinds in brief. 

Those causal dhammas benefit resultant dhammas by means of relation of habitual 
recurrence. Causal dhammas were past dhammas beyond three-time-phases called uppdda, 
thiti, bhahga, while resultant dhammas are still reaching into three-time-phases and are 
called present dhammas indeed. 

This is the relation in which mentality benefits mentality. 

2.3.13 kamma paccaya (the relation of action) 

A. citta payoga _Mentally undertaking in various ways (citta payoga) is the significant 

action of mind. That action is also known as both endeavouring (dyuhana) and service 
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(rapara). As significant action of body is the bodily expression (kaya rinnatti) and 

significant action of language is verbal expression (vacl yinnatti), similarly_ significant 

action of mind is called cetana (= the nature of volition). That volition (cetana) is 
undertaking of mind (citta payoga) and work of mind (yyapara). As and assistant of chief 
carpenter has more important works to do than remaining followers, it (citta payoga) is the 
action with important work in various functions. 

The volitional dhamma which is capable of benefiting by means of occurrence of 
various undertaking of that mind (= citta payoga), is called the relation of action (kamma 
paccaya). (The volition which is cause of making functions of body, speech, mind, is 
designated as kamma (= action). It is also called kamma paccaya. There are of two kinds, to 
wit, asynchronous action (ndndkkhanika kamma) and compatible action (sahajdta kamma). 
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1. kusalakusalam kammam ripakanam khandhanam katattd ca rupdnam 

kammapaccayena paccayo. 

2. cetandsampayuttakdnam dhammdnam tamsamutfhdndnahca rupanam kamma 

paccayena paccayo. (Paffhdna-l-7) 

(1) ndndkkhanika kamma (asynchronous action) — As previous learning of technology 
benefits asynchronously later leaming of technology, the volition called kamma never 
benefits at the moment of existing of itself, but benefits later asynchronously. Therefore, the 
volition which had been occurred asynchronously to the occurrence of resultant dhamma 
within three time-phases, i.e., uppdda, fhiti, bhahga, is called "the volition of asynchronous 
action" (ndndkkhanika kamma cetand). Although that kind of volition had been occurred 
previously last billion worlds time (kappas), it is able to benefit by means of relation of 

asynchronous action, which is capable of occurring resultant dhamma. It is right._ 

Although wholesome and unwholesome actions benefit resultant mental aggregates and 
corporealities produced by kamma (CPK) by means of relation of asynchronous action, it is 
unable to benefit at the moment of existing of itself (= within three time-phases). If it is so a 
man performs an wholesome deed which is capable of reaching into heavenly being existence 
with the result that he will be bom as heavenly being at the time of making that action due to 
efficiency of that wholesome deed. 

Nevertheless — The action has done at such moment. Just after that moment, that 
volition, which is also impermanent dhamma only, passes away in accordance with natural 
fixed law of conditioned ultimate dhamma (sahkhata paramattha dhamma). Either volition 
of wholesome impulsion or volition of unwholesome impulsion, dissimilar to consequence 
dhammas (ripdka dhamma), never passes away without any remain but significant 
potentiality of kamma has been buried in the continuum of corporeality and mentality and 
passes away. Although those volition of wholesome deeds or unwholesome deeds are absent 
in three-time-phases, uppdda, fhiti, bhahga, if those remaining causal dhammas called 'time- 
state of life-substratum-undertaking' (kdla-gati-upadhi-payoga) are put together, the resultant 
dhammas can be occurred in ... 

1. present life for diffha dhamma vedanTya kamma, 

2. second life adjacent to present life for upapajja redanTya kamma 

3. any kind of future lives which is deserving to reach, except present and second 
lives for apardpariya redanTya kamma, because the action (kamma) had been 
done actually. 

Therefore, the relation which can give rise to resultant dhammas asynchronously; 
which had been occurred in different previous moments, is designated as the relation of 
asynchronous action (ndndkkhanika kamma paccaya). (Abhi-A-3-374; MulafT-3-172) 

(21) kinds of volition of wholesome deeds and (12) kinds of volition of unwholesome 
deeds which had been occurred in previous moments asynchronously are causal dhammas. 
Consequent mental aggregates (ripdka ndmakkhandhd) and CPK called katattd rupa are 
resultant dhammas. 

Causal dhammas are past dhammas but resultant 
dhammas are present ones. 
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(2) sahajata kamma (compatible action) — 
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Those kinds of volition associating with all (89) kinds of consciousness benefit 
associating mental dhammas with itself; CPM for along with the life except the moment of 
process of NONE (patisandhi), and CPK. of process of NONE, by means of the relation of 
compatible action (sahajdta kamma paccaya). It is right. — Among those kinds of volition 
of wholesome deeds or unwholesome deeds, any kind of unretentive volition benefits 
remaining dhammas by means of occurrence of significant action called citta payoga. It 
should, therefore, be designated as the relation of compatible action (sahajdta kamma 
paccaya). (Bodily expression (kdya yihhatti) is called kdya payoga while verbal expression 
(vacTyihhatti) is racTpayoga, the volition (cetand), citta payoga. (Abhi-A-3-374,375) 

In this relation, causal dhammas are various kinds of volition associating with (89) 
kinds of consciousness while the resultant dhammas are (89) kinds of consciousness; 
associating aggregates called 51 kinds of mental concomitants excluding volition; CPM and 
CPK of process of NONE. In this relation both causal and resultant dhammas are present 
dhammas. 


B. sahajata kamma and nanakkhanika kamma 

Those kinds of volition of wholesome deeds and unwholesome deeds can be called 
two names, compatible action (sahajdta kamma) and asynchronous action (ndndkkhanika 
kamma) according to time. 

1. Compatible wholesome volition of sensuous sphere which belongs to charity, virtue, 
meditation practice (ddna-sTla-bhavand) benefits associating wholesome dhammas with 
itself and CPM in realm of five-groups-existence, and it benefits associating wholesome 
dhammas in realm of four-groups-existence (catuvokdra bhumi), within three-time-phases, 
by means of relation of compatible action (sahajdta kamma paccaya). 

Those kinds of wholesome volition of sensuous sphere (ddna-sTla-bhdvand) which 
had been passed away benefits consequent aggregates of sensuous sphere (kdmdvacdra 
vipdka khahdhd), it means aggregates of process of NONE, life-continuum, death, fivefold 
consciousness, receiving, investigating, registering which are consequent ones (vipdka) and 
CPK by means of relation of asynchronous action (ndndkkhanika kamma) in realm of 
five-groups-existence only but not in other realms. (It benefits the occurrence of seeing- 
consciousness, hearing-consciousness, receiving, investigating which are consequent 
aggregates in realm of fine-material sphere.) (Abhi-A-3-375) 

2. Compatible wholesome volition of fine-material sphere benefits certainly associating 
dhammas with itself and CPM by means of the relation of compatible action. 

When it had passed away, furthermore, that volition benefits consequent aggregates of 
fine-material sphere and CPK by means of the relation of asynchronous action. (Abhi-A-3- 
375) 

3. Compatible wholesome volition associating with immaterial wholesome deed, and 
compatible wholesome volition associating with wholesome deed, of the supra-mundane Path 
benefit associating dhammas with itself and CPM in the realm of five-groups-existence; 
those kinds of volition are benefittable for associating mental aggregates with itself in the 
realm of four-groups-existence. 
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When they had been passed away, those kinds of wholesome volition of immaterial 
sphere and supra-mundane Path benefit respective consequent mental aggregates (vipdka 
ndmakkhahdha) by means of the relation of asynchronous action (ndndkkhanika kamma 
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paccaya). Wholesome volition of immaterial sphere gives rise to consequent mental 
aggregates of immaterial sphere for coming existence. Supra-mundane wholesome Path, 
however, gives rise to consequent dhammas called Noble Pruit-Knowledge (ariya phala 
hdna) contiguously. Due to occurrence of asynchronous mind moments, i.e., volition of 
wholesome Path occurs previously and consequent dhamma called Noble Pruit occurs later, 
resulting in designating as asynchronous action (ndndkkhanika kamma). (Abhi-A-3-375) 

4. Compatible unwholesome volition benefits associating mental aggregates with itself and 
CPM in the realm of five-groups-existence and it benefits associating mental aggregates only 
in the realm of four-groups-existence by means of the relation of compatible action 
(sahajdta kamma paccaya). 

When it had passed away, furthermore, it benefits unwholesome consequent mental 
aggregates (a-kusala vipdka namakkhandhd) and CPK by means of the relation of 
asynchronous action (ndndkkhanika kammapaccaya). (Abhi-A-3-375) 

[Notes: — According to these explanations of commentary, it should be recognized 
the fact that by the time they are obviously present in three-time-phases, uppdda-thiti- 
bhahga, wholesome volition and unwholesome volition benefit associating mental aggregates 
within one mind-moment and CPM which are arising simultaneously with itself by means of 
the relation of compatible action and furthermore when they had passed away they benefit 
resultant dhammas (= consequent mental aggregates and CPK) by means of the relation of 
asynchronous action. With referring to that asynchronous action, it has been presented in 
previous section of disceming of causal relationship that — due to occurrence of action 
(kamma), (CPK) rupakkhahdhd arises; the action is causal dhamma, (CPK) rupakkhahdhd 
is rtsnltdMt dhamma, etc.] 

C. ripdka cetand-kiriya cetand (consequent volition-indifferent volition) 

5. Yarious kinds of consequent volition (vipdka cetand) of sensuous sphere and fine-material 
sphere benefit associating (consequent) dhammas with itself and CPM for during life (pavatti 
kdla), CPK at the moment of process of NONE by means of relation of compatible action. 

6. Consequent volition of immaterial sphere benefits associating (consequent) dhammas with 
itself by the relation of compatible action. 

7. Supra-mundane consequent volition (= the volition of Noble Eruit) benefits associating 
dhammas and CPM for during life in the realm of five-groups-existence, and it benefits 
mental dhamma only in the realm of four-groups-existence by means of relation of 
compatible action. (Abhi-A-3-375) 
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8. Those kinds of indifferent volition of sensuous sphere, fine-material sphere and immaterial 
sphere which are occurring in three realms called kdma rupa arupa, benefit associating 
dhammas with itself and CPM in the realm of sensuous sphere by means of relation of 
compatible action. Those kinds of indifferent volition of sensuous sphere, fine-material 
sphere and immaterial sphere benefit associating mental dhamma only in the realm of 
immaterial sphere by means of relation of compatible action. (Abhi-A-3-375,376) 

It is a kind of relation in which mentality benefits mentality and corporeality. 


2.3.14 vipaka paccaya (tbe relation of kamma consequence) 
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Those consequent dhammas (= four consequent mental aggregates) which are capable 
of benefiting in order to occur quiescence without undertaking by means of quiescent 
occurrence, are the relation of kamma consequence (vipdka paccaya). (Abhi-A -3-349) 


A. Explanation 

ussdhoti ca kiriyamayacittuppddassa parattidkdro veditabbo, yo bhdpdroti ca 
vuccati, na vmyussdho. (AnufT-3-232) 

A kind of state of consciousness (cittuppdda) which is capable of occurring and 
finishing bodily and verbally expressions is called endeavour (ussdha). That state of affair is 
also called service (vydpdra). It is not effort (yJriya). Those services by which actions relating 
to body and speech of dhammas, wholesome deed, unwholesome deed etc, can be occurred, 
are called endeavour (ussdha). Wholesome impulsion and unwholesome impulsion are 
unable to be quiescent due to presence of service (vydpdra) in order to occurrence of 
consequence. 

Consequent indifferent consciousness (vipdka kiriya citta), however, are able to be 
quiescent at the moment of arising of themseWes due to lack of service in order to give rise 
to consequence. 

Indifferent impulsion (kiriya javana) _ 

Those different impulsions can be occurred in the continuum of Arahants who are 
lacking underlying tendency (anusaya). In the continuum of those Arahants indifferent 
impulsions have quiescent nature due to lack of service with great endeavour in order to 
occur consequence (vipdka). They are always lacking service in order to occurrence of 
consequence. 

Consequence dhammas (vipdka dhammd) — 

Those kinds of consequent consciousness are not state of consciousness consisting of 
performance (kiriydmaya cittuppdda), which are capable of occurring bodily action, verbally 
action called bodily expression (kdya vihhatti) verbally expression (vacT vihhatti). Therefore 
they are lacking endeavour in order to occurrence of any kind of consequence. Due to 
absence of service for the occurrence of consequence they are also quiescent. Consequent 
consciousness, therefore, are designated as quiescent nature without endeavour (nirussdha 
santabhdva). Therefore the commentary explained as follows:_ 

nirussdhasantabhdvena nirussdhasantabhdvdya upakdrako vipdkadhammo 
vipdkapaccayo. (Abhi-A-3-3^9) 
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Those consequent dhammas which are capable of benefiting in order to occur 
quiescent without undertaking by means of quiescent occurrence are the relation of kamma 
consequence (vipdka paccaya). (Abhi-A-3-349) 

B. Summary 

1. Wholesome deed and unwholesome deed are non-quiescent nature with undertaking 

service due to occurrence with service which is capable of performing bodily action 
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and verbally action (called kaya payoga vacTpayoga) and due to presence of service 
which is capable of giving rise to consequence (vipaka). 

2. Although service which is capable of performing bodily and verbally actions, 
indifferent impulsions (kiriya javana) are quiescent nature, due to absence of service 
which is capable of giving rise to consequence. 

3. Due to not only incapability to occur bodily and verbally actions but also absence of 
service which is capable of giving rise to consequence, consequent dhammas are 
quiescent nature indeed. 

Those causal dhammas benefit CPM during life (pavatti), CPK at the moment of 
process of NONE (patisandhi); and associating dhammas during life and moment of process 
of NONE by means of the relation of kamma consequence (vipdka paccaya). (Abhi-A-3- 
349,350) 

1. During life — (1) kind of consequent indifferent mental aggregate (vipdka avydkata 
ndmakkhandhd) benefits (3) kinds of consequent indifferent mental aggregates and 
CPM, 

2. (2) kinds of consequent indifferent mental aggregates benefit (2) kinds of consequent 
indifferent mental aggregates and CPM, 

3. (3) kinds of consequent indifferent mental aggregates benefit (1) kind of consequent 
indifferent mental aggregate and CPM by means of the relation of kamma 
consequence (vipdka paccaya). 

4. At the moment of process of NONE — (1) kind of consequent indifferent mental 
aggregate benefits (3) kinds of consequent indifferent mental aggregates and CPK 

(katattd rupa), 

5. (2) kinds of consequent indifferent mental aggregates benefit (2) kinds of consequent 
indifferent mental aggregates and CPK, 

6. (3) kinds of consequent indifferent mental aggregates benefit (1) kind of consequent 
indifferent mental aggregate and CPK by means of the relation of kamma 
consequence. 

7. Mental aggregates of process of NONE of five-groups-existence benefit heart-base 
(hadaya vatthu) by means of the relation of kamma consequence. (Abhi-A-3-350) 

In this relation both causal and resultant dhammas are present dhammas existing in 
three-time-phases, uppdda-fhiti-bhahga caWed khanattaya samangl. 

This is a kind of relation in which mentality benefits mentality and corporeality. 
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2.3.15 dhdra paccaya (the relation of nutriment) 

ruparupdnam upatthambhakaffhena upakdraka cattdro dhdrd dhdrapaccayo. (Abhi- 
A-3-350) 

Eour kinds of nutriments, which are capable of benefiting to corporeal and mental 
dhammas by means of occurrence of supporting, are called the relation of nutriment (ahara 
paccaya). (Abhi-A-3-350) 

kabalkdro dhdro imassa kdyassa dhdrapaccayenapaccayo. arupino dhdrd 
sampayuttakdnam dhammdnam tamsamutfhdndnahca rupdnam dhdrapaccayenapaccayo. 
(Paffhdna-l-7) pafisandhikkhane vipdkd bydkatd dhdrd sampayuttakdnam khahdhdnam 
kafattdca rupdnam dhdrapaccayenapaccayo. (Paffhdna-1-156) 
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1. Those, nutriments produced by kamma, mind, temperature, nutriment, which are 
deserving to be edible food "made into palmful ball" although they are not really food 
palmful ball (= called kabalikara ahara oja) benefit corporealities produced by four 
causes (catujakdya), corporealities produced by three causes (tijakdya) which are 
occurring within different and same corporeal units excluding nutriment occurring 
same corporeal unit by means of the relation of corporeal nutriment (rupa dhdra 
paccaya). 

2. Those mental nutriments called contact-volition-consciousness (phassa-cetand- 
yihhdna) benefit associating mental dhammas and CPK at the moment of process of 
NONE, CPM during life, which are caused by those mental nutriment, by means of 
the relation of mental nutriment (arupa dhdrapaccaya). (Paffhdna-l-7) 

3. At the moment of process of NONE, mental nutriments called contact-volition- 
consciousness, which are consequent indifferent ones, benefit both associating mental 
aggregates and CPK (katattd rupa) by means of the relation of mental nutriment 
(arupa dhdra paccaya). (Paffhdna-1-156) 


A. kabaltkara ahara 

kabajikdro dhdroti catusantatisamuffhdne rupe ojd dhdro ndma. so pana yasmd 
kabajam karitvd ajjhoharitora dhdrakiccam karoti, na bahi fhito, tasmd dhdroti avatvd 
"kabalikdro dhdro” ti vuttam. kabalam karitvd ajjhoharitabbavatthukattd vd kabalikdroti 
ndmametam tassa. (Abhi-A-3-377) 

Although it is said on kabajikdra dhdra only it must not be interpreted on nutriment 
produced by temperature (utuja ojd) only, which is occurring in extemal and is worth eating, 
but on all kinds of nutriments produced by four causes (catu samuffhdnika ojd). Nutriments 
produced by four causes, which are consisting in four kinds of corporeal continuities, called 
continuity of CPK, continuity of CPM, continuity of CPT (corporeality produced by 
temperature) and continuity of CPN (corporeality produced by nutriment), are designated as 
dhdra (nourishment). Although it is designated on nutriments produced by four causes as 
"nourishment (dhdra)", the function of nourishing can be performed only when that 
nourishment is ingested by making palmful food etc. It is unable to function when it is 
standing in external. Due to capability to function of nourishment only when palmful food 
etc, is ingested, the Buddha had never preached "dhdra " without prefix called "kabalikdra" 
but usually preached as "kabalikdra dhdra". In other words, due to occurrence of standing 
place called ingestible nourishment, the term "kabalikdra" is the name of those nutriments 
produced by four causes. (Abhi-A-3-377) 
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Because the nutriments called those nutriments produced by four causes stands in the 
food "made into palmful ball", it can be said "kabalikdra” by metaphorical usage of the name 
of food kabajdidra which is the standing place (fhdna) on nutriments (dhdra) which is 
capable of standing (fhdnT), i.e., the preaching methodology called fhdnyupacdra. (Detailed 
explanation can be seen in Volume I, Section 4.) 


B. The nature of upatthambhakatta 
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satipi janakatte upatthambhakattam aharanam padhdnakiccanti dha 
“rupdrupdnam upatthambhakattena” ti. (Mulatl-3-172) 

The nutriment consisting in the food "made into palmful ball" (kabalikdra dhdra) 
possesses efficiency of janaka which is able to produce directly corporeality called 
ojdtthamaka dhdraja rupa. However those nutriments produced by four causes, i.e., 
kammaja ojd, cittaja ojd, utuja ojd and dhdraja ojd, which is consisting in preceding other 
corporeal units called dhdraja kaldpa, have the efficiency of upatthambhaka (== 
supporting) only. The word "support" means that it is capable of supporting for continuous 
occurrence of corporealities produced by those four kinds of nutriments. Only when the 
supporting factor of dhdraja ojd consisting in kabalikdra has been obtained, can those four 
kinds of nutriments produce respective corporeality called ojdtihamaka rupa. (See rupa 
kammatihdna inYolume I.) 

When the food is ingested the nutriments consisting in corporeal units produced by 
temperature disperse throughout body by the help of fire-element consisting in nonads 
produced by kamma (jmta naraka kaldpa) resulting in occurrence of dhdraja ojd 
throughout body. Because those dhdraja ojd support nutriments consisting in corporeal units 
produced by four causes, new generations of corporeal units called ojatihamaka rupa kaldpa 
occur resulting in invigorating throughout body. It should be discerned carefully. 

Mental nutriment — Those mental nutriments called contact-volition-consciousness 
also have efficiency of janaka which is capable of producing consciousness, mental 
concomitants, CPM, and CPK of process of NONE. 

Among those preaching methodologies of dependent origination, which are explained 
by example of creeper-collector, mentioned above, a kind of preaching methodology in which 
four nutriments are preached as beginning is also involved. Especially, those mental 
nutriments called contact-volition-consciousness which are belonging to past circle of deed 
(kamma vatta), which are associating with wholesome impulsions, have efficiency of janaka 
which is capable of producing dhammas of circle of consequence (ripdka vatta), present 
process of NONE (patisandhi) etc. Similarly those mental nutriments, which are belonging to 
present circle of deed, have efficiency of janaka which is capable of producing dhammas of 
circle of consequence, future process of NONE etc, directly. However in this section of 
dhdra paccaya, it does not refer to that efficiency of janaka. 

Although corporeal and mental nutriments have efficiency of janaka in that way, due 
to presence of predominant efficiency of supporting (upatthambhaka) rather than that of 
janaka — the commentary explained that ‘^updrupdnam upatthambhakattena” = "four 
kinds of nutriments, which are capable of beneriting to corporeal and mental dhammas by 
means of occurrence of supporting, are called the relation of nutriment (dhdra paccaya). 
(MulatT-3-112) 
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Both causal and resultant dhammas are present dhammas. 

This is a kind of relation in which mentality and corporeality benerit mentality and 
corporeality. 

C. kabaliikdra dhdra 

catusantatisamutthdno kabajdidrdhdro kihcdpi "imassa kdyassd "ti avisesato vutto, 
visesato pandyameltha dhdrasamutthdnarupassa janako ceva anupdlako ca hutvd 
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aharapaccayena paccayo hoti, sesatisantati samutthdnassa anupdlakora hutvd 
dhdrapaccayenapaccayo hoti. (Abhi-A-3-37S) 

The Buddha had been preached generally the fact that kabalikdra dhdra called four 
kinds of nutriments produced by four causes, which are belonging to four kinds of corporeal 
continuities, benefit this body by means of the relation of nutriment. Although it has been 
preached generally in that way, especially the nutriment called kabalikdra dhdra benefits 
CPN (corporeality produced by nutriment) in order to both occur and protect by means of the 
relation of nutriment. It benefits remaining three kinds of corporeal continuities, i.e., CPK, 
CPM, CPT, in order to protect only by means of the relation of nutriment (dhdra paccaya). 
(Abhi-A-3-378) (See scrutiny in rupa kammatthdna, Section IV, Volume I.) 

2.3.16 indriya paccaya (the relation of controlling taculty) 

Those (20) kinds of controlling faculties (indriya), excluding femininity and 
masculinity, which are capable of benefiting by the nature of occurrence of controlling 
principle, by the nature of occurrence of lord and master of relating dhammas with itself, are 
called the relation of controlling faculty (indriya paccaya), 

A. Twenty kinds of controlling faculties 

1. cakkhu-indriya = cakkhupasdda = eye-clear-sensitiwity 

2. sot-indriya = sota pasdda = ear-clear-sensitivity 

3. ghdn-indriya = ghdnapasdda = nosc-cicas-scnsitiwity 

4. jivh-indriya = jivhdpasdda = tongue-clear-sensitivity 

5. kdy-indriya = kdya pasdda = body-clear-sensitivity 

6. jivit-indriya = both two kinds of physical and mental vitality 

7. man-indriya = all kinds of consciousness 

8. sukh-indriyA = the feeling associating with touching-consciousness with 

bodily agreeable feeling (= bodily agreeable feeling) 

9. dukkha-indriya = the feeling associating with touching-consciousness with 
bodily disagreeable feeling (= bodily disagreeable feeling) 

10. somanassa-indriyA = mentally agreeable feelings which are associating with (62) 
kinds of consciousness with somanassa (somanassa sahagata citta) 

11. domanassa-indriya = mentally disagreeable feeling associating with two 

consciousness rooted in hate 
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12. upekkh-indriya = hedonic indifference (neutrality feeling) associating with (55) 
kinds of consciousness with upekkhd 

13. saddh-indriya = faith which is associating with morally beautiful 

consciousness 

14. sat-indriya = mindfulness which is associating with morally beautiful 

consciousness 

15. viriy-indriya = effort which is associated with (72) kinds of consciousness 

16. samadh-indriya = one-pointedness which is a mental concomitant called 

ekaggata associating with (72) kinds of consciousness, excluding 16 kinds of 
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consciousness which are not associated with effort and one kind of consciousness 
associating with scepsis (vicikiccha). 

\1. pann-indriyai = the reason which is associating with (47) kinds of 

consciousness with three roots (tihetuka) 

IS. anahhdta-hassdmTt-indriya = the reason: "I-shall-come-to-know-the-unknown" 
(nibbdna), which is a knowledge associating with the consciousness of the Path of 
Upstream-enterer (sotdpatti-magga citta) 

19. ann-indriya = the reason: "I-know" which is a knowledge associating with 

consciousness of the upper three Paths and lower three Pruits 

20. ahhdtd-indriya = the reason: "I-have-known", which is a knowledge associating 
with consciousness of Pruit of Arahant (arahatta phala) 

These are of 20 kinds which are deserving to occur as causal dhammas of the relation 
of controlling faculty. 

cakkhundriyam cakkhurihhdnadhdyd, sota, ghdna, jivhd, kdyindriyam 
kdyavihhdnadhdyd tam sampayuttakdnahca dhammdnam indriyapaccayenapaccayo. 

rupajltindriyam kafattdrupdram indriyapaccayena paccayo. arupino indriyd 
sampayuttakdnam dhammdnam tam samuffhdndnahca rupdnam indriya paccayena 
paccayo. (Paffhdna-l-7,8) 

pafisandhikkhane vipdkdbydkatd indriyd sampayuttakdnam khahdhdnam katattd ca 
rupdnam indriyapaccayenapaccayo. (Paffhdna-\-\51) 

arupino indriyati ettha arupajivitindriyampi sahgahitam. (Abhi-A-3-378) 

B. vatthu purejdtindriya paccaya (the relation of basic pre-compatible controlling 

laculty) 

Those five kinds of controlling faculties called eye-ear-nose-tongue-body, which are 
middle life-span and are arising simultaneously with past life-continuum (atJta bhavahga), 
benefit respective mental dhammas which occur depending upon them by means of the 
relation of basic precompatible controlling faculty (vatthu-purejdtindriya paccaya). 

By means of the relation of basic precompatible controlling faculty, 

1. cakkh-indriya benefits seeing-consciousness element and associating dhammas, 

2. sot-indriya benefits hearing-consciousness element and associating dhammas 

3. ghdn-indriya benefits smelling-consciousness element and associating dhammas 

4. jivh-indriya benefits touching-consciousness element and associating dhammas 

5. kdy-indriya benefits touching-consciousness element and associating dhammas 

respectively. 

Due to occurrence of dependence of respective five-fold-consciousness and 
associating dhammas and due to simultaneous occurrence with past life-continuum, which is 
fourth mind moment before five-fold-consciousness and associating dhammas occur, it is 
called vatthu purejdta (= basic precompatible). Those basic corporealities called vatthu 
purejdta are capable of benefiting to respective mental dhammas which occur depending 
upon them by the nature of occurrence of controlling principle, by the nature of occurrence of 
lord and master of relating dhammas with itself. Those dhammas, therefore, are designated 
as vatthu purejdtindriya paccaya. Those causal dhammas benefit resultant dhammas from 
the arising stage to perishing stage by the relation of controlling faculty (indriya paccaya). It 
should be understood the fact that if eye-base is lacking, seeing-consciousness and 
associating dhammas will be unable to arise. 
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Due to occurrence of eye-base (cakkhu ratthu), feeling aggregate of seeing- 
consciousness occurs. Those ways of disceming, such as "eye-base is the causal dhamma 
while feeling aggregate of seeing-consciousness is the resultant dhammas etc" shown in 
previous section concern with this relation. 

C. rupajhitindriya paccaya (the relation of physical vital controlling taculty) 

6. The controlling faculty of physical vitality (rupajmtindriya) benefits CPK within 
same corporeal unit by means of the relation of controlling faculty. 

[If it is decad, such as eye-decad, vitality benefits remaining (9) kinds of CPK within 
same corporeal unit and if it is nonad, such as vital nonad (jmta naraka), vitality benefits 
remaining (8) kinds of CPK within same corporeal unit at the moment of static stage (fhiti 
khana) by means of the relation of controlling faculty. (Abhi-A-3-379)] 


D. sahajatindriya paccaya (thc rclation of compatihlc controlling faculty) 

7. Mental controlling faculties including mental vitality benefit associating dhammas 
with themselves and CPK of the process of NONE (patisandhi) and CPM by means 
of the relation of compatible controlling faculty. 

When those causal dhammas of mental controlling faculty benefit associating 
dhammas and tam samutfhdna riipa by the relation of controlling faculty, with regarding to 
tam samuffhdna rupa, it must be counted (interpreted) not only CPM but also kafattd rupa 
(= CPK of the process of NONE). 

In the Pdli Text called Pahhdrdra the Buddha preached as follows: — 

8. At the moment of process of NONE (pafisandhi) those causal dhammas of mental 

controlling faculty, which are consequent indifferent ones (ripdka avydkata), 
benefit both associating mental aggregates and CPK of process of NONE (katattd 
rupa) by the relation of compatible controlling faculty. (Paffhdna-1-157) 


E. itthindriya purisindriya (lemininity, masculinity) 

In the continuum of women with itthindriya (= sex corporeality of femininity), 
tapering fingers and toes etc called linga, (feature), smiling style, laughing style etc, called 
nimitta (sign), playing way of girl with round bamboo tray etc called kutta (= behaviour), 
walking style and action of women etc called dkappa (= appearance) occurs. In the 
continuum of men with purindriya (= sex corporeality of masculinity), stout fingers and toes 
etc, called linga; smiling style, laughing style etc called nimitta; playing way of boy called 
kutta, walking style and action of men etc, called dkappa, occur respectively. 

Those controlling faculties of femininity and masculinity are sources of feature of 
woman, feature of man; sign of woman, sigh of man; behaviour of woman, behaviour of man; 
appearance of woman, appearance of man actually. Nevertheless, because those feature of 
woman, feature of man, sign of woman, sign of man, etc, are absent in the beginning of 
process of NONE although those femininity and masculinity are obviously present at that 
time, those itthindriya and purisindriya are unable to spread out efficiency of controlling 
faculty on the feature of woman, feature of man etc. They are unable to spread out efficiency 
of controlling faculty on other CPK of the same corporeal unit similarly. It is right. — There 
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is nothing that is unable to spread out efficiency of controlling faculty on nondifferentiatable 
corporeal and mental dhammas (= only corporeal and mental units are nondifferentiatable 
ones but are differentiatable and knowable by knowledge) because every indriya paccaya is 
unseparable one at the present moment of itself in three-time-phases, uppdda, fhiti, bhahga. 
Therefore those itthindriya and purisindriya are not concerned with the relation of 
controlling faculty. (Abhi-A-3-37S) 
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Although itthindriya and purisindriya are not concerned with the relation of 
controlling faculty, in that way, these controlling faculties are sources of such feature of 
woman, feature of man etc. According to the preaching methodology of Suttanta (= 
suttantika priydya), those itthindriya and purisindriya approach to the occurrence of the 
relation of natural determinative dependence (pakatupa nissaya paccaya) for those feature of 
woman, feature of man etc. It should, therefore, be recognized that causal dhammas as the 
relation of controlling faculty exist by means of (20) kinds of controlling faculties only. 
(Abhi-A-3-378) 

Both causal and resultant dhammas are present dhammas. 

This is a kind of relation in which mentality and corporeality benefit mentality and 
corporeality. 

2.3.17 jhana paccaya (the relation of absorption) 

jhdnanti duridham jhdnam drammanupanijjhdnam lakkhanupanijjhdnanti. tattha 
atthasamdpattiyo pathavikasinddidrammanam upanijjhdyantiti "drammanupanijjhdna"ti 
sahkhyam gatd. yipassand maggaphaldni pana lakkhanupanijjhdnam ndma. tattha 
ripassand aniccddilakkhanassa upanijjhdnato lakkhanupanijjhdnam. ripassandya 
katakiccassa maggena ijjhanato maggo lakkhanupanijjhdnam. phalam pana 
nirodhasaccam tathalakknanam upanijjhdyatiti lakkhanupanijjhdnam ndma. (Abhi-A-1- 
211 ) 

Jhdna (absorption) — There are two kinds of jhdna, to wit, drammanupanijjhdna 
and lakkhanupanijjhdna. Among those two kinds, (8) kinds of attainments (samdpatti) are 
designated as drammanupanijjhdna due to ability to discem penetratively and firmly on the 
object of sign of samatha, earth-kasina etc. Yipassand knowledge, the Path-Knowledge and 
Fmit-Knowledge are designated as lakkhanupanijjhdna. Among those knowledges, 
vipassand knowledge, due to ability to discem penetratively and fixedly on general 
characters, anicca etc, of sahkhdra dhammas, is called lakkhanupanijjhdna. Because the 
function that penetrative and fixed discerning on general characters, anicca etc, of sahkhdra 
dhamma, which is deserving to perform by means of vipassand knowledge, has been 
fulfilled by the Path-Knowledge, the latter is designated as lakkhanupanijjhdna. (Because 
the Noble Path obtains the benefiting efficiency of Nibbdna "the unconditioned" (and 
unproductive of further life) called asahkhata by the relation of object, it eradicates the 
delusion (moha), which is capable of concealing general characters, anicca etc, of sahkhdra 
dhamma without any remains. Because the ignorance (delusion) is eradicated, recognition of 
the "truth" is completely fulfilled. Complete fulfilment in this way is called complete 
fulfilment by kicca siddhi (the function which ought to be done is well accomplished). 
Therefore the Noble Path is designated as lakkhanupanijjhdna by means of kicca siddhi.) 
The Noble Pmition (ariya phala), indeed, is called lakkhanupanijjhdna due to capability to 
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discem penetratively and fixedly on tranquil nature of nibbana which is called nirodha 
sacca. (Abhi-A-l-2ll) 
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Those factors of absorption (jhdna-ahga) called yitakka (initial application), vicdra 
(sustained application), plti (pleasurable interest), ekaggatd (one-pointedness of mind), 
somanassa (mentally agreeable feeling), domanassa (mentally disagreeable feeling), 
upekkhd (neutrality); which are of all kinds of wholesome, unwholesome, indifferent 
(arydkata) ones, excluding bodily agreeable feeling and bodily disagreeable feeling; which 
are capable of benefiting by means of occurrence of ability to discern penetratively and 
fixedly on the object, general characters such as anicca and concept of kasina etc, are 
designated as the relation of absorption (jhdna paccaya). (Because bodily agreeable feeling 
and bodily disagreeable feeling are not discerving to concem with the relation of absorption, 
it is explained specifically. 

1 . jhdnahgdni jhdnasampayuttakdnam dhammdnam tam samutthdndnahca rupdnam 
jhdnapaccayena paccayo. (Paffhdna-l-8) 

2. pafisandhikkhane ripdkabydkatdni jhdnahgdni sampayuttakdnam khandhdnam 
kafattd ca rupdnam jhdnapaccayenapaccayo. (Paffhdna-l-\58) 

1. Those dhammas of factors of absorption benefit both associating mental dhamma 
with absorption and tam samutthdna rupa (= CPM and CPK of process of NONE) by 
means of the relation of absorption. (Paffhdna-l-8) 

2. At the moment of process of NONE, those consequent indifferent factors of 
absorption (ripdka avydkata jhdnahga) benefit both associating mental dhammas 
with themseWes and CPK of the process of NONE by means of the relation of 
absorption. (Abhi-A-3-350, Vs.2-170,171) 

Causal dhammas are seven factors of absorption, basically five kinds of factors of 
absorption, viz., vitakka, vicdra, pTti, vedand (feeling), ekaggatd. Resultant dhammas are 
(79) kinds of consciousness excluding (10) kinds of two-fivefold-consciousness (dve pahca 
vihhdna); (52) kinds of mental concomitants, CPM, and CPK of process of NONE 
(pafisandhi). 

dve pahca vihhdna (two-fivefold-consciousness) — Due to occurrence of merely 
falling on respective object, visible-object etc, and due to absence of ability to discern 
penetratively and fixedly on objects which are general characters, anicca etc and concept of 
kasina by feelings called upekkhd-sukha-dukkha which are obviously present in 
components of those fivefold consciousness (pahca vihhdna kdya) those feeling are not 
extracted (designated) as factors of absorption (jhdna-ahga) in the Pdli Text called 
DhammasahganT. Eurthermore, it should be recognized the fact that factors of absorption are 
not extracted from remaining rootless consciousness (ahetuka citta) other than dve pahca 
vihhdna, due to occurrence of assessment of factor of absorption in those components of 
fivefold consciousness. (Abhi-A-3-379) 

According to this explanation of commentary — it should be recognized the fact that 
those factors of absorption consisting in rootless consciousness are not concemed with the 
relation of absorption. With relating to this explanation, it was scrutinized in detail in 
MulafTkd-3-.74, MahdfTkd-2-283,284. The essence of meaning is as follows:_ 
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tena savitakkahetukacittesujhanapaccayassa sambharo anuhhato hoti. (Mahaafi-2- 

284) 

= Those factors of absorption, which are associating with yitakka, which are 
consisting in rootless consciousness, ought to have occurred the relation of absorption. 

Both causal and resultant dhammas are present dhammas. 

This is a kind of relation in which mentality benefits mentality and corporeality. 

2.3.18 magga paccaya (the relation of Path) 

The twelvefold path-constituents (magga ahga), viz., Right Views (samma ditthi), 
Right Thought (sammd sahkappa), Right Speech (sammd vdca), Right Action (sammd 
kammanta), Right Liyelihood (sammda djTva), Right Endeavour (sammd vdyama), Right 
Mindfulness (sammd sati). Right Concentration (sammd samddhi), Wrong Views 
(micchd ditthi), Wrong Thought (micchd sankappa), Wrong Endeavour (micchd 
vdydma), Wrong Concentration (micchd samddhi), which are capable of benefiting by 
means of occurrence of causes of releasing from unretentive one of woeful or joyful 
existences, in other words, releasing from unretentive one of impure or cleansing dhammas, 
in other words, releasing from right or wrong views, which have various meritorious deeds, 
are called the relation of Path (magga paccaya). 

1 . maggangdni maggasampayuttakdnam dhammdnam tamsamutthdndnahca 
rupdnam maggapaccayenapaccayo. (Patthdna-l-S) 

2. patisandhikhane vipdkdbydkatdni maggahgdni sampayutakdnam khandhdnam 
katattd ca rupdnam maggapaccayenapaccayo. (Patthdna-l-15S) 

1. Basic twelvefold path-constituents benefit associating mental aggregates with 
themselves and tam samutthdna rupa (= CPM of being with roots (sahetuka), CPK 
of process of NONE of being with roots (sahetuka)) by means of the relation of Path 
(magga paccaya). (Patthdna-1-7) 

2. At the moment of process of NONE (patisandhi) consequent indifferent path- 
constituents (vipdkdvydkata maggahga) benefit associating mental dhammas and 
CPK of process of NONE (katattd rupa) by means of the relation of Path. (Patthdna- 
1-158) 

ete pana dvepi jhdnamaggapaccayd dvipahcavihhdndhetukacittesu na labbhantlti 
veditabbd. (Vs.2-171) 

na ete pana dvepi jhdnamaggapaccayd yathdsahkhyam 
dvipahcavihhdndhetukacittesu labbhantlti veditabbd. (Abhi-Com-3-351) 

= This relation of absorption (jhdna paccaya) can not be extracted from two-fivefold- 
consciousness (dve pahca vihhdna). It should be recognized the fact that this relation of Path 
(magga paccaya) can not be extracted from rootless consciousness (ahetuka citta). (Abhi-A- 
3-351) 

magassa pana hetupacchimakattd ahetukacittesu maggahgdni na uddhatdni. (Abhi- 
A-3-380) 

= Unless it is associating with root (hetu) the relation of Path can not be concerned 
with the result that the relation of Path is a kind of relation with lowest dhamma called root 
(hetn). Due to occurrence of the relation with lowest dhamma called root, path-constituents 
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should not be extracted from rootless consciousness (ahetuka citta). flt means that those 
basic path-constituents, which are associating with rootless consciousness, are not deserving 
to designated as the relation of Path (magga paccaya).) 
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In these both kinds of relations of absorption and Path, with regarding to tarn 
samuffhana riipa, it should be counted on not only CPM but also CPK of the process of 
NONE commonly. (Abhi-A-3-379, 380) 

Causal dhammas are twelvefold path-constituents. If it is counted as basically, causal 
dhammas are nine kinds of path-constituents. Resultant dhammas are (71) kinds of 
consciousness with root, (52) kinds of mental concomitants, CPM of being with root, CPK of 
process of NONE of being with root (sahetuka pafisandhi kammaja riipa). 

Both causal and resultant dhammas are present dhammas. This is a kind of relation 
in which mentality benefits mentality and corporeality. 


2.3.19 


A. sampayutta paccaya (the relation of association) 

Those mental dhammas which are capable of benefiting by means of occurrence of 
associating with each other in various ways, such as, 

1. occurrence of presence of same dependence base (It refers to five-groups-existence) 

2. occurrence of presence of same object 

3. occurrence of presence of synchronous arising 

4. occurrence of presence of synchronous cessation, are called the relation of association 
(sampayutta paccaya). (Abhi.A.m.351, Vs.II.171) 

cattdro khahdhd arupino ahhamahhnam sampayuttapaccayenapaccayo. 
(Paffhdna.l.8) 

= Eour kinds of mental aggregates benefit each other by means of the relation of 
association. (Pattfhdna 1.8) 

1. One kind of mental aggregate benefits three kinds of mental aggregates, 

2. three kinds of mental aggregates benefit one kind of mental aggregates, 

3. two kinds of mental aggregates benefit two kinds of mental aggregates respectively. 
(Abhi-A.3.381) 

ekaratthukaekdrammanaekuppddekanirodhasahkhdtena sampayuttabhdrena 
upakdrakd arupadhammd sampayuttapaccayo. (Abhi.A.3.351) 

Order of associating characters shown in above commentary is different from that of 
associating characters shown in portion of mental concomitants, Abhidhammaffhasahgaha. 
It should, therefore, be recognized how it is arranged in Yisuddhimagga Mahdafikd. 
2.284,285) 

Due to occurrence of associating harmoniously and variously, the occurrence of capable 
of benefiting as reaching into single occurrence, .is called the relation of association. Due to 
presence of reasonable question that which is occurrence of associating variously, the 
commentator Sayadaw explained that "ekavattuka-ekd-rammana-ekuppdda-ekanirodha 
sahkhdtena". There are four kinds of associating characters, viz.. 
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1. ekaratthuka 

2. ekarammarta 

3. ekuppdda 

4. ekanirodha 
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presence of same dependence 
presence of same object 
presence of synchronous arising 
presence of synchronous cessation. 


With relating to the way of associating, Mahdfikd Sayadaw explained in 
Anufukd.3.237 as follows:_ 

With regarding to the word, "stagecoach which is yoking with horse", the horse and 
stagecoach are not associating with each other but yoking with each other. When the mind 
and mental concomitants are associating with each other, as butter, sesame oil, honey, 
molasses are not only associating with each other but also mixing together without separable 
situation in order to make electuary made of four ingredients (catu madhura), they are 
mixing with each other in order to form without easy separable situation although they have 
specific characters respectively and this kind of mixing together can be designated as 
sampayutta (= association). That kind of associating, indeed, is the nature of coalescing. The 
nature of coalescing in that way is the occurrence of mind and mental concomitants which are 
coming together so as to form one whole although they have various specific characters due 
to association of at least (7) mental concomitants with one consciousness. It can be pointed 
out the way of benefiting as to form one whole by means of occurrence of cooperative 
functioning of those mind and mental concomitants which have specific functions 
respectively. (AnufT.3.237) 

ekdrammana — lf only one character, ekaratthuka that - "those mental dhammas 
which have the same dependence", is intended to be said, for the person who reasons that 
"three kinds of great elements and derived corporealities within one corporeal unit have the 
same dependence", it can be misunderstood in a way that those corporeal dhammas, which 
are inseparable ones, are causal and resultant dhammas of the relation of association 
(sampayutta paccaya paccayuppannd). 

In other words — Derived corporealities, eye-base (cakkhu ratthu) etc, occur 
depending upon respective great elements within same corporeal unit. Therefore, in the 
continuum of a person who reasons that "those four great elements are ekaratthuka due to 
presence of only one basic corporeality (ratthu rupa), eye-base etc", it can be misunderstood 
in a way that those corporeal dhammas are causal and resultant dhammas of the relation of 
association. Therefore, another one character called ekdrammana is shown again in order to 
prohibit the occurrence of those corporeal dhammas so as to form causal and resultant 
dhammas of association. It means that there is no doubt as "is it the relation of association?" 
... because those corporeal dhammas are andrammana dhammas which are incapable of 
taking objects resulting in inability to occur as ekdrammana. 

ekuppdda — lf the cognitive process adjacent to death consciousness (marandsanna 
vlthi) is any one kind among five-door-cognitive processes (panca dvdra vTthi) those thought 
moments, receiving and investigation within that cognitive process have the same 
dependence (ekavatthuka) and the same object (ekdrammana) because they occur depending 
upon last heart-base which occurs at the arising stage of 17* mind moment backward from 
death-consciousness and then they take an appropriate object, colour-object etc, amongst 
fivefold-objects (pancdrammana). Due to this reason there is a doubt whether they are causal 
and resultant dhammas of the relation of association. Therefore, the third character, 
ekuppdda is shown again in order to prohibit those consciousness which are asynchronous 
arising. Among those consciousness, receiving, investigation, determination, impulsion etc 
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occur successively one after another with the result that different consciousness are not 
concerned with the relation of association due to presence of asynchronous arising. 
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ekanirodha — It is scrutinized whether those dhammas with asynchronous cessation are 
completed with three characters in this way or whether those dhammas with synchronous 
cessation are completed with these three characters. Then the character, ekanirodha, is 
shown again in order to show that "only those dhammas with synchronous cessation are 
completed with these three characters". 

B. Explanation of another way 

Then if it is explained in reverse order, it will be as follows: — 

If it is said that ekanirodha dhamma, which have synchronous cessation, are called 
the relation of association, those corporeal and mental dhamma, which have synchronous 
cessation, will be occurred as the relation of association. Therefore, it is continued to say 
"ekuppdda”. 

Although it can be said in that way, those inseparable corporealities within same 
corporeal unit have these two characters, synchronous arising and cessation with the result 
that they are also concerned with the relation of association. Therefore, it is added the word, 
"ekdrammana”, again in order to prohibit the occurrence of those corporeal dhamma as the 
relation of association. It means that it is intended to preach only mental dhammas called 
sdrammana dhamma which are capable of taking object, as the relation of association. 

As if such dhammas _ 

1. have the same object (ekdrammana), 

2. have synchronous arising (ekuppdda), 

3. have synchronous cessation (ekanirodha), 

those dhammas are designated as the relation of association. This method can be 
applied on only mental dhammas with same dependence (in five-groups-existence). Then it 
is performed to add the word, ekaratthuka, again in order to show that those mental 
dhammas with different dependence should not be concerned. 

With regarding to these words, — "as if such dhammas have the same dependence, 
the same object, the synchronous arising, the synchronous cessation, those dhammas are the 
relation of association, the word, "presence of same dependence" is intended to be said on 
five-groups-existence considerately. In the immaterial sphere, indeed, how is it affected by 
the word, "ekaratthuka". It means that it can not. (MahdtT.1.2S4,2S5) 

Both causal and resultant dhammas are present dhammas which are reaching in three- 
time-phases, uppdda, fhiti, bhahga. 
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This is a kind of relation in which the mentality benefits mentality only. 


2.3.20 rippayutta paccaya (the relation of dissociation) 
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1. Those corporeal dhammas and 

2. mental dhammas, 

which are capable of benefiting by disapproaching to four characters called presence 
of same dependence, presence of same object, presence of synchronous arising, presence of 
synchronous cessation benefit each other reciprocally by means of the relation of 
dissociation (rippayutta paccaya). 

There are of three kinds, to wit, (1) the relation of compatible dissociation (sahajdta 
rippayutta paccaya), (2) the relation of post-compatible dissociation (pacchdjdta rippayutta 
paccaya), (3) the relation of precompatible dissociation (purejdta rippayutta paccaya). 

A. How does corporeality benefit mentality 


rupino dhammd arupmam dhammdnam vipayuttapaccayenapaccayo. 
(Patthdna.1.8) 

1. In five-group-existence, the causal dhamma, heart-basis which arises simultaneously 
with process of NONE (patisandhi) benefits the resultant dhamma, mental aggregates 
of process of NONE by the relation of compatible dissociation (sahajdta vippayutta 
paccaya). (Abhi-A.3.35\ Vs.II.171) 

2. Those dhammas which are middle life-span (majjhimdyuka) and arise 
simultaneously with the past life-continuum, i.e., 

(a) eye-base benefits seeing consciousness element and associating mental dhammas, 

(b) ear-base benefits hearing consciousness element and associating mental dhammas, 

(c) nose-base benefits smelling consciousness element and associating mental 

dhammas, 

(d) tongue-base benefits tasting consciousness element and associating mental 
dhammas, 

(e) body-base benefits touching consciousness element and associating mental 

dhammas by the relation ofpre-compatible dissociation (purejdta vippayutta 
paccaya). 

(f) heart-base (hadaya vatthu) which arised simultaneously with preceding 
consciousness benefits mind-element, mind-consciousness-element and 
associating mental dhammas, excluding four consequent consciousness of 
immaterial sphere (arupa vipdka citta), by means of the relation of pre- 
compatible dissociation (purajdta vippayutta paccaya). (Abhi.A.3.351) 


B. How does mentality benefit corporeality 

arupino dhammd ruplnam dhammdnam vipayuttapaccayenapaccayo. (Pattthdna.l8) 
In five-groups-existence, those causal dhammas, (75) kinds of consciousness, excluding four 
kinds of consequent consciousness of immaterial sphere, (10) kinds of two-fivefold- 
consciousness (dve panca vihhdna), death-consciousness of arahant; (52) kinds of mental 
concomitants, which are four mental aggregates of process of NONE and during life benefit 
CPM and CPK of process of NONE (= mental aggregates during life benefit CPM, mental 
aggregates of process of NONE benefit CPK.) by means of the relation of compatible 
dissociation (sahajdta vippayutta paccaya). (Abhi.A.3.351) 
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Those causal dhammas, four mental aggregates called succeeding consciousness, (85) kinds 
and mental concomitants of (52) kinds, i.e., the first life-continuum adjacent to consciousness 
of process of NONE etc, excluding four kinds of consequent consciousness of immaterial 
sphere, which are capable of benefiting for corporeal dhammas called (ekajakdya, dvijakdya) 
tijakdya, catujakdya which are reaching in static stage of corporeality due to presence of 
synchronous arising with preceding consciousness, i.e., consciousness of process of NONE, 
etc benefit resultant dhammas, corporeal dhammas called (ekajakdya, dvijakdya) tijakdya, 
catujakdya, which are reaching in static stage of corporeality due to presence of synchronous 
arising with preceding consciousness, consciousness of process of NONE etc, by means of 
the relation of post-compatible dissociation (pacchdjdta vippayutta paccaya). 


C. Colour-object etc do not concerned witb tbe relation of dissociation 

Among corporeal dhammas, only six kinds of basic corporealities called eye-base, 
ear-base, nose-base, tongue-base, body-base, heart-base, benefit mental aggregates by means 
of the relation of dissociation. Those objective corporeal dhammas, colour-object etc, may be 
concerned with the relation of dissociation for mental dhammas, which are capable of taking 
object (drammanika). But they are not concerned with the relation of dissociation. It is 

because the fact that_due to absence of any doubt in the occurrence of the relation of 

association, it was never preached by the Buddha. 

Detailed explanation — Mental aggregates, seeing-consciousness etc, seem to be 
rising up from dependence bases, eye-base, etc. Therefore it is preached on the fact that basic 
corporealities are the relation of basic pre-compatible dissociation (vatthu purejdta 
vippayutta paccaya) due to presence of doubt whether those dependence basic corporealities 
and dependable mental dhammas are concerned with each other by the relation of association 
or dissociation. Those objective dhammas, colour-object etc, are only objects to be known by 
mental dhammas, seeing-consciousness etc, which are occurring depending upon corporeal 
dhammas, eye-base etc. Therefore, there is no doubt in the occurrence of association between 
objective corporeal dhammas, colour object etc, and mental dhammas, seeing-consciousness 
etc, really. Due to absence of any doubt on the occurrence of association in this way, those 
objective corporeal dhammas, colour-object etc, are not concerned with the relation of 
dissociation. It should be recognized the occurrence of relation of dissociation in basic 
corporealities, heart-base etc. It should be read the following Pdli Text, Pahdvdra, as an 
evidence. 

vatthukhandhdnam vipayuttapaccayena paccayo. purajdtam cakkhdyatanam 
cakkhuvihhdnassa vipayuttapaccayena paccayo. sota, ghdna, jivhd, kdydyatanam 
kdyavihhdnassa vipayuttapaccayena paccayo. vatthu vipdkdbydkatdnam kiriydbydkatdnam 
khandhdnam vipayuttapaccayena paccayo. pa .purajdtam vatthu 

kusaldnam khandhdnam vipayuttapaccayena paccayo. purejdtam vatthu akusaldnam 
khandhdnam vipayuttapaccayena paccayo. (Pa//^flna. 1-159,160, AMi.A.3.381,382) 


D. arupino dhamma rupinam dhammanam 


In the fact saying as mental dhammas benefits corporeal dhammas by means of the 
relation of dissociation, it should be recognized by means of four mental aggregates among 
those mental dhammas called arupa dhamma. Among mental dhammas called arupa 
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dhamma, only four mental aggregates are causal dhammas of the relation of dissociation 
with corporeai dhammas which are stiii reaching in static stage of corporeaiity and are 
arising simuitaneousiy with themseives as compatibie ones. 
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nibbdnam pana arupampi samdnam rupassa ripayuttapaccayo na hoti. "catuhi 
sampayogo satuhi vippayogo” ti hi ruttam. (Abhi.A.3.382) 

Aithough the Nobie Supreme dhamma caiied nibbdna, is a kind of mentai dhamma 
(arupa dhammd), it is not a causai dhamma of corporeai dhamma as the reiation of 
dissociation. The Buddha preached that "catuhi sampayogo catuhi rippayogo" — etc. It 
shouid, therefore, be recognized on oniy four kinds of mentai aggregates as the reiation of 
dissociation. (Abhi.A.ll.8S2, Paffhana .1.159) 

The nobie preaching that "catuhi sampayogo catuhi vippayogo" — is the speech 
showing characters of association and dissociation, found in lakkhana mdtikd, Dhdtuka(hd, 
indeed. Due to occurrence of association among four mentai aggregates in that way, the 
Buddha preached on them as the reiation of association. Due to presence of a doubt whether 
those are the reiation of association during compatibie arising of either mentaiity and 
corporeaiity or corporeaiity and mentaiity, it was preached as the reiation of dissociation. It 
was never preached emphatically as the relation of dissociation among corporeal dhammas 
due to absence of doubt in that way. Due to absence of any doubt in the Noble Supreme 
nibbdna as whether the relation of association or dissociation with corporeal dhamma, the 
Buddha never preached on nibbdna as the relation of dissociation. 

Both kinds of causal and resultant dhammas are present dhammas. 

This is a kind of relation in which mentality benefit corporeality and corporeality 
benefit mentality. 

2.3.21 atthipaccaya (the relation of presence) 

paccuppannalakkhanena atthibhdvena tddisasseva dhammassa 

upatthambhakattena upakdrako dhammo atthipaccayo. (Abhi.A.3.35\) (Vs.2.171) 

The dhamma which is capable of benefiting by means of occurrence of presence 
nature and occurrence of ability to support obvious present dhamma, is called the relation of 
presence (atthipaccaya). 

A. paccuppanna lakkhana 

paccuppannalakkhanenatipaccuppannasabhdvena. (MahdafT.II.286) 

The term, lakkhana, means nature. According to that expIanation, ''paccuppanna' 
means the nature which has been finished to arise but not reach to perishing stage (bhahga 
kdlad) for present ultimate dhamma. 

* draddhdniffhito bhdvo paccuppanno. (Kaccdyanasdra.22. verse) 

= The performance which has been finished to begin but not finish yet is called 
'"paccuppanna"^ (presence). 


B. Three kinds of presence (atthibhava) 
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There are three kinds of presence (atthibhava), viz, 

1. nibbattata lakkhana - atthibhara 

= The atthibhara which has a nature called occurrence that had been done, 

2. upalabbamanata lakkhana - atthibhara 

= The atthibhara which has a nature called occurrence should be got as 
worldly saying 
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3. paccuppanna lakkhana - atthibhara 

= The atthibhara which is the nature of presence. 

Among those three kinds, due to presence of intention to prohibit previous two kinds, 
the commentator Sayadaw emphatically applied the tevm,paccuppanna lakkhana". 

(1) nibbattata lakkhana - atthibhara 

In this kind of saying that — "atthi me papakammam katam". (M.S.203), = "bad 
deed which had been done is present in me", — this kind of atthibhara, which is modified by 
the nature of occurrence that had been done, is not a kind of atthibhara, which is applied for 
present three-time-phases, uppada-thiti-bhanga. Because the result is not given rise to occur 
yet by bad deed which had been done, this kind of atthibhara which is usually said as 
worldly usage that — "unwholesome deeds, which are embedded in corporeal and mental 
continuities, are present in me in order to feel bad result". That kind of atthibhara is called 
nibbattata lakkhana - atthibhara = the atthibhara which has a nature called occurrence that 
had been done. 

In those words, "atthi me pdpa-kammam katam", the term, katam, is a verb- 
determined (predicative) with nominal determination, "done", "made", and it refers past 
tense. Therefore the words, "bad deed which had been done is present", refers not a kind of 
atthi which is the nature of presence. It refers not only past but also already finished to cease. 
If it is so, there is a reasonable question that "why is it said as, "atthi = is present'." The 
answer is that — because it is present as the potentiality of kamma in the continuities of 
aggregates before the consequence has not been given rise to occur yet, it can be said as 
"atthi = is present". (MulatT.in.175) 

The occurrence of "had been done," shows the occurrence of verb-determinant, 
"done", not the occurrence of "have being done". Therefore it is designated as nibbattatd 
lakkhana atthibhdra. The meaning is that — "because the consequence of kamma has not 
finished yet, the occurrence of "atthi" in this saying — "atthi me pdpakammam katam", 
should be recognized actually". (AnutT.lll.238) 

(2) upalabbhamdnatd lakkhana — atthibhdra 

atthe kacco puggalo (atthipuggalo) attahitdyapatipanno. (Abhi.lll.l09) 

= "Some persons who practise for their welfare are present". In this kind of saying — 
it is a kind of atthibhdra which has a nature called occurrence should be got as worldly 
saying due to presence of availableness of the usage of "person (puggala)" in conventional 
concept of terminology and due to continuous occurrence of continuities of five aggregates 
on which that concept is obsessed. Actually, it is not a kind of atthibhdra which is available 
as three-time-phases in the aspect of ultimate sense. It means that — the commentator 
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Sayadaw applied the adjective, "paccuppanna lakkhanena", in order to prohibit various 
undesired kinds of"'atthibhava". (MulafT.lll.175) 

The usage, "person (puggala)", is obviousiy absent in the aspect of uitimate sense. 
However, due to presence of concept of name in the conventionai truth which is cognizabie 
with mind, it is said as "upalabbhamanata lakkhana atthibhara". The term, 
"upalabbhamana" means the concept of name caiied the "person" which is woridiy usage 
shouid be avaiiabie in mind by means of woridiing symboi. 
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In other words — Because dependence of concept of name caiied "person" is five 
aggregates and continuities of those aggregates are ceaseiess ones, it can be said as 
"atthibhara"’ which has "upalabbhamana lakkhana". In this method, the term "person" is 
avaiiabie by means of not oniy woridiy symboi but aiso naturai occurrence, it means 
"upalabbhamanata-atthibhara (AmifT.lll.238 ) 


(3) paccuppannaO lakkhana - atthibhara 

It is obvious nature of presence which is cognizabie as "presence" in which both 
causai and resuitant dhammas are reaiiy uitimate dhammas which have not reach perishing 
stage yet. That kind of atthibhdra is favourabie in this case. Obvious "presence" of causai 
dhammas in the aspect of uitimate sense is causaiity to arise resuitant dhammas. It means 
that obvious presence of causai dhamma is designated as the reiation of presence (atthi 
paccaya). 

apicesa atthipaccayo ndma sankhepato khanattayappattam ndmanceva rupahca, 
vattamdndpahcakkhandhdtipivattum vaffati. (Abhi.A.3.3S4) 

In other words, this reiation of presence is brieiiy either mentaiity or corporeaiity 
which is stiii reaching in three-time-phases, uppdda-fhiti-bhahga. It can be said that five 
aggregates which are occurring as present instant are the relations of presence. 
(Abhi.A..ll1.384) 


C. upatthambhakatta 

satipi janakatte upatthambhakattappadhdnd atthibhdvena upakdrakatdti dha 
"upatthambhakattend" ti. Idahca upatthambhakattam vatthdrammanasahajdtddTnam 
sddhdranam atthibhdvena. upakdrakattanti daffhabbam. (MulaT.lll.175, MahdfT.ll.286) 

Although it is a kind of atthibhdva which is available from arising stage to perishing 
stage of corporeal and mental dhammas called paccuppanna paramattha dhamma due to 
reaching in three-time-phases, at the static stage the occurrence of capable of supporting is 
exerting. Because of this reason, efficiency of supporting is explained irrespective of 
presence of efficiency of janaka which is capable of arising. It should be recognized on 
occurrence of supporting as the occurrence of beneriting by obvious present atthibhdva 
relating to basic object (vatthdrammana) compatible (sahajdta), pre-compatible (purejdta), 
post compatible (pacchdjdta). (MulafT.lll.175) 

Those relations of presence are of six kinds, to wit, 

(1) compatible presence (sahajdtatthi) 

(2) pre-compatible presence (purejdtatthi) 

(3) compatibility-pre-compatible presence (sahajdta purejdtatthi) 
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(4) post-compatible presence (pacchajatatthi) 

(5) nutritional presence (aharatthi) 

( 6 ) physical vitality presence (indriyatthi) 

(1) sahajdtatthi (compatible presence) 

By means of the relation of compatible presence (sahajdtatthi paccaya), 

(a) four mental aggregate benefit each other, (one kind benefits three kinds; three 
kinds benefit one kind; two kinds benefit two kinds) 

(b) four great elements benefit each other, (one kind benefits three kinds; three kinds 
benefit one kind; two kinds benefit two kinds) 

(c) At the moment of process of NONE of five-group-existence, corporeality and 
mentality benefit each other, (mental aggregates of process of NONE of five- 
groups-existence and heart-base benefit each other,) 

(d) In five-groups-existence, (75) kinds of consciousness, excluding four consequent 
consciousness of immaterial sphere, (10) kinds of two-fivefold-consciousness, 
death-consciousness of arahant; (52) kinds of mental concomitants benefit CPM, 

(e) four great elements benefit derived corporealities, 
respectively. 

(2) purajdtatthi (the same as purajdta nissayd) 

By means of the relation of basic pre-compatible presence (ratthu purajdtatthi 
paccaya), these dhammas which are middle life-span (majjhimdyukd) and synchronous 
arising with past life-continuum, i.e., 

1. eye-base (cakkhdyatana) benefits seeing-consciousness element (cakkhu rihhdna 
dhdtu) and associating mental dhammas, 

2. ear-base (sotdyatana) benefits hearing-consciousness element (sota rihhdna dhdtu) 
and associating mental dhammas, 

3. nose-base (ghdndyatana) benefits smelling-consciousness element (ghdna vihhdna 
dhdtu) and associating mental dhammas, 

4. tongue-base (jivhdyatana) benefits tasting-consciousness element (jivhd vihhdna 
dhdtu) and associating mental dhammas, 

5. body-base (kdydyatana) benefits touching-consciousness element (kdya vihhdna 
dhdtu') and associating mental dhammas, 

[In this case, because causal dhammas arise previously before respective depending 
mental dhammas arise and those are still present in three-time-phases of themseWes during 
mental dhammas are reaching in three-time-phases, uppdda-thiti-bhahga, those are called 
the relation of basic pre-compatible presence (vatthu purajdtatthi paccaya)]. 

By means of the relation of objective pre-compatible presence (drammana 
purajdtatthi paccaya), these dhammas, 

6. present visible-object benefits seeing-consciousness and associating mental 
dhammas, 

1. present auditory-object benefits hearing-consciousness element and associating 
mental dhammas 
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8. present olfactory-object benefits smelling-consciousness element and associating 
mental dhammas 

9. present sapid-object benefits tasting-consciousness element and associating mental 
dhammas 

10. present tactile-object benefits touching-consciousness element and associating mental 
dhammas 

11. present visible object, auditory object, olfactory object, sapid object, tactile object 
benefit five doors advertence and two kinds of receiving called mind-element and 
associating mental dhammas, respectively. 
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[In this case, objective causal dhammas arise previously before cognizible resultant 
dhammas arise and they are still present in static stage during resultant dhammas are 
reaching in three-time-phases, uppdda-thiti-bhanga resulting in designation as the relation of 
objective precompatible presence (drammana purajdtatthi paccaya)]. 


(3) sahajdta-purajdtatthi 

yam rupam nissdya manodhdtu ca manorihhdnadhdtu ca rattanti, tam rupam 
manodhdtuyd ca manorihhdnadhdtuyd ca tam sampayuttakdnanca dhammdnam 
atthipaccayenapaccayo. (Patthdna.1.9) 

1. In five-groups-existence, at the moment of process of NONE, heart-base benefits 
mental dhumma of process of NONE by the relation of compatible presence 
(sahajdtatthi paccaya), 

2. during life, the causal dhamma, heart-base benefits three kinds of mind-elements, 
(72) kinds of mind-consciousness element, excluding four consequent consciousness 
of immaterial sphere, (52) kinds of mental concomitants which are associating with 
those mind-element, mind-consciousness-element, by means of the relation of basic 
precompatible presence (ratthu purajdtatthi paccaya). 

[In the five-groups-existence, at the moment of process of NONE, due to synchronous 
arising of heart-base and four mental aggregates, that heart-base is causal dhamma while four 
mental aggregates of process of NONE are resultant dhammas as the relation of compatible 
presence (sahajdtatthi). During life, however, those mental dhammas arise depending upon 
previous heart-base which arise synchronously with preceding consciousness, consciousness 
of process of NONE, etc, with the result that that heart-base is causal dhamma, while mental 
aggregates are resultant dhammas as in the relation of basic precompatible presence 
(ratthu purejdtatthi paccay a). With referring to this principle, the commentator explained as 
follows._ 

yam rupam nissdydti ettha sahajdtapurejdtarasena atthipaccayo niddittho. 
(Abhi.A.llI.383) 

hadayavatthu sahajdtam vd hotipurejdtam vd. (Abhi.A.III.384) 

Way of diyiding as two groups system 

Those relations mentioned above, sahajdtatthi, purejdtatthi, sahajdta-purejdtatthi, 
can be divided as two groups as follows:_ 

(1) ahhamahha = the relation of presence in which mutually benefitable ones 
involved and) 
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(2) no ahhamahha = the relation of presence in which mutuaiiy unbenefitabie 
ones invoived. Among those kinds, ahhamahha varies three kinds, 

(i) four mental aggregates mutuaiiy benefit each other, 

(ii) four great elements mutuaiiy benefit each other, 

(iii) mentality and corporeality benefit mentaiity and corporeaiity at the 
moment of process of NONE in five-groups-existence, respectiveiy. 
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When corporeality benefits corporeality (four great eiements mutuaiiy benefit each 
other), the commentary expiained that it benefits by means of all corporeal conitinuity 
(sabba santati vasena). (Abhi.A.111.3S3) 

Then the second group, na ahhamahha, aiso varies three kinds, 

(i) mentality beneilts corporeality = (10) kinds of two-fivefold-consciousness, 
those mental dhammas of five-groups existence, excluding death- 
consciousness of arahant benefit CPM 

(ii) corporeality beneHts corporeality = four great elements benefit derived 
corporealities within same corporeal unit 

(iii) corporeality beneHts mentality = eye-base benefits seeing-consciousness- 
element and associating mental dhammas' visible object benefits seeing- 
consciousness element and associating mental dhammas, respectively. 

By means of relation of presence (atthi-paccaya), causal dhammas benefit resultant 
dhammas in this preaching as ratthu purejdtatthi, drammana purejdtatthi. (Abhi.A.in.383, 
384) 

"When corporeality benefits corporeality (= four great elements benefit derived 
corporealities within same corporeal unit), it benefits by means of all corporeal continuity 
(sabba santati rasena)”, explained in the commentary. (Abhi.A.III.384) 

(4) pacchdjdtatthi 

In five-groups-existence, those causal dhammas, (85) kinds of consciousness and (52) 
kinds of mental concomitants which are succeeding wholesome, unwholesome, consequent, 
indifferent ones, the first life-continuum etc, excluding four consequent consciousness of 
immaterial sphere, benefit resultant dhammas called great elements and derived 
corporealities which are reaching into static stage of corporeality and are known as 
tisamuffhdnikakdya (= corporealities produced by threefold causes) catu samutthdnika kdya 
(= corporealities produced by fourfold causes) by means of the relation of post-compatible 
presence (pacchdjdtatthi paccay a). (Abhi.A.III.384, 385) 

(5) dhdratthi ( = nutrimental presence) 

kabajdidro dhdro imassa kdyassa atthipaccayenapaccayo. (Paffhdna.I.6) 

Physical nutriment, various nutriments produced by four-fold causes, kamma, mind, 
temperature, nutriment, which are consisting in various corporeal units benefit all kinds of 
corporeal dhammas produced by four-fold causes, which are consisting in same or different 
corporeal units by means of the relation of nutritional presence (aharatthi paccay a). (See 
Section 4, Volume I, rupa kammaffhdna) 

idhapanesa attano aniruddhakkhane paccayabhdrena atthipaccayoti vutto. 
(Abhi.A.llI.385) 
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In this section of the relation of presence, panhavara, the Buddha preached on 
nutritional presence due to presence of capability to benefit all kinds of corporeal dhammas 
produced by four-fold causes which are consisting in same or different corporeal units before 
kabalikdra dhdra ojd perish away. 
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(6) indriyatthi = physical yitality presence 

rupajmtindriyam kafattdrdpdnam atthipaccayenapaccayo. (Paffhdna.l.l62) 
iddha panetampi attano aniruddhakkhaneyera paccayabhdrena atthipaccayoti 
vuttam. (Abhi.A.111.385) 

Physical vital faculty within corporeal unit produced by kamma benefits remaining 
CPK by means of the relation of physical vital faculty presence (rupa jmtindriya 
paccaya). It means that it is responsible for protection of CPK within same corporeal unit. In 
this section of pahhdvdra, the Buddha preached on the relation of physical vital faculty as the 
relation of presence due to presence of capability to benefit CPK within same corporeal unit 
before vital faculty itself perish away. (Abhi.A3.385) 


The relation of mental presence - The relation of physical presence 

Those kinds of relations of presence in which mental dhammas perform the function 
of the relation of presence are belongs to_ 

(1) compatible presence (sahajdtatthi) 

(2) post compatible presence (pacchdjatatthi) 
appropriately. Those relations of presence 
concemed with corporeality are — 

(1) compatible presence (sahajdtatthi) 

(2) pre-compatible presence (purejdtatthi) 

(3) nutritional presence (dhdratthi) 

(4) physical vital faculty presence (indriyatthi). 

In Abhidhammatthasahgaha (Compendium of Philosophy), it shows five kinds of 
relations of presence, to wit, sahajdtatthi, purejdtatthi, kabalikdrdhdratthi, 
rupajmtindriyatthi. 

In this paper, according to the following explanation of commentary, sahajdta 
purejdtatthi is added resulting in presenting as 6 kinds. 

yam rupam nissaydti ettha sahaidtapureidtavasena atthipaccayo niddittho. 
(Abhi.A.111.383) 

That sahajdta purejdtatthi also belongs to sahajdtatthi and purejdtatthi appropriately 
and it should be recognized on 5 kinds of relations of presence. 

In brief, this relation is a kind of relation in which 

1. mentality benefits mentality 

2. mentality benefits corporeality 

3. corporeality benefits corporeality 
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4. corporeality benefits mentaiity 

5. mentaiity and corporeaiity benefit mentaiity and corporeaiity. 

Both causai and resuitant dhammas are present dhammas occurring in three-time- 
phases, uppdda-fhiti-bhahga. 
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2.3.22 natthi paccaya (the relation of absence) 

attano anantaram uppajjamdndnam arupadhammdnam pavattiokdsassa dddnena 
upakdrakd samanantaraniruddhd arupadhammd natthipaccayo. (Abhi.A.ni.352, 
Vs.II.172) 

samanantaraniruddhd cittacetasikddhammd papippanndnam cittacetasikdnam 
dhammdnam natthipaccayenapaccayo. (Paffhdna.l.9) 

Mentai dhammas, which are capabie of benefiting by giving opportunity to occur 
contiguous mentai dhammas, which have been ceased contiguousiy, are caiied the relation 
of absence (natthi paccaya). 

Causai dhammas, (89) kinds of preceding consciousness and (52) kinds of mentai 
concomitants, exciuding death-consciousness of Arahants, which have been ceased 
contiguousiy benefit succeeding (89) kinds of consciousness and (52) kinds of mentai 
concomitants, inciuding death consciousness of Arahants by means of the relation of 
absence. (Paffhdna.l.9, Abhi.A.III.352, Vs.II.172) 


Regular phenomenon of mental dhamma 

Within one mind moment caiied three-time-phases, uppdda (arising stage), fhiti 
(static stage), bhahga (perishing stage), synchronous arising of two or three kinds of 
consciousness never occur as reguiar-phenomenon of mentai dhamma. It is reguiar 
phenomenon of mentai dhamma by which respective mentai concomitants are associating 
with each consciousness but not many kinds of contact (phassa), feeiing (vedand). One mind 
moment consists of one kind of consciousness, .one kind of contact, one kind of perception 
(sahhd), one kind of voiition (cetand) etc as naturai fixed iaw. Whiie aii kinds of 
consciousness and mentai concomitants, which are deserving to occur as associating causai 
and resuitant dhammas are present, another aii kinds of consciousness and mentai 
concomitants are unabie to occur simuitaneousiy. However, after mentai dhammas, which 
are consisting in one kind of mind moment ceased, contiguous mentai dhammas as second 
mind moment arise. Therefore, the occurrence of capabie of benefiting of aii mentai 
dhammas consisting in previous mind moment by means of absence, is caiied the relation of 
absence (natthi paccaya). 

Aithough absence of more previousiy occurred consciousness are present, those 
consciousness are unabie to benefit by means of the reiation of absence. Actuaiiy, preceding 
consciousness which is adjacent to succeeding consciousness, is capabie of benefiting to 
resuitant dhamma, the succeeding one which is impossibie to arise due to presence of it, by 
means of absence of causai dhammas "as giving opportunity to occur". Therefore, the 
commentator expounded that "which are capabie of benefiting by giving opportunity to 
occur". (MulafT.III.175) 

In this case, although causal dhammas have "no inner desire to give opportunity to 
occur" in that way, it should be recognized the fact that the word, "as giving opportunity to 
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occur,' is a metaphorical usage called taddhammupacara by which causal dhammas are 
intended to be said as having "inner desire to give opportunity to occur". (AnuflIIL238) 

This is a kind of relation in which mental it benefits mentality. 

Causal dhammas are past dhammas while resultant dhammas are momentary present 
dhammas which are reaching in three-time-phases, uppdda-fhiti-bhahga. 
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2.3.23 vigata paccaya (the relation of disappearance) 

Those contiguous dhammas, which had been ceased are capable of benefiting for 
adjacent mental dhammas by means of disappearance resulting in giving opportunity to 
occur, are called the relation of disappearance. (Abhi.AJIL352) 

samanantaravigatd cittacetasikd dhammd papippanndnam cittacetasikdnam 
dhammdnam vigatapaccayena paccayo. (Paffhdna.l.9) 

Causal dhammas, called (89) kinds of preceding consciousness and (52) mental 
concomitants, excluding death-consciousness of Arahant, which are contiguous and 
disappearing ones benefit resultant dhammas, called (89) kinds of succeeding consciousness 
and (52) mental concomitants, including death consciousness of Arahant by means of 
relation of disappearance. 

This is a kind of relation in which mentality benefits mentality. 

Causal dhammas are past dhammas in accordance with explanation, samanantara 
vigata. Resultant dhammas are present dhammas which are existing in three-time-phases, 
uppdda-fhiti-bhahga in accordance with the explanation of commentary, ''pafuppannananti 
paccuppanndnam ". (Abhi.A.rn.386) 

These relation of absence and disappearance are the nature of absence and lacking 
of preceding consciousness and mental concomitants which are causal dhammas. That kind 
of absence and lacking is a causality of opportunity to occur succeeding consciousness and 
mental concomitants. That causality is designated as natthi paccaya, vigata paccaya in Pdli 
usage. It should be recognized that "as if one person reaches at the top, the other one who had 
reached top will be fallen as natural fixed law". 


2.3.24 avigata paccaya (the relation of non-disappearance) 

It should be recognized that those dhammas concerning to the relation of presence, 
are also the relation of non-disappearance due to capability to benefit respective resultant 
dhammas by means of occurrence of non-disappearing. (It means obvious presence is called 
non-disappearance without ceasing yet. It is identical to the relation of presence.) 

(Abhi.A.IIL352) 

Due to presence of Knowledge of Omniscience (sabbahhuta hhdn) which is the 
cause of adornment of preaching methodology and due to presence of inner desire of 
disciples who are deserving to admonish and release from rounds of rebirth by means of 
those kinds of relations of disappearance and non-disappearance, the Buddha preached again 
on these two kinds of relations although these relations are basically identical with relations 
of absence and presence. It should be recognized similar to the fact that the Buddha preached 
hetu sampayutta duka again although sahetuka duka had been preached. (Abhi.A.in..352, 
Vs.IL174) 
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A. natthi-vigata, atthi-avigata 

There is a reasonable question that whether natthibhava (= the occurrence of absence) 
and vigatabhava (= the occurrence of disappearance) are the same each other and how are 
significant features between them. The answer is that — although natthibhava and 
vigatabhava are similar in lacking, due to presence of it, it is unopportunity to occur 
succeeding consciousness and then the process of giving an opportunity to occur resultant 
dhammas by means of absence is the occurrence of natthi paccaya. Due to presence of 
inability to occur succeeding natural dhammas unless natural dhammas called causal 
dhammas of themselves are disappearing and then the process of capable of benefiting on 
resultant dhammas by means of disappearing, is the occurrence of vigata paccaya. 
(MulatlllLUS) 
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natthita ca nirodhdnantarasuhhatd, vigatatd nirodhappattatd. (MulatT.III.I75) 
abhdvamattenati hutvd abhdvamattena. pa . sabhdvavigamenati etena nirodhato 
parampiyato "vigatata nirodhappattata" ti vuttam. (AnutT.III.238) 

The occurrence of nothingness without any remains relating to those causal dhammas 
just after those causal dhammas ceased, is the occurrence of natthi paccaya, indeed. The 
occurrence of causal dhammas which had been reached to cessation, is the occurrence of 
vigata paccaya. These are significance of those relations. The nature of natthi is apparent at 
the moment of perishing stage (bhahga khana) while the nature of vigata is apparent after 
cessation occurred. 

atthi-avigata — The occurrence of capable of benefiting by means of presence of 
each specific character of causal dhammas is the occurrence of atthi paccaya. The 
occurrence of capable of benefiting by means of non-reaching to cessation due to presence of 
non-disappearance of respective specific character of causal dhammas, is the occurrence of 

avigatapaccaya. (MulatT.III.I75) 

Obvious presence of causal dhammas is atthi indeed. Non-reaching to cessation of 
cdimdl dhammas is avigata, indeed. (AnutT.III.239) 

B. Hexad relations 

These (24) kinds of relations can be divided into six groups according to nature, 

1. six kinds of relations in which mentality benefits mentality, to wit, anantara, 
samanantara, asevana, sampayutta, natthi, vigata. 

2. five kinds of relations in which mentality benefits mentality and corporeality, to 
wit, hetu,jhdna, magga, kamma, vipdka. 

3. one kind of relation in which mentality beneHts corporeality , to wii, pacchdjdta. 

4. one kind of relation in which corporeality beneHts mentality, to wit, purejdta. 

5. two kinds of relations in which concept and mentality and corporeality benefit 
mentality, to wit, drammana, upanissaya. 

6. nine kinds of relations in which mentality and corporeality benefit mentality and 
corporeality, to wit, adhipati, sahajdta, ahhamahha, nissaya, dhdra, indriya, 
vipayutta, atthi, avigata. 
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C. Way of grouping by means of dhamma 

1. The relation of root is conceming to six kinds of roots (hetu') and then it is a partiai of 
mentaiity, indeed. 

2. The reiation of object is conceming to concept and all kinds of mentalities and 
corporealities. (Mentaiity consists of nibbdna) 

3. In the reiation of predominance, causai dhammas of the reiation of compatibie 
predominance concerned with a partiai of mentaiity. 

4. Those reiations of kamma-magga-jhdna are partiai of mentaiity. 

5. The reiation of objective predominance concerned with aii kinds of objects which are 
deserving to respect. 

6. Those reiations of anantara, samanantara, pacchdjdta, aserana, ripdka, 
sampayutta, natthi, rigata are mentai dhammas oniy. 

7. Nibbdna shouid be designated as a partial of mental dhammas due to occurrence of 
non-concerning to causai dhammas, anantara etc. 

8. The reiation of precompatibiiity is a partiai of corporeaiity. 

9. Those remaining reiations are mentaiity and corporeaiity reiating to causai dhammas 
which are deserving ones. (Abhi.A.IIL352) 


D. Way of grouping by means of time 

1. These (i5) kinds of reiations, viz., hetu, sahajdta, annamanna, nissaya, purejdta, 
pacchdjdta, ripdka, dhdra, indriya, jhdna, magga, sampayutta, rippayutta, atthi, 
arigata, are present dhammas oniy. 

2. These (5) kinds of reiations, viz., anantara, samanantara, dserana, natthi, rigata, are 
past dhammas oniy. 

3. The reiation of kamma occurs depending upon both two periods caiied present and past. 
(It means that sahajdta kamma is present dhamma whiie ndndkkhanika kamma is past 
dhamma.) 

4. Those remaining three kinds of reiations, viz., drammana, adhipati, upanissaya, are 
yoking with three kinds of periods, past, present and future. It should be recognized that 
they are also free from time (kdla rimutta) because concept and nibbdna are designated 
as causal dhammas. (Abhi.A.in.353) 


E. Way of grouping by means of resultant dhamma 

1. Those relations, drammana, anantara, samanantara, upanissaya, purejdta, dserana, 
sampayutta, natthi, rigata benefit only mental dhammas as resultant dhamma. 

2. The relation of pacchdjdta benefit only corporeal dhammas as resultant dhammas. 

3. Those remaining (14) kinds of relations benefit both two kinds of mentality and 

corporeality as resultant (Mahdtl.II.288) 


E. Way of grouping by means of janaka, upatthambhaka 
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1. Those kinds of relations, viz., anantara, samanantara, anantarupanissaya, 
pakatupanissaya, asevana, ndndkhanika-kamma, natthi, rigata are causal 
dhammas of janaka which are able to give rise to resultant dhammas directly but 
not upatthambhaka ones which are able to support indirectly. 


PAGE-430 

2. The relation of pacchdjdta is only a causal dhamma of upatthambhaka which is 
able to support but not janaka one. 

3. Those remaining kinds of relations are not only causal dhammas of janaka which 
are able to give rise to resultant dhammas directly but also upatthambhaka ones 
which are able to support, maintain and to be strong. {MulatT.II.288, 289) 

G. Summary of (24) kinds of relations 

drammanupanissayakammatthipaccayesu ca sabbe pi paccayd samodhdnam 
gicchanti. (Abhidhammatthasahgaha) 

If those (24) kinds of relations are admitted appropriately, they belong in four kinds of 
relations, viz., drammana, upanissaya, kamma, atthi. 

1. drammana paccaya — These two kinds of relations, drammanadhipati and 
drammanupanissaya belong in the relation of object. Those are two kinds of relations which 
benefit resultant dhammas by standing as cognizable objects. 

2. upanissaya paccaya — These six kinds of relations, anantara, samanantara, 
anantarupanissaya, dserana, natthi, rigata, belong in the relation of determinative 
dependence (upanissaya paccaya). Causal dhammas occur within preceding mind moment 
while resultant dhammas occur within succeeding mind moment. Only when causality 
ceased, the result can rise. 

3. kamma paccaya — These two kinds of x&\at\ons, pakatupanissaya, ndndkhanika kamma, 
belong in the relation of kamma. Causality and results can be separated by many cognitive 
processes, many lives or many world times. 

4. atthi paccaya — Those (16) kinds of relations which are relating to sahajdta, to wit, 
sahajdtadhipati, sahajdta, ahhamahha, sahajdta nissaya, sahajdta kamma, ripdka, mental 
nutriments, sahajdtindriya, rupajlvitindriya, jhdna, magga, sampayutta, sahajdta 
vippayutta, sahajdtatthi, sahajdta avigata; those (7) kinds of relations which are relating to 
purejdta, to wit, purejdta, purejdta nissaya, purejdtindriya, purejdta vippayutta, 
purejdtatthi, purejdta avigata, physical nutriment; and those (5) kinds of relations which are 
relating to pacchdjddta, to wit, pacchdjdta, pacchdjdta vippayutta, pacchdjdtatthi, 
pacchdjdta avigata, physical nutriment, belong in the relation of presence (atthi paccaya). 
During both causal and resultant dhammas are still present obviously, those relations can 
benefit resultant dhammas. 

Here, explanation on (24) kinds of relations has been finished. It will be continued to 
present how conditional relations (Pa((hdna) concern with the doctrine of Dependent- 
Origination (paticcasamuppdda). 
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2.4 Avijjdpaccayd sahkhdrd 

(Due to arising of ignorance, formation arise) 
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* paccayo hoti puhhanam, dmidhanekadha pana. 

paresam pacchimdnam sd, ekadhd paccayo matd. (Abhi-A-2-139) 

1. Ignorance benelits for arising of wholesome formations by means of efficiency of two 
kinds of relations, viz., object relation (drammana paccaya) and determinative 
dependence relation (upanissaya paccaya). 

2. Ignorance benefits for arising of unwholesome formations by means of efficiency of 
numerous kinds of relations. 

3. Ignorance benefits for arising of unwholesome formations (dnehjdbhi sahkhdra) by 
means of efficiency of only one kind of relation called determinative dependence. (Abhi- 
A-2-139). 

2.4.1 puhhdbhi sahkhdra (wholesome formation) 

* tathd avijjdsammulhattd kdmabhavarupabhavasampattiyo patthetvd tdneva 
puhhdnikarontassa. (Abhi-A-2-139, Vs-2-173) 

= Due to present of strong bewilderment with ignorance, in the continuum of the 
person who cultivates those sensual and fine-material wholesome formations through 
heartfelt desire on attainment of sensual and fine-material coming-into-existences the 
ignorance benefits for arising of those two kinds of formations by means of efficiency of 
relation of determinative dependence (upanissaya paccaya). (Abhi-A-2-139) 

Before (24) kinds of relations are to be explicit the righteous reader should like to 
recognize any one kind of previous examples which have been mentioned again. 

For instance_ Observance of eight or more Buddhist precepts (=sensual 

wholesome formations) were cultivated with the purpose of attainment of woman’s life who 
can serve satisfactorily parents. That man who had no opportunity to serve satisfactorily 
parents has got woman’s existence in present life due to those wholesome formations. 

In this example, the nature of wrong knowing as woman is the ignorance, (avijjd) 
indeed. The nature of heartfelt desire to that woman’s existence is the craving called tanhd 
while the nature of strong attachment on that existence is the clinging called updddna. Due to 
presence of strong bewilderment with that kind of ignorance, sensual wholesome formations 
called moral wholesome deeds were cultivated. The ignorance, wrong knowing as that 
woman, benefits for arising of those wholesome formations of by means of efficiency of 
relation of determinative dependence. 

If the ignorance called wrong knowing as woman is absent, the sensual wholesome 
formation called observance of Buddhist precepts would not be cultivated with the purpose to 
attain that woman’s existence. Because the ignorance called wrong knowing as woman who 
has opportunity to serve satisfactorily parents was present apparently heartfelt desire to that 
woman’s existence arises in him really, resulting in cultivating moral deeds, sensual 
wholesome formations. The ignorance, therefore, is a relation of determinative dependence 
for arising of formations. 
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2.4.2 Way of discerning 
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The righteous meditator must scrutinize ignorance, craving, clinging, formations, 
action by following above example. Among those, ignorance-craving-clinging are derilement 
round while formations-action are action around. Both dhammas are mind-door-cognitive 
processes only. By seeing how mental dhammas of mind-door-cognitive process belonging 
to action round arise depending upon mental dhammas of mind-door cognitive process 
belonging to derilement round. The righteous meditator must discern as. 

“due to arising of ignorance, formations arises”; the ignorance is causal dhamma ; the 
formations are resultant dhammas”. 

Those mind-door-cognitive processes of both derilement round and action round can 
be arise in numerous times. Those mind-door-cognitive process of derilement round and 
action round can be separated by numerous cognitive process. In this case, it can be said that 
ignorance benerits those wholesome formations by means of efficiency of relation of natural 
determinative dependence (pakatupanissaya paccaya) because moral deeds called sensual 
wholesome formations were cultivates by depending upon ignorance belonging to derilement 
round. The meditator should discern carefully by insight knowledge. 

The next example_A practising meditator who had heartfelt desire to brahmas' 

existence practiced meditation on bone under instruction of his teacher in one kind of 
previous lives during the period, out of the admonishment of Supreme Buddha. He had got 
the rirst absorption through bone object. Then he developed that rirst absorption in order to 
become superior one, resulting in reaching into great brahma’s realm (mahdbrahma). 

In this example, due to presence of ignorance- craving called wrong knowing as 
brahma, heartfelt desire to that brahma’s life, strong obsession on that life, that rirst 
absorption of rine material sphere called wholesome formations had been cultivated through 
meditatior on bone. Due to that wholesome formations he had reached into great brahma’s 
realm. That ignorance benerits for arising of those rine-material wholesome formations by 
means of efficiency of relation of natural determinative dependence. 
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The next example_A practising meditator who renounced during the period, out of 

admonishment of the supreme Buddha developed the rirst absorption of f\x&-kasina 
(tejokasina). Then he developed that rirst absorption in order to become middle kind of 
absorption (majjhimajhdna), resulting in reaching into brahmaparohitd realm arier death. In 
this case, due to presence of efficiency of relation of natural determinative dependence of 
ignorance ( craving-clinging) which is the nature of strong bewilderment to attainment of 
brahma^s life , the rirst absorption of f\xQ-kasina of wholesome formation had been 
cultivated satisfactorily. 

If the righteous person cultivates charity , morality, samatha and ripassand practices 
or absorptions of rine-material sphere with the purpose of overcoming ignorance, that 
ignorance benerits those sensual and rine-material wholesome formations by means of 
efficiency of relation of natural determinative dependence. It is similar to kind of cultivating 
wholesome formations in a way that during performing wholesome deeds the strong wish, 
“iWam me puhham dsarakkhayam vaham hotu = may this merit be achieve the Noble Path 
of Arahant which eradicates four taints dhammas'\ is always performed. If the righteous 
person had experienced ripassand practice by which ignorance (= continuity of mind- door- 
cognitive processes of derilement round) was discemed as anicca etc, through the nature of 
destruction-perishing away (khaya-vaya) in his previous life_. 

sd hi avijjam kayato vayato sammasanakdle kdmdvacardnam puhhdbhi 
sankhdrdnam drammana paccayena paccayo hoti.( Abhi-A-2-139. Vs-2-173) 
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The ignorance which was discemed object of that Yipassana Knowledge benefited 
sensual wholesome formations with predominating Yipassana Knowledge by means of 
efficiency of relation of object ( drammana paccaya). Only when ignorance can be taken as 
object yipassand practice can be performed by penetrative knowing on the nature of 
destruction-perishing away of ignorance. Unless ignorance is taken as object or unless 
ignorance is known penetratively though it can be taken as object, it is impossible to arise 
Yipassand Knowledge by taking the object of destmction-perishing away of that ignorance. 
It can, therefore, be said that ignorance benefits for arising of sensual wholesome formations 
with predominating Yipassand Knowledge by means of efficiency of relation of object. 

If that righteous person has got various 

Super-psychic Knowledge (abhinndna) either in the previous life or present life; if the 
consciousness with delusion (samoha citta) occurring in past, future, present, internal, 
extemal can be known and seen penetratively up to ultimate nature with the help of various 
Super-psychic Knowledge called cetopariyahdna (distinguishable knowledge on other’s 
mind), pubbenivdsahdna (knowing previous lives), andgatamsahdna (distinguishable 
knowledge on future); that ignorance benefits for arising of those fine-material wholesome 
formations by means of efficiency of relation of object. (Abhi-A-2-139, Vs-2-173) 
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2.4.3 dnehjdbhisankhdra (unshakable wholesome lormations) 

If the righteous person had experienced various absorptions of immaterial sphere 
with the purpose of attainment of brahmas of immaterial sphere in any kind of previous 
lives; if absorptions of immaterial sphere were also achieved and experienced to reach those 
kinds of immaterial sphere; the ignorance which is wrong knowing as brahma’s life in 
immaterial sphere benefited unshakable wholesome formations called those absorptions of 
immaterial sphere by means of efficiency of relation of natural determinative dependence. 

To be noticed_The opinion of this paper is that_if those fine-material and 

immaterial wholesome formations can not be found within four or five previous lives during 
scrutinizing successive causal and resultant dhammas of previous lives by sending 
knowledge, it is not essential to scrutinize emphatically on those dhammas. This is because 
in the aspect of range of disciple’s perfection of knowledge, this knowledge of cause and 
condition (paccaya pariggaha hdna) can be fulfilled after knowing on partial range of action 
and consequence of action (kamma-kammavipdka) only. (Vs-2-237, Mahdti-2-380). 
However the righteous person should like to keep in mind successive causal and resultant 
dhammas of previous lives until those periods cultivating with fertile seeds of knowledge 
(vijja) and fertile seeds of practice (carana) .If does not mean that only when one keeps in 
mind in that way can he attain the Noble Path-Knowledge, Pruit-Knowledge and nibbdna, 
but for thorough understanding on efficiency of fertile seeds of perfections (paramita) and to 
be inspired with imaginative ideas only. 

2.4.4 appuhhdbhi sahkhdra (unwholesome formations) 

During keeping in mind successive causal and resultant dhammas of previous lives, 
if the righteous person knows and sees those defilement dhammas , i.e., selfish desire, wrong 
view, skeptical doubt (vicikicchd), distraction (uddhacca), grief (domanassa) through taking 
the object of ignorance, he must continue to discern how that ignorance benefited for arising 
of those unwholesome formations called defilement dhammas, selfish desire etc. (Abhi-A-2- 
139) 
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Because those unwholesome formations, selfish desire etc, are always associating 
with ignorance, how unwholesome formations, selfish desire etc; has to be known by taking 
the object of ignorance as object during pleasing with selfish desire etc. (Mulafi-2-289) 

For instance_Let us suppose a righteous person is full of satisfaction by seeing 

his own piles of gold. The nature of wrong knowing as gold, the ignorance, associates with 
that selfish desire dhamma really. Then if succeeding selfish desire arises by taking the 
object of selfish desire on piles of gold, it can be said succeeding satisfaction again by taking 
the object of selfish desire of previous situation is the same as the satisfaction again by 
taking the object of ignorance because preceding selfish desire associates with ignorance. 
Depending upon very strong bewilderment called wrong knowing as gold, strong selfish 
desires “my gold, my gold”, arises. Depending upon strong selfish desire as “my gold, my 
gold”, succeeding strong selfish desire as “my gold, my gold “, arise over and over again. 

The nature of wrong knowing as “mine”; “gold”, the ignorance, always associates 
with those selfish desire dhammas. It can, therefore, be said that ignorance benefits for 
arising of defilements, selfish desire etc, by means of efficiency of relation of object. It 
should be understood similarly how remaining defilements, wrong view, skeptical doubts, 
distraction, grief etc, arise by taking the object of ignorance. 
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Pali Quotation (Patthdna-1-134) 

= Unwholesome deed is pleasurable and satisfied. Selfish desire arises by taking that object 
of unwholesome deed, resulting in arising of wrong view, skeptical doubt, distraction, grief, 
when unwholesome deed ceases, consequence registering consciousness (vipdka 
taddrammana) arises. (Patthdna-1-134) 

The nature of worldling persons, indeed is usually pleasing and satisfying on their 
lives by themselves. They never finish to follow various fashionable objects. They are never 
tired of heartfelt desiring on various kind of both living and non-living sensual desirable 
objects. They usually see their banker’s card (cheque card) over and over again. They are 
never wearisome to carry and cuddle their grand children. It is proliferation of succeeding 
selfish desire based on proceeding selfish desire indeed. Both preceding and succeeding kinds 
of selfish desire always associates with the nature of wrong knowing called ignorance really. 
Thus during arising out Thus during arising of heartfelt desire on preceding heartfelt desire 
the heartfelt desire on ignorance that associates with preceding one also includes inevitably. 
Ignorance can, therefore, benefit unwholesome formations by means of efficiency of relation 
of object. 

Pali Quotation (Patthdna-1-137-147) 

Selfish desire is respectfully pleasurable and satisfied. Selfish desire arises by taking 
that object of Selfish desire, resulting in arising of wrong view. Wrong view is respectfully 
pleasurable and satisfied. Selfish desires arise by respectful taking that object of wrong view, 
resulting in arising of wrong view again. (Patthdna-137,147) 

During arising of ignorance selfish desire and wrong view can or can not associate 
with it. Selfish desire can associate the consciousness with rooted in greed. Selfish desire and 
wrong view can associate the consciousness with wrong view (ditihigata sampayutta citta), 
but not those consciousness with rooted in anger (dosmula citta) and consciousness with 
rooted in delusion (mohamula citta). The ignorance, actually always associates with all kinds 
of unwholesome consciousness. Whether ignorance and selfish desire, wrong view are 
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associating within one mind moment or not (= whether they are occurring in separate mind 
moments ) it is intended to be said the arising of unwholesome formations, selfish desire, 
wrong view etc, only by taking the object of ignorance consisting in preceding cognitive 
process. 

*asahajatassa upanissayddind sankhdrassa arijjdpaccayo hoti. (AnufT-2-107) 

The ignorance which is not compatibility within one mind moment benefits for arising 
of formations by efficiency of relation of determinative dependence. (AnufT-2-107) 

* garum katvd assddanakdle drdmmand-dhipati drammanupanissaye hi. (Abhi-A-2-139, 
Vs-2-173) 

The ignorance which can be benefit by means of efficiency of relation of object 
ordinarily, actually, is not succeeding compatible ignorance which associates with selfish 
desire, wrong view but is only preceding ignorance which can be either associating with or 
not associating with selfish desire, wrong view. 
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This ignorance which is causal dhamma of the relation of object predominance 
(drdmmand-dhipati) and the relation of object determinative dependence 
(drdmmanupanissaya), is only ignorance associating with selfish desire-wrong view. In the 
aspect of causal ignorance, it is associating with selfish desire-wrong view. In the aspect of 
resultant selfish desire-wrong view, these are also associating with ignorance. However 
causal dhammas are preceding mind-door cognitive processes while resultant dhammas are 
succeeding mind-door cognitive processes. Impulsions of both sides belong to greed wrong 
view group. The nature of wrong knowing as man, woman, person, being, human being, 
heavenly being, brahma etc, is ignorance indeed. In this section of relation of object 
predominance and object determinative dependence that ignorance always associates with 
selfish desire-wrong view only. 

*garum katrd assddanam rdga diffhisampayuttdya eva avijjdya yojetabbam. (MulafT-2-99, 
MahdfT-2-289) 

The nature of heartfelt desire on any king of coming-into-existences called those man, 
woman, person, human being, heavenly being, brahma etc, is tanhd (= rdga) (craving) 
indeed. The nature of wrong belief in a way that man, woman, person, human being, 
heavenly being, brahma etc, are present really, is diffhi (wrong view). It is a kind of nature 
which always associates with selfish desire (rdga). 

If the selfish desire on any kind of coming-into-existence, man, woman, person, 
being, human being , heavenly being, brahma etc, is respectfully satisfied, the heartfelt desire 
on ignorance which is associating with that selfish desire is also inclusive. Thus if preceding 
selfish desire, in the next method, those preceding selfish desire together with ignorance are 
respectfully satisfied, succeeding selfish desire arises; wrong view arise consequently. Those 
preceding selfish desire together with ignorance benefit for arising of succeeding selfish 
desire-wrong view by means of efficiency of relation of object predominance and object 
determinative dependence. In other words_ 

Preceding impulsions of mind-door cognitive processes associating with selfish 
desire-wrong view-ignorance benefit for arising of succeeding continuity of impulsions of 
mind-door cognitive process associating with selfish desire-wrong view-ignorance by means 
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of efficiency of relation of object predominance and object determinative dependence. This 
kind of relation can be said ignorance benefits unwholesome formations (apuhhabhi 
sahkhara) by means of efficiency of relation of object predominance and object 
determinative dependence. 

In the continuum of a person who commits unwholesome deeds, killing being etc., 
due to presence of strong bewilderment with ignorance which is capable of concealing 
disadvantage of coming-into-existence; who is unable to see disadvantages of unwholesome 
deeds due to lack of disceming on those advantages; that ignorance benefits unwholesome 
formations which are origin of committing unwholesome deeds by means of efficiency of 
relation of natural determinative dependence (pakatupa nissaya paccaya satti). Ignorance 
benefits all kinds of unwholesome dhammas which are origin of committing all kinds of 
immoral conducts, killing being, stealing etc, by means of efficiency of natural determinative 
dependence. (Paffhana-1-148; Abhi-A-2-139). Purthermore while unwholesome formations 
are occurring depending upon that ignorance, every kind of unwholesome formation also 
consists of ignorance (= delusion) and then among those kinds of ignorance the ignorance 
which is associating with preceding impulsions, the first impulsion etc., benefit unwholesome 
formations, the second impulsion etc, by means of efficiency of relations of contiguity 
(anantara), immediate contiguity (samanantara), contiguous determinative dependence 
(anantarupanissaya), habitual recurrence (asevana), absence (natthi), disappearance 
(vigata). (Abhi-A-2-139, Vs-2-173) 
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Purthermore in the continuum of a person who commits any kind of immoral 
conducts randomly each unwholesome impulsion (= each unwholesome formation) consists 
of ignorance. That ignorance benefits, associating unwholesome formation dhammas by 
means of efficiency of relation of root (hetu), compatibility (sahajdta), mutuality 
(ahhamahha), dependence (nissaya), association (sampayutta), presence (atthi), non- 
disappearance (avigata). (Abhi-A-2-137, Vs-2-173) 

2.4.5 Eacts to be noticed 

Consequence round dhammas of present life of practising righteous person, if 
pafisandhi and life-continuum etc., are significantly intended to be said, are only wholesome 
consequence (kusala vipdka) indeed. Those wholesome consequence dhammas, patisandhi 
and life-continuum etc., arose due to sensual wholesome formations cultivated in previous 
life. However during life (pavatti) either sometimes wholesome consequence or sometimes 
unwholesome consequence can occur accordingly. Because those unwholesome consequence 
can arise frequently through unwholesome formations cultivated in previous lives, those 
unwholesome formation must be kept in mind during keeping in mind previous corporeality- 

mentality. By seeing how those unwholesome formations arose due to ignorance _ 

causal and resultant dhammas must be kept in mind as follows:_ 

Due to arising of ignorance, unwholesome formations arise. 

Ignorance is causal dhammas', unwholesome formations are resultant dhammas. 

Purthermore causal and resultant dhammas can be kept in mind continuously by 
seeing both how unwholesome formations arose, due to arising of ignorance and how 
consequence round dhammas, pajisandhi consciousness of woeful existence etc., arose due 
to those unwholesome formations with the help of insight knowledge sent towards successive 
previous lives. 
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During keeping in mind the principle of dependent-origination of this present life as 

centre_in accordance with explanation, “arijpa sankhara atlto addha", _ignorance 

and formations were past periodic dhammas. Therefore only those kinds of ignorance, 
wholesome and unwholesome formations, unshakable formations (anenjdbhisahkhdra), 
which had been cultivated in previous successive lives throughout rounds of rebirth are 
emphatically explained and presented as priority in this work. Among (12) factors of 
dependent-origination_ 

1. ignorance, formations are past periodic dhammas', while 

2. consciousness, mind-matter, six-bases, contact, feeling, craving, clinging, kamma 
coming-into-existence are present periodic dhammas', 

3. birth, aging-death are future periodic dhammas respectively. 

After keeping in mind principle of causal relationship of these past, present, future 
periodic dhammas, the righteous person can keep in mind both previous successive lives and 
future successive lives until end by sending penetrative knowledge systematically. 
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The formations which are origin of some consequence round, present life patisandhi 
etc., are sensual wholesome formations (kdmdracara puhhdbhisahkhdra) only. Now the 
righteous person has to keep in mind causal relationship between those sensual wholesome 
formations and some consequence round dhammas, pafisandhi consciousness etc., 
beforehand. After keeping in mind above all (12) factors of dependent origination thoroughly 
previous successive lives can be kept in mind similarly. 

When the righteous person sees how patisandhi consciousness of fine-material sphere 
arises due to fine-material wholesome formation (rdpdracara puhhdbhisahkhdra), how 
patisandhi consciousness of immaterial sphere arises due to immaterial unshakable 
wholesome formation (arupdracara dnehjdbhisahkhdra), and how patisandhi consciousness 
of woeful existence arises due to unwholesome formations, he can keep in mind causal 
relationship of those dhammas systematically. Among three kinds of formations, i.e., 
wholesome formation, unwholesome formation and unshakable wholesome formation, one 
kind of formation only can give rise to occur patisandhi consciousness for one coming-into- 
existence specifically. Therefore causal relationship must be kept in mind by seeing how 
appropriate kind of patisandhi consciousness arises due to specific kind of formation for 
specific coming-into existence accordingly. It should be understood the fact all three kinds of 
formations can not give rise to occur a single patisandhi consciousness in one coming-into- 
existence. 

Unless Four Noble Truth are known and seen penetratively until the end of rounds of 
rebirth or unless the ignorance is removed together with roots by the tweezers called the 
Noble Path of Arahant, the ignorance will be present apparently throughout future rounds of 
rebirth. 

Unless the ignorance is removed together with roots throughout the period, the 
suffering of rounds of rebirth which is called continuity of perpetual processes of causal 
relationship of aggregates (khandhd), bases (dyatana), elements (dhdtu), will be wrongly 
recognized, known, believed as bliss, resulting in cultivating wholesome formations, 
unwholesome formations and unshakable wholesome formations which are origin of those 
suffering of rounds of rebirth all the time really. 

By scrutinizing how action round (kamma vatpa) called formations (action) arose in 
previous life due to presence of defilement round (kilesa vatta) called ignorance (craving, 
clinging)_causal and resultant dhammas must be discerned and kept in mind in a way 
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that_“due to arising of ignorance, fomiation arise; the ignorance is causal dhammas, 

formations are resultant dhammas”, etc. In this case previous life ignorance and formations 
arose generally in sequence of continuity of mind-door cognitive processes as follows:_ 

2.4.6 Mind-door cognitive processes of defilement round and action round 



mind-door 

advertence 

(7) times of 
impulsions 

(2) times of 
registering 

defilement round 

12 

20 

12 

action round 

12 

34 

34 


For worldling persons ignorance usually arise as (20) mind and mental concomitants 
of greed wrong view group generally. Sometimes it usually arises as (19) mind and mental 
concomitants without pleasurable interest (pJti). Sometimes it usually arise (22/21) mind and 
mental concomitants with sloth-torpor (thinamiddha). Those are four kinds of unwholesome 
consciousness rooted in greed with wrong view (lobhamiila diUhigata sampayutta citta). 
Sometimes four kinds of unwholesome consciousness rooted in greed without wrong view 
(lobhamula ditthigata rippayutta citta) can also arise and the righteous person should like to 
discern as they really occur. Registering consciousness can or can not fall in him. R it falls 
after (7) times of impulsion with pleasurable interest those two times of registering 
consciousness also consist of pleasurable interest. If impulsion are not associated with 
pleasurable interest, those registering consciousness are also not associated with pleasurable 
interest. All (11) kinds of registering consciousness can arise accordingly. In this table only 
one kind of registering (somanassa santlrana taddrammana) is shown as example. 
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It should be recognized similarly for mind-door cognitive process of formation. Here 
sensual wholesome formation of mankind only is presented as priority of examples. Those 
consciousness of mind-door cognitive process of formation can associate with knowledge and 
pleasurable interest accordingly. As shown in tables of Meditation on Mentality, Volume II, 
numbers of mental dhammas of formations can be varied as (34/33/33/32) accordingly. 
Registering consciousness can or can not fall in him. All (11) kinds of registering 
consciousness can fall accordingly. In this table only one kind of registering consciousness, 
great consequence registering associating joyful with knowledge (somanassa sahagata 
hdnasampayutta mahd ripdka tad-drammana), is shown as example. The righteous person 
should like to discem those kinds of consciousness as they really arose in previous live. 

It should be recognized the fact_ 

1. mind-door cognitive processes of those defilement round are meant as 'Hgnorance” and 

2. mind-door cognitive processes of those action round are meant as "formations” 
respectively. 

Each kind of compactness (ghana) of both sides has to be broken down by penetrative 
knowledge and it must be reached up to ultimate nature. Because five-doors-cognitive 
processes (pahcadvdra vlthi) can not give rise to occur patisandhi, mind-door-cognitive 
process only is presented in this work. 

As mentioned in the first method of explanation of the term paticca samuppdda, in 
this world it is unable to arise a single-resultant dhamma due to a single causal dhamma ... 
R ... (Abhi-A-2-140) [Please see page 16,17, Yolume III.] 

It should, therefore, be recognized that the ignorance is meant as the whole mind-door 
cognitive process of defilement round which are predominated with ignorance while on the 


39 




40 * NIBBANA GAMINIPAJIPADA (Pa-Auk Tawya Sayadaw) 


fomiation, as the whole mind-door cognitive process of action round which are predominated 
with Yolitional formation respectively. By breaking down mental compactness (namaghana) 
called bulk of mentality of both kinds of cognitive processes which are occurring as causal 
and resultant dhammas', by keeping in mind each dhamma up to the field of ultimate nature 
with the help of penetrative knowledge; by seeing principle of causal relationship of those 

ultimate dhammas', _both causal and resultant dhammas must be kept in mind in a way 

that_ 

“due to arising of ignorance, formations arise; ignorance is the causal dhamma: 
formations are resultant dhammas f etc. It should be understood similarly on how 
consciousness arises due to formation. 
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2.4.7 A reasonable question 

In this case, there is a reasonable question that _ why the ignorance with 

undesirable consequence called aniffha phala and great faults should become causal 
dhamma of wholesome formation and unshakable wholesome formation without fault but the 
nature of giving rise to desirable consequence. The bitter seed of neem tree (= margosa tree) 

can not give rise to grow sugar-cane really_. 

This is a reasonable question. 

The answer_Why not? It is appropriate causal dhamma really. It is true_. In the 

world there are apparent causal dhammas which are. 

1. either opposite or 

2. not opposite; 

3. either same or 

4. different from their resultant dhammas. 

Those resultant dhammas are not mere consequence dhammas belonging to 
consequence round. 

In the world there are both apparent causal dhamma which are opposite of resultant 
dhammas by means of fhdna (lying, existing), sabhdna (speciric characteristic), kicca 
(function) etc., and apparent causal dhammas which are not opposite of resultant dhammas 
in fhdna, sabhdva, kicca. 

fhdnaviruddha _ Preceding consciousness benerits for arising of succeeding 

consciousness by means of efficiency of relation of contiguity (anantara paccaya) etc. In that 
phenomenon preceding consciousness is the opposite causal dhamma of succeeding 
consciousness by lying (existing) apparently. (This is the causal dhamma in the aspect of the 
Supreme Buddha’s admonishment.) Previous learning, technology etc., is important factor of 
later learning, technology etc., (This is the causal dhamma in the aspect of mundane 
situation.) This is the opposite causal dhamma by means of fhdna (= lying, existing). (Abhi- 
A-2-141) 

* fhdnaviruddhoti athitdviruddho. (MulafT-2-100) 

In this case, according to the opposite causal dhamma by means of fhdna (fhdnavi- 

ruddha) _it must be meant as the opposite causal dhamma by means of apparent lying 

(= existing) (atthitdviruddha). (AnufT-2-110) 



Translated by - Aiinatara Bhikkhu * 41 


sabhavaviruddha _The action (kamma) is the opposite causal dhamma of corporeal 

dhamma by means of specific characteristic (sabhdva viruddha). Yolition is designated as 
action (kamma). That volitional action is mental dhamma indeed. It has the specific 
characteristic, inclining towards object (namana lakkhana). Corporeal dhamma, actually, 
has the specific character, change and alteration called different occurrence of continuity of 
preceding and succeeding corporealities due to opposite factors, heat, coldness etc. 

PAGE-441 

Mental dhamma is the dhamma which is capable of taking object (sdrammana 
dhamma) but corporeal dhamma is the dhamma which is incapable of taking object 
(andaramana). The action (kamma) has the specific characteristic, the nature of urging 
(cetand sabhdva) (= the nature of exhortation in order to reach associated dhamma on 
object). Corporeal dhamma, however, has the nature of change and alteration (ruppana 
lakkhand). Thus the causality, action is opposite to the resultant corporeal dhammas by 
means of specific characteristic. The causality, action which has opposite specific character 
benefits for arising of resultant corporeal dhammas. (This is the causal dhamma in the aspect 
of the Supreme Buddha’s admonishment.) 

Milk has sweet flavour; it can extinguish potency of bile; it has the nature of arising of 
sweet effect. Yogurt, on the other hand, has sour flavour; it can proliferate potency of bile; it 
has the nature of arising of sour effect. Thus milk is the opposite to yogurt through nature. 
The causality, milk which has opposite nature benefits for arising of resultant dhamma, 
yogurt with opposite nature. (This is the causal dhamma in the aspect of mundane situation.) 
(Abhi-A-2-141; MulatT-2-100; AnutT-2-110). 

kiccaviruddha _ Light is an essential factor for arising of seeing-consciousness. 

(cakkhuvinndna). The light is incapable of taking object because it is corporeal dhamma. 
Seeing consciousness, on the other hand, is capable of taking object and distinguishing object 
(visible object). The light with function of incapable of distinguishing object is the causal 
dhamma with opposite function of seeing-consciousness which has the function of capable of 
distinguishing object. Some basic constituents, molasses etc., which lack the function of 
intoxication, are also causal dhammas with opposite function of alcohol which has the 
function of intoxication. (Abhi-A-2-141, MulatT-2-100) 

th dna-aviruddha 

cakkhurupddayo pana cakkhuvihhddTnam thdndviruddhdpaccayd. (Abhi-A-2-141) 

Eye-clear-sensitivity, visible object etc, are not opposite causal dhammas of seeing- 
consciousness etc., by means of apparent existing (lying), in the next method, the formers etc, 
are not opposite causal dhammas of the latter through lying place. (Abhi-A-2-141) 

thdnaviruddhoti atthitdviruddho. (MulatT-2-100) 

thdnanti dharamdnatd adhippetdti vuttam thdnaviruddhoti atthitdviruddho ti.(AnutT-2-110) 

In above explanation of thdna aviruddh, it is explained that_depended base 

corporeality and object corporeality are not opposite causal dhammas of respective mental 
dhammas by means of apparent existing (lying) (= thdna aviruddha), in the next method, 
the formers etc, are not opposite causal dhammas of the latter through lying place. 
Eurthermore in the causal dhamma of thdna aviruddha, it is explained that preceding 
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consciousness is the opposite causal dhamma of succeeding consciousness by means of 
apparent existing {atthitdviruddha), according to sub-commentator Sayadaws. 

In this case, it is essential to vet the fact which dhamma is the opposite causal 
dhamma of which one through apparent existing. In the commentary it is explained that 
preceding consciousness is the opposite causal dhamma of succeeding consciousness through 
apparent existing (fhdnaviruddha paccaya). 
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The causal dhamma called preceding consciousness is absent during arising of 
resultant dhamma called succeeding consciousness with three-time-phases, uppdda-thiti- 
bhanga. Therefore the meaning of “opposite causal dhamma through apparent existing” has 
to be vetted. In this case, some teachers of other school of thought (keci dcariya) suggested 
that the term, fhdna, means patisandhi thdna (= lying place of process of newly occurrence 
of next existence), bhavanga thdna (lying place of life-continuum), cuti thdna (lying place 
of death-consciousness). Mulatikd Sayadaw rejected that opinion of teachers of other school 
of t\io\x^t{kecivdda) and explained that because the preceding life-continuum benefits the 
succeeding life-continuum with the same lying place, the preceding impulsion benefits the 
succeeding impulsion with the same lying place by means of efficiency of relation of 
contiguity etc, those lying place called patsandhi thdna, bhavanga (hdna, javana thdna are 
not desirable opposite causal dhammas through lying place {jhdna viruddha paccaya). 
{Mulatl-2-100) 

In this case, therefore, the explanation, “preceding consciousness benefits succeeding 
consciousness by means of nature of thdnaviruddha”, means that because only when the 
causal dhamma, preceding consciousness ceases can the resultant succeeding consciousness 
arise, while the latter is present apparently with three-time-phases called uppdda-thiti- 
bhanga the causality, preceding consciousness is absent through three-time-phase called 
uppdda-thiti-bhanga. Thus causal consciousness is not existing (lying) apparently {athdna) 
but resultant consciousness is still existing (lying) apparently, resulting in occurrence of 
opposite nature, i.e., athdna, thdna between causal and resultant dhammas. Thus the causal 
dhamma benefits for arising of resultant dhamma by means of the opposite nature of non- 
existing {athdna), existing {jhdna). It should be deduced the meaning in this way. However it 
should be vetted on these explanations for wise persons. 

sabhdva aviruddha, kicca aviruddh _ 

Preceding impulsion etc, are non-opposite causal dhammas of succeeding impulsion 
etc, by means of both specific characteristic {sabhdva) and function {kicca). Preceding 
impulsion etc, have the same specific characters as succeeding impulsions etc., i.e., the same 
wholesome impulsions or the same unwholesome impulsions or the same indifferent 
impulsions or the same joyful impulsions or the same hateful impulsions or the same neutral 
impulsions {upekkhdjavana). Both have the same functions of impulsions {javana kicca), 
resulting in absence of opposition. Preceding impulsions benefits succeeding impulsions by 
means of efficiency of relation of contiguity, habitual recurrence {dsevana) etc. When the 
first registering consciousness benefits the second registering consciousness by means of 
efficiency of relation of contiguity etc, causal dhamma is non-opposite to resultant dhamma 
through both specific-characteristic and function. In this case non-opposite means they have 
the same specific character and function. 
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As there are the opposite and non-opposite causal dhammas apparently in the world, 
there are also the same causal dhammas (sadisa paccaya) and the different causal dhamma 
(asadisa paccaya) apparently in the world. 

sadisa paccaya _The corporeal dhamma with the same temperature (sadisa utu) is 

causal dhamma of corporeality produced by temperature (utuja riipa) while the corporeal 
dhamma with the same nutriment (sadisa ojd) is causal dhamma of corporeality produced by 
nutriment (dhdraja rupa). [It means utuja rupa and dhdraja rupa which are produced by the 
same temperature and nutriment (sabhdga utu, sabhdga dhdra).] This is how causal 
dhamma is the same as resultant dhamma through nature (dhamma). 
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Causal dhammas, seed of fragrant rice etc, are the causal dhammas (sadisa paccaya) 
of resultant dhammas, fruits of fragrant rice etc. The causality, seed of fragrant rice and the 
resultant fruits of fragrant rice are the same in nature. This is how causal and resultant 
dhammas are the same in nature as a worldly simile indeed. (Abhi-A-2-141) 

asadisa paccaya _ Corporeal and mental dhammas have different nature. Corporeal 

dhamma with different nature is causal dhamma of mental dhamma and vice versa. It refers 
to relation of object and relation of basic pre-compatibility (ratthu purejdta) etc, during 
benefiting of corporeality fro arising of mentality and to relation of post-compatibility 
(pacchdjdta) etc, during benefiting of mentality for maintenance of corporeality. Cow’s 
bodily hair and goat’s bodily hair are causal dhamma of Bermuda grass, Cynodon dactylon. 
Those causal dhammas, horn, yogurt, sesame dough etc, are different causal dhammas of 
some resultant dhammas, grass, fragrance, straw etc. (Abhi-A-2-141) 

Purthermore_such causal dhammas are 

1. riruddha = opposite causal dhammas, 

2. ariruddha = non-opposite causal dhammas, 

3. sadisa = sdimc cdMSdil dhammas, 

4. asadisa = different causal dhammas of such resultant dhammas. Those resultant 
dhammas are not mere consequence dhamma (vipdka dhamma) of those causal 
dhammas really. It should, therefore, be recognized the fact that even though it has 
undesirable effect certainly and it occurs with faults through nature with relating to 
consequence dhamma which can be arisen by itself, this ignorance is capable of 
benefiting to those wholesome formation, unwholesome formation, unshakable 
wholesome formation by means of existing (lying) place (jhdna), function (kicca), 
specific characteristic (sabhdra), which are occurring as both the opposite, non-opposite 
causal dhammas and the same, different causal dhammas accordingly. (Abhi-A-2-141) 

A person is bewildered in these five circumstances, viz., (1) death (2) conception (3) 
rounds of rebirth (samsdra) (4) character of conditioned things (sahkhdra lakkhand) (5) 
resultant dhammas which are arising based on causal dhammas (= pajicca samuppanna 
dhamma). That person cultivates those three kinds of formations surely. It can, therefore, be 
known the fact this ignorance is causal dhamma of all three kinds of formations. 

1. Bewilderment in death _Due to inability to distinguish and reason in death called 

destruction of aggregates in a way that “destruction of aggregates are designated as death” in 
all kinds of lives by insight knowledge, the person with bewilderment in death thinks 
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diversely about various ideas that_“being is dead; being transfers to other place (= 

other coming-into-existence)” etc. (Abhi-A-2-142) 

2. Bewilderment in conception _ Due to inability to distinguish and reason in 

conception in a way that “apparent arising of aggregates is designated as birth (jdti)” in all 
kinds of coming-into-existence, the person with bewilderment in conception thinks diversely 

about various ideas that_“being has got conception; new form and shape of body of 

being arises apparently” etc. (It is similar to a kind of idea that “mankind is born through 
ovum and sperm of parents” etc. (Abhi-A-2-142) 
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In this world some persons hold wrong belief in a way that “as new clothes are wom 
after old and faded ones are abandoned, the self (atta) takes reincarnation with new body by 
searching happiness after abandoning old body”. (Number 22 verse, BhagardgTti Section 
11). It means that kind of belief. (Translation by Pyi Sayadaw-4-98) 

3. Bewilderment in rounds of rebirth (samsdra) 

Perpetual processes of arising and passing away of continuity of corporeality- 
mentality, aggregates, bases, elements is called samsdra (rounds of rebirth). Due to inability 
to distinguish and reason on that samsdra as “perpetual processes of arising and passing away 

of continuity of aggregates, bases elements”_the person with bewilderment in rounds 

of rebirth thinks diversely about various ideas that_“this being goes from this world to 

next world; he comes from other world to this world,” etc. (Abhi-A-2-142) 

4. Bewilderment in characters of conditioned things (sankhdra lakkhand) 

Due to inability to distinguish and reason both specific characters and general 
characters called anicca, dukkha, anatta of conditioned things, the person with bewilderment 
in characters of conditioned things thinks diversely on them as self-identity (atta), property of 
self identity, permanence (dhuva), comely one (subha), happiness (sukkha) etc. (Abhi-A-2- 
142) 

5. Bewilderment in resultant dhammas which are arising based on causal dhammas 

Due to inability to distinguish and reason how resultant dhammas, formations etc, 
arise depending on causal dhammas, ignorance etc., the person with bewilderment in 
resultant dhammas which are arising based on causal dhammas (= paticca samuppanna 

dhamma) thinks diversely about various ideas that_“self-identity is both perceptive and 

non-perceptive; that self-identity only does itself and commands others to do; that self- 
identity arises during patisandhi (= it can take conception); those creators of that self 
identity, i.e., very fine sub-particle (paramdnumyu), paramesvd, great brahma etc, 
accomplish controlling faculties, eye etc, through well establishing embryo at the moment of 
conception etc; due to completion with controlling faculties, eye etc, that self-identity come 
into contact with object, and feels and performs craving called hanger for, pine for; it is 
obsessive and performs link between the previous and the next coming-into-existence; that 
self identity takes reincarnation in the next coming-into-existence again”; and 

“as fixedly permanent continuity of undestructable ruby balls, coloured glass balls 
which are strung by unbreakable string, all kinds of beings designated as “affa (self-identity) 
incline to various coming-into-existences, heavenly being, human being etc, due to fixedly 
permanent coincidence which can be said consecutive arising of self-identity called atta in 
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one destination (gati) after another, one birth (jati) after another, one coming-into-existence 
after another accordingly”. (Abhi-A-2-142) 

Because the ignorance performs to be blind though one is not blind that being 
establishes three kinds of formations through thinking diversely about various ideas as shown 
in these ways. 
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For instance_as congenital blind goes both right and wrong path on the ground; 

as he goes both mound and depression in the ground; as he goes uneven land; similarly_ 

due to the one’s eye of wisdom was blinded by ignorance, that stupid person 
cultivates wholesome formation sometimes or unshakable wholesome formation sometimes. 

Pali Quotation (Abhi-A-2-142,143) 

yathapinama = A comparable worldly simile is that_ 

aparinayako samdno = if any guide is absent, 
jaccandho naro = the congenital blind person 
ydti = usually goes 

maggenapi = through either right path 
ekadd = sometimes or 
unmaggendpi = wrong path 
ekadd = sometimes. 

tathd = Similarly, 

aparindyako samdno = if virtuous Mend and teacher who can lead to right course of nibbdna 

is absent, in the next method, 

aparindyako samdno = if the wisdom up to the Path-Knowledge of Arahant which can reach 

to nibbdna is absent, 

bdlo = the stupid person with eye of wisdom which is blinded by covering of ignorance, 
samsaram = samsaranto = who is caught in a vicious cycle 

samsdre = of samsdra which is worth designating as incessant processes of arising and 
perishing away of continuity of aggregates-bases-elements, 
karoti = usually does 
puhhampi = either wholesome deeds 
ekadd = sometimes or 
apuhhamapi = unwholesome deeds 
ekadd = sometimes. 

yadd ca = In such period when the Supreme Buddha’s admonishment is shining and 
spreading 

dhammam hatvd = due to penetrative knowing and seeing on dhamma which can show 
clearly Four Noble Truths by experiential knowledge with right view 

(sappurisupanissayena = with the help of efficiency of relation of determinative dependence 
called virtuous person), in the next method, 

dhammam hatvd = due to penetrative knowing and seeing on nibbdna which is the most 
honourable dhamma among all kinds of natural dhammas 

(maggahdneva = with the help of the most purified and Supreme Noble Path-Knowledge 
only). 
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so bdlo = that stupid worldling person with eye of wisdom which is blinded by covering of 
cloud of ignorance 

abhisamessati = will know and see penetratively 
saccdni = on the remaining Noble Truths. 

tadd = At the time when Four Noble Truths are known and seen penetratively by experiential 
knowledge with right view 
carissati = (he) is gong to dwell 

upasanto = with peacefulness but not any worry by defilements, 

arijjupasamd = due to absolute extinguishment of ignorance. (Abhi-A-2-142,143) 
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A comparable worldly simile is that_if any guide is absent, the congenital blind 

person usually goes through either right path sometimes or wrong path sometimes. 

Similarly, if virtuous Mend and teacher who can lead to right course of nibbdna is 
absent, in the next method, if the wisdom up to the Path-Knowledge of Arahant which can 
reach to nibbdna is absent, the stupid person with eye of wisdom which is blinded by 
covering of ignorance, who is caught in a vicious cycle of samsdra which is worth 
designating as incessant processes of arising and perishing away of continuity of aggregates- 
bases-elements, usually does either wholesome deeds sometimes or unwholesome deeds 
sometimes. 

In such period when the Supreme Buddha’s admonishment is shining and spreading 
due to penetrative knowing and seeing on dhamma which can show clearly Four Noble 
Truths by experiential knowledge with right view with the help of efficiency of relation of 
determinative dependence called virtuous person), in the next method, due to penetrative 
knowing and seeing on nibbdna which is the most honourable dhamma among all kinds of 
natural dhammas with the help of the most purified and Supreme Noble Path-Knowledge 
only), that stupid worldling person with eye of wisdom which is blinded by covering of cloud 
of ignorance will know and see penetratively on the remaining Noble Truths. 

At the time when Four Noble Truths are known and seen penetratively by experiential 
knowledge with right view (he) is gong to dwell with peacefulness but not any worry by 
defilements, due to absolute extinguishment of ignorance. (Abhi-A-2-142,143) 

Because the formation which gave rise to occur pafisandhi of present life of righteous 
meditator was sensual wholesome formation only, by scrutinizing how sensual wholesome 
formation was cultivate in previous life through ignorance which was also cultivated in that 

previous life_causal and resultant dhammas must be kept in mind before hand in a way 

that_ 

“due to arising of ignorance, formation arises.” 

“ignorance is causal dhamma; formation is resultant dhamma”. Only when the knowledge 
can be sent towards successive previous lives and causal and resultant dhammas can be kept 
in mind later stages, causal relationship must be kept in mind again by seeing how remaining 
kinds of Mrmations arose accordingly, due to arising of ignorance. In present period, 
however, only causal and resultant dhammas occumng form previous ignorance, Mrmation 
upto future birth, ageing-death must be kept in mind straight through as priority. 
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2.5 sahkhara paccaya rihhanam 

Due to arising of formation, consciousness arises. 

Those kinds of consciousness which are arisen due to tormations are “(32) kinds of 
mundane consequence consciousness {lokiya ripaka vihhana). Those kind are, 


1. unwholesome consequence consciousness without root-cause. (7) kinds 

2. wholesome consequence consciousness without root-cause. (8) kinds 

3. great consequence consciousness. (8) kinds 

4. Fine-material Sphere consequence consciousness. (5) kinds, 

5. Immaterial Sphere consequence consciousness. (4) kinds, 

totally. (32) kinds. 


If those (32) kinds are counted in brief in the next method, those are (6) kinds of 
consciousness-elements, viz., seeing-consciousness, hearing-consciousness, smelling- 
consciousness, tasting-consciousness, touching-consciousness, mind-consciousness-element. 

There are (5) kinds of wholesome consciousness, viz., seeing-consciousness, hearing- 
consciousness, smelling-consciousness, tasting-consciousness, touching-consciousness and 
(5) kinds of unwholesome consequences, viz., seeing-consciousness, hearing-consciousness, 
smelling-consciousness, tasting-consciousness, touching-consciousness. If two kinds of 
wholesome and unwholesome consequence are added together, these are (10) kinds in total, 
which are called two five-fold consciousness (10) (drepahcarihhana). Remaining (22) kinds 
of consequence consciousness, excluding those two five-fold-consciousness (10), are 
designated as mind-consciousness-element (manorihhana dhatu). 

In other words_those kinds of consequence consciousness which are arisen due 

to formations are patisandhi ( = process of newly occurrence of iiext existence, called 
process of NONE) - bharanga (life-continuum) - cuti (death) - pahcavihhdna (fivefold- 
consciousness) - sampaticchana (receiving) - santlrana (investigating) - taddrammana 
(registering) consequence consciousness. In the continuum of righteous meditator it is 
impossible to arise both kinds of consequence consciousness of Eine-material Sphere and 
Immaterial Sphere in present human’s existence. Those kinds of consequence consciousness 
could be occurred, only in either previous successive lives of rounds of rebirth or in future 
life of rounds of rebirth, if essential factors could be united. Those kinds of consequence 
consciousness, viz., (7) kinds of unwholesome consequence consciousness without root- 
cause, (8) kinds of wholesome consequence consciousness without root-cause, (8) kinds of 
great consequence consciousness, totally (23) kinds of consequence consciousness only can 
be occurred in present life accordingly. 

Pali Quotation (Abhi-A-2-142,143, Vs-2-177) 

The preaching methodology of dependent-origination, actually, is the preaching 
showing how rounds of rebirth cycles {vattakathd desand). It is impossible to arise four kinds 
of consciousness of the Noble Eruit (-moment) called Supra-mundane consequence 
consciousness {lokuttara vipdka vihhdna) in that section of preaching showing how rounds 
of rebirth cycles. Therefore according to the term, vihhdna (= consciousness) only mundane 
kinds of consequence consciousness should be inferred but not Supra-mundane consequence 
consciousness. {Abhi-A-2-143, Vs-2-177) 
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2.5.1 How it can be known? 

There is a question how consequence consciousness arises due to formation. The 
answer is as follows:_ 

Pali Quotation (Abhi-A-2-143, Vs-2-177) 

If well cultivated action (kamma) is absent, the resultant dhamma, consequence 
consciousness can not arise and then it can be known the arising of consequence 
consciousness due to formation. The consciousness produced by this formation is 
consequence consciousness only. Consequence consciousness can never arise without well 
cultivate action dhamma (kamma) really. If it can arise without the latter, all kinds of 
consequence consciousness can arise in the continuum of all kinds of beings. Those never, 
actually, arise in the continuum of all kinds of being. Thus this meaning, “due to formation, 
this consequence consciousness arises”, can be understood. (Abhi-A-2-143, Vs-2-177) 

1. kdmdracara puhhdbhisankhdra (sensuous sphere wholesome formation)_ 

Wholesome volition through charity, wholesome volition through morality, 
wholesome volition through practice with preliminary concentration (parikamma bhdvand) 
and practice with access concentration (upacdra bhdvand)\ wholesome volition through 
vipassand practice, which were cultivated and surrounded by ignorance, craving, clinging in 
previous life, were great wholesome volitions called kdmdvacara puhhdbhi sahkhdra. Those 
are volitions associating with (8) kinds of great wholesome consciousness indeed. Due to 
arising of those great wholesome volitions, (8) kinds of wholesome consequences without 
root-cause, (8) kinds of great consequences, totally (16) kinds of consequence consciousness 
arise. (Abhi-1-104,116) 

Those are consequence consciousness with the functions of patisandhi-bhavangacuti 
(process of newly occurrence of next existence-life-continuum-death) and seeing- 
consciousness (hearing-consciousness, smelling-consciousness, tasting-consciousness, 
touching-consciousness), receiving consciousness, investigating consciousness, registering 
consciousness, which arise by taking (6) kinds of objects appropriately. 

2. rupdvacara puhhdbhi sahkhdra (Fine-material Sphere wholesome formation) 

Due to arising of (5) kinds of Fine-material Sphere wholesome volitions called 
rupdvacara puhhdbhi sahkhdra, (5) kinds of Fine-material Sphere consequence 
consciousness arise. Those are consequence consciousness with functions of patisandhi- 
bhavanga-cuti, which are arising in (15) realms of Fine-material Sphere, excluding mindless 
being (a sahhasatta). In the realm of mindless being, actually, corporeal patisandhi called 
vital nonads corporeal units (jJvitanavaka kaldpa) only are produced by that Fine-material 
Sphere wholesome formation. (Abhi-1-116) 

3. a puhhdbhi sahkhdra (unwholesome formation) 

Due to arising of (12) kinds of unwholesome volitions called a puhhdbhi sahkhdra 
(1) kinds of unwholesome consequence consciousness without root-cause arise. Those are 
various consequence consciousness called seeing-consciousness (hearing-consciousness, 
smelling-consciousness, tasting-consciousness, touching-consciousness) which arise by 
taking (6) kinds of undesirable objects (anitthdrammana) appropriately, and various 
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investigating consequences consciousness with neutrality feeling (upekhasahagata santirana 
ripaka vinnana) which have functions of patisandhi-bhangacuti in woeful realms. (Abhi-1- 
116) 
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4. dnenjdbhi sahkhdra (unshakable wholesome formation) 

Due to arising of (4) kinds of Immaterial Sphere wholesome volitions called 
dnehjdbhi sahkhdra, (4) kinds of Immaterial consequence consciousness arise accordingly. 
Those are consequence consciousness with functions of patisandhi-bhanga-cuti in 
Immaterial Sphere accordingly. (Abhi-1-117) 

2.5.2 Consequence consciousness of paratti (during life) and patisandhi 

These are varied as two kinds, viz., 

1. consequence consciousness occurring during life, 

2. consequence consciousness occurring during patisandhi. 

Among those two kinds, these (13) kinds of consequence consciousness without root- 
cause (ahetuka vipdka vihhdna), viz.. 


1. two-fivefold-consciousness. 10 

2. receiving consciousness. 2 

3. joyful investigating consciousness. 1 


are occurring during life (pavatti) only in five-groups-existence (pahcavokdra nbhumi). 
These are wholesome consequences without root-cause viz., fivefold-consciousness, 
receiving-consciousness, investigating-consciousness, joyful investigating registering 
consciousness, which arise by taking desirable object and moderate desirable object; and 
unwholesome consequence without root-cause, viz., fivefold-consciousness, receiving 
consciousness which arise by taking undesirable object and moderate undesirable object 
indeed. 

Those (19) kinds of patisandhi consciousness, which are capable of performing 
functions of patisandhi, bhavanga, cuti, santlrana, taddramana (= process of NONE, life 
continuum, death, investigating, registering accordingly, Arise accordingly both during life 
and during patisandhi in three realms called Sensuous Sphere, Eine-material Sphere, 
Immaterial Sphere. (Abhi-A-2-144,145) 

2.5.3 Nature of Things 

In the continuum of person with gradually matured controlling faculties, who has got 
patisandhi (process of Newly Occurrence of Next Existence) through either wholesome 
consequence consciousness in joyful existences (sugati bhumi) or unwholesome 
consequence consciousness in woeful existences (duggatibhumi), those fivefold 
consciousness, seeing-consciousness etc, which are wholesome consequences, arise by taking 
objects, visible object etc, which are either desirable or moderate desirable objects striking 
each clear-sensitivity, eye-clear-sensitivity etc, after finishing respective functions, i.e., 
functions of seeing (dassana kicca), function of hearing (savanna kicca), function of 
smelling (ghdyanakicca), function of licking (sdyanakicca) function of touching 
(phusanakicca) depending on clear-sensitive-corporeality (pasdda rupa), eye-clear- 
sensitivity etc. 
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Similarly various unwholesome consequenee fivefold-consciousness also arise by 
taking fivefold-objects (pancarammana), visible object etc, which are either undesirable or 
moderate undesirable ones. These (10) kinds of two-fivefold-consciousness have got fixed 
doors, fixed objects, fixed depended bases, fixed lying places and fixed functions 
respectively. (Abhi-A-2-145) 
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1. All seeing-consciousness always arise by taking only visible-object, depending on 
eye-clear-sensitivity, and lying place of fivefold-consciousness in the eye-door after 
performing the function of seeing. 

2. All hearing-consciousness always arise by taking only audible-object, depending on 
ear-clear-sensitivity, and lying place of fivefold-consciousness in the ear-door after 
performing the function of hearing. 

3. All smelling-consciousness always arise by taking only olfactory-object, depending 
on nose-clear-sensitivity, and lying place of fivefold-consciousness in the nose-door 
after performing the function of smelling 

4. All tasting-consciousness always arise by taking only sapid-object, depending on 
tongue-clear-sensitivity, and lying place of fivefold-consciousness in the tongue-door 
after performing the function of tasting. 

5. All touching-consciousness always arise by taking only tactile-object, depending on 
body-clear-sensitivity, and lying place of fivefold-consciousness in the body-door 
after performing the function of touching. 

Then seeing-consciousness of unwholesome consequence takes undesirable and moderate 
undesirable visible-objects, while that of wholesome consequence takes desirable and 
moderate desirable visible-objects. It should be understood similarly on hearing- 
consciousness of both unwholesome and wholesome consequences etc. It should, therefore, 
be recognized as follows:_ 

1. By taking desirable and moderate desirable visible-objects, seeing-consciousness of 
wholesome consequence, receiving-consciousness, investigating consciousness, 
registering-consciousness arise. By taking undesirable and moderate undesirable 
visible-objects, seeing-consciousness of unwholesome consequence, receiving- 
consciousness, investigating-consciousness, registering-consciousness arise. 

2. By taking desirable and moderate desirable audible-objects, hearing-consciousness of 
wholesome consequence, receiving-consciousness, investigating consciousness, 
registering-consciousness arise. By taking undesirable and moderate undesirable 
audible-objects, hearing-consciousness of unwholesome consequence, receiving- 
consciousness, investigating-consciousness, registering-consciousness arise. 

3. By taking desirable and moderate desirable olfactory-objects, smelling-consciousness 
of wholesome consequence, receiving-consciousness, investigating consciousness, 
registering-consciousness arise. By taking undesirable and moderate undesirable 
olfactory-objects, smelling-consciousness of unwholesome consequence, receiving- 
consciousness, investigating-consciousness, registering-consciousness arise. 

4. By taking desirable and moderate desirable sapid-objects, tasting-consciousness of 
wholesome consequence, receiving-consciousness, investigating consciousness, 
registering-consciousness arise. By taking undesirable and moderate undesirable 
sapid-objects, tasting-consciousness of unwholesome consequence, receiving- 
consciousness, investigating-consciousness, registering-consciousness arise. 
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5. By taking desirable and moderate desirable tactile-objects, touching-consciousness of 
wholesome consequence, receiving-consciousness, investigating consciousness, 
registering-consciousness arise. By taking undesirable and moderate undesirable 
tactile-objects, touching-consciousness of unwholesome consequence, receiving- 
consciousness, investigating-consciousness, registering- consciousness arise. 

Thus it should be recognized respectively. 
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Among those consciousness, receiving and investigating consciousness have unfixed 
door and unfixed object. Sometimes it arises by taking visible-object in the eye-door. 
Sometimes it arises by taking audible object in the ear-door and so forth. Thus those kinds of 
consequence consciousness have unfixed objects and doors accordingly. However those 
kinds of consequence consciousness always depend on heart-base (hadaya vatthu), and those 
have fixed depended base and lying place (Jhand). Receiving-consciousness has the function 
of receiving of object while investigating-consciousness has the function of investigating of 
object. Both have fixed functions respectively. 

Registering-consciousness takes (6) kinds of objects accordingly, resulting in arising 
in (6) doors accordingly. It has unfixed objects and doors accordingly. It always depends on 
heart-base. It always performs function of registering. It has fixed depended base and fixed 
function. 

2.5.4 Noticeable fact on registering-consciousness 
Pdli Quotation (Vs-2-179, Abhi-A-2-145) 

In Majjhima Ajjhakathd (middle commentary) it is explained that just after 
receiving-consciousness joyful investigating consciousness, depending on heart-base, arises 
contiguously both by finishing function of investigating on object which was received by that 
receiving-consciousness and by taking object which is taken by impulsions (=by means of 
registering-consciousness), if each object striking in (6) kinds of doors is strong object, that 
investigating consciousness arises either once or twice by taking that object at the end of 
impulsions with greed after serving continuity of life-continuum generally in the continuum 
of beings of sensuous sphere. In Abhidhamma Ajjhakathd (Abhi-A-2-\A5), however, it 
shows twice mind-moments of registering-consciousness. (Vs-2-I79) 

yebhuyya (generally) - After performing function of investigating by joyful investigating- 
consciousness, the next kind of joyful investigating-consciousness performs the function of 
registering continuously after end of impulsions with greed again. This is the specification as 
general (yebhuyya). According to this specification, three kinds of registering-consciousness 
without root-cause (ahetuka tad-drammana) are put down accordingly as priority after 
unwholesome impulsions in tables. 

2.5.5 Adverting-consciousness (drajjana) and impulsion (javana) 

If the practicing meditator who discerns how those consequence consciousness, i.e., 
fivefold-consciousness, receiving-consciousness, investigating-consciousness, registering- 
consciousness arise due to formation cultivated in previous life, wants to scrutinize and keep 
in mind up to the field of ultimate nature after breaking down each compactness of mentality 
called mental blocks occurring in both sides of causal and resultant dhammas, it is 
impossible to leave out impulsions occurring between investigating and registering 
consciousness. Purthermore if the process, how consequence consciousness of registering 
which consists in mind-door cognitive process arise due to formation, is intended to be kept 
in mind, that kind of registering consciousness is also impossible to arise without arising of 
impulsions previously. 

Actually, registering consciousness is a kind of consciousness which can arise by 
taking object taken by impulsions successively after impulsions. After investigating- 
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consciousness which arises previously before impulsions is discerned, if registering- 
consciousness is discerned after skipping impulsions, each compactness of mentality, 
compactness of continuity (santatighana) could not be broken down, resulting in inability to 
reach up to the ultimate nature by insight really. 
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Then If impulsions are also discerned together with consequence consciousness, there 
is a question that whether those impulsions are also arisen due to previous formation. It is 
essential to be discemed in order to break down each compactness of those mental dhammas 
which are occurring according to fixed law of mind but not relating to formation. During 
keeping in mind causal relationship, relationship between previous life formations dhammas 
and various consequence consciousness occurring during present life, i.e., fivefold- 
consciousness, receiving-consciousness, investigating consciousness, registering 
consciousness within five-doors-cognitive processes and only registering-consciousness 
within mind-door cognitive process, must be kept in mind. 

Purthermore those consequence consciousness can not arise in the absence of 
adverting-consciousness (avajjana citta). According to fixed law of mind, all consciousness 
of cognitive process, including those consequence consciousness, can not arise, generally, in 
the absence of adverting consciousness. Therefore during keeping in mind those consequence 
consciousness, five-doors-adverting-consciousness, mind-door-adverting-consciousness and 
the mind-door adverting-consciousness which is called determining-consciousness 
(vuffhdpana) must also be kept in mind minglingly for breaking down each compactness and 
for reaching up to the rield of ultimate nature by insight. It is also essential to be understood 
on the fact those adverting consciousness, determining-consciousness and impulsions also 
have respective causal dhammas apparently. However, it should be recognized the fact that 
because those adverting-consciousness and impulsions are not arisen through previous 
formations, those consciousness must be excluded during keeping in mind causal relation 
with previous formations. 

Purthermore, arier five-doors-cognitive processes, mind-door cognitive process which 
follows successively five-door-cognitive processes (tadanmattakamano dvdra vlthi) and 
pure mind door cognitive process (suddha manodvdra vTthi) can arise in numerous times by 
separation of life-continuum. If objects of those mind-door-cognitive processes are strong and 
very obvious, registering consciousness can also arise. Those consequence registering- 
consciousness must also be kept in mind by joining causal and resultant dhammas, i.e., 
relationship between previous formation and those consequence consciousness. 

During keeping in mind in that way, life-continuums also arise accordingly at the 
intervals of those consciousness of cognitive processes. Those are consequence 
consciousness which can arise both during pafisandhi and during life accordingly. 

2.5.6 Consequence consciousness of pafisandhi and during life (pavatti) 

These (19) kinds of consequence consciousness, viz., 

1. Neutral investigating unwholesome consequence without root-cause (ahetuka 

akusala vipdka upekkhdsantlrana)-pafisandhi consciousness of woeful existence. 
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2. Neutral investigating wholesome consequence without root-cause (ahetuka kusala 
ripaka upekkhasantTrana)= patisandhi consciousness without root-cause of joyful 
existence 

3. Eight kinds of great consequence consciousness = patisandhi consciousness of 
sensual joyful existence with two roots (kdmasugati dvihetuka) and with three roots 
(kdmasugati tihetuka), 

4. Five kinds of consequence consciousness of fine-material sphere = patisandhi 
consciousness of Eine-material Sphere, 

5. Eour kinds of consequence consciousness of Immaterial Sphere = patisandhi 
consciousness of Immaterial Sphere, 

Arise both during life and during patisandhi accordingly, in woeful realms, sensuous 
realms, fine-material realms, immaterial realms. If patisandhi of mindless being is added, 
there are (20) kinds of patisandhi (=processes of Newly Occurrence of Next Existence, 
NONE) in total. (Abhi-A-2-148) 
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1. Neutral investigating unwholesome consequence which is patisandhi consciousness 
of woeful existence performs the function of process of newly occurrence of next 
existence (NONE) during patisandhi and functions of life-continuum, investigating, 
registering during life and then the function of death at termination in woeful realms. It 
performs functions of investigating and registering while undesirable object is 
encountered during life in sensual joyful realms. 

Although undesirable object is absent in fine-material brahma’s world, those 
brahmas can encounter undesirable objects sometimes while they are visiting sensual 
realms, human world etc, temporarily. Therefore that neutral investigating unwholesome 
consequence performs the function of investigating by the time undesirable object is 
encountered while fine-material brahmas is visiting to sensual realms called during life 
(paratti). 

2. Neutral investigating wholesome consequence performs the function of process of 
newly occurrence of next existence (NONE) during patisandhr, it performs functions of 
life-continuum, investigating, registering during life; and function of death at termination 
in the continuum of congenital blind person (jaccandha) etc, in sensual joyful realms. It 
performs functions of investigating, registering by the time desirable-objects is 
encountered during life in the continuum of remaining sensuous beings with two roots, 
three roots. If performs the function of investigating by the time desirable object is 
encountered in the fine-material spheres. 

3. Among (8) kinds of great consequence consciousness, (4) kinds of great consequence 
consciousness with two roots but not knowledge (hdna ripayutta drihetuka mahd ripdka 
yihhdna) perform the function of process of NONE during life; those perform functions 
of life-continuum, registering during life; those perform the function of death in the 
continuums of persons with two roots in sensual joyful realms. Those (4) kinds of 
consequence consciousness perform function of registering by the time desirable-object is 
encountered during life in the continuums of persons with two roots and three roots in 
sensual joyful realms accordingly. 
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Four kinds of great consequence consciousness with three roots associating with 
knowledge (hana sampayutta tihetuka maharipaka vihhana) pertorm the function of 
process of NONE during life; those perform the function of life-continuum; those perform 
the function of death at termination in the continuums of persons with three roots in 
sensual joyful realms, accordingly. Those also perform the function of registering by the 
time desirable-object is encountered during life, accordingly. 

4. Five kinds of consequence consciousness of Eine-material Sphere perform functions of 
process of NONE, life-continuum, death in respective realms, the Eirst Absorption Realm 
etc. 

5. Eour kinds of consequence consciousness of Immaterial Sphere also perform functions of 
process of NONE, life-continuum, death in respective realms. 

2.5.7 Nature of presence of acquired efficiency (atthibhara) 

tatrassa te te sahkhara kammapaccayena ca paccaya honti. (Abhi-A-2-146) 
pafisandhiyam ndndkkhanika kammapaccayena ceva upanissaya paccayena cdti 
dvidhd paccayo. (Abhi-A-2-158) 
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According to explanations found in above commentaries, formations and actions which were 
cultivated in previous lives benefit for arising of various consequence consciousness of both 
during pafisandhi and during life by means of efficiency of relations of asynchronous action 
(ndndkkhanika kamma paccaya) and determinative dependence (upanissaya paccaya). 

While formation is arising due to ignorance and while consciousness is arising due to 
formation, the nature of apparent presence of acquired efficiency of ignorance and formation 
is called atthibhdva. Those ignorance and formation are separated by numerous mind- 
moments, numerous continuities of cognitive processes, generally. Sometimes ignorance and 
unwholesome formation usually arise within the same mind-moment and the same continuity 
of consciousness of cognitive process simultaneously. That ignorance, however, can be 
separated with wholesome formation which produce wholesome consequence consciousness, 
consequence consciousness of pafisandhi of present human’s existence etc., by numerous 
cognitive processes. 

Similarly during arising of various consequence consciousness due to formations, 
those formations and consequence consciousness arose in different lives separately. Thus, 
when resultant dhammas arise apparently within three-time-phases called uppdda-fhiti- 
bhanga, causal dhammas are absent within three-time-phases, uppdda-fhiti-bhanga really. 
Because resultant consequence round dhammas can be arisen when ignorance and formation 
were absent within three-time-phases, \xppdddi-fhiti-bhanga, the phrase, “due to arising of 
ignorance, formation, respective consequence round dhammas arise”, means only the nature 
of presence of acquired efficiency (=action potentiality) of ignorance and formation, which 
can give rise to occur respective resultant dhammas. 

Those formation volition surrounded by ignorance, craving, clinging never perish 
away without embedding any kind of efficiency when they perish away after coming up to 
specified time as consequence volition. They usually perish away after embedding efficiency 
of action (kamma) (=action potentiality), which can give rise to occur various coming-into- 
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existences, human existence, heavenly existence, brahma existence etc, when it become 
matured in future, within continuities of corporeality-mentality. By scrutinizing that 
efficiency of action (kamma) (=action potentiality), which is apparently present in 
continuities of corporeality-mentality generally, if deserving consequence is not given rise to 
occur, and then by seeing how various consequence consciousness, patisandhi consequence 
consciousness etc., arise due to that efficiency of action, the righteous meditator must keep in 
mind causal and resultant dhammas as follow:- 

Examples of keeping in mind causal and resultant dhammas- 

1. Due to arising of foxm3Xion, patisandhi consciousness arises. 

Pormation is the causal dhamma; patisandhi consciousness is the resultant dhamma. 

2. Due to arising of formation, life-continuum-consciousness arises. Pormation is the causal 
dhamma; life-continuum-consciousness is the resultantd/ramma. 

3. Due to arising of formation, death-consciousness arises. Pormation is the causal dhamma; 
death-consciousness is the resultantd^a/aoia. 
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2.5.8 Way of Keeping in mind causes and results on the whole 

1. Due to arising of formation, seeing-consciousness, receiving-consciousness, 

investigating-consciousness, registering-consciousness, which are consequence 

consciousness arise. 

Pormation is the causal dhamma; seeing-consciousness, receiving-consciousness, 

investigating-consciousness, registering-consciousness, which are consequence 

consciousness, are the resultantd^a/a/aas. (eye - door-cognitive process) 

2. Due to arising of formation, hearing-consciousness, receiving-consciousness, 

investigating-consciousness, registering-consciousness, which are consequence 

consciousness arise. 

Pormation is the causal dhamma; hearing-consciousness, receiving-consciousness, 

investigating-consciousness, registering-consciousness, which are consequence 

consciousness, are the resultantd^a/n/nas. (ear - door-cognitive process) 

3. Due to arising of formation, smelling-consciousness, receiving-consciousness, 

investigating-consciousness, registering-consciousness, which are consequence 

consciousness arise. 

Pormation is the causal dhamma; smelling-consciousness, receiving-consciousness, 

investigating-consciousness, registering-consciousness, which are consequence 

consciousness, are the resultantd//a//////as'. (nose-door-cognitive process) 

4. Due to arising of formation, tasting-consciousness, receiving-consciousness, 

investigating-consciousness, registering-consciousness, which are consequence 

consciousness arise. 

Pormation is the causal dhamma; tasting-consciousness, receiving-consciousness, 

investigating-consciousness, registering-consciousness, which are consequence 

consciousness, are the resultantd^a//////as'. (tongue-door-cognitive process) 
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5. Due to arising of fomiation, touching-consciousness, receiving-consciousness, 
investigating-consciousness, registering-consciousness, which are consequence 
consciousness arise. 

Pormation is the causal dhamma; touching-consciousness, receiving-consciousness, 
investigating-consciousness, registering-consciousness, which are consequence 
consciousness, are the resultant dhammas. (body-door-cognitive process) 

6. Due to arising of formation, registering-consequence consciousness arises. 

Pormation is the causal dhamma; registering-consequence consciousness, is the resultant 
dhammas. (mind-door-cognitive process) 

This way of discerning is for very sharp wisdom virtuous persons only. Those persons 
can discem how those all kinds of consequence consciousness called seeing-consciousness, 
receiving-consciousness, investigating-consciousness, registering-consciousness which 
consist in each continuity of cognitive process, eye-door-cognitive process etc, arise due to 
previous formation on the whole. Those persons with retarded knowledge, however, cannot 
discem in that way on the whole. If it is so, it can be discemed one after another separately. 
In most practicing meditators, if each dhamma is discemed specifically, it can be found the 
knowledge become more and more clear generally. 

Purthermore, above mentioned consequence consciousness are only wholesome 
consequence consciousness which are arising by taking (6) kinds of desirable and moderate 
desirable objects accordingly through previous wholesome formation. Those unwholesome 
consequence consciousness, which are arising by taking (6) kinds of undesirable and 
moderate undesirable objects accordingly through unwholesome formation cultivated in 
previous life, must be discemed again when unwholesome formations can be kept in mind 
systematically. In this stage the way of disceming on wholesome consequence consciousness 
which are arisen due to wholesome formations cultivated in previous lives, is presented as 
priority. The righteous meditator who is mastery in discerning on fifth method of dependent- 
origination could finished to discern how various unwholesome consequence consciousness 
arise due to unwholesome formation cultivated in previous lives. If he can discem in that 
way, causal and resultant dhammas together with those unwholesome consequence 
consciousness must be kept in mind by seeing how those dhammas occurring during life 
(paratti) arise due to those unwholesome formations. 
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Impulsions (javana) - Although those consequence consciousness can be varied depending 
on kinds of objects, i.e., wholesome consequence consciousness arises through taking 
desirable or moderate desirable objects; unwholesome consequence consciousness arises 
through taking undesirable or moderate undesirable objects, the impulsion, actually, is not 
varied depending on kinds of objects, desirable or undesirable ones but it can be varied 
depending on attention (manasikdra), i.e., the wholesome impulsion arises through wise- 
attention (yoniso-manasikdra); the unwholesome impulsion arises through unwise-attention 
(ayoniso-manasikdra) accordingly. Therefore, all kinds of consequence consciousness 
consisting in five-doors-cognitive processes, mind-door-cognitive processes with both 
wholesome and unwholesome impulsions must be discemed thoroughly row by row as shown 
in tables of ndmakammatthand, Volume II. 

Registering-consciousness (taddrammana) _ 
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All kinds of registering-consciousness consisting in five-doors-cognitive processes 
and mind-door-cognitive processes, mind-door-cognitive processes that always follows five- 
doors-cognitive processes etc, must be discemed on the whole. 

Adverting-determining-impulsions 

In the stage of discerning on how consciousness arises due to formation, those 
consciousness, both five-doors-adverting, determining, impulsions consisting in five-doors- 
cognitive processes and mind-door-adverting, impulsions consisting in mind-door-cognitive 
process, are left over during keeping in mind causal relationship because those are not 
consequence consciousness produced by formation. However, during performing vipassand 
practice, if those consciousness are discerned as objects of ripassand practice with the 
intention not to remain any kind of ultimate element, it could not be disadvantages anymore. 
It should be understood various consequence consciousness, seeing-consciousness etc, cannot 
arise in the absence of five-doors-adverting consciousness; registering-consciousness cannot 
fall in the absence of impulsion; consciousness of mind-door-cognitive process can not arise 
in the absence of mind-door-adverting-consciousness, as mentioned previously. 

2.5.9 Way of keeping in mind causes and results speciHcally in next method 

1. Due to arising of formation, seeing-consciousness arises. 

Pormation is the causal dhamma; seeing-consciousness is the resultant dhamma. 

2. Due to arising of formation, receiving-consciousness arises. 

Pormation is the causal dhamma; receiving-consciousness is the r^snltant dhamma. 

3. Due to arising of formation, investigating-consciousness arises. 

Pormation is the causal dhamma; investigating-consciousness is the resultant dhamma. 

4. Due to arising of formation, registering-consciousness arises. 

Pormation is the causal dhamma; registering-consciousness is the x&sn\tant dhamma. 

Notes: In five-doors-cognitive process, registering-consciousness has to be discerned twice 
separately. In mind-door-cognitive process, it has also to be discerned twice separately, 
resulting in (4) times in total. Numerous registering- consciousness can be discerned 
continuously in numerous mind-door-cognitive processes. As mentioned above, (5) times of 
mind-moments, i.e., seeing-consciousness, receiving-consciousness, investigating- 
consciousness, first registering and second registering-consciousness consisting in one eye- 
door-cognitive process and (2) times of mind-moments, i.e., first registering and second 
registering-consciousness consisting in mind-door-cognitive processes, mind-door-cognitive 
process which follows five-doors-cognitive processes etc, (7)times of mind-moments in total 
have to be discemed specifically. Please see again on tables of ndmakammatfhdna, Yolume 
II. Seven times for each row must be discemed specifically. Causal relationship of every row 
must be kept in mind thoroughly. Both wholesome and unwholesome groups must be kept in 
mind thoroughly. Remaining cognitive process, ear-door-cognitive process etc., must also be 
discemed similarly. Ways of disceming on those consequence consciousness, i.e., receiving, 
investigating, registering consciousness of all (6) lines (door) are the same. It will be 
presented on a few differences among remaining doors as follows. 
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1. In ear-door-cognitive process - 

Due to arising of formation, hearing-consciousness arises. 

Pormation is the causal dhamma, hearing-consciousness is the resultant dhamma. 

2. In nose-door-cognitive process - 

Due to arising of formation, smelling-consciousness arises. 

Pormation is the causal dhamma, smelling-consciousness is the resultant dhamma. 

3. In tongue-door-cognitive process - 

Due to arising of formation, tasting-consciousness arises. 

Pormation is the causal dhamma, tasting-consciousness is the resultant dhamma. 

4. In body-door-cognitive process - 

Due to arising of formation, touching-consciousness arises. 

Pormation is the causal dhamma, touching-consciousness is the r&snltant dhamma. 

5. In mind-door-cognitive process - 

Due to arising of formation, the first registering-consciousness arises. 

Pormation is the causal dhamma, the first registering-consciousness is the resultant 
dhamma. 

It should be understood in this way. All kinds of consequence consciousness 
consisting in each row and each cognitive process as shown in tables of ndmakammatfhdna 
Volume II, thoroughly. 

2.5.10 ndndkkhanika kamma paccaya, (efficiency of relation of asynchronous action) and 
upanissaya paccaya (efficiency of relation of determinative dependence) 

Pdli Quotation (Paffhdna-l-7) (Paffhdna-1-147) (Paffhdna-1-150) 

According to these preachings found in Paffhdna (conditional Relations), wholesome 
and unwholesome actions (kamma) benefit for arising of consequence consciousness by 
means of efficiency of relations of asynchronous action and determinative dependence. 

ndndakkhanikakammapaccaya - Those wholesome formations (unwholesome formations) 
actions and various consequence consciousness, during patisandhi and during life of present 
existence are separated by numerous mind-moments, cognitive processes. It can be separated 
by even worlds time. Because causal and resultant dhammas have different arising phases, 
that causal dhamma is designated as ndndakkhanikakammapaccaya dhamma (= the 
dhamma which benefits by the relation of asynchronous action), while resultant dhamma is 
designated as ndndakkhanikakammapaccayuppanna dhamma (= the dhamma which is 
benefited by the relation of asynchronous action), respectively. 

upanissaya paccaya - Obvious occurrence of various consequence consciousness during 
patisandhi and during life is accomplished due to determinative dependence of those 
wholesome formations or unwholesome formations really. Those formations are arising of 
various consequence consciousness through natural determinative dependence indeed. Unless 
those formations are depended or unless those formations, actions had not been done, there 
will be no opportunity to arise various consequence consciousness apparently. It can. 
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therelore, be said formation benefits for arising of consequence consciousness by means of 
efficiency of relation of determinative dependence. It should be recognized the fact in this 
concern of relation of determinative dependence causal and resultant dhammas are separated 
by numerous mind-moments, cognitive processes or even numerous worlds periods really. 

PAGE- 458 

2.5.11 Only the lactor which had heen done is the pith 
Pdli Quotation {Abhi-A-2-156, Vs-2-189) 

Only when the factor had been done, formation dhammas can occur causal dhammas 
of their resultant dhammas. Due to occurrence of either apparent presence or absence, those 
causal dhammas of their resultant dhammas never arise really. In the Pdli Text of 
Dhammasangani (Abhi-1-104), The Supreme Buddha, himself, preached these kinds of 
preaching, “due to only occurrence of accomplishment to be done and cultivated sensual 
wholesome action (kamma), the consequence seeing-consciousness arises within three-time- 
phases called uppdda-lhiti-bhanga”, etc. (Abhi-A-2-156, Vs-2-189) 

It should, therefore, be recognized the fact during arising of consequence 
consciousness through this formation, only the accomplishment of cultivating formation, 
action is the pith. Especially for righteous meditator who is mankind, that formation might be 
any kind of (8) kinds of great wholesome consciousness of sensuous sphere. In this work, the 
first kind of great wholesome consciousness, joyful with knowledge, unprepared (somanassa 
sahagata ndna sampayutta asahkhdrika) is presented as example. In that kind of formation, 
(34) kinds of mental dhammas led by volition (cetand) arise within one mind moment. It is 
continuity of impulsions of mind-door-cognitive process indeed. 
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2.6 vinndnapaccaya ndmarupam due to arising of consciousness, mind-matter arise 

2.6.1 The basic meaning of the term, consciousness (vihhdna) 

ndmarupassa yam hetu, vihhdnam tam dvidhd matam. 
vipdkamavipdkahca, yuttameva yato idam. (Abhi-A-2-163, Vs-2-194) 

vihhdna (consciousness)- There are two kinds of consciousness which are origin of mind- 
matter, namely, vipdka vihhdna (consequence consciousness) and avipdka vihhdna (non- 
consequence consciousness). Among those, pafisandhi consciousness, life-continuum- 
consciousness, death-consciousness are consequence consciousness which are free from 
cognitive process (vTthimutta citta), while five-doors-consciousness, receiving- 
consciousness, investigating-consciousness, registering-consciousness are consequence 
consciousness lying in the continuity of consciousness of cognitive process (vTthicitta). 
Wholesome consciousness, unwholesome consciousness, indifferent consciousness (kiriyd 
vihhdna) are non-consequence consciousness. 

Among those non-consequence consciousness, wholesome and unwholesome 
consciousness are designated as both abhisahkhdra vihhdna (super-formation 
consciousness) and kamma vihhdna (action potential consciousness). (Abhi-A-2-163, 
MulatT-2-115) 
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Those super formation consciousness (= action potential consciousness) are also 
varied as two kinds, i.e., super-formation consciousness cultivated in past period and super 
formation consciousness cultivating in present period. If the righteous person has got 
potential future coming-into-existences definitely, there would be super-formation 
consciousness that could be cultivated in 
future also in him. 

Pali Quotation {Culani-A-24) 

Those action potential consciousness (kamma vinnana) which are associating with 
(13) kinds of wholesome volitions called wholesome formations, VIZ., (8) kinds of great 
wholesome volitions, (5) kinds of fine-material wholesome volitions, are designated as the 
wholesome formation consciousness (puhhabhisahkhara rihhana); while those action 
potential consciousness which are associating with (12) kinds of unwholesome volitions 
called unwholesome formations, are designated as the unwholesome formation consciousness 
(si-puhhabhisahkhara rihhana); those action potential consciousness which are associating 
with (4) kinds of immaterial wholesome volitions called unshakable formations, are 
designated as the unshakable formation consciousness (anenjabhisahkhara vihhana). 
(Culani-A-24) 

Those action potential consciousness (kammavihhana) are capable of organizing to 
give rise to occur both various kinds of pajisandhi, i.e. processes of newly occurrence of next 
existence as human, deva etc., and various kinds of consequences, i.e., comely personality 
and appearance, non-comely personality and appearance; superior lineage, inferior lineage 
etc.; in every coming-into-existence that would be acquired (= to give rise to occur 
consequence consciousness together with corporealities produced by kamma called 
kammajarupa). That action potential consciousness is, therefore, also designated as 
abhisahkhdravihhdna (= super-formation consciousness). (Culani-A-167, Abhi-A-1-107, 
Abhi-A-2-134, Ang-A-2-204, Ang-tT-2-183) 
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In the next method, those consequence consciousness and non-consequence 
consciousness are also known as action potential consciousness (kamma vihhdna), 
compatible consciousness (sahajdta vihhdna), post-compatible consciousness (pacchdjdta 
vihhdna). (MulatT-2-115) 

Those wholesome formation consciousness, unwholesome formation consciousness, 
unshakable formation consciousness which had been cultivated in previous lives of rounds of 
rebirth are designated as action potential consciousness (kamma vihhdna). Those mental 
concomitants which are occurring throughout life from the beginning of patisandhi and those 
wholesome consciousness, unwholesome consciousness, consequence consciousness, 
indifferent consciousness, which can produce cittajarupa (= corporeality produced by mind), 
which arise together with resultant mind-matter simultaneously, are designated as compatible 
consciousness (sahajdta vihhda). Two-fivefold-consciousness are compatible consciousness 
which can produce only mental concomitants but not cittajarupa. Every succeeding 
consciousness which is capable of supporting to maintain corporeal dhammas which arise 
together with preceding consciousness simultaneously until end of life span (=which can 
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benefit those corporeal dhammas by means of efficiency of relation of post-compatibility) is 
designated as post-compatible consciousness (pacchdjdta vihhdna). 

Among these three kinds, i.e., action potential consciousness, compatible 
consciousness, post-compatible consciousness, the action potential and post-compatible ones 
are also designated as incompatible consciousness {a-sahajdta vihhdna). It means the 
consciousness which never arises together with resultant mind-matter simultaneously. (AnufT- 
2-128) 


In this case, the group of compatible consciousness, which can produce resultant 
mind-matter, includes various indifferent consciousness also. In the continuum of righteous 
meditator who is still a worldling person possible indifferent consciousness are five-doors- 
adverting and mind-door-adverting consciousness which perform functions of adverting and 
determining. Mind-door-adverting consciousness performs both function of determining in 
five-doors-cognitive process and function of adverting in mind-door-cognitive process 
respectively. 

Purthermore that group of compatible consciousness includes patisandhi 
consciousness also. That patisandhi consciousness benefits for simultaneous arising of 
mental concomitants together with itself by means of efficiency of relation of compatibility 
(sahajdtapaccaya) etc. Although that patisandhi consciousness can not produce cittajarupa, 
it benefits for simultaneous arising of kammajarupa (= corporeality produced by action) 
together with itself by means of efficiency of relation of compatibility etc. It should, 
therefore, be recognized patisandhi consciousness can also produce mind-matter in 
periphrasis method (pariydya naya) It will be continued to present the basic meaning of 
resultant mind-matter as follows. 

2.6.2 The basic meaning of the term, rupam (matter) 

tattha katamam rupam, cattdro ca mahdbhutd catunnahca mahdbhutdnam updddya 
rupam. idam vaccati rupam. (Abhi-2-142,143, Sam-1-245, M-1-65, 66) 

In above Pdli Texts of Abhidhamma and Suttanta, with regarding to the term, corporeal 
dhamma consisting in the word, ndmarupam, it is preached consistently without any 
variation to infer on 

un-derived corporealities (bhuta rupa) and derived corporealities (updda rupa) as the basic 
meaning. (Abhi-A-2-160) 
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2.6.3 The basic meaning of the term, ndma (mind) 

Pdli Quotation (Sam-1-245, M-1-65, 66) (Abhi-2-143) 

In the Pdali Text of Suttanta, “the term, ndma (mind), consisting in the phrase 
vihhdnapaccayd ndmarupam (= due to arising of consciousness, mind-matter arise), must be 
inferred feeling, perception, volition, contact, intention as basic meaning”, preached by the 
Supreme Buddha. In this Pdli Text of Abhidhamma Yibhanga, the Supreme Buddha 
instructed to infer feeling-aggregate, perception aggregate, formation-aggregate as the basic 
meaning relating to the term, ndma (mind). 
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In these phrases, citassa fhiti (= factor of existing of consciousness), and arupmam 
dhammanamayu (=vital controlling faculty of mental dhamma), the phrase, “the vital 
controlling faculty of mental dhamma which is factor of existing of consciousness”, can be 
apparent only when the preaching is performed depending on other dhamma called 
consciousness. It says the phrase, ‘Tactor of existing”, “factor of existing”. There is a question 
that is it factor of existing of which dhammaT' It would be apparent only when the preaching 
is performed that “factor of existing of consciousness”. Similarly, in the phrase, “the vital 
controlling faculty of mental dhamma”, the word, dyu (= vital controlling faculty), can be 
apparent only when the preaching is performed depending on other mental dhammas called 
arupj. There is a question which dhamma^s vital controlling faculty. If it is answered “vital 
controlling faculty of mental dhammas”, it would be completed. Only when other mental 
dhammas, out of vital controlling faculty, is preached as dependence, it can be apparent 
really. In this case, the term, dependence (= depending on), means the preaching 
methodology which is performed by relating to other dhammas. 

Because those mental dhammas (i.e., mental concomitants) produced by seeing- 
consciousness can be kept in mind by insight without depending on other dhamma in this 
way, those are apparent through feeling, perception, volition, contact, intention. With the 
intention to show those apparent dhammas, formation aggregate is preached by dividing 
three kinds, i.e., volition, contact, intention, together with two kinds of aggregates called 
feeling and perception in the Pdli Text of Suttanta. [Contact, volition, intention are obvious 
in formation aggregate. Those formation aggregate dhammas are preached collectively in 
those three kinds through preaching methodologies called significant method (padhdna 
naya), obvious method (pdkatanaya). If all are added together, there would also be three 
kinds of aggregates only, viz., feeling-aggregate, perception aggregate, formation aggregate.] 

In this Pdli Text of Abhidhamma Yibhanga, however, three kinds of mental 
aggregates called feeling-aggregate, perception-aggregate, formation-aggregate, are preached 
as mental dhammas due to occurrence of desire to gather up all kinds of mental dhammas of 
both those dhammas which has been preached in the Pdli Text of Suttanta and those 
dhammas which has not been preached anymore. (Abhi-A-2-160) 

In this way of inferring basic meaning, the causality, consciousness and the result, 
mental concomitant dhammas called feeling-aggregate, perception-aggregate, formation 
aggregate, are compatible dhammas which are occurring together within one mind-moment 
simultaneously. It includes all kinds of consciousness of both cognitive process and free from 
cognitive process occurring throughout life from patisandhi until death. By seeing how 
compatible mind-matter arise due to compatible consciousness with the help of penetrative 
insight knowledge, causal and resultant dhammas must be kept in mind thoroughly. 
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The fact to be questioned _Can only three kinds of aggregates called feeling-aggregate, 

perception-aggregate, formation-aggregate be designated as mind (ndma) but not the 
consciousness? This is the question indeed.- The answer- All consciousness and mental 
concomitant dhammas have got availability to designation as mind (ndma) due to presence 
of nature of inclination towards object. The consciousness is not, therefore, in-availability to 
designation as mind but available one indeed. Although consciousness is also mental 
dhamma in that way, if that consciousness is inferred as the term, ndma, with referring to 
ndmarupa, it will be reached into the fault called simultaneous arising of two kinds of 
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consciousness, i.e., resultant eonseiousness ineluding in the term, nama, {=namavinnana) 
and causal consciousness whieh is inelusive in the phrase, vinndna paccaya. It should, 
therelore, be recognized only three kinds of mental aggregates ealled leeling-aggregate, 
perception-aggregate, lormation-aggregate are worth preaching as mind (ndma) in order to 
instruct and to show mental eoneomitants ealled ndma whieh arise due to eausality ealled 
eonseiousness after the eonseiousness is put in the plaee of eausal dhamma. 

2.6.4 Way of discerning on patisandhi moment 

lf the righteous meditator might be a person who has got patisandhi with the first 
great eonsequence, joyful with knowledge, unprepared (somanassa sahagata 
hdnasampayutta asankhdrika), there would be (34) mental dhammas and (30) eorporealities 
produced by kamma, CPK, (kammajardpa) at the moment of patisandhi. After patisandhi 
eonseiousness consisting in (34) mental dhammas of patisandhi is put in the plaee of eausal 
dhamma, by seeing how (33) mental concomitants and (30) corporealities produced by 
kamma CPK, arise due to that patisandhi conseiousness causal relationship must be kept in 
mind as follows_ 

Due to arising of patisandhi consciousness, patisandhi mind-matter arise. Patisandhi 
eonseiousness is the eausal dhamma; patisandhi mind-matter are resultant dhamma. 

At the statie phase (thiti) of patisandhi, eorporealities produeed by temperature, CPT, 
(utujarupa) begin to arise but not corporealities produced by mind, CPM, (cittajarupa) and 
eorporealities produced by nutriment, CPN, (dhdrajarupa). Therefore, if one wants to diseem 
those CPT also minglingly, it is possible. lf the righteous meditator had defioieney of sex- 
oorporealities (bhdvarupa) in any one of previous lives, there were only (20) kinds of CPK 
but not (30) kinds in that previous life. 

lf the righteous meditator had got an experienoe as spontaneous-born heavenly being 
(opapdtika deva) with eomplete eontrolling faeulties in any one kind of previous lives, there 
were (34) mental dhammas and (70) kinds of eorporealities at the moment of patisandhi of 
that previous life. There were (7) kinds of deoades of corporeal units (dasaka kaldpa) oalled 
eye-deoad, ear-deead, nose-deoad, tongue-deead, body-deead, sex-deoad and base-deoad ( 
heart-deoad, hadayadasaka), resulting in (70) kinds of oorporealities in total. Causal 
relationship must be kept in mind by seeing how (33) kinds of patisandhi mental dhammas 
and (70) kinds of corporealities arise due to patisandhi eonsoiousness systematically. 
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lf the righteous meditator had got an experience as spontaneous-born brahma^s life in 
any one kind of previous lives, there were (34) mental dhammas and (39) kinds of 
oorporealitise at the first absorption eonsequenoe patisandhi moment of that previous life. 
There are (30) kinds of deacds, i.e., eye-decads, ear-decads, base-decads and one kind of 
nonad oalled vital nonads (jJvitanavaka). [In the absorption of oompassion (karund jhdna), 
the mental oonoomitant oalled compassion (karund) must be added. In the absorption of 
sympathetio joy (mudita jhdna), the mental eonoomitant ealled sympathetio joy (muditd) 
must be added. ff it is the seoond absorption eonsequenoe patisandhi, it lacks initial 
application (vitakka) and sustained application (vicdra). lf it is the third absorption 
eonsequenee patisandhi, it laoks pleasurable interest (plti). 
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It should be understood in this way etc.] Causal relationship must be kept in mind by 
seeing each kind of patisandhi mind-matter due to those respective patisandhi 
consciousness. Causal relationship must be kept in mind by seeing each kind of patisandhi 
mind-matter due to those respective patisandhi consciousness. 

Causal relationship must be kept in mind by seeing how various kinds of mind-matter 
arose accordingly, due to respective various kinds of patisandhi consciousness in various 
previous lives. It should be understood similarly on future periods. 

Only three kinds of mental aggregates arise, due to patisandhi consciousness in 
Immaterial Sphere. In the continuum of mindless beings, actually, only corporeal patisandhi 
called vital nonads (jlvitanavaka kaldpa) arise, due to super-formation consciousness 
(=action potential consciousness) which had been cultivated in the life adjacent before 
mindless realm. 

All kinds of corporealities produced by four origins (catusamutthdnika rupa) called CPK 
(kammajarupa), CPM (cittajarupa), CPT (utujarupa), CPN (dhdrajarupa) can be discerned 
on the whole at the beginning of arising of those corporealities during life. Corporeal 
dhammas which can arise due to compatible consciousness are only CPM (cittajarupa) in 
accordance with the preaching, “cittacetasikd dhammd cittasamutthandnam rupdnam 
sahajdta paccayena paccayo,” (Patthdna-1-5) 

Pdli Quotation (Abhi-A-2-162, Vs-2-194) 

Among these corporealities produced by four origins, although corporealities 
produced by kamma (CPK) exist the earliest in all kinds of corporealities of all coming-into- 
existences, conceptions (yoni), existences (gati), lying places of consciousness (vinndna 
tthiti), realms of beings (sattavasa), it is unable to exist in the absence of supporting factor of 
corporealities produced by three origins (tisamutthdnika rupa) called CPM, CPT, CPN and 
vice versa. Actually as four bundles of reeds, which are upright standing by tying on the top 
and spreading out at the base, cannot fall down, even though they are blown by strong wind; 
as those boats which are lying at a harbour by attaching together with each other cannot be 
separated by beating of waves and wind, because of presence of supporting to each other— 
similarly, CPK (kammajarupa) and corporealities produced by three origins are existing 
within the same body throughout life by depending on each other. (Abhi-A-2-162, Vs-2-194) 

With regarding to the words, corporeal dhamma which arises due to compatible 
consciousness, it should, therefore, be inferred not only corporealities produced by mind, 
CPM, but also all kinds of corporealities produced by four origins through inevitable method 
(avindbhdva naya). It means all un-derived and derived corporealities produced by four 
origins. If all those corporealities are discemed minglingly, there will be no disadvantage 
really. 
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With regarding to associating mental concomitant which arise due to compatible 
consciousness, it must be inferred at various mind-moments as mentioned in tables of 
ndmakammatihand, Yolume II, accordingly. 
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1. In four immaterial realms called catuvokdra (=four-groups-existence), only mental 
concomitants arise due to compatible consciousness but not corporealities at all the time 
both during patisandhi and during life. 

2. In five-groups-existence (pahncarokdra bhumi), two-fivefold-consciousness cannot 
produce CPM (cittajarupa) during life. According to Mulafikd Sayadaw, all kinds of 
death-consciousness cannot produce CPM (cittajarupa). (Mulatl-1-152). Therefore only 
mental concomitants can arise but not corporealities, due to compatible consciousness 
called two-fivefold-consciousness. According to Mulatikd Sayadaw, compatible 
consciousness called death-consciousness can also produce mental concomitant only but 
not corporealities. However CPK (kammajarupa), CPT (utujarupa), CPN (dhdrajarupa) 
are still arising at the moment of fivefold consciousness although CPM ( cittajarupa) do 
not arise. If those corporealities are also kept in mind minglingly through inevitable 
method, there would be no disadvantage. [Those fivefold consciousness benerit 
corporealities produced by four origins, which are produced at five-doors-adverting 
consciousness, which are still reaching into static phase (jhitikdla), by means of 
efficiency of relation of post-compatibility (pacchdjdta paccaya).] 

3. In the realm of mindless beings, only corporealities called vital nonads corporeal units 
(jlvitanavaka kaldpa) arise both during patisandhi and during life, due to the fourth 
absorption, according to tetrad method (catukka naya): due to the fourth absorption, 
according to pentad methos (pahcakanaya), called rine-material wholesome formation 
which had been cultivated in previous life adjacent to realm of mindless being. Mentality 
never arise in this realm. 

4. In five-groups-existences, consequence mental dhammas, the rirst life-continuum arier 

patisandhi and consequence corporeal dhammas produced by kamma, of present life, 
arise during life, due to action (=action potential consciousness) which had been 
cultivated in previous life. Corporealities produced by kamma can arise due to other kind 
of action out of those actions which can produced consequence corporeality-mentality, 
that life-continuum etc. Thus during arising of consequence consciousness, life- 
continuum etc._ 

There would be two kinds of CPK (kammajarupa), i.e., 

(a) corporealities produced by kamma which can produce consequence consciousness, life- 
continuum etc., 

(b) corporealities produced by other kind of kamma which is out of that kamma. For 
instance, various bad consequences of the supreme Buddha should be taken as object. 

Pdli Quotation -(AZ>/ri-A-1-307) 

All bodhisatta (=future the Supreme Buddha with Knowledge of Omniscience) 
always take patisandhi (= process of newly occurrence of next existence, NONE) with the 
rirst great consequence consciousness, joyful with three roots, unprepared, 
(somanassasahajdta tihetuka asahkhdrika mahdvipdka citta) which is produced by the rirst 
great wholesome volition with knowledge, unprepared, which is predominated with loving- 
kindness (mettd) and agreeable feeling. (Abhi-A-1-307) 
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Then the Supreme Buddha had got headache and sprain back. During headache and 
sprain back, unwholesome consequence consciousness with bodily disagreeable feeling 
{dukkha sahagata akusalavipdka vinndna) and unwholesome CPK (kammajarupa) arise 
simultaneously. The headache of the Supreme Buddha was due to unwholesome action which 
was very glad to see numerous fishes caught by relatives during existing as mankind who was 
bodhisatta in fishers village. The sprain back was due to unwholesome action which had 
been performed by breaking another boxer’s back during boxing-match in one previous life 
of bodhisatta as a champion boxer. 

While unwholesome consequence mental dhammas and unwholesome CPK 
{kammajarupa) were arising due to those unwholesome actions, those CPK were also arising 
apparently due to great wholesome action predominated with loving-kindness as mentioned 
above. It is noticeable the fact that (32) kinds of Noble Gentleman’s characters were 
occurring obviously without disappearing at that time. 

Purthermore while consequence mental dhammas, life-continuum etc., and CPK were 
arising due to that great wholesome action predominated with loving-kindness (=action 
potential consciousness called kamma vihhdna), on the other hand, those CPK which were 
occurring through the state of headache, sprain back, were also occurring obviously. During 
occurring consequence mental dhammas, life-continuum etc., unwholesome CPK were 
possible to arise although unwholesome consequence consciousness with bodily disagreeable 
feeling {dukkha sahagata akusala vipdka vihhdna) were impossible to arise. 

Therefore both unwholesome consequence CPK {kammajarupa) which were possible 
to arise while wholesome consequence consciousness mental dhammas, life-continuum etc 
were arising and wholesome consequence CPK {kammajarupa) which were possible to arise 
while unwholesome consequence consciousness mental dhammas were arising, are only 
corporeal dhammas produced by action potential consciousness {kammavihhdna). This is 
how mere corporealities arise due to action potential consciousness. 

Purthermore as consequence mental dhammas, life-continuum etc., and wholesome 
CPK arose due to great wholesome volition predominated with loving- kindness (=action 

potential consciousness) in the continuum of the Supreme Buddha, similarly_ other 

kinds of wholesome consequence consciousness mental dhammas and wholesome CPK or 
corporealities produced by temperature (CPT) which were supported by kamma 
{kammapaccaya utujarupa) were also possible to arise accordingly due to other kinds of 
wholesome actions during life. 

For instance_ Due to wholesome action (= action potential consciousness ) called 

cleaning grass, spreading sand, sprinkling, offering miniature paper umbrella used as 
offertory and pennant on Bat ground around the pagoda and on the pagoda with relies of the 
Supreme Pacceka buddha called Susima after final death of that Pacceka buddha, the 
Supreme Buddha was worshipped by dragons, human beings, heaving beings, brahmas along 
with the joumey from Rdjagaha to Yesdli for noble preaching of Ratana Sutta. 

While consequence mental dhammas and CPK were arising due to another kinds of 
actions, excluding great wholesome action predominated with loving-kindness, there were 
possible to arise only CPK, due to action potential consciousness called that great wholesome 

action predominated with loving-kindness. Similarly_ While consequence mental 

dhammas, life-continuum etc., were arising, only CPK were possible to arise but not 
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consequence mental dhammas, due to another kinds of wholesome actions. Those CPK are 
also only corporeal dhammas produced by previous action potential consciousness. These are 
how mere corporealities arise due to consciousness (rihhdna). 
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By following above examples it should be understood similarly on how mere 
corporealities arise, in the continuum of the righteous person due to consciousness in the 
continuum of the righteous person. 

Purthermore during entering into the Cessation -Absorption (nirodha samdpatti), 
consciousness, mental concomitants and CPM (cittajarupa) are ceasing but CPK, CPT, CPN 
only are occurring. At that time it is only the period of mere corporeal dhammas are 
occurring, due to past action potential consciousness, during life in five-groups-existences. 

(MdlatT-2-115, Mahdtl-2-319) 

Purthermore, the Supreme Buddha entered into the Pruition-Absorption (arahatta 
phalasamdpatti) through way of corporeal septad ( rupasattaka), non-corporeal septad 
(arupa sattaka) in order to remove disagreeable feeling adjacent to death, as the beginning of 
full moon day of wazo, 10 months before final death-consciousness. During those impulsions 
of ripassand practice, both corporealities produced by great wholesome action predominated 
by loving-kindness, corporealities produced by other wholesome actions and corporealities 
produced by unwholesome action which arose through state of sprain back were arising in the 
continuum of the Supreme Buddha. Those CPK were also only corporeal dhammas which 
arose due to past action potential consciousness. This is how mere corporeality arise due to 
consciousness. 

5. yahca pahcavokdrabhave sabbattha vihhdna paccayd ndmarupam, (Abhi-A-2-163, Vs- 
2-194) 

sabbatthdti patisandhiyam pavattee ca. 

sahajdta vihhdnapaccayd ndmarupam, kamma vihhdnapaccayd ca ndmarupahca 
yathdsambhavam yojetabbam. (MulatT-2-115) 

Both during patisandhi and during life (pavatti) in five-groups-existence, 

(a) due to compatible consciousness of present life, both mental concomitant (=mind) and 
CPM (cittajarupa) can arise: 

(b) due to action potential consciousness (kammavihhdna) cultivated in past lives, both 
consequence mental dhammas and CPK (kammajarupa) can arise. 

Mental dhammas produced by compatible consciousness are mental concomitants 
(=mind) and corporeal dhammas produced by that consciousness are CPM only. Mental 
dhammas produced by action potential consciousness are all kinds of consequence 
consciousness, mental concomitants (= mind) and corporeal dhammas produced by that 
consciousness are CPK only. Those dhammas produced by post-compatible consciousness 
(pacchdjdta vihhdna) are preceding corporeal dhammas produced by four origins only. 
(Please See MulatT-2-115) 

In accordance with above explanations— 

1. There are relations that mere matter (corporeality) arises due to consciousness: 
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2. mere mind (mentality) arises due to consciousness: 

3. both mind-matter arise due to consciousness. 

Therefore it should be recognized the fact it was preached as '"rihhana paccaya 
namarupam = due to arising of consciousness, mind-matter arise” through preaching 
methodology called ekadesa sarupekasesa naya = words with partial similarity in form are 
designated collectively as one word, i.e., namahca rupahca namarupahca namarupam = 
both mind, matter, and mind-matter are designated collectively as mind-matter. {Abhi-A-2- 
163, Vs-2-194) 
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ekadesa sarupekasesa _ It means that among three words called ndmahca, rupahca, 

ndmarupahca, both ndmam (mind) and rupam (matter) which are partially similar to the 
third, ndmarupam, are cancelled out to remain one word (ekasesa) resulting in designating as 
ndmarupam (mind-matter) collectively. 

In accordance with above explanations, it will be continued to present way of 
discerning how mind-matter arise due to three kinds of consciousness called action potential 
consciousness {kamma vihhdna), compatible consciousness {sahajdtavihhdna), post- 
compatible consciousness {pacchdjdta vihhdna). Previously the righteous meditator should 
like to discern only how present life’s mind-matter arise due to various kinds of 
consciousness. Only when the penetrative knowledge can be sent toward successive previous 
lives and successive future lives, can he discern how each matter, each mind, each mind- 
matter arise, due to respective consciousness in various lives, woeful existence, human 
existence, heavenly existence, brahma existence etc, respectively. Causal and resultant 
dhammas must be kept in mind for each coming-into-existence respectively, such as, for 
during life of mindless being, how corporealities arose due to super-formation consciousness: 
for during life of Immaterial sphere, how mentality arose due to action potential 
consciousness and compatible consciousness {sahajdta vihhdna): for during life of human 
being, heavenly being, brahma, how mind-matter arose due to action potential 
consciousness, compatible consciousness and post-compatible consciousness {pacchdjdta 
vihhdna) etc. 

2.6.5. A. vinhdna paccayd ndmarupam 

(i) How mind-matter arise due to action potential consciousness {kamma vihhdna) 

With regarding to the term, kamma vihhdna, the consciousness associating with 
super-formations ( = wholesome and unwholesome formations) which had been cultivated in 
past lives must be inferred. With regarding to the term, ndma (= mind), wholesome 
consequence mental dhammas or unwholesome consequence mental dhammas which are 
produced by those wholesome formations or unwholesome formations, must be inferred 
accordingly. With regarding to the term, rupam (=matter), wholesome CPK {kammajarupa) 
which are produced by wholesome formations and unwholesome CPK which are produced by 
unwholesome formations must be inferred accordingly. 

Disceming on how mind-matter arise due to wholesome formation consciousness would be 
presented previously. Causal and resultant dhammas must be kept in mind by seeing how 
consequence mind-matter arise due to past action potential consciousness as follows: 
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1. Due to arising of past action potential consciousness, mind-matter arise. Past 

action potential consciousness is causal dhamma; patisandhi mind-matter are resultant 
dhammas. 

2. Due to arising of past action potential consciousness, bhavanga mind-matter arise. Past 
action potential consciousness is causal dhamma; bharanga mind-matter are resultant 
dhammas. 

3. Due to arising of past action potential consciousness, cuti mind-matter arise. Past action 
potential consciousness is causal dhamma; cuti mind-matter are resultant dhammas. 
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[Notes: These are way of discerning on three kinds of consciousness which are free from 
cognitive process (rTthimutta citta). If action potential consciousness is superior joyful great 
wholesome deed with three roots (tihetuka ukkattha somanassa mahd kusala), it consists of 
(34) mental dhammas which are belonging to mind-door cognitive process. Those mental 
dhammas must be discemed in order to break down each kind of compactness (ghana) up to 
ultimate nature by insight knowledge. If patisandhi-bhavanga-cuti are also joyful kinds with 
three roots (tihetuka somanassa), those consist of (34) mental dhammas respectively. Those 
mental dhammas must also be kept in mind after breaking down each compactness. 
Corporeal dhammas are CPK (kammajarupa) but all kinds of corporealities produced by 
four origin must be discerned according to inevitable method. Causal and resultant dhammas 
must be kept in mind by seeing the nature of causal relationship between ultimate dhammas. 
Now discerning on consequence mind-matter occurring in cognitive processes, due to action 
potential consciousness, would be presented as a trace.] 

Examples of way of discerning as a whole 

1. Due to arising of past action potential consciousness, consequence mind-matter of seeing- 
consciousness, receiving-consciousness, investigating-consciousness, registering- 
consciousness arise. 

Past action potential consciousness is causal dhamma; consequence mind-matter of 
seeing-consciousness, receiving-consciousness, investigating-consciousness, registering- 
consciousness are resultantd/rammas. 

2. Due to arising of past action potential consciousness, consequence mind-matter of 
hearing-consciousness, receiving-consciousness, investigating-consciousness, registering- 
consciousness arise. 

Past action potential consciousness is causal dhamma; consequence mind-matter of 
hearing-consciousness, receiving-consciousness, investigating-consciousness, registering- 
consciousness are resultant^/rammas. 

3. Due to arising of past action potential consciousness, consequence mind-matter of 
smelling-consciousness, receiving-consciousness, investigating-consciousness, 
registering-consciousness arise. 
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Past action potential consciousness is causal dhamma; consequence mind-matter of 
smelling-consciousness, receiving-consciousness, investigating-consciousness, 
registering-consciousness are resultant dhammas. 

4. Due to arising of past action potential consciousness, consequence mind-matter of tasting- 
consciousness, receiving-consciousness, investigating-consciousness, registering- 
consciousness arise. 

Past action potential consciousness is causal dhamma; consequence mind-matter of 
tasting-consciousness, receiving-consciousness, investigating-consciousness, registering- 
consciousness are resultant dhammas. 

5. Due to arising of past action potential consciousness, consequence mind-matter of 

touching-consciousness, receiving-consciousness, investigating-consciousness, 

registering-consciousness arise. 

Past action potential consciousness is causal dhamma; consequence mind-matter of 
touching-consciousness, receiving-consciousness, investigating-consciousness, 

registering-consciousness are resultant dhammas. 

6. Due to arising of past action potential consciousness, consequence mind-matter of 
registering-consciousness arise. 

Past action potential consciousness is causal dhamma; consequence mind-matter of 
registering-consciousness are dhammas. 

[Notes:_ Wholesome and unwholesome consciousness, which are associating with 

present formations and actions cultivated for the purpose of attainment of any kind of future 
coming- into-existences, are also action potential consciousness (kammavinndna). The 
causal relationship how consequence mind-matter, such as patisandhi mind-matter of future 
coming-into-existence, arise due to those present life action potential consciousness, must 
also be discerned. However that way of disceming is inclusive in the way of discerning called 
bhava paccayd jdti (= due to arising of kamma coming-into-existence, birth arises). During 
discerning as a whole, all kinds of mental dhammas of wholesome groups and unwholesome 
groups shown in each row of tables of ndmakammaffhand for eye-door cognitive process, 
mind-door cognitive process etc., must be discerned thoroughly. During discerning in that 
way two kinds of registering-consciousness, i.e., registering-consciousness consisting in eye- 
door cognitive process and succeeding mind-door cognitive process, must be discemed 
thoroughly. It should be recognized similarly on remaining doors. However way of 
discerning separately as follows can improve clear under standing.] 
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Examples of way of discerning as separately- 

1. Due to arising of past action potential consciousness, mind-matter of seeing- 
consciousness arise. 

Past action potential consciousness is causal dhamma; mind-matter of seeing- 
consciousness are resultant dhammas. 

2. Due to arising of past action potential consciousness, mind-matter of receiving- 
consciousness arise. 
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Past action potential consciousness is causal dhamma; mind-matter of receiving- 
consciousness are resultant dhammas. 

3. Due to arising of past action potential consciousness, mind-matter of investigating- 
consciousness arise. 

Past action potential consciousness is causal dhamma; mind-matter of investigating- 
consciousness are resultant^/rammas. 

4. Due to arising of past action potential consciousness, mind-matter of registering- 
consciousness arise. 

Past action potential consciousness is causal dhamma; mind-matter of registering- 
consciousness are resultant dhammas. 

So far as this extent it can be understood easily. Both wholesome and unwholesome 
groups of each row shown in tables, must be discemed thoroughly. Remaining doors, ear- 
door cognitive process etc., must be discerned in similar way. As causal and resultant 
dhammas are kept in mind by seeing how mind-matter arise due to wholesome action 

potential consciousness cultivated in past lives, similarly_causal and resultant dhammas 

must be kept in mind by seeing how mind-matter arise due to unwholesome action potential 
consciousness cultivated in those past lives. Similarly the relationship between arising of 
consequence mind-matter and the wholesome action other than definite action which can 
produce consequence mind-matter, i.e.., patisandhi, bhavanga etc., can also be discerned in 
this stage. Causal and resultant dhammas can be kept in mind thoroughly. 

(ii) rihhdna paccayd rupam (= due to arising of consciousness, matter arises) 

Pdli Quotation (Abhi-A-2-163, Vs-2-194) (MulafT-2-ll5, MahdtT-2-319) 

As mentioned above, while past wholesome or unwholesome actions, other than past 
actions which can produce consequence mind, produce its consequence, only matter is 
produced by past action potential consciousness. During entering into the Cessation- 
Absorption (nirodha samdpatti), only matter is produced by past action potential 
consciousness. In five-groups-existences, during life, while five-doors-adverting- 
consciousness, determining-consciousness, impulsions are occurring, out of arising of 
consequence consciousness, bharanga etc., within five-doors-cognitive processes and while 
mind-door-adverting-consciousness, impulsions are occurring within mind-door-cognitive 
process, only matter (=kammajarupa, CPK only) is produced by past action potential 
consciousness really. (MulatT-2-115, MahdtT-2-319) 
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The phenomenon of arising of matter due to action potential consciousness during 
Cessation-Absorption, actually, does not concern with the worldling meditator. Therefore 
there would be two sections for disceming how pure matter arises due to consciousness. 

1. While consequence mind-matter, such as life-continuum (death) fivefold consciousness, 
receiving, investigating, registering consciousness etc., are arising due to any kind of past 
action potential consciousness, CPK (kammajarupa) can also be produced due to wholesome 
or unwholesome actions cultivated in past lives, other than that action potential 
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consciousness. By seeing how CPK (kammajarupa) arise due to that other action_ 

causal and resultant dhammas must be kept in mind as follows:_ 

Due to arising of action potential consciousness, CPK (kammajarupa) arise. Action 
potential consciousness is causal CPK (kammajarupa) are resultantrf/raff/ff/as. 

2. While five-doors-adverting consciousness, determining-consciousness, impulsions, mind- 
door-adverting consciousness and impulsions are arising, CPK (kammajarupa) are also 
arising due to wholesome consciousness called wholesome formation (puhhdbhisahkhdra) 
and other wholesome or unwholesome action potential consciousness. 

[During discerning on this way of practice it should not be forgotten on explanations found in 
scriptures that CPK are always arising every three-time-phases called uppada, fhiti, bhanga 
of every mind-moment throughout life from patisandhi up to 17* mind-moment counted 
backward from death consciousness.] By seeing arising of CPK at moment of those 
consciousness called five-doors-adverting, determining, impulsions, mind-door-adverting, 
impulsions_causal and resultant dhammas must be kept in mind as follows:_ 

Due to arising of past action potential consciousness, CPK (kammajarupa) arise past 
action potential consciousness is causal dhamma; CPK (kammajarupa) are resultant 
dhammas. 

If these number (1) and (2) ways of discerning are connected to each other, it can be 
concluded that in five-groups-existence, during life, the phenomena of arising of CPK 
(kammajarupa) due to past action potential consciousness can be discemed and kept in mind 
during occurring both life-continuum and cognitive process mind moment. However way of 
inferring the basic meaning of action potential consciousness (kamma vihhdna) and CPK 
(kammajarupa) must be recognized separately as mentioned above. 

Therefore after keeping in mind pure CPK during life-continuum, the phenomena of 
arising of pure matter called kammajarupa due to respective past action potential 
consciousness in various mind-moments of cognitive processes, eye-door-cognitive process 
etc., can be kept in mind in sequence in order to recognize easily on arising of each pure CPK 
due to arising of respective past action potential consciousness. Purthermore if one righteous 
meditator can see an experience of coming-into-existence as mindless being in any one of 
previous lives, causal and resultant dhammas must be kept in mind by seeing how pure 
matter called vital nonads arose due to fine-material wholesome formations called fourth 
absorption or fifth absorption of fine-material sphere. 
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(iii) rihhdnapaccayda ndmam 

yam druppe parattipatisandhisu, pahcavokdrabhave ca pavattiyam vihhdnapaccayd 
ndmameva. (Abhi-A-2-163, Vs-2-194) 

If the righteous meditator had experienced as patisandhi of Immaterial Sphere in any 
one of previous lives, only mind called four mental aggregates can be arisen due to action 
potential consciousness called unshakable wholesome formation (dnenjdbhisahkhdra) at that 
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time. Causal and resultant dhammas must be kept in mind by seeing phenomena of arising of 
mentality only, due to that action potential consciousness. 

However phenomenon of arising of only (7) kinds of mental concomitants which 
always associate with every mind-moment (sabbacitta sdadhdrana), due to fivefold- 
consciousness (pahca vihhdna), must be kept in mind for present life. Those mental 
concomitants and each fivefold consciousness are arising simultaneously within same mind 
moment. 

Those fivefold consciousness are, therefore designated as compatible consciousness 
(sahajdta vihhdna) because they arise simultaneously with resultant mental concomitants. 
This way of discerning must, therefore, be performed together with the section of compatible 
consciousness. Those fivefold consciousness can not produce CPM (cittajarupa) but mind 
called mental concomitants only. It should be recognized similarly on death-consciousness. It 
can be said appropriately that in five-groups existence, both kinds of mind-matter always 
arise due to action potential consciousness. (MulatT-2-115) 

(iv) Pormations and kamma coming-into-existence (kammabhava) (= action) 

In this stage of knowledge of Discerning Cause and condition (paccaya pariggaha hdna), 
causal and resultant dhammas must be kept in mind by seeing the nature of relationship 
between efficiency of relation of asynchronous action ndnakkhanika kamma pacaya) and 
consequence mind-matter. During performing vipassand practice, however, that efficiency of 
action (kamma) is not suitable to be discerned as object of vipassand practice through three 
general characters and then it should be recognized on significant difference between 
formations (sahkhdra) and kamma coming-into-existence (=action). 

1. When various functions of wholesome deeds and unwholesome deeds are performed the 
volition (cetand) which arises before accomplishment of the function is designated as 
formation (sahkhdra). The after-volition (muhca cetand) which has been accomplished 
the function, (=it is also called sinnaffhapaka cetand) is designated as kamma coming- 
into-existence (kammabhava). 

2. In the next method_the volitions which are associating with preceding (6) times of 

impulsions of all cognitive processes which are occurring while various wholesome and 
unwholesome deeds are performing, are designated as formations. The volition 
associating with seventh impulsion is designated as kamma coming-into- existence. 

3. In the next method_all consciousness and mental concomitants which are associating 

with wholesome volitions or unwholesome volitions occurring in all impulsions, are 
designated as formations. Every wholesome volition or unwholesome volition is 
designated as kamma coming-into-existence. This is significant difference between 
formations andkamma coming-into-existence. (Abhi-A-2-182-183) 
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According to this definition_if those continuities of consciousness of cognitive 

processes which are consisting in before, during and after performing various wholesome or 
unwholesome deeds, can be kept in mind by breaking down each compactness of mentality, 
both two kinds, formations and kamma coming-into-existence are accomplished to be 
discemed as objects of vipassand practice. These formations and kamma coming-into- 
existence are suitable to be discemed as objects of vipassand practice indeed. 
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2.6.5. B Examples of way of discerning on phenomena of arising of compatible mind- 
matter, due to compatible consciousness 

In the relation called rihhanapaccaya namarupam, if the term, rihhana (= 
consciousness),is interred as the past action potential consciousness (kammavihhana), the 
term, nama (=mind) which consists in the words namarupam (mind-matter), must be 
interred as consequence consciousness and mental concomitants (= all mental dhammas). If 
the term, yihhana (=consciousness), is inferred as compatible consciousness which is 
inclusive in present life and it it associating with the resultant mental dhammas, the term, 
consequence ndma (=mind), must be inferred as only mental concomitants which are 
associating with that compatible consciousness. The term, consequence rupa (=matter), must 
be inferred as only corporealities produced by mind (CPM) {=cittajarupa) through significant 
method (padhdnanaya). All kinds of corporealities produced by four origins can be discerned 
indiscriminately as objects of yipassand practice through inevitable method 
(avindbhdvanaya). Among consciousness and mental concomitants which are associating 
and arising within one mind moment, this section is the way of preaching how consciousness 
benefits both mental concomitants and CPM. In this section of compatible consciousness it 
must, therefore, be inferred on not only consequence consciousness but also all kinds of 
wholesome, unwholesome, consequence, indifferent consciousness and then the term, ndma 
(=mind), must be inferred on all associating mental concomitants accordingly. 

Purthermore, it should be recognized the fact only mind arises due to fivefold 
consciousness because fivefold consciousness can not produce corporeality. Consciousness, 
mental concomitants and CPM which are arising simultaneously within one mind-moment 
must be seen by insight knowledge previously. Then the phenomenon how associating mental 
concomitants arise due to leadership of consciousness and the phenomenon how CPM arise 
due to those consciousness and mental concomitants must be scrutinized again. After 
knowing and seeing by penetrative knowledge called eye of wisdom causal and resultant 
dhammas must be kept in mind as follows. 

1. Due to arising of pajisandhi consciousness, pajisandhi mind-matter arise. Patisandhi 
consciousness is causal dhamma; pajisandhi mind-matter are resultant dhammas. 

(mind= (33) kinds of mental concomitants; matter - (30) kinds of CPK, kammajarupa). 

2. Due to arising of life-continuum consciousness, life-continuum mind-matter arise. Life- 
continuum consciousness is causal dhamma; life-continuum mind-matter are resultant 
dhammas. 

(mind = (33) kinds of mental concomitants; matter = CPM, cittajarupa) 

3. Due to arising of death consciousness, death mentality arise. Death consciousness is 
causal dhamma; death mentality are resultant dhammas. 

(According to another opinion of teachers of other thought, death-consciousness can also 
produce CPM, cittajarupa) 

These are ways of discerning on those consciousness which are free from cognitive 
processes. Ways of discerning on those consciousness of cognitive processes are as follows: 

1. Due to arising of “five-doors-adverting” consciousness, “five-doors-adverting mind- 
matter” arise. 
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“Five-doors-adverting” consciousness is causal dhamma; “five-doors-adverting mind- 
matter” are resultant dhammas. 

(mind = (10) kinds of mental concomitants; matter = CPM, cittajarupa) 
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2. Due to arising of “seeing” consciousness, “seeing-consciousness mentality” arise. 
“Seeing” consciousness is causal dhamma; “seeing-consciousness mentality” are 
resultant dhammas. 

(mind = (7) kinds of mental dhammas) 

Remaining fivefold consciousness, i.e., hearing-consciousness, smelling- 
consciousness, tasting-consciousness, touching-consciousness, must also be discemed in 
similar way. 

3. Due to arising of “receiving” consciousness, “receiving mind-matter” arise. 

“Receiving” consciousness is causal dhamma; “receiving mind-matter” are resultant 

dhammas. 

(mind = (10) kinds of mental concomitants, matter = CPM.) 

4. Due to arising of “investigating” consciousness, “investigating mind-matter” arise. 
“Investigating” consciousness is causal dhamma; “investigating mind-matter” are 
resultant dhammas. 

(mind = (11) or (10) kinds of mental concomitants, matter = CPM.) 

5. Due to arising of “determining” consciousness, “determining mind-matter” arise. 
“Determining” consciousness is causal dhamma; “determining mind-matter” are resultant 
dhammas. 

(mind = (11) kinds of mental conscomitants, matter = CPM.) 

6. Due to arising of “impulsion” consciousness, “impulsion mind-matter” arise. 

“Impulsion” consciousness is causal dhamma; “impulsion mind-matter” are resultant 
dhammas. 

(mind = associating mental concomitants must be inferred accordingly, matter = CPM.) 

7. Due to arising of “registering” consciousness, “registering mind-matter” arise. 
“Registering” consciousness is causal dhamma; “registering mind-matter” are resultant 
dhammas. 

(mind = associating mental concomitants must be inferred accordingly, matter = CPM.) 

Both wholesome groups and unwholesome groups for all (6) lines must be discerned 
thoroughly. As shown in tables of ndmakammatthdna, Yolume II, numbers of associating 
mental concomitants of investigating, impulsions and registering consciousness must be 
inferred accordingly. 

All (7) mind moments of impulsions and (2) mind-moments of registering must be discemed 
thoroughly. As shown in tables, all mind-moments must be scmtinized in order to be kept in 
mind causal and resultant dhammas systematically. 

2.6.5. C How matter arises due to arising of post compatible consciousness. 
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From the beginning of the first life-continuum (bharanga) all consciousness of both 
cognitive process and free from cognitive process benefit and support corporealities produced 
by four origins, which arise simultaneously with preceding mind moments of themselves, 
which are still reaching into the static phase (Jhitikala), in order to continue to exist before 
perishing phase (bhangakkhana), by means of efficiency of relation of post-compatibility 
(pacchdjdta paccaya). Causal and resultant dhammas must be kept in mind as follows by 
seeing this nature by insight knowledge. 

1. Due to arising of post-compatible consciousness, corporealities arise. 

Post-compatible consciousness is causal dhamma; corporealities are resultant dhammas. 

As shown in tables of ndmakammatthdna, Volume II, causal and resultant dhammas 
must be kept in mind by dividing at least two times, i.e., once for eye-door-cognitive process 
and once for the following mind-door-cognitive process in each row of tables. 
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Both wholesome and unwholesome groups of (6) lines must be discemed thoroughly. 
For instance_ 

due to arising of post-compatible consciousness of eye-door cognitive process, 
corporealities arise. 

Post-compatible consciousness of eye-door-cognitive process are causal dhammas; 
corporealities are resultant dhammas. This way of disceming is on the whole. However 
separate disceming on each mind-moment is better and it can improve clear understanding: 

Way of separate discerning on each mind-moment 

1. Due to arising of post-compatible life-continuum consciousness, corporealities arise. 
Post-compatible life-continuum consciousness is causal dhamma; corporealities are 
resultant dhammas. 

(Life-continuum may be any kind of bharanga consciousness, the first life-continuum 
after patisandhi etc, while matters are all kinds of corporealities produced by four origins 
which arise simultaneously with preceding consciousness of itself, patisandhi 
consciousness etc, which are still reaching into the static phase called thitikdla.) 

2. Due to arising of post-compatible five-doors-adverting consciousness, corporealities 
arise. 

Post-compatible five-doors-adverting consciousness is causal dhamma; corporealities are 
resultant dhammas. 

(Matters are all kinds of corporealities produced by four origins, which arise 
simultaneously with life-continuum (interruption) that is previous mind-moment itself, 
which are reaching into static phase.) 

3. Due to arising of post-compatible seeing consciousness, corporealities arise. 
Post-compatible seeing consciousness is causal dhamma; corporealities are resultant 
dhammas. 
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(Matters are all kinds of eorporealities produeed by four origins, whieh arise 
simultaneously with five-doors-adverting eonseiousness, whieh are still reaehing into 
static phase.) 

4. Due to arising of post-compatible receiving consciousness, corporealities arise. 
Post-compatible receiving consciousness is causal dhamma; corporealities are resultant 
dhammas. 

(Matters are three kinds of corporealities produced by three origins (tijarM/7a), i.e., CPK, 
CPT, CPN. Five-doors-adverting consciousness can not produce CPM (cittajarupa) 
resulting in lacking this kind for resultant dhammas.) 

5. Due to arising of post-compatible investigating consciousness, corporealities arise. 
Post-compatible investigating consciousness is causal dhamma; corporealities are 
resultant dhammas. 

(Matters are all kinds of corporealities produced by four origins, which arise 
simultaneously with receiving-consciousness.) 

6. Due to arising of post-compatible determining consciousness, corporealities arise. 
Post-compatible determining consciousness is causal dhamma; corporealities are 
resultant dhammas. 

(Matters are all kinds of corporealities produced by four origins, which arise 

simultaneously with investigating-consciousness.) 

7. Due to arising of post-compatible first impulsion consciousness, corporealities arise. 
Post-compatible first impulsion consciousness is causal dhamma; corporealities are 
resultant dhammas. 

(Matters are all kinds of corporealities produced by four origins, which arise 

simultaneously with determining-consciousness.) 
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8. Due to arising of post-compatible second impulsion consciousness, corporealities arise. 
Post-compatible second impulsion consciousness is causal dhamma; corporealities are 
resultant dhammas. 

(Matters are all kinds of corporealities produced by four origins, which arise 

simultaneously with first impulsion consciousness.) 

So far as this extent, way of disceming can be easily understood. Every corporeal 
dhamma, which arises simultaneously with preceding consciousness of itself, which is still 
reaching into static phase, is benefited by succeeding consciousness through efficiency of 
relation of post-compatibility (pacchdjdta paccaya). Both wholesome and unwholesome 
groups of (6) lines must be discemed thoroughly. 

2.6.6. paccayanaya = efficiency of relation 

1. Consequence consciousness benefits for arising of associating three mental aggregates 
(which are mingling with corporealities in five-groups-existence but not mingling with 
corporealities in four-groups-existence) by means of efficiency of (9) kinds of relations, 
viz., compatibility (sahajdta), mutuality (ahhdmanhha), dependence (nissaya), 
association (sampayutta), ^:a»i»ia-consequence (vipdka), nutriment (a/iara),controlling 
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faculty (indriya), presence (atthi), non-disappearance (avigata) both during patisandhi 
and during life. 

2. During patisandhi, patisandhi consequence consciousness benefits for arising of heart- 
base (hdaya vatthu) by means of efficiency of (9) kinds of relations, viz., compatibility, 
mutuality, dependence, kamma-consequence, nutriment, controlling faculty, dissociation, 
presence, non-disappearance. 

3. During patisandhi, that patisandhi consequence consciousness benefits for arising of 
remaining kinds of corporeal dhammas (= 29 kinds) by means of efficiency of (8) kinds 
of relations, viz., compatibility, dependence, kamma-conscctncncc, nutriment, controlling, 
faculty, dissociation, presence, non-disappearance. (Abhi-A-2-163, Vs-2-195) 

4. Super-formation consciousness (abhisahkhdra vihhdna) (= kamma vihhdna) benefits for 
arising of corporeality of mindless being and CPK (kammajarupa) of five-groups- 
existence by means of efficiency of relation of determinative dependence (upanissaya) 
only according to preaching methodology of Suttanta method (= periphrasis method). 
(Abhi-A-2-163, Vs-2-195) 

[It should be noticeable fact that consciousness is never preached as efficiency of relation of 
asynchronous action ( nanakkhanika kamma paccaya) but volition (cetand) only is preached 
through that kind of relation.] 

Suttantikapariydya (periphrasis method found in Suttanta) _ 

In the preaching of Conditional Relations (patthdna) it was not preached the fact 
Super-formation-consciousness benefits corporeal dhammas by means of efficiency of 
relation of natural determinative dependence (pakatupanissaya paccaya). In the preaching 

methodology of Suttanta, however, it is preached in a way that_ "yasamimsati yam hoti, 

asatica na hoti, so tassa upanissayo niddnam hetupabhavo” = if such causal dhamma is 
present, such resultant dhamma arises, if such causal dhamma is not present, such resultant 
dhamma does not arise, that causal dhamma is the relation of determinative dependence of 
that resultant dhamma indeed; it is the origin, the fundamental factor, primary cause 
indeed.”, By means of bearing in mind in this way, it is preached the fact "Vihhdnupanisam 
ndmarupam = mind-matter has got the relation of determinative dependence called 
consciousness,” resulting in preaching in a way that matter has also got the relation of 
determinative dependence called consciousness. 

Purthermore, in the preaching of vanapattha (= praise on forest), it was preached on 
the fact dwelling with four kinds of deportments called iriydpatha vihdra, which have the 
relation of determinative dependence with forest, village, hamlet, town, person. 
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It is worth preaching in a way that due to presence of dwelling with those 
deportments, paraphemalia, robe etc, which are protection of life would be attained either 
grudgingly or not-grudgingly. Purthermore forest etc, never approach to occurrence of 
relations of object-determinative dependence (drammanupanissaya), natural determinative 
dependence (pakatupanissaya) for arising of either deportments or robe etc. It should, 
therefore, be recognized only non-occurrence without cause is the relation of determinative 
dependence through preaching methodology of Suttanta. (MulatT-2-116) 
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Those consequence mental dhammas called patisandhi, life-contunuum, death- 
consciousness always take any object of three kinds called action-emblem of action-emblem 
of destination (kamma -kamma nimitta-gatinimitta) as natural fixed law. 

If mental dhammas of patisandhi takes the object of action (kamma) it is the same situation 
to be said as it takes the object of super-formation consciousness (abhisahkhdravihhdna). 
When mental dhammas of patisandhi arise by taking the object of super-formation- 
consciousness called action, the action so called super-format-consciousness benefits for 
arising of mentality of patisandhi. It is very obvious fact without necessity to say any more, 
resulting in explaining in the commentary that only the matter is benefited by the efficiency 
of relation of determinative dependence only through preaching methodology of Suttanta. It 

is right._ It should be recognized the fact if it is said on uncertain phenomenon that 

“super-formation consciousness is the causal dhamma of corporeal dhamma,” it would be 
not necessity to say the certain phenomenon that “that super-formation consciousness is the 
causal dhamma of mental dhamma also”. (MulatT-2-116) 

5. All kinds of consciousness from the beginning of the first life-continuum after 
patisandhi, excluding super-formation-consciousness (= every consciousness, except 
fivefold consciousness) (= it means compatible consciousness) benefit for arising of 
various mind-matter by means of efficiency of relations of various kinds accordingly. (the 
relation of compatibility etc., please see patthdna.) 

2.6.7 How the meaning can be understood? 

There is a reasonable question that “how the meaning, patisandhi mind-matter is 
produced by consciousness, can be understood.” It is worth understanding through both Pdli 
Text (sutta) and credibility. 

In the Pdli Text of Dhammasangani (Abhi-1-10), it is preached that 
'"cittanuparivattino dhammd = mental concomitants are dhammas which always follows 
consciousness”. 

According to ways of preaching in this kind etc., the obvious occurrence of causal dhamma 
called consciousness of three kinds of mental aggregates, i.e., feeling-aggregate, perception- 
aggregate, formation-aggregate is accomplished well. 

Purthermore—in the aspect of credibility, in the world if a being’s mind is clear, that 
being’s corporeal dhammas also arise clearly. If a being’s mind is not clear, that being’s 
corporeal dhammas also arise unclearly. 
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That correlation between mind and corporeal dhammas can be seen directly. 
Guesswork-knowledge which can know the corporeality which is not worth knowing directly 
appears through CPM (cittajarupa) which is worth knowing and seeing directly. In this 
world, therefore, this meaning, pa/isan^/ri consciousness can benefit for arising of patisandhi 
CPK (kammajarupa) which is not worth seeing directly through CPM (cittajarupa) which is 
worth seeing directly. 


kammasamutthanassapi hi tassa cittasamutthanasseva vihhanapaccayata patthane agata. 
(Abhi-A-2-164) 
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pafisandhikkhane vipakavyakato eko khandho tinnannam khandhanam kafatta ca 
rupdnam sahajdtapaccayena paccayo. (Paffhdna-1-140) 

It is right. - As the fact, during life both three kinds of consequence, indeterminate 
mental aggregates (vipdka avydkata ndmakkhandhd) and CPM (cittajardpa) are produced 
by consequence indeterminate consciousness (vipdka avydkata vinndna) in Paffhdna, 

similarly_ during pafisandhi consequence, indeterminate consciousness benefits both 

three kinds of mental aggregates and CPK (kafattd rdpa = kammaja rdpa) by means of 
efficiency of relation of compatibility. (Abhi-A-2-164) 

Purthermore in this Pdli Text of Paficcasamuppdda Yibhanga, the Supreme Buddha 
who preached that vinndna paccayd ndmardpam = due to arising of consciousness, mind- 
matter arise, revolved the Incomparable Supreme Wheel of Dhamma which is not revolved 
opposite nature by anyone, samana (one who is designated as Noble-one), orbrahmana (one 
who is designated as righteous and purified person), or deva or mdra (evil heavenly being), 
or brahma in the world because in the aspect of ultimate nature, only mind-matter is worth 
seeing but not being, man, in the insight of virtuous wise person who can discern and keep in 
mind that nature by experiential right view knowledge. (Abhi-A-2-164) 

A practicing meditator sees the phenomenon, “due to consciousness, only mind- 
matter arise”, but not arising of person or being by right view knowledge. Therefore the 
Supreme Buddha who preached that '"vinndna paccayd ndmardpam = due to consciousness, 
mind-matter arise”, preached the same meaning that there is no being, person but mind- 
matter only due to arising of consciousness. That way of preaching can not be opposite or 
rejected by anyone. Therefore the Supreme Buddha who preached the phenomenon of arising 
of mind-matter, due to consciousness, set in motion well the Incomparable Supreme Wheel of 
Dhamma. It is right - Revolving and occurring wheel of Dhamma shows the occurrence of 
void of self (atta) indeed. This is the essence of commentary indeed. (MdlafT-2-116) 
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In the next method - by means of the noble preaching, vinndnapaccayd ndmardpam, 
which directs the fact that “there are mind-matter only”, it is shown the fact incessant arising 
mind-matter are the Noble Truth of Suffering (dukkha sacca). Due to direct showing on the 
Noble Truth of Suffering, the craving (= the Noble Truth of Cause of Suffering called 
samudayasacca), which is the origin of that Noble Truth of Suffering, has also been shown 
through the preaching methodology called phaldpacdra (= metaphorical usage by which the 
result is said directly but the cause can also be inferred indirectly.) Both the Noble Truth of 
Cessation of Suffering (nirodha sacca) which is the factor to cease those sufferings and the 
Noble Truth of Course Leading to the Cessation of Suffering (magga sacca) have also been 
shown through inevitable method called avindbhdvanaya. This is because - there is no 
dukkha sacca dhamma which lacks any cause and there is no resultant dukkha sacca 
dhamma which does not cease, due to cessation of causal samudaya sacca dhamma and then 
due to direct preaching on dukkha sacca, the craving (= the Noble Truth of Cause of 
Suffering called samudaya sacca), which is the origin of that Noble Truth of Suffering, has 
also been shown through the preaching methodology called phaldpacdra. Purthermore due to 
occurrence of non-deserving to attain nirodha sacca dhamma, which is the factor of 
cessation of dukkha sacca and samudaya sacca in the absence of the causal magga sacca, 
both kinds of Noble Truths, nirodha and magga, have also been shown really. The noble 
preaching which shows Four Noble Truths is dhammacakkapavattana sutta (Setting in 
Motion the Wheel of Truth) indeed. It is right - Obvious showing on Four Noble Truths, such 
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as ‘Hdam dukkham ariyasaccanti me bhikkhare” etc., in the Dhammacakkapavattana Sutta, 
is preached in a way that “anuttaram dhamma cakkam parattitam = the Incomparable 
Supreme Wheel of Dhamma is worth setting motion well.” {Mulatl-2-116,117) 
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2.7 ndmarupa paccayd saldyatanam = due to arising of mind-matter, six-bases arise 
Pdli Quotation {Abhi-A-2-165, Vs-2-196) 

The term, ndma (mind), must be inferred as three mental aggregates called feeling- 
aggregate, perception-aggregate, formation-aggregate. 

The term, rupa (matter), must be inferred as four kinds of great elements, six base- 
corporeality, vital-controlling faculty, which always benefit six-bases certainly, which are 
inclusive in the continuity of aggregates of oneselk 

The term, saldyatana (six-bases), must be inferred as six-bases called eye-base, ear-base, 
nose-base, tongue-base, body-base, mind-base {mandyatana). 

The mind-matter, which is collective noun deriving from canceling out to remain one 
of {ekases) these words, “ndmahca rupahca ndmarupahca ndmarupam” can benefit for 
arising of six-bases which is also collective out deriving from canceling out to remain one of 
these words, as “chaffhdyatanahca saldyatanahca saldyatanam”. Three kinds of mental 
aggregates existing in Immaterial Sphere benefit for arising of sixth base (= mind-base). 
Therefore saldyatana (base) is a designation resulting from collection and cancellation. 
{Abhi-A-2-165, Vs-2-196) 

2.7.1 Explanations 

1. Four great elements benefit eye-base, ear-base, nose-base, tongue-base, body-base which 
are existing within the same corporeal units by means of efficiency of relations of 
compatibility, dependence, presence, non-disappearance. 

2. Among (6) kinds of base-corporeality, during pafisandhi, the heart-base benefits 
pafisandhi mind-base by means of efficiency of relations of compatibility, dependence, 
mutuality, dissociation, presence, non-disappearance. 

3. During life, the heart-base benefits mind-element {manodhdtu), mind-consciousness- 
element {manorihhdnadhdtu) including life-continuum by means of efficiency of 
relation of pre-compatibility, dependence, dissociation, presence, non-disappearance. 
(During life mind-element and mind-consciousness-element do not depend on the heart- 
base which arises simultaneously with themselves but on the heart-base which arose 
simultaneously with contiguous preceding mind-moment, resulting in in-availability to 
efficiency of relation of compatibility.) 

4. Eye-base-corporeality, ear-base-corporeality, nose-base-corporeality, tongue-base- 
corporeality, body-base-corporeality benefit mind-base called their respective fivefold- 
consciousness by means of efficiency of relation of basic pre-compatible controlling 
faculty {ratthupure jdtindriyapaccaya). 
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5. Physical vitality benefits CPK (kammajarupa) within same corporeal unit by means of 
efficiency of relations of controlling faculty, presence, non-disappearance. {Anutl-2-130) 

Thus four great elements, six base-corporeality physical vitality benefit six-bases 
which are still arising certainly by means of efficiency of relations of compatibility, 
dependence, pre-compatibility, controlling faculty accordingly. 
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Those objects, visible-base etc, also benefit mind-base by means of efficiency of 
relations of object, pre-compatibility etc. However, those visible-object etc, which are 
relation of object, have neither compatible occurrence with respective mind-bases which are 
owner of object (arammanika) and resultant dhammas, depended occurrence of mind-bases, 
as base-corporealities, eye-base-corporeality etc., nor protective occurrence 
(anupdlanabhdva) of corporealities within the same corporeal unit, as physical vitality. In the 
causal dhamma called ndmarupa, the term, rupa (=matter), is not inferred as visible-object 
etc. (MulafT-2-117) 

It will be continued - those extemal bases, visible-base etc, benefit mind-base by 
means of efficiency of relations of object, object-pre-compatibility (drammana purejdta). 
However those are not dhammas which are inclusive in the continuity of oneself only as 
internal bases, eye-base etc, but might also be inclusive in the continuity of others (para 
santatipariydpanna = ahhasantati pariydpanna). External bases which are existing in the 
continuities of both oneself and others and extemal bases which are inclusive in continuities 
of non-living things can benefit for arising of mind-base by means of efficiency of relation of 
object, object-pre-compatibility etc, really. Those corporeal dhammas preached in this 
section of Dependence-Origination, actually, are only corporealities, which are inclusive in 
the continuity of corporeality-mentality of oneself, which are connected and descended from 
the relation, avijjd paccayd sahkhdra (= due to arising of ignorance, formations arise). 
Because it is impossible to mle fixed law in a way that only corporeal dhamma which is 
inclusive in continuity of corporeality-mentality of oneself, is the causal dhamma, relating to 
the term, rupa (matter) in the relation, ndmarupa paccayd sajdyatanam (= due to arising of 
mind-matter, six-bases arise), visible-object etc., must not be inferred in this case. (MulatT-2- 
117) 

Eurthermore when base-corporealities, eye-base etc., benefit mind-base which is consisting in 
six-bases, they relates with only one function. For instance, when eye-base benefits the mind- 
base called seeing-consciousness it always relates with the strict function of seeing 
(dassanakicca) only. It should be recognized similarly on the relation between ear-base etc., 
and mind-base called hearing-consciousness etc. It always benefits through only strict single 
function (niyama) in this way. 

When visible-base, visible-object etc., benefit mind-base, actually, it is not always 
benefits through strict single function only. Yarious kinds of efficiency called visible-object, 
audible-object, olfactory-object, gustative-object (sapid-object), tactile-object, ideational- 
object (dhammdrammana), also benefit mind-base. Because the way of relation is not strict 
single (niyama) definitely, those external-bases, visible-object etc, are not put in the rupa 
(matter) according to the phrase, ndmarupapaccaya. (MulatT-2-117, MahdtT-2-321, AnutT-2- 
130) 

2.7.2. Way of inference in the next method 
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niyamato cattaribhutani cha ratthuni jivitindriyanti evanti ettha ‘evam’ - saddena va 
rupdyatanddmampi sangaho daffhabbo. (Mdlafl-2-117, MahdfT-2-321) 

In this way of inference, in the phrase, ndmardpa paccaya, the term, rdpa (matter), 
must be inferred as visible-object etc also. It must be inferred indiscriminately through the 
word, evam, which is found in ‘jTvitindriyanti evam” explained by the commentary. 
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That word, evam, has the meaning called varieties (pakdra). It means various kinds of 
corporeal dhammas which are basic meaning of the term, “rdpa'" found in the words, 
vinndnapaccaya ndmardpam, must be inferred as the basic meaning of the term, rdpa 
(matter) found in these words, “ ndmardpa paccayd saldyatanam, also through the term, 
evam which has that meaning, varieties (pakdra). This is the way of inference which is not 
opposite to the explanation of commentary. (MdlafT-2-117, MahdfT-2-321) 

2.7.3 The basic meaning of the word, mandyatana (mind-base) 

Pdli Quotation (Abhi-A-2-165, Abhi-2-187) (MdlafT-2-118) 

The words, ndmapaccayd chaffhdyatanam = due to arising of the mind called mental 
concomitants, the sixth-base = mind-base (mandyatana) arise, includes in both unwholesome 
section (akusala vdra) and wholesome section (kusala vdra). In this preaching methodology 
of SuttantabhdjanTya, however, it should be recognized only these words, “ ndmapaccayd 
chaffhdyatanam,” which are concerning with consequence and including in avydkatavdra 
(indeterminate section), are extracted as example in order to be understood on the fact “ 
consequence sixth-base = mind-base only must be inferred.” 

Purthermore in the section of paccayanaya, which shows how conditional relations 
occur, it is explained that— 

avipdkam pana avipdkassa chaffhassa avakamsatova tato vipdkapaccayam apanetvd 
chadhdva paccayo hoti. (Abhi-A-2-166) 

= Three kinds of wholesome mental aggregates which are not consequence benefit 
wholesome mind-base which is not consequence; three kinds of unwholesome mental 
aggregates which are not consequence benefit unwholesome mind-base which is not 
consequence; three kinds of mere functioning mental aggregates which are not consequence 
benefit mere functioning mind-base which is not consequence; by means of efficiency of (6) 
kinds of relations. 

In this way the phenomena, how conditional relations (paccayanaya) occur, are 
extracted as examples. It should be recognized those phenomena, how conditional relations 
occur, are extracted as examples in order that all kinds of ultimate dhammas are explicit 
without any remainder. (MdlafT-2-118) 

In accordance with of this explanation of Mdlafikd, it should be understood similarly 
in every case. If causal and resultant dhammas are kept in mind and vipassand practice is 
performed with the purpose not to remain ultimate elements, after understanding the fact 
wholesome, unwholesome and mere functioning dhammas are not inclusive in consequence 
round (vipdka vaffa), it will not be disadvantages. 
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2.7.4 Why it can be known? 

There is a question why it can be known the fact mind-matter benefit six-bases. The 
answer is that it can be known because when mind-matter arise six-bases arise consequently. 
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If obvious occurrence of either various mind (nama) or various matters (rupa) are 
present, various kinds of bases (dyatana) arise apparently. Unless obvious occurrence of 
either various mind (ndma) or various matters are present, various kinds of bases (dyatana) 
can not arise apparently. That principle called usual occurrence of those six-bases, due to 
arising of those mind-matter, will be clear in the section showing how conditional relations 
occur. (Abhi-A-2-165, Vs-2-196) 

2.7.5 How conditional relations occur 

a. How the mind (ndma) beneilts six-bases 

1. In Immaterial Sphere, during patisandhi, patisandhi mental concomitants called mind 
benefit patisandhi consciousness (= mind-base) by means of efficiency of at least (7) kinds of 
relations, viz., compatibility, mutuality, dependence, association, A:a»i»ia-consequence, 
presence, non-disappearance. 

Among immaterial consequence mental concomitants called mind, some mind called 
greedlessness, hatelessness, non-delusion (a-lobha-a-dosa-a-moha) can benefit associating 
consequence mind-base by means of efficiency of relation of root (hetupaccaya) (during both 
patisandhi and life). Those mental factors (ndma dhdra) called contact (phassa), volition 
(cetand) can benefit mind-base by means of efficiency of relation of nutriment 
(dhdrapaccaya). Therefore when it is benefited by the relation of root there are (8) kinds of 
relations and when it is benefited by the relation of nutriment there are (9) kinds of relations. 
(Abhi-A-2-165, Vs-2-196) 

In sub-commentaries called MulatT-2-118, MahdtT-2-322, it is shown maximum 
relations that there are (10) kinds of relations with referring to the time when mental 
concomitants, which are worth designating as mental controlling faculties, (= mental vital 
controlling faculty, neutral controlling faculty, controlling faculty of faith, controlling faculty 
of effort, controlling faculty of mindfulness, controlling faculty of concentration, controlling 
faculty of knowledge) benefit associating mind-base by means of efficiency of relation of 
controlling faculty. 

In those Immaterial Sphere, during life, consequence mental concomitants called 
mind group benefit associating consequence mind-base by means of efficiency mentioned 
above only. 

b. Instructions of the most Venerable Pyi Sayadaw 

1. By the time, greedlessness, hatelessness are occurring,(7) kinds of relations, compatibility 
etc, are added with the relation of root, resulting in (8) kinds of relations. 

2. By the time, nutriment of contact (phassdhdra) is also occurring, previous (7) kinds of 
relations are added with the relation of nutriment, resulting in (8) kinds of relations. 
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3. By the time, volitional nutriment is occurring, previous (7) kinds of relations are added 
with relations of compatible action (sahajata kamma) and compatible nutriment 
(sahajata dhdra), resulting in (9) kinds of relations. 

4. By the time, non-delusion is occurring, previous (7) kinds of relations are added with 
relations of root, controlling faculty, path (magga paccaya), resulting in (10) kinds of 
relations. Thus it should be inferred accordingly. 

This is the instruction found in Myanma Translation of Yisuddhi Magga (Phyi-4-167), 
translated by the most Yenerable Pyi Sayadaw. 

In the sub-commentary called Anufikd (2-130), however, the relation of absorption 
(jhdna paccaya) is also explained that 'jhdnddmampi vasena veditabbo'\ It should be 
inferred by scrutinizing variation of numbers of relations within the range of at least (7) kinds 
and the maximum, (10) kinds of relations accordingly. 
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2. In Five-groups-existence, during patisandhi, mental concomitants called mind group 
become association of heart-base and then those benerit associating patisandhi 
consciousness called mind-base by means of efficiency of at least (7) kinds of relations, 
viz., compatibility, mutuality, dependence, association, kamma-consequence, presence, 
non-disappearance. (Abhi-A-2-166, Vs-2-197) 

In this case, with regarding to the words, “become association of heart-base,” it shows 
only this meaning that mental concomitants called mind-group are not lacking association as 
Immaterial Sphere, the heart-base, together with mental concomitants called mind-group, also 
benerits patisandhi mind-base. Actually, the meaning, “as heart-base benerits mind-base, 
mental concomitants called mind-group also benerit mind-base”, should not be desired (= 
inferred). Why it should not be desired ? Heart-base benerits mind-base by means of 
efficiency of relation of dissociation (vippayutta paccaya). Mental concomitants called mind- 
group, actually, do not benerit mind-base by means of efficiency of relation of dissociation 
(but by means of efficiency of relation of association only). Purthermore mental concomitants 
called mind-group benerit mind-base by means of efficiency of relations of kamma- 
consequence, root etc. Heart-base, actually, does not benerits mind-base by means of 
efficiency of relations of kamma-consequence, root etc. This is the reason why the meaning 
mentioned above should not be desired. (Mulafi-2-118, Mahdti-2-322) 

3. During patisandhi of Spontaneous born beings (opapdtika satta), those consequence 
mental concomitants called mind-group benerit (5) kinds of bases, viz., eye-base, ear- 
base, nose-base, tongue-base, body-base, other than mind-base, by means of efficiency of 
(6) kinds of relations, viz., compatibility, dependence, kamma-consequence, dissociation, 
presence, non-disappearance after associating with four great elements. [It should be 
recognized it refers especially those beings, spontaneous bom etc, who have got those 
bases which are simultaneous arising with patisandhi consciousness.] 

Among these patisandhi mind-groups, some mental dhammas called greedlessness, 
hatelessness, non-delusion can benerit patisandhi consequence mind-base by means of 
efficiency of relation of root and some mental dhammas called contact, volition can benerit 
patisandhi consequence mind-base by means of efficiency of relation of nutriment. In this 
way it should be recognized on range of variation of relations. (Abhi-A-2-166) 
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4. In five-group-existence, during life, as occurring in during patisandhi, each consequence 
mental concomitants called mind-group which associate with various consequence 
consciousness called life-continuum, fivefold-consciousness, receiving, investigating, 
registering, death, benefit respective associating consequence consciousness mind-base 
by means of efficiency of at least (7) kinds of relations, viz., compatibility, mutuality, 
dependence, association, kamma-conseqaence, presence, non-disappearance. (It might be 
related with efficiency of relations of root, nutriment also.). (Abhi-A-2-166) 

A. Non-consequence mind-group—non-consequence mind-base 

5. Non-consequence mind-group benefit non-consequence mind-base 

(avapdkamandyatana) as follows:_ 

(a) Wholesome mental concomitants mind-group benefit wholesome consciousness = mind- 
base; 

(b) Unwholesome mental concomitants mind-group benefit unwholesome consciousness = 
mind-base; 

(c) Mere functioning mental concomitants mind-group benefit mere functioning 
consciousness = mind-base 
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by means of efficiency of at least (6) kinds of relations, viz., compatibility, mutuality, 
dependence, association, presence, non-disappearance. It should be recognized efficiency 
of those relations, root and nutriment can also benefit in maximum range of variation of 
relations as mentioned above. (Abhi-A-2-166, Vs-2-197) 

(d) It is intended to be without remainder 

Wholesome, unwholesome and mere fuctioning dhammas are called non- 
consequence dhamma (avipdka dhamma). According to the term, mandyatana (mind-base) 
only consequence consciousness must be inferred through preaching methodology of 
Suttanta. Wholesome, unwholesome and mere functioning dhammas are not inclusive in 
mind-base. In this case, it should be recognized the reason why the ways of benefiting of 
respective associating non-consequence mental concomitants called mind group for non- 
consequence wholesome, unwholesome and mere functioning mind-base, are extracted and 
shown in that during keeping in mind causal and resultant dhammas by seeing the nature of 
causal relationship of consequence mind-group during life, it is intended to show conditional 
relations of all kinds of ultimate elements without any remainder by putting wholesome, 
unwholesome, and mere functioning dhammas which are occurring in the interval of those 
consequence mental dhammas within single continuity of cognitive process. (MulatJ-2-118) 

The righteous meditator should like to take the object of continuity of mind-moments 
of cognitive processes in sequence. The mere functioning five-doors-adverting consciousness 
lies between life-continuum and fivefold consciousness. Purthermore the mere functioning 
determining consciousness and wholesome, unwholesome (mere functioning) impulsions lie 
accordingly between consequence investigating and registering consciousness, for five-doors- 
cognitive processes. In mind-door cognitive processes, mere functioning mind-door adverting 
consciousness and wholesome, unwholesome (mere functioning) impulsions lie accordingly 
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previous to consequence registering consciousness. If causal relationship and efficiency of 
conditional relations of consequence mind group and consequent mind-base is shown 
selectively, causal relationship and efficiency of conditional relations of those wholesome, 
unwholesome (mere functioning) impulsions and adverting consciousness will be left remain. 
It means that all kinds of ultimate dhammas are shown thoroughly not to be left any remain 
in that way. Therefore if those wholesome, unwholesome and mere functioning dhammas are 
also kept in mind minglingly there will be no disadvantage really. However those 
wholesome, unwholesome impulsions include in the list of kamma coming-into-existence 
(kammabhava) which are present causal dhammas. It should be recognized those are not 
inclusive in the list of six-bases, in the next method, in the list of mind-base through Suttanta 
method. Mere functioning impulsions occur only in the continuum of Arahant but not in the 
continuums of worldlings and sekkha ariya (still practicing to attain the fruit-Knowledge of 
Arahant). Therefore in the continuum of righteous meditator who is only worldling person, 
only mere functioning consciousness called five-doors-adverting, determining, mind-door- 
adverting can arise really. 

6. In that five-groups-existence, during life, consequence mind-group called fivefold- 
consciousness which arise depending on base-corporealities, eye-base etc., and 
consequence mind-group called life-continuum, receiving, investigating, registering 
consciousness, which arise depending upon heart-base, benefit eye-base, ear-base, nose- 
base, tongue-base, body-base by means of efficiency of (4) kinds of relations called post- 
compatibility, dissociation, presence, non-disappearance. (Abhi-A-2-166) 

1. In that five-groups-existence, during life, non-consequence mind-group called 
wholesome, unwholesome, mere functioning also benefit those eye-base, ear-base, nose- 
base, tongue-base, body-base by means of efficiency of (4) kinds of relations called post- 
compatibility, dissociation, presence, non-disappearance. (Abhi-A-2-166) 
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[Notes: _If above number (6) and (7) are added, mental dhammas of both five-doors- 

cognitive processes and mind-door-cognitive process together with life-continuum, which are 
deserving to occur the relation of post-compatibility, are already finished. During life, mental 
dhammas benefit CPK (kammajarupa) called eye-base, ear-base, nose-base, tongue-base, 
body-base, which are still reaching into the static phase (fhiti) by means of efficiency of 
relations of post-compatibility etc. They do not benefit CPK which are still reaching into the 
arising phase (uppdda) as pafisandhi mental dhamma. Therefore, wholesome, unwholesome, 
consequence, mere functioning mind groups, which are consisting in five-doors-cognitive 
processes, eye-door-cognitive process etc., and mind-door-cognitive process, benefit eye-base 
etc., by means of efficiency of relations of post-compatibility, dissociation, presence, non- 
disappearance. (It should be recognized those do not benefit eye-base etc, by means of 
efficiency of relations of compatibility, pre-compatibility.) (MulafT-2-118, Mahdfi-2-322, 
AnufT-2-131) 

This is the section showing how mind-group, according to the term, ndma (mind- 
group), benefit appropriately (6) kinds of bases, according to the term, sajdyatana (six- 
bases), in the conditional relation called ''ndmarupapaccaya saldyatanam.” Now it will be 
continued to present how the matter-group, according to the term, rupam (matter), benefit (6) 
kinds of bases. 

(e). Way of benefiting of the matter for six-bases 
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1. In the conditional relation called namarupa paccaya salayatanam, during patisandhi, the 
heart-base benelits patisandhi consciousness called mind-base by means of efficiency of 
(6) kinds of relations, viz., compatibility, mutuality, dependence, dissociation, presence, 
non-disappearance. (Abhi-A-2-166, Vs-2-198) 

2. If it is said generally, either during patisandhi or during life, such such base arises; (5) 
kinds of corporeal bases, eye-base etc, within the same corporeal unit, which arise by 
means of that that base, are benefited by (4) kinds of great elements by means of 
efficiency of (4) kinds of relations, viz., compatibility, dependence, presence, non- 
disappearance. [It should be understood the fact four great elements benefit eye-base 
within the same corporeal unit by means of efficiency of (4) kinds of relations etc.] 
(Abhi-A-2-166,167, Vs-2-198) 

3. Either during patisandhi or during life, (5) kinds of corporeal bases, eye-base etc., are 
benefited by physical vitality which is simultaneous arising with those bases, within the 
same corporeal unit, by means of efficiency of (3) kinds of relations, viz., presence, non- 
disappearance, controlling faculty. (Abhi-A-2-167, Vs-2-198) 

4. If the digestive five-element (pdcakatejor) which is capable of digesting food is available, 
the nutriment (ojd) consisting in the pure-octad produced by temperature, which is called 
ingested nourishment (kabalTkdra dhdra), produces new generations of pure-octad 
produced by nutriment. Those are corporealities with eighth factor nutriment produced by 
nutriment (dhdraja ojdtthamaka rupa). 
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Those corporealities are spreading throughout body by means of production of 
generation by generation. The nutriment consisting in those corporeal units is called the 
nutriment produced by nutriment (dhdraja ojd). It is called kabalikdra dhdra. 

In other words, various nutriments produced by four origins (catusamutthdnika ojd) which is 
available to attain supporting factor of nutriment produced by nutriment (dhdraja ojd) is 
called kabajikdradhdra. That nutriment so-called kabalikdradhdra benefits (5) kinds of 
bases, eye-base etc., by means of efficiency of (3) kinds of relations, viz., presence, non- 
disappearance, nutriment (dhdrapaccaya). This way of benefiting (relation) can occur in the 
body, which is always followed by (= supported by) nourishment, of those beings who exist 
depending on nourishment, during life only but not during patisandhi. (Abhi-A-2-167, Vs-2- 
198) 

[Notes:_The nutriment produced by nutriment called kabalikdra dhdra benefits those 

kinds of nutriments, nutriment produced by kamma (kammaja ojd) etc., which are consisting 
in various kinds of corporeal units by means of efficiency of relations of presence, non- 
disappearance, nutriment, resulting in proliferation of new generations of corporealities with 
nutriment as eighth factor (ojdtthamaka rupa). Due to proliferation of corporealities in that 
way, corporeal dhammas become stronger and stronger, resulting in durability and stability. 
Because the nutriment produced by nutriment supports various nutriments within various 
decads, eye-decad etc, new generations of corporeal units with nutriment as eighth factor are 
proliferating and then corporeal dhammas together with nutriment which are consisting in 
various corporeal units, eye-decad etc., are durable and stable consequently. It can therefore 
be said the nutriment benefits eye-decad etc., by means of efficiency of relation of nutriment. 
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It can be noticed the fact if appropriate medicines, such as Yitamin A containing tablets, are 
taken as nourishment, the sight usually becomes powerful. While both causal and resultant 
dhammas are present apparently it (appropriate medicine) benefits the sight by means of 
efficiency of relation of nutriment.] 

f. Way of beneHting of matter for mind-base 

1 . Eye-base-corporeality benefits the mind-base called seeing-consciousness; 

2. Ear-base-corporeality benefits the mind-base called hearing-consciousness; 

3. Nose-base-corporeality benefits the mind-base called smelling-consciousness; 

4. Tongue-base-corporeality benefits the mind-base called tasting-consciousness; 

5. Body-base-corporeality benefits the mind-base called touching-consciousness; 

by means of efficiency of (6) kinds of relations, viz., dependence, pre-compatibility, 
controlling faculty, dissociation, presence, non-disappearance, during life only, but not 
during patisandhi. (During patisandhi, actually, fivefold consciousness, seeing 
consciousness etc., are not arising instant but patisandhi consciousness only.) {Abhi-A-2- 
167, Vs-2-198) 

6. Heart-base benefits all kinds of mind-bases, except fivefold consciousness, by means of 
efficiency of (5) kinds of relations, viz., dependence, pre-compatibility, dissociation, 
presence, non-disappearance, during life but not during patisandhi in five-groups- 
existence. (Way of benefiting during patisandhi has been presented above previously.) 
(Abhi-A-2-167, Vs-2-198) 
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g. Way of beneHting of mind-matter for six-bases 

a. In five-groups-existence, during patisandhi, mental concomitants called three kinds of 
mental aggregates (if it is joyful patisandhi with three roots called tihetuka somanassa 
patisandhi, there are (33) mental concomitants) and heart-base, which are co-called 
mind-matter benefit the mind-base called patisandhi consciousness by means of 
efficiency of relations of compatibility, mutuality, dependence, ^a»i»ia-consequence, 
association, dissociation, presence, non-disappearance etc. These are trace only. (Abhi-A- 
2-167, Vs-2-199) 

Among these kinds of relations, relations of compatibility, mutuality, dependence, 
presence, non-disappearance etc., concern with both kinds of mind and matter which benefit 
mind-base. 

Those kinds of relations, viz., association, ^a»i»ia-consequence, root, nutriment, 
controlling faculty etc., concern with mental concomitants called mind-group which benefit 
mind-base. 

The relation of dissociation concems with the causal dhamma, heart-base which 
benefits mind-base. Thus it should be differentiated and paralleled appropriately. (MulatT-2- 
118, MahdtT-2-323, AnutT-2-131) 
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h. Way of benefiting of matter for (5) kinds of corporeal bases 

1. Four great elements corporeal dhammas consisting in the eye-decad benefit the eye-base 
within the same corporeal unit; 

2. Four great elements corporeal dhammas consisting in the ear-decad benefit the ear-base 
within the same corporeal unit; 

3. Four great elements corporeal dhammas consisting in the nose-decad benefit the nose- 
base within the same corporeal unit; 

4. Four great elements corporeal dhammas consisting in the tongue-decad benefit the 
tongue-base within the same corporeal unit; 

5. Four great elements corporeal dhammas consisting in the body-decad benefit the body- 
base within the same corporeal unit; 

6. Physical vitality consisting in the eye-decad benefits the eye-base within the same 
corporeal unit; 

7. Physical yitality consisting in the ear-decad benefits the ear-base within the same 
corporeal unit; 

8. Physical vitality consisting in the nose-decad benefits the nose-base within the same 
corporeal unit; 

9. Physical vitality consisting in the tongue-decad benefits the tongue-base within the same 
corporeal unit; 

10. Physical vitality consisting in the body-decad benefits the body-base within the same 
corporeal unit; 

by means of efficiency of relations of compatibility, dependence, dissociation, controlling- 
faculty, presence, non-disappearance. This way of benefiting is explained with the purpose of 
referring how corporeal dhammas benefit (5) kinds of corporeal bases during entering into 
the Cessation Absorption (nirodha samdpatti). However it should be recognized the fact 
because this way of benefiting does not concern with common people (the righteous 
meditator also), it is not shown in Pdli Text, but showing apparently the fact, mind-matter are 
causal dhammas not only during patisandhi, but also during life, by following general 
preaching methodology only. (MahdfT-2-323) 

i. Way of keeping in mind causal and resultant dhammas 

In this section, according to these Conditional Relations, ndmarupa paccayd 
saldyatanam, _there are three divisions, viz., 1. how mind group benefit six-bases; 

2. how matter benefits six-bases; 

3. how mind-matter benefit six-bases. 
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If those dmsions are sub-divided, it will be (5) sub-divisions as follows:_ 

1. Due to arising of mind-group, how mind-base arises; 

2. Due to arising of mind-group, how corporeal bases arise; 

3. Due to arising of matter, how mind-base arises; 

4. Due to arising of matter, how corporeal bases arise; 

5. Due to arising of mind-matter, how mind-base arises. Now it will be presented 

significantly on the way of discerning which concerns with mankind as an example of a 
gentleman who has got joyful patisandhi with three roots by following those (5) kinds of 
sub-divisions._ 

(i)l. Due to arising of mind-group, how mind-base arises 

Among associating mental dhammas within one mind-moment, mental concomitants 
are inferred as mind-group (ndma), while the consciousness, as the mind-base (mandyatana) 
respectively. Previously associating mental dhammas within one mind-moment must be 
differentiated and kept in mind. Then the phenomenon how consciousness called mind-base 
arises, due to arising of mental concomitants called mind-group, must be scrutinized by 
insight. Afterwards causal and resultant dhammas must be kept in mind. 

For example - if causal and resultant dhammas within patisandhi mind-moment are intended 
to be kept in mind, (34) associating mental dhammas within patisandhi mind-moment must 
be kept in mind previously. Afterwards the phenomenon how patisandhi consciousness 
called mind-base arises, due to arising of mind-group must be scrutinized by insight and 
causal and resultant dhammas must be kept in mind as follows:_ 

1. Due to arising of (33) kinds of patisandhi mmd-gioup, patisandhi mind-base arises. (33) 
kinds of patisandhi mind-group are causal dhammas', patisandhi mind-base is resultant 
dhamma. (It should not be forgotten the fact this phenomenon of benefiting is performed 
by association with the heart-base) 

2. Due to arising of (33) kinds of bhavanga mind-group, bharanga mind-base arises. (33) 
kinds of bhavanga mind-group are causal dhammas', bhavanga mind-base is resultant 
dhamma. 

3. Due to arising of (33) kinds of cuti (death) mind-group, cuti (death)mind-base arises. 
(33) kinds of cuti (death)mind-group are causal dhammas', cuti (death) mind-base is 
resultant dhamma. 

4. Due to arising of (10) kinds of five-doors-adverting, five-doors-adverting mind-base 
arises. (10) kinds of five-doors-adverting are causal dhammas', five-doors-adverting 
mind-base is icsultdmtdhamma. 

5. Due to arising of (7) kinds of seeing-consciousness, seeing-consciousness mind-base 
arises. (7) kinds of seeing-consciousness are causal dhammas', seeing-consciousness 
mind-base is lesultdmtdhamma. 

6. Due to arising of (10) kinds of receiving, receiving mind-base arises. (10) kinds 
receiving are causal dhammas', receiving mind-base is resultant dhamma. 
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7. Due to arising of (11) kinds of investigating, inyestigating mind-base arises. (11) kinds 
of investigating are causal dhammas', investigating mind-base is resultant dhamma. 

8. Due to arising of (11) kinds of determining, determining mind-base arises. (11) kinds of 
determining are causal dhammas', determining mind-base is resultant dhamma. 

9. Due to arising of (33) kinds of impulsion, impulsion mind-base arises. (33) kinds of 
impulsion are causal dhammas', impulsion mind-base is resultant dhamma. (Seven times 
of impulsions must be discemed separately.) 

10. Due to arising of (33) kinds of registering, registering mind-base arises. (33) kinds of 
registering are causal dhammas', registering mind-base is resultant dhamma. (Two 
times of registering must be discerned separately.) 

11. Due to arising of (11) kinds of mind-door-adverting, mind-door-adverting mind-base 
arises. (11) kinds of mind-door-adverting are causal dhammas', mind-door-adverting 
mind-base is resultant dhamma. 

12. Due to arising of (33) kinds of impulsion, impulsion mind-base arises. (33) kinds of 
impulsion are causal dhammas', impulsion mind-base is resultant dhamma. (Seven times 
of impulsions must be discemed separately.) 

13. Due to arising of (33) kinds of registering, registering mind-base arises. (33) kinds of 
registering are causal dhammas', registering mind-base is resultant dhamma. (Two 
times of registering must be discerned separately.) 

These are showing how causal and resultant dhammas arise within every mind- 
moment in the first row of eye-door-cognitive process and mind-door cognitive process in 
which wholesome impulsions fall by taking visible-object, as shown in Tables of 
ndmakammatthdna, Volume II. Causal and resultant dhammas of every mind-moment for 
each row must be kept in mind by taking example of these ways. Those eye-door-cognitive 
processes and mind-door-cognitive processes with which unwholesome impulsions called 
unwholesome groups must also be discerned in similar way. Remaining doors, ear-door- 
cognitive process etc. , must be discerned in similar way. Both wholesome and unwholesome 
groups for all (6) lines must be discerned thoroughly. Yariations of numbers of mental 
concomitants must be noticed, as shown in Tables of ndmakammatthdna. 

(i) 2. Due to arising of mind-group, how corporeal bases arise 

This section concem with the relation of post-compatibility. According to the term, ndma 
(mind-group), wholesome, unwholesome, consequence, mere functioning consciousness and 
mental concomitants, which are occurring in the continuum of righteous person throughout 
life from the beginning of the first life-continuum, just after patisandhi, must be inferred. 
According to the term, corporeal bases, (5) kinds of corporeal bases called eye-base, ear-base, 
nose-base, tongue-base, body-base, which arise simultaneously with preceding consciousness 
and those are still reaching into the static phase (Jhiti), must be inferred. 
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Those corporeal bases arise throughout life from the beginning of arising until 
authority of action (kamma) is finished off. Those corporeal bases, which arise 
simultaneously with preceding mind-moment and those are still reaching into the static phase 
(fhiti), are benefited by consciousness and mental concomitants within succeeding mind- 
moment through efficiency of relation of post-compatibility. Causal and resultant dhammas 
must be kept in mind by seeing those phenomena with the help of penetrative insight 
knowledge. 

1. Due to arising of post-compatible mental dhammas of life-continuum, corporeal bases 
arise. 

Post-compatible mental dhammas of life-continuum are causal dhammas', corporeal 
bases are resultant dhammas. 

(Corporeal bases are pre-compatible called purejdta dhammas while life-continuum 
mental dhammas are post-compatible called pacchdjdta dhammas. Any one of life- 
continuums must be discerned randomly.) 

2. Due to arising of post-compatible mental dhammas of five-doors-adverting, corporeal 
bases arise. 

Post-compatible mental dhammas of llve-doors-adverting are causal dhammas', 
corporeal bases are resultant dhammas. 

(According to the term, rupa (matter), (5) kinds of corporeal-bases, which arise 
simultaneously with life-continuum (interruption), which are still reaching into the static 
phase, must be inferred.) 

3. Due to arising of post-compatible mental dhammas of seeing-consciousness, corporeal 
bases arise. 

Post-compatible mental dhammas of seeing-consciousness are causal dhammas', 
corporeal bases are resultant dhammas. 

(According to the term, rupa (matter), (5) kinds of corporeal-bases, which arise 
simultaneously with five-doors-adverting consciousness, which are still reaching into the 
static phase, must be inferred.) 

4. Due to arising of post-compatible mental dhammas of receiving, corporeal bases arise. 
Post-compatible mental dhammas of receiving are causal dhammas', corporeal bases are 
resultant dhammas. 

(According to the term, rupa (matter), (5) kinds of corporeal-bases, which arise 
simultaneously with seeing consciousness, which are still reaching into the static phase, 
must be inferred.) 

5. Due to arising of post-compatible mental dhammas of investigating, corporeal bases 
arise. 

Post-compatible mental dhammas of investigating are causal dhammas', corporeal bases 
are resultant dhammas. 

(According to the term, rupa (matter), (5) kinds of corporeal-bases, which arise 
simultaneously with receiving consciousness, which are still reaching into the static 
phase, must be inferred.) 



Translated by - Aiinatara Bhikkhu * 45 


6. Due to arising of post-compatible mental dhammas of determining, corporeal bases 
arise. 

Post-compatible mental dhammas of determining are causal dhammas', corporeal bases 
are resultant dhammas. 

(According to the term, riipa (matter), (5) kinds of corporeal-bases, which arise 
simultaneously with inyestigating consciousness, which are still reaching into the static 
phase, must be inferred.) 

7. Due to arising of post-compatible mental dhammas of the ilrst impulsion, corporeal 
bases arise. 

Post-compatible mental dhammas of the ilrst impuision are causal dhammas', corporeal 
bases are resultant dhammas. 

(According to the term, riipa (matter), (5) kinds of corporeal-bases, which arise 
simultaneously with determining consciousness, which are still reaching into the static 
phase, must be inferred.) 

8. Due to arising of post-compatible mental dhammas of the second impulsion, corporeal 
bases arise. 

Post-compatible mental dhammas of the second impulsion are causal dhammas', 
corporeal bases are resultant dhammas. 

(According to the term, riipa (matter), (5) kinds of corporeal-bases, which arise 
simultaneously with the first impulsion consciousness, which are still reaching into the 
static phase, must be inferred.) 
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So far as this extent, way of discerning would be understood. Those remaining mind- 
moments, i.e., impulsions and registering of eye-door-cognitive process and mind-door- 
cognitive process must be discemed by taking as above examples. Both wholesome and 
unwholesome groups of all (6) lines must be discerned thoroughly. Every mind-moment 
consisting in each row of Tables of ndmakammaffhdna, Volume II, must be discemed 
meticulously. 

(i) 3. Due to arising of matter, how mind-hases arise 

In the five-groups-existence, mental dhammas has got ability to arise only when 
depended base corporeality is present. By seeing the phenomena of arising of each mental 
dhamma only when respective base-corporeality benefits them by means of efficiency of 
relations of base-pre-compatibility, dependence etc., the following ways of discerning must 
be carried out. 

1. Due to arising of eye-base-corporeality, seeing-consciousness mind-base arises. Eye- 
base-corporeality is causal dhamma; seeing-consciousness mind-base is resultant 

dhamma. 

2. Due to arising of ear-base-corporeality, hearing-consciousness mind-base arises. Ear- 
base-corporeality is causal dhamma; hearing-consciousness mind-base is resultant 
dhamma. 
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3. Due to arising of nose-base-corporeality, smelling-consciousness mind-base arises. Nose- 
base-corporeality is causal dhamma; smelling-consciousness mind-base is resultant 

dhamma. 

4. Due to arising of tongue-base-corporeality, tasting-consciousness mind-base arises. 
Tongue-base-corporeality is causal dhamma; tasting-consciousness mind-base is resultant 

dhamma. 

5. Due to arising of body-base-corporeality, touching-consciousness mind-base arises. 
Body-base-corporeality is causal dhamma; touching-consciousness mind-base is resultant 
dhamma. 

6. Due to arising of heart-base-corporeality, “mind-element, mind-consciousness element”- 
consciousness mind-base arises. Heart-base-corporeality is causal dhamma; “mind- 
element, mind-consciousness element”-consciousness mind-base is x&m\tdMtdhamma. 

These ways of discerning can be performed as a whole. The mind-base called mind- 
element, mind-consciousness-element include both those consciousness freeing from 
cognitive process, i.e., patisandhi, life-continuum and death-consciousness, and those 
consciousness of cognitive processes, i.e., five-doors-adverting, receiving, investigating, 
determining, impulsion, registering, mind-door-adverting, impulsion, registering. It is very 
wide field. If discerning knowledge is unable to discern those ultimate dhammas on the 
whole, separate disceming must be performed by dividing base and door {dyatana, dvdra) as 
follows. During disceming in that way, if associating mental concomitants are also discerned 
minglingly and the mind-base is discemed as priority, there will be no disadvantages. 
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The next method-way of separate discerning according to base-door (ayatanadvara) 

1. Due to arising of heart-base-corporeality, patisandhi mind-base arises. 
Heart-base-corporeality is causal dhamma; patisandhi mind-base is resultant dhamma. 

(In this case, base-corporeality benefits patisandhi mind-base by means of efficiency of 
relations, compatibility etc. During life, however each depended base-corporeality benefits 
respective mind-base by means of efficiency of relations of base-pre-compatibility, 
dependence etc. During patisandhi, cause and result arise simultaneously but during life they 
arise asynchronously, the cause, base-corporeality arises beforehand.) 

2. Due to arising of heart-base-corporeality, life-continuum mind-base arises. 
Heart-base-corporeality is causal dhamma; life-continuum mind-base is resultant 
dhamma 

3. Due to arising of heart-base-corporeality, cuti (death) mind-base arises. 
Heart-base-corporeality is causal dhamma; cuti (death) mind-base is resultant dhamma 

4. Due to arising of heart-base-corporeality, five-doors-adverting mind-base arises. 
Heart-base-corporeality is causal dhamma; five-doors-adverting mind-base is resultant 
dhamma 
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5. Due to arising of eye, seeing-consciousness mind-base arises. 

Eye is causal dhamma; seeing-consciousness mind-base is resultant dhamma 

6. Due to arising of heart-base-corporeality, receiving mind-base arises. 
Heart-base-corporeality is causal dhamma; receiving mind-base is resultant dhamma 

7. Due to arising of heart-base-corporeality, investigating mind-base arises. 
Heart-base-corporeality is causal dhamma; investigating mind-base is resultant 
dhamma 

8. Due to arising of heart-base-corporeality, determining mind-base arises. 
Heart-base-corporeality is causal dhamma; determining mind-base is resultant 
dhamma 

9. Due to arising of heart-base-corporeality, the ilrst impulsion mind-base arises. 
Heart-base-corporeality is causal dhamma; the first impulsion mind-base is resultant 
dhamma 

(Seven times of impulsions must be discemed meticulously.) 

10. Due to arising of heart-base-corporeality, the ilrst registering mind-base arises. 
Heart-base-corporeaiity is causal dhamma; the ilrst registering mind-base is resultant 
dhamma 

(The second registering must also be discemed similarly.) 

11. Due to arising of heart-base-corporeaiity, mind-door-adverting mind-base arises. 
Heart-base-corporeaiity is causal dhamma; mind-door-adverting mind-base is 
resultant dhamma 

The life-continuum existing between eye-door-cognitive process and mind-door 
cognitive process must be discemed as the life-continuum mentioned above. Those mind- 
moments, impulsions and registerings, which are consisting in the mind-door cognitive 
process, must also be discerned as impulsions and registering which are consisting in the eye- 
door-cognitive process. 
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Pafisandhi consciousness arises depending on the heart-base-corporeality which 
arises simultaneously with it. Death-consciousness arises depending on the heart-base- 
corporeality which arose simultaneously with 17* mind-moment backward from it (counting 
is made including itself). Fivefold-consciousness, seeing-consciousness etc., arise depending 
on the respective base- corporealities, eye-base corporeality with middle-life duration 
{majjhimdyuka cakkhu vatthurupa) etc., which arise simultaneously with the life-continuum 
arisen just before life-continuum (past) called atTtabharanga. During life, remaining life- 
continuum and all consciousness of cognitive process called mind-element, mind- 
consciousness-element arise depending on respective heart-bases which arise simultaneously 

with preceding mind-moments of themselves. For instance_ five-doors-adverting 

consciousness arises depending on the heart-base-corporeality which arises simultaneously 
with the life-continuum (interruption). This way of disceming is the same as the way of 
disceming, such as, “due to arising of base, feeling-aggregate arises; base is causal dhamma; 
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feeling-aggregate is resultant dhamma etc.,” found in the fifth method of dependent- 
origination. 

(i) 4. Due to arising of matter, how corporeal bases arise 

Four kinds of great elements, within eye-decad benefit the eye-base within the same 
corporeal unit by means of efficiency of relations of compatibility etc. Physical vitality within 
the same corporeal unit also benefits the eye-base by means of relations of controlling faculty 
etc. The nutriment produced by nutriment called kabalikdradhdra also supports the nutriment 
within eye-decad and produces new generations of corporeal units with the nutriment as 
eighth factor, resulting in benefiting for eye-base by means of efficiency of relations of 
nutriment etc. It should be understood on remaining bases, ear-base etc, in similar way. 
Afterwards causal and resultant dhammas must be kept in mind by seeing how each resultant 
dhamma arises, due to arising of respective causal dhamma, as follows.— 

1. Due to arising of Four kinds of great elements within eye-decad, the eye-base within the 
same corporeal unit arises. 

Four kinds of great elements within eye-decad are causal dhammas', the eye-base within 
the same corporeal unit is resultant dhamma. 

2. Due to arising of Physical yitality within eye-decad, the eye-base within the same 
corporeal unit arises. 

Physical yitality within eye-decad are causal dhammas', the eye-base within the same 
corporeal unit is resultant dhamma. 

3. Due to arising of the nutriment which is present in eye-decad (which obtains the 
supporting factor of kabalTkdra dhdra), eye-bases of both the same and different 
corporeal units arise. 

The nutriment, which is present in eye-decad, is causal dhamma; eye-bases of both the same 
and different corporeal units are resultant dhammas. 
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4. Due to arising of Four kinds of great elements within ear-decad, the ear-base within the 
same corporeal unit arises. 

Four kinds of great elements within ear-decad are causal dhammas; the ear-base within 
the same corporeal unit is resultant dhamma. 

5. Due to arising of physical yitality within ear-decad, the ear-base within the same 
corporeal unit arises. 

Physical yitality within ear-decad are causal dhammas; the ear-base within the same 
corporeal unit is resultant dhamma. 

6. Due to arising of the nutriment which is present in ear-decad (which obtains the 
supporting factor of kabalTkdra dhdra), ear-bases of both the same and different 
corporeal units arise. 
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The nutriment, which is present in ear-decad, is causal dhamma; ear-bases of both the 
same and different corporeal units are resultant dhammas. 

7. Due to arising of Four kinds of great elements within nose-decad, the nose-base within 
the same corporeal unit arises. 

Four kinds of great elements within nose-decad are causal dhammas; the nose-base 
within the same corporeal unit is resultant dhamma. 

8. Due to arising of Physical vitality within nose-decad, the nose-base within the same 
corporeal unit arises. 

Physical vitality within nose-decad are causal dhammas; the nose-base within the same 
corporeal unit is resultant dhamma. 

9. Due to arising of the nutriment which is present in nose-decad (which obtains the 
supporting factor of kabaltkdra dhdra), nose-bases of both the same and different 
corporeal units arise. 

The nutriment, which is present in nose-decad, is causal dhamma; nose-bases of both the 
same and different corporeal units are resultant dhammas. 

10. Due to arising of Four kinds of great elements within tongue-decad, the tongue-base 
within the same corporeal unit arises. 

Four kinds of great elements within tongue-decad are causal dhammas; the tongue- 
base within the same corporeal unit is resultant dhamma. 

11. Due to arising of Physical vitality within tongue-decad, the tongue-base within the same 
corporeal unit arises. 

Physical vitality within tongue-decad are causal dhammas; the tongue-base within the 
same corporeal unit is resultant dhamma. 

12. Due to arising of the nutriment which is present in tongue-decad (which obtains the 
supporting factor of kabalikdra dhdra), tongue-bases of both the same and different 
corporeal units arise. 

The nutriment, which is present in tongue-decad, is causal dhamma; tongue-bases of 
both the same and different corporeal units are resultant dhammas. 

13. Due to arising of Four kinds of great elements within hody-decad, the hody-base within 
the same corporeal unit arises. 

Four kinds of great elements within hody-decad are causal dhammas; the hody-base 
within the same corporeal unit is resultant dhamma. 

14. Due to arising of Physical vitality within hody-decad, the hody-base within the same 
corporeal unit arises. 

Physical vitality within hody-decad are causal dhammas; the hody-base within the same 
corporeal unit is resultant dhamma 

15. Due to arising of the nutriment which is present in hody-decad (which obtains the 
supporting factor of kabalTkdra dhdra), hody-bases of both the same and different 
corporeal units arise. 
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The nutriment, which is present in body-decad, is causal dhamma; body-bases of both the 
same and different corporeal units are resultant dhammas. 
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[Notes: _Ingested nourishments, as a kind of bodily part in the stomach, are pure-octads 

with nutriment as eighth factor, which are produced by temperature. When the supporting 
factor of digestible five called pdcaka tejo dhdtu within vital nonads which are lying in the 
stomach, is available, those nutriments within pure-octads produced by temperature give rise 
to occur new generations of corporeal units with nutriment as eighth factor. Those nutriments 
consisting in new corporeal units with nutriment as eighth factor support the stability of 
various kinds of nutriments consisting incorporeal units produced by four origins, which are 
called kammaja ojd,cittaja ojd, utuja ojd, dhdraja ojd. Due to presence of supporting in this 
way, those four kinds of nutriments consisting in various corporeal units, eye-decad etc., give 
rise to occur new generations of corporeal units with nutriment as eighth factor again, 
resulting in durability and stability of corporeal bases, eye-base etc. The phenomenon how 
nutriment benefits corporeal bases must be discerned by seeing above nature with the help of 
penetrative knowledge. 

(i) 5. Due to arising of mind-matter, bow mind-base arises 

According to the term, ndma (mind),three kinds of mental aggregates called mental 
concomitants must be inferred. According to the term, rupa (matter), depended base- 
corporeality, which are dependence of respective mental dhammas, must be inferred. In five- 
groups-existence, those mind-matter benefit associating mind-base by means of efficiency of 
relations of compatibility, mutuality, dependence, kamma consequence, association, 
dissociation, presence, non-disappearance. (Abhi-A-2-167, Vs-2-199) This way of discerning 
is the same as the way of disceming, such as, “due to arising of mind-matter, consciousness 
aggregate arises; mind-matter are causal dhammas; consciousness aggregate is resultant 
dhamma” found in the fifth method of dependent-origination. The following ways of 
disceming must be performed by seeing the phenomenon, “due to arising of each mind- 
matter, how respective mind-base arise.” 

1. Due to arising of patisandhi mind-matter, patisandhi mind-base arises. 

Patisandhi mind-matter are causal dhammas; patisandhi mind-base is resultant dhamma. 

2. Due to arising of life-continuum mind-matter, life-continuum mind-base arises. 
Life-continuum mind-matter are causal dhammas; life-continuum mind-base is resultant 
dhamma. 

3. Due to arising of death (cuti) mind-matter, death (cuti) mind-base arises. 

Death (cuti) mind-matter are causal dhammas; death (cuti) mind-base is resultant 
dhamma. 

[Note:_ According to the term, base (vatthu), (6) kinds of base-corporealities are 

significant ones. However according to inevitable preaching methodology called avindbhava 
naya, if those kinds of corporealities (54-44) etc, which are occurring together with various 
base-corporealities, heart-base etc, inside the heart, are also kept in mind minglingly with the 
purpose of breaking down each compactness called ghana and reaching into the field of the 
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ultimate nature, there will be no disadvantage. Thus during patisandhi, according to the term, 
mind, (33) mental concomitants; and according to the term, matter, (30) kinds of 
corporealities; for the life-continuum mind-moment, the term, mind, (33) mental 
concomitants; and according to the term, matter, (54) kinds of corporealities can be inferred 
respectively. It should be understood similarly for every mind-moment.] 
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4. Due to arising of five-doors-adverting mind-matter, five-doors-adverting mind-base 
arises. 

Five-doors-adverting mind-matter are causal dhammas', five-doors-adverting mind-base 
is resultant dhamma. 

[Mind = (10) kinds of mental concomitants; matter = (54) kinds of corporealities 
including heart-base, which arise simultaneously with life-continuum (interruption).] 

5. Due to arising of seeing-consciousness mind-matter, seeing-consciousness mind-base 
arises. 

Seeing-consciousness mind-matter are causal dhammas', seeing-consciousness mind-base 
is resultant dhamma. 

[mind = (7) kinds of mental concomitants; matter = (54) kinds of corporealities including 
eye-base-corporeality which arise simultaneously with one mind-moment before past life- 
continuum (atTtabharanga)] 

6. Due to arising of receiving mind-matter, receiving mind-base arises. 

Receiving mind-matter are causal dhammas', receiving mind-base is resultant dhamma. 
[Mind = (7) kinds of mental concomitants; matter = (54) kinds of corporealities including 
heart-base, which arise simultaneously with seeing-consciousness (interruption).] 

7. Due to arising of investigating mind-matter, investigating mind-base arises. 

Investigating mind-matter are causal dhammas', investigating mind-base is resultant 
dhamma. 

8. Due to arising of determining mind-matter, determining mind-base arises. 

Determining mind-matter are causal dhammas', determining mind-base is resultant 
dhamma. 

9. Due to arising of the first impulsion mind-matter, the first impulsion mind-base arises. 

The first impulsion mind-matter are causal dhammas', the first impulsion mind-base is 
resultant (7-times of impulsions mustbe discerned.) 

10. Due to arising of the first registering mind-matter, the first registering mind-base arises. 
The first registering mind-matter are causal dhammas', the first registering mind-base is 
resultant dhamma. (The second registering must also be discerned similarly.) 

11. Due to arising of mind-door-adverting mind-matter, mind-door-adverting mind-base 
arises. 

Mind-door-adverting mind-matter are causal dhammas', mind-door-adverting mind-base 
is resultant dhamma. 
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[Notes:_ Those impulsions and registering mind-moments consisting in mind-door- 

cognitive process must be discerned similarly as shown in eye-door-cognitive process. As 
shown in Tables of namakammaffhana, every mind-moment consisting in each row must be 
discerned thoroughly. Both wholesome and unwholesome groups for all (6) lines must be 
discerned thoroughly. Those mind-moments, i.e., five-doors-adverting, determining, 
impulsions, and mind-door-adverting ought to be discemed minglingly with the intention not 
to remain any ultimate element.] 
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2.8. Salayatanapaccaya phasso 

Due to arising of six-bases, contact arises 

2.8.1. Phassa (contact) - There are (6) kinds of contacts in brief, viz., eye-contact 
(cakkhusamphassa), ear-contact (sotasamphassa), nose-contact (ghanasamphassa), tongue- 
contact (jihrasamphassa), body-contact (kdyasamphassa), mind-contact (manosamphassa). 
There are (32) kinds of contacts which associate with (32) kinds of mundane consequence 
consciousness in detail. It means those are contacts associating with consciousness of 
patisandhi, life-continuum, death, fivefold-consciousness, receiving, investigating, 
registering. (Abhi-A-2-168, Vs-2-199) 

Saldyatana (six bases) — There are two kinds of inferring the basic meaning of six 
bases which are causal dhammas of those contacts. These are the method which infers (6) 
kinds of intemal bases (ajjhattikdyatana) only, the eye-base etc., and the next one which 
infers both those (6) kinds of intemal bases and (6) kinds of extemal bases (bdhirayatana) 
called the sight-base (rupdyatana), the sound-base (sadddyatana), the odour-base 
(sandhdytana) , the flavour-base (rasdyatana), the touch-base (phofpbbdyatana), the 
ideational-base (dhammdyatana). 

2.8.2. The first method _Those wise person who prefer the first method of inferring 

said as follows:_ 

This section of preaching on dependent-origination is, actually, 
upddinnakaparattikathd = the preaching showing how causal relationship of all corporeality- 
mentality, which are existing in the continuity of living aggregates, occurs successively. 
Those noble teachers, therefore, showed both causal dhammas and resultant dhammas which 
are inclusive in the continuity of internal corporeality-mentality of oneself only (sakasantati 
pariydpannamera, Vs-2-199) = a single continuity of intemal corporeality-mentality 
(ekasantati pariydpannameva) only. Six bases called internal bases only are desired to be 
inferred as saldyatana. With referring to the Pdli Text, chaffhdyatana paccayd phasso, 
(Abhi-2-187) = due to arising of the sixth base called mind-base, contact arises, those wise 
persons preferred to infer in a way that - in the Immaterial Sphere, the mind-base which is 
the sixth base, and in the five-groups-existence six bases benefit contact through 
indiscriminate inferring all kinds of bases, with the result that (6) kinds of intemal bases 
called the sixth base, mind-base together with eye-base etc, are desired to be inferred as 
saldyatana after performing partial cancellation of words (ekadesasarupekasesa) as 

''chaffhdyatanahca sajdyatanahca saldyatanam". It is right._Those internal base are 

worth designating as saldyatana in accordance with partial cancellation of words, 
''chaffhdyatanahca saldyatanahca sajdyataham.” (Abhi-A-2-168, Vs-2-199) 
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2.8.3 The second method _Such wise and virtuous persons, actually, showed only the 

resultant contact is inclusive in a single continuity of corporeality-mentality, and aggregates, 
The causal dhamma, six bases, however, is shown as two kinds, viz., the dhamma which is 
inclusive in a single continuity of corporeality-mentality (ekasantatipariydpanna) and the 
dhamma with different continuum (binna santdna). Such such base benefits for arising of 
contact, all kinds of base which benefit for arising of that contact are desired to be shown and 
then those wise and virtuous persons, actually, desired indiscriminately in a way that those 
(6) kinds of internal bases, the eye-base etc, together with (6) kinds of external bases, the 
sight-base etc, are inferred as saldyatana. 
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It is right._ If cancellation of the words is performed through double saying 

(dvannavacanattha) as chatthdyatananca saldyatanahca saldyatanahca saldyatanam, 
those dhammas, the sixth mind-base, (6) kinds of intemal bases, (6) kinds of extemal bases, 
are worth designating as sajdyatana. (Abhi-A-2-168, Vs-2-199, 200) 

In the first opinion of teachers _with regarding to the term, ajjhatta (internal), 

(6) kinds of internal bases only, eye-base etc., which are inclusive in the continuity of 
corporeality-mentality of oneself, must be inferred as sajdyatana. It is right. - Only those 
bases which are inclusive in the continuity of corporeality-mentality of oneself and are 
produced by previous action (kamma), benefit the contact, which is worth discerning in 
similar way, which is inclusive in the continuity of corporeality-mentality of oneself and are 
produced by previous action. Purthermore, in the aspect of those external bases, visible- 
object etc., actually, not only the visible-object which is inclusive in the continuity, of 
corporeality-mentality of oneself but also those visible-objects which are inclusive in 
continuity of corporeality-mentality of others and extemal non-living visible-objects also can 
occur as the relation of object for arising of contact: Those external living and non-living 
visible-objects are not the causal dhammas of contact through the occurrence in which those 
are produced by action-defilement which are inclusive in the continuity of corporeality 
mentality of oneself as intemal bases, eye-base etc. (It means those external bases, extemal 
living and non-living visible-objects etc., also have respective causal dhammas and the 
former arise due to the latter only.) Therefore those external bases are not inferred as 
sajdyatana in the first opinion of teachers. (MulatT-2-119, MahdtT-2-323) 

In the second opinion of teachers _if any kind of extemal bases which may be 

whatever kind, it may be inclusive in the continuity of corporeality-mentality of oneself or 
others; it may be extemal living or non-living ones; can benefit for arising of contact through 
the relation of object, it is impossible to avoid to designate as non-related dhamma. It should, 
therefore, be recognized external bases are also inferred as saldyatana. (MulatT-2-119, 
MahdfT-2-323) 

2.8.4 The Opinion of nohle teachers who stay in Mahdvihdra Monastery 

Pdli Quotation (MahdtT-2-323) 

According to the opinion of noble teachers who stayed in Mahdvihdra Monastery, as 
the consequence consciousness only must be inferred as the consciousness produced by 
formation, similarly, among those factors of dependent-origination called (consciousness) 
mind-matter, six base, contact, feeling, they wanted to infer only consequence round 
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dhammas by showing only the dhammas which are inclusive in the continuity of 
corporeality-mentality of oneself for both sides of causality and result. (Mahdfi-2-323) 
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2.8.5 The way of preaching as phasso which is singular noun 

1. Due to all kinds of bases, a single contact never arise. 

2. Due to a single kind of bases, all kinds of contacts never arise 

3. Actually - due to many kinds of bases a single contact can arise. 

For instance—Due to these (4) kinds of bases,viz., (1) the eye-base (2) the sight-base (3) 
seeing-consciousness = the mind-base (4) associating ideational-base called six kinds of 
associating mental concomitants, excluding contact (= 6 kinds of mental concomitants 
resulting from subtraction of contact from “7” kinds of mental concomitants which associate 
all consciousness), the eye-contact (cakkhu-samphassa) arises. Similarly all kinds of 
contacts shouldbe yoked together accordingly. (Abhi-A-2-168, Vs-2-200) 

Because of a single contact can arise through many kinds of bases in that way, the 
Supreme Buddha with nobility called tddi (= the quality of patience forbearance which resists 
resolutely to (8) kinds of natural dhammas, blame or praise etc, which is possessed by the 
Arahant only), had been shown and preached in a way that a single contact has got many 
factors called bases by directing the postpositional marker with singular as phasso in this 
Pdli Text, '"saldyatanapaccaya phasso". (Abhi-A-2-169, Vs-2-200) 

[Notice: _It is explained merely how a single kind of contact, eye-contact etc., 

can arise through many causal dhammas. It should not be misunderstood that contact only, 
eye-contact etc., can arise without associating dhammas. The fact, "those associating 
dhammas lie in the side of causal dhammas”, is the noticeable one.] 

2.8.6 Conditional relations 

1. Five kinds of corporeal bases, eye-base etc, benefit (5) kinds of each contacts, eye-contact 
etc, by means of efficiency of (6) kinds of relations, viz., dependence, pre-compatibility, 
controlling-faculty, dissociation, presence, non-disappearance. 

2. Consequence mind-bases benefit various kind of consequence mind-contacts of receiving, 
investigating within (6) kinds of cognitive processes, eye-door-cognitive process etc., by 
means of efficiency of (9) kinds of relations, viz., compatibility, mutuality, dependence, 
A:am»ia-consequence, nutriment, controlling faculty, association, presence, non- 
disappearance. 

3. Among extemal bases, the sight-base benefits the eye-contact by means of efficiency of 
(4) kinds of relations, viz., object, pre-compatibility, presence, non-disappearance. It 
should be recognized similarly on remaining extemal bases, sound-base etc. 

4. Both sight-base, sound-base, odour-base, flavour-base, touch-base, which are still 
reaching into the present three-time-phases and real corporealities called the water- 
element, sex-corporeality, physical vitality, heart-base, nutriment, which are inclusive in 
the ideational-base and are reaching into the present three-time-phases, benefit mind- 
contact by means of efficiency of (4) kinds of relations, viz., object, pre-compatibility, 
presence, non-disappearance. 
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5. Both above (6) kinds of extemal bases which are not reaching into the present three-time- 
phases but past and future ones, non-real corporealities which are inclusive in the 
ideational-base and and nibbana, concept (pannatti), which are free from three periods, 
benefit mind-contact by means of efficiency of relation of object only. (Abhi-A-2-\69, 
Ys-2-200, 201, MahatT-2-32A) 

To be recognized in advance _Each contact has got (4) kinds of causal dhammas, viz., 

(1) depended base-corporeality (2) object (3) associating consciousness called mind-base (4) 
associating mental concomitants called ideational-base. Among depended corporealities, the 
eye-base for cakkhu ratthu, the ear-base for sotaratthu, the nose-base fox ghdnavatthu, the 
tongue-base for jihvdvatthu, the body-base for kdyavatthu, the ideational-base for 
hadayavatthu are depended corporealities {vatthurupa) respectively. Six kinds of objects are 
(6) kinds of external bases. 

The resultant contact and associating consciousness are mind-base, while every 
associating mental concomitant is associating ideational-base. 

In this case, those sharp wisdom persons can discern (6) kinds of contacts separately. 
However the mind-contact concems with enormous field, resulting in difficulty to discern on 
a whole. Therefore it can be clear understood by dividing base-door and each mind-moment 
and separate discerning on each base-door and each mind-moment. It will be presented on 
separate discerning on each base-door and each mind-moment as follows._ 

2.8.7 Way of keeping in mind causal and resultant dhammas 

A. How patisandhi mind-contact arises 

1. Due to arising of the “heart-base (= ideational-hase)”, patisandhi mind-contact arises. 

The “heart-base (= ideational-base)” is causal dhamma; patisandhi mind-contact is 
resultant dhamma. 

2. Due to arising of the “^a/nma-object (= ideational-base)”, patisandhi mind-contact arises. 
The “A:a/n»/a-object (= ideational-base)” is causal dhamma; patisandhi mind-contact is 
resultant dhamma. 

3. Due to arising of the "'patisandhi-conscionsness (= mind-base)”,pa/isaad/ri mind-contact 
arises. 

The “/;a/isa»d//i-consciousness (= mind-base)” is causal dhamma; patisandhi mind- 
contact is resultant dhamma. 

4. Due to arising of the “(32) kinds of associating ideational-base”, patisandhi mind-contact 
arises. 

The “(32) kinds of associating ideational-base” is causal dhamma; patisandhi mind- 
contact is resultant dhamma. 

Kamma-object _The object of mental dhammas of patisandhi is any one of 

three kinds of objects, A:a/n/na-emblem of action-emblem of destination which had been 
taken as object by impulsions of near death of adjacent past life. Those three kinds of 


55 



56 * NIBBANA GAMINIPAJIPADA (Pa-Auk Tawya Sayadaw) 


emblems might be (6) kinds of objects accordingly. In this case the kamma-oh]ect is 
presented as example. For a righteous meditator if that object was experienced as kamma- 
object, it was the wholesome volition called sensual wholesome formation. That wholesome 
Yolition is an ideational-object really. 
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Associating ideational-base _In this case for a gentleman or lady who has got joyful 

patisandhi with three roots, there were (34) kinds of mental dhammas during patisandhi 
mind-moment. Among those dhammas, the contact lies in the side of resultant dhamma, 
while the consciousness lies in the side of causal dhammas. Then if consciousness and 
contact are subtracted from (34), (32), kinds of mental concomitants remain. 

These remainders are called associating ideational-base shown in number 4 
conditional relation. It should be recognized similarly for remaining mind-moments. 

Life-continuum mind-contact and death mind-contact must be discemed by taking 
example of patisandhi mind-contact. Now it will be continued to present way of keeping in 
mind causal and resultant dhammas of each contact consisting in eye-door-cognitive process 
and mind-door-cognitive process for visible line as follows:_ 

A. Five-doors-adverting mind-contact (yisible line) 

1. Due to arising of “the heart-base (= ideational-base)”, five-doors-adverting mind- 
contact arises. The heart-base (= ideational-base) is causal dhamma; five-doors- 
adverting mind-contact is resultant dhamma. 

2. Due to arising of “the sight-base,” five-doors-adverting mind-contact arises. The sight- 
base is causal dhamma; five-doors-adverting mind-contact is resultant^^amma. 

3. Due to arising of “five-doors-adverting mind-base”, five-doors-adverting mind-contact 
arises. Five-doors-adverting mind-base is causal dhamma; five-doors-adverting mind- 
contact is resultant dhamma. 

4. Due to arising of “(9) kinds of associating ideational base”, five-doors-adverting mind- 
contact arises. (9) kinds of associating ideational base is causal dhamma; five-doors- 
adverting mind-contact is resultant dhamma. 

B. Eye-contact {cakkhu samphassa) 

1. Due to arising of the eye-base, the eye-contact arises. The eye-base is causal dhamma; 
the eye-contact is resultant dhamma. 

2. Due to arising of the sight-base, he eye-contact arises. The sight-base is causal 
dhamma; the eye-contact is resultant dhamma. 

3. Due to arising of “seeing-consciousness mind-base, the eye-contact arises. seeing- 
consciousness mind-base is causal dhamma; the eye-contact is resultant dhamma. 

4. Due to arising of (6) kinds of associating ideational base, the eye-contact arises. (6) 
kinds of associating ideational base is causal dhamma; the eye-contact is resultant 
dhamma. 

C. Receiving mind-contact 

1. Due to arising of the heart-base (= ideational-base), receiving mind-contact arises. The 
heart -base ( = ideational-base) is causal dhamma; receiving mind-contact is resultant 
dhamma. 
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2. Due to arising of the sight-base, receiving mind-contact arises. The sight-base is causal 
dhamma; receiving mind-contact is resultant dhamma. 

3. Due to arising of receiving mind-base, receiving mind-contact arises. Receiving mind- 
base is causal dhamma; receiving mind-contact is resultant dhamma. 

4. Due to arising of “(9) kinds of associating ideational-base”, receiving mind-contact 
arises. (9) kinds of associating ideational-base is causal dhamma; receiving mind- 
contact is resultant dhamma. 
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E. Inyestigating mind-contact 

1. Due to arising of the heart-base (= ideational-base), investigating mind-contact arises. 
The heart-base (= ideational-base) is causal dhamma; investigating mind-contact is 
resultant dhamma. 

2. Due to arising of the sight-base, investigating mind-contact arises. The sight-base is 
causal dhamma; investigating mind-contact is resultant dhamma. 

3. Due to arising of investigating mind-base, investigating mind-contact arises. Investigating 
mind-base is causal dhamma; investigating mind-contact is resultant dhamma. 

4. Due to arising of “associating ideational-base” investigating mind-contact arises. 
Associating ideational-base is causal dhamma; investigating mind-contact is resultant 
dhamma. 

[If investigating mind-moment associates with joyful feeling, associating ideational-base are 

of (10) kinds; if that mid-moment associates with neutral feeling, associating ideational-base 

are of (9) kinds respectively.] 

F. Determining mind-contact 

1. Due to arising of the heart-base (= ideational-base), determining mind-contact arises. The 
heart-base (= ideational-base) is causal dhamma; determining mind-contact is resultant 
dhamma; 

2. Due to arising of the sight-base, determining mind-contact arises. The sight-base is causal 
dhamma; determining mind-contact is resultantd/ramma; 

3. Due to arising of determining mind-base, determining mind-contact arises. Determining 
mind-base is causal dhamma; determining mind-contact is resultant dhamma; 

4. Due to arising of (10) kinds of associating ideational-base, determining mind-contact 
arises. (10) kinds of associating ideational-base is causal dhamma; determining mind- 
contact is resultant dhamma; 

G. The first impulsion mind-contact 

1. Due to arising of the heart-base (= ideational-base), the first impulsion mind-contact 
arises. The heart-base (= ideational-base) is causal dhamma; the first impulsion mind- 
contact is resultant dhamma. 
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2. Due to arising of the sight-base, the rirst impulsion mind-contact arises. The sight-base is 
causal dhamma; the rirst impulsion mind-contact is resultant dhamma. 

3. Due to arising of the rirst impulsion mind-base, the rirst impulsion mind-contact arises. 
The rirst impulsion mind-base is causal dhamma; the rirst impulsion mind-contact is 
resultant dhamma. 

4. Due to arising of (32) kinds of associating ideational-base, the rirst impulsion mind- 
contact arises. (32) kinds of associating ideational-base is causal dhamma; the rirst 
impulsion mind-contact is resultant dhamma. 
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H. The first registering mind-contact 

I. Due to arising of the heart-base (= ideational-base), the rirst registering mind-contact 
arises. The heart-base (= ideational-base) is causal dhamma; the rirst registering mind- 
contact is resultant dhamma. 

2. Due to arising of the sight-base (= ideational-base), the rirst registering mind-contact 
arises. The sight-base (= ideational-base) is causal dhamma; the rirst registering mind- 
contact is resultant dhamma. 

3. Due to arising of the rirst registering mind-base (= ideational-base), the rirst registering 
mind-contact arises. The rirst registering mind-base (= ideational-base) is causal 
dhamma; the rirst registering mind-contact is resultant dhamma. 

4. Due to arising of (32) kinds of associating ideational-base (= ideational-base), the rirst 
registering mind-contact arises. (32) kinds of associating ideational-base (= ideational- 
base) is causal dhamma; the rirst registering mind-contact is resultant dhamma. 

[The second registering must also be discerned similarly. In this case, great consequence 
joyful registering with knowledge mind-contact is extracted as example. In associating 
ideational-base, the range of numbers of mental concomitants may be varied depending on 
whether with rootless or root cause, joyful or neutral feeling, with knowledge or without 
knowledge. It must, therefore, be discemed as shown in Tables of ndmakammaffhdna, 
Volume II.] 

I. The mind-door-adverting mind-contact (follower mind-door-cognitive process) 

1. Due to arising of the heart-base (= ideational-base), mind-door-adverting mind-contact 
arises. The heart-base (= ideational-base) is causal dhamma; mind-door-adverting mind- 
contact is resultant dhamma. 

2. Due to arising of the sight-base (= ideational-base), mind-door-adverting mind-contact 
arises. The sight-base (= ideational-base) is causal dhamma; mind-door-adverting mind- 
contact is resultant dhamma. 

3. Due to arising of mind-door-adverting mind-base (= ideational-base), mind-door- 
adverting mind-contact arises. Mind-door-adverting mind-base (= ideational-base) is 
causal dhamma; mind-door-adverting mind-contact is resultant dhamma. 

4. Due to arising of (10) kinds of associating ideational-base (= ideational-base), mind-door- 
adverting mind-contact arises. (10) kinds of associating ideational-base (= ideational- 
base) is causal dhamma; mind-door-adverting mind-contact is resultant dhamma. 
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[Notes:_Those impulsions, registering mind-contacts of follower mind-door cognitive 

process are similar to way of disceming of impulsions, registering mind-contacts of eye-door- 
cognitive process. Remaining cognitive process, ear-door-cognitive process etc., must also be 
discemed by taking example of eye-door-cognitive process. Although five-doors-adverting, 
determining, impulsions in five-doors-cognitive process and mind-door-adverting, impulsions 
in mind-door-cognitive process are not inclusive in consequence round dhammas, those are 
worth discerning together with consequence round dhammas not to remain all ultimate 
elements. All contacts consisting in both wholesome and unwholesome groups of (6) lines 
must be discerned thoroughly. Now ear-contact, nose-contact, tongue-contact, body-contact, 
body-contact with a little signiricant difference would be presented continuously.] 
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J. Ear-contact (sotasamphassa) 

1. Due to arising of the ear-base, the ear-contact arises. The ear-base is causal dhamma; the 
ear-contact is resultant dhamma. 

2. Due to arising of the sound-base, the ear-contact arises. The sound-base is causal 
dhamma; the ear-contact is resultant dhamma. 

3. Due to arising of the hearing consciousness (mind-base), the ear-contact arises. The 
hearing consciousness (mind-base) is causal dhamma; the ear-contact is resultant 

dhamma. 

4. Due to arising of the (6) kinds of associating ideational base, the ear-contact arises. The 
(6) kinds of associating ideational base is causal dhamma; the ear-contact is resultant 
dhamma. 


K. Nose-contact (ghanasamphassa) 

1. Due to arising of the nose-base, the nose-contact arises. The nose-base is causal dhamma; 
the nose-contact is resultant dhamma. 

2. Due to arising of the odour-base, the nose-contact arises. The odour-base is causal 
dhamma; the nose-contact is rtsnltdMtdhamma. 

3. Due to arising of the smelling consciousness (mind-base), the nose-contact arises. The 
smelling consciousness (mind-base) is causal dhamma; the nose-contact is resultant 
dhamma. 

4. Due to arising of the (6) kinds of associating ideational base, the nose-contact arises. The 
(6) kinds of associating ideational base is causal dhamma; the nose-contact is resultant 
dhamma. 


L. Tongue-contact (jihrasamphassa) 

1. Due to arising of the tongue-base, the tongue-contact arises. The tongue-base is causal 
dhamma; the tongue-contact is resultant dhamma. 

2. Due to arising of the riavour-base, the tongue-contact arises. The riavour-base is causal 
dhamma; the tongue-contact is resultant dhamma. 

3. Due to arising of the tasting consciousness (mind-base), the tongue-contact arises. The 
tasting consciousness (mind-base) is causal dhamma; the tongue-contact is resultant 
dhamma. 
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4. Due to arising of the (6) kinds of associating ideational base, the tongue-contact arises. 
The (6) kinds of associating ideational base is causal dhamma; the tongue-contact is 
resultant dhamma. 
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M. Body-contact (kdyasamphassa) 

1. Due to arising of the body-base, the body-contact arises. The body-base is causal 
dhamma; the body-contact is resultantd/ramma. 

2. Due to arising of the touch-base, the body-contact arises. The touch-base is causal 
dhamma; the body-contact is resultant dhamma. 

3. Due to arising of the touching consciousness (mind-base), the body-contact arises. The 
touching consciousness (mind-base) is causal dhamma; the body-contact is resultant 
dhamma. 

4. Due to arising of the (6) kinds of associating ideational base, the body-contact arises. The 
(6) kinds of associating ideational base is causal dhamma; the body-contact is resultant 
dhamma. 

So far as this extent, way of disceming can be taken as example. Every contact 
consisting in every mind-moment for (6) lines must be kept in mind by insight. Causal and 
resultant dhammas must be kept in mind by seeing the phenomenon how each resultant 
dhamma arises due to apparent arising of respective causal dhamma. It should be noticed the 
fact the knowledge of Cause and Condition can not be improved even though both sides of 
causal and resultant dhammas are recited by verbally and mentally but not seen by 
penetrative insight knowledge. It should be recognized similarly in every way of discerning. 


N. upadinnakaparatti katha 

According to explanations of above commentatries, this noble preaching of 
dependent-origination is a kind of preaching showing how causal and resultant dhammas of 
ultimate nature of corporeality-mentality cycle incessantly in the continuity of aggregates of 
living beings, due to presence of obsession as "my resultant dhamma” through the action 
(kamma) which is approached and taken as object by craving-wrong view. 
(upddinnakaparattikathd = upddinnakaparattikathd) 

Especially it is a kind of preaching that shows apparently causal dhammas (paccaya) 
and resultant dhammas (paccayuppanna) which are inclusive in a single continuity of 
corporeality-mentality (ekasantatipariydpanna). In this work, therefore, presents the 
phenomenon of causal relationship of the ultimate nature of corporeality-mentality which are 
inclusive in a single continuity of corporeality-mentality, form the ignorance until the birth, 
ageing-death, as priority. In accordance with the sub-commentary called Anupdda suttanta 
Tikd (M-tl-3-275) which amplifies that "parasantdnagate catesam santdnavibhdgam akatrd 
bahiddhd bhdva admannato sammasanam, ayam sdvakanam sammasanacdro" because 
extemal phenomena are similar to each other, it would be presented the way of disceming on 
those phenomena on a whole only, in this work. 
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2.9. phassa paccaya vedana 
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Due to arising of contact, feeling arise 

Pdli Quotation (Abhi-A-2-169; Vs-2-201) 

Feeling (vedand) _There are (6) kinds of feelings, viz., the feeling produced by the eye- 

contact (cakkhu samphassajd vedand), the feeling produced by the ear-contact, the feeling 
produced by the nose-contact, the feeling produced by the tongue-contact, the feeling 
produced by the body-contact, the feeling produced by the mind-contact, though doors, in 
brief. There are (89) varieties of feelings which are associating with (90) kinds subtracted by 
one consciousness. In this case, however, only consequence feeling which associate with (32) 
kinds of mundane consciousness must be inferred as the basic meaning of the term, vedand 
(feeling) (Abhi-A-2-169; Vs-2-201) 

2.9.1 cakkhu samphassajd vedand (= the feeling produced by eye-contact) 

Pdli Quotation (Sam-A-2-15; M-A-1-226) 

(Essence of Pdli Quotation) _Due to presence of preaching in Pali Text, Abhidhamma 

Vibhahga (Abhi-2-16), that_the feeling produced by eye-contact are both wholesome, 

unwholesome and indeterminate (avydkata) ones, those wholesome feeling, unwholesome 
feeling, indeterminate feeling (avaydkata vedand), which are arising in the eye-door, are 
designated as cakkhusamphassajd vedand. As those names, sdriputta = the son of the 
woman of Brahmin caste called Sari, Mantdniputta = the son of the woman of Brahmin 
caste called Mantani, are descended from the mother name, similarly it is the name 
descended from depended base-corporality called the eye-base which is similar to mother. As 
a direct meaning, the feeling which is produced by the eye-contact is designated as cakkhu 
samphassajd vedand. It should be recognized similarly on the remaining feelings sota 
samphassajd vedand etc. This is the method that counts all kinds of feelings which can be 
arisen by the eye-contact in discriminately. In this preaching of dependent-origination, 
however, only consequence feelings are desired to be inferred as the basic meaning. Only 
those consequence feelings which associate with seeing-consciousness, receiving, 
investigating, registering consciousness must be inferred as the basic meaning of cakkhu 
samphassajd vedand. It may be two kinds, both wholesome consequence feeling and 
unwholesome consequence feeling. Those feelings, the feeling produced by the ear-contact 
etc, must also be understood in similar way. According to the term, mano samphassajd 
vedand (= the feeling produced by mind-contact), all kinds of feelings which associate with 
the mind-consciousness element (manovihhdna dhdtu) must be inferred. In this case, 
especially, only those feelings which associate with the consequence mind-consciousness 
element must be inferred as vedand. (Sam-A-2-15; M-A-1-226) 
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2.9.2 cakkhusamphassa paccayd vedand (due to arising of the eye-contact, the feeling 
arises) 

Pdli Quotation (Sam-A-3-5) 

Those words, "cakkhusamphassa paccayd vedand", mean receiving, investigating, 
determining, impulsion (registering) feelings which arise depending on the eye-contact. There 
is no need to say the feeling associating with seeing-consciousness is worth designating as 
"cakkhusamphassa paccayd vedand". Those remaining feelings, "sota-samphassa paccayd 
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redana = above leelings which arise depending on the ear-contact " etc., must also be 
understood in this way. (Sam-A-3-5) 

In accordance with above explanations of commentaries, those words, 
"cakkhusamphassajd vedand", and "cakkhusamphassa paccayd vedand", means those kinds 
of feelings which associate with seeing consciousness, receiving, investigating, determining, 
impulsions, registering consciousness. Purthermore, because those feelings, which associate 
with mind-door-advertence, impulsions, registerings, which take the visible-object 
successively after the eye-door-cognitive process, are benefited by the eye-contact, those 
kinds of feelings are also designated as cakkhusamphassajd vedand, cakkhusamphassa 
paccayd vedand. {Abhi-A-3-368) 

During performing vipassand practice, according to the Supreme Buddha's instruction 
found in Ca/a rdhulovdda Suttanta, all associating dhammas together with the feeling, i.e., 
feeling-aggregate, perception-aggregate, formation-aggregate, consciousness-aggregate must 
be discerned sweepingly for every mind-moment which arises depending on the eye-contact 
through disceming the feeling as priority. The feeling must be discerned as decisive factor 
during disceming causal relationship only. It should be understood similarly on those 
remaining feelings, "sota samphassajd vedand'', etc. 


2.9.3 Conditional relations 

1. The eye-contact benefits associating feeling produced by eye-contact, which arise 
depending on the eye-base. 

2. The ear-contact benefits associating feeling produced by ear-contact, which arise 
depending on the ear-base. 

3. The nose-contact benefits associating feeling produced by nose-contact, which arise 
depending on the nose-base. 

4. The tongue-contact benefits associating feeling produced by tongue-contact, which arise 
depending on the tongue-base. 

5. The body-contact benefits associating feeling produced by body-contact, which arise 
depending on the body-base. 

by means of efficiency of each (8) kinds of relations, viz., compatibility, mutuality, 

dependence, kamma consequence, nutriment, association, presence, non-disappearance. 

(Abhi-A-2-170, Vs-2-201) 
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1. The eye-contact benefits for arising of those sensual consequence feelings which arise by 
means of receiving, investigating, registering in the eye-door-cognitive process, 

2. The ear-contact benefits for arising of those sensual consequence feelings which arise by 
means of receiving, investigating, registering in the ear-door-cognitive process, 

3. The nose-contact benefits for arising of those sensual consequence feelings which arise 
by means of receiving, investigating, registering in the nose-door-cognitive process, 

4. The tongue-contact benefits for arising of those sensual consequence feelings which arise 
by means of receiving, investigating, registering in the tongue-door-cognitive process, 

5. The body-contact benefits for arising of those sensual consequence feelings which arise 
by means of receiving, investigating, registering in the body-door-cognitive process. 
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by means of efficiency of relation of determinative dependence only. (Abhi-A-2-170, 
Vs-2-201) 

In this case, each five kinds of contacts, eye-contact etc, benefits respective 
consequence feeling, which associates with the receiving that is contiguous mind-moment 
after themselves by means of efficiency of relations of contiguity (anatara), immediate 
contiguity (samanantara), contiguous determinative dependence (anantarupanissaya), 
absence (natthi), disappearance (rigata). Because those relations, relation of absence and 
relation of disappearance, are inclusive within relations of contiguity and immediate 
contiguity; and then those relations of contiguity and immediate contiguity, in turn, are 
inclusive within the relation of contiguous determinative dependence; the contact benefits 
those feelings which associate with investigating and registering by means of efficiency of 
relation of natural determinative dependence (pakatupanissaya paccaya) only; the 
commentary explains those are benefited by means of efficiency of relation of determinative 
dependence only in order to express how that relation of determinative dependence, which 
concem with investigating, registering, benefits those feelings. (MulafT-2-120, MahafT-2-325; 
AnufT-2-132) 

A. sahajata phassa (compatible contact) 

Pali Quotation (Abhi-A-2-170, Vs-2-201) 

(MahatT-2-325) 

In the mind-door cognitive process, those consequence feelings which arise by means 
of registering are benefited by associating contact, which can be designated as compatible 
mind-contact (sahajata mao samphassa), through efficiency of (8) kinds of relation that way. 
(Abhi-A-2-170, Vs-2-201) 
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In each door, eye-door-cognitive process etc, those various contacts which associate 
with consequence consciousness called seeing-consciousness, receiving, investigating, 
registering, benefit respective feelings which associate with those consequence consciousness 
called seeing-consciousness, receiving, investigating, registering by means of efficiency of 
(8) kinds of relations. Those consequence feelings which arise by means of registering in the 
mind-door-cognitive process are also benefited by those registering-contacts which can be 
designated as compatible mind-contacts which associate with those registering consciousness 
by means of efficiency of (8) kinds of relations. The meaning must be yoke in this way. 
(MahatT-2-325) 

It means the contact associating with receiving-consciousness benefits the feeling 
within the same mind-moment by means of efficiency of (8) kinds of relations; the contact 
associating with investigating-consciousness benefits the feeling within the same mind- 
moment by means of efficiency of (8) kinds of relations and so forth. 

According to these explanations_ 

1. The eye-contact and receiving mind-contact benefit the receiving-feeling, 

2. the eye-contact and investigating mind-contact benefit the investigating-feeling, 

3. the eye-contact and registering mind-contact benefit the registering-feeling, respectively. 
It should be recognized in this way. 
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The eye-contact benefits the receiving-feeling by means of efficiency of relation of 
determinative dependence while the receiving mind-contact benefits the receiving-feeling by 
means of efficiency of (8) kinds of relations. It should be recognized on investigating and 
registering mind-moments similarly. 

B. drammanupanissaya-pakatupanissaya (the object determinative dependence - the 
natural determinative dependence) 

* drammanupa nissaya pakatupanissayesu ndndvTthivasena purimatard (Abhi-A-3-368) 

According to above explanation of Paffhdna, a cognitive process can benefit another 
one by means of efficiency of relations of object determinative dependence and natural 
determinative dependence. Therefore the eye-contact benefits not only the feeling together 
with associating mental dhamma within eye-door-cognitive process but also groups of 
mental dhammas of the mind-door-cognitive process, such as the follower mind-door- 
cognitive process, which also take the visible-object successively by means of efficiency of 
relation of determinative dependence. It can be understood the fact proliferation of 
wholesome, unwholesome and indeterminate dhammas by taking the visible-object in the 
continuum of the person with good sight, is due to the benefit of the eye-contact. 

c. pafsandhi-bhahga-cuti 

The contact which associates with pafsandhi consequence occurring in three realms 
called sensual-fine material-immaterial benefits compatible pafsandhi consequence feeling; 
the contact, which associates with bhavanga consequence (life-continuum consequence) 
benefits compatible life-continuum consequence feeling; the contact which associates with 
cuti consequence (death-consequence) benefits compatible death consequence feeling; by 
means of efficiency of (8) kinds of relations, compatibility etc. (Abhi-A-2-170; Vs-2-201) 
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D. Mind-door-adverting mind-contact 
Pdli Quotation (Abhi-A-2-170; Vs-2-201,202) 

(MulafT-2-120, AnufT-2-132) 

The mind-contact which associates with mind-door-adverting within mind-door- 
cognitive process benefits the sensual consequence feelings, which arise by means of 
registering, by means of efficiency of relation of determinative dependence only. (Abhi-A-2- 
170; Vs-2-201,202) 

The resultant consequence dhammas, which are obsessed as "my consequence" by the 
action which is approached and surrounded by craving-wrong view are called upddinna 
(=upddinna) dhamma. In other words, the action round called formation-action, which arise 
depending on defilement round called ignorance, craving, clinging, are present. Those 
consequence round dhammas which arise depending on the action round called formation- 
action, which are surrounded by defilement rounds called ignorance-craving-clinging, are 
designated as upddinna dhamma. Wholesome, unwholesome, mere functioning dhammas, 
(kriya) on the other hand, are not upddinna dhamma but are anupddinna dhamma only. 

Teachers of other school of thought desired the opinion that those contacts which 
associates with wholesome, unwholesome, mere functioning consciousness, which are 
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anupaadinna dhammas are also causal dhammas which can benefit consequence feelings. 
Therefore the commentator sayadaw explained the fact the mind-door-adverting mind-contact 
is causal dhamma which can benefit registering consequence feeling. It should be recognized 
that explanation also is the word which expresses a trace (mukkhamatta dassana). By taking 
example in this method, it should be yoked the facts both every contact consisting in 
wholesome, unwholesome consequence mere functioning mind-moments, which are 
contiguous one, benefits for arising of consequence feeling by means of efficiency of 
relations of contiguity, immediate contiguity, determinative dependence, absence, 
disappearance and every contact consisting in those mind-moments which are not contiguous 
ones, benefits the consequence feeling by means of efficiency of relation of determinative 
dependence only. It should be recognized on these words that "these words are saying to 
show how the causal relationship between contact and feeling occurs but not to show those 
contact and feeling are inclusive in the mind-door-cognitive process". (Mulafi-2-120, 
MahdfT-2-325; AnufT-2-132) 
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It should be recognized similarly on explanation of these sub-commentator Sayadaws 
for five-doors-cognitive processes. 

E. The essence to be understood previously 

In this section, the following facts should be recognized previously. 

1 . cakkhusamphassa _The contact which arises together with the seeing-consciousness 

is called the eye-contact (cakkhusamphassa). (Abhi-A-138) 

2. cakkhusamphassajd redand _ If it is said indiscriminately, those feelings which 

associate with seeing-consciousness, receiving, investigating, determining, impulsions, 
registering are called cakkhusamphassajd vedand. (M-A-1-226, Sam-A-2-15) 

3. cakkhusamphassa paccayd redand _ Those feelings which associate with seeing- 

consciousness, receiving, investigating, determining, impulsions (registering), which arise 
depending on the eye-contact are called cakkhusamphassa paccayd redand. (Sam-A-3.5) 

According to the commentary of Conditional Relations (paffhdna), (Abhi-A-3-368), 
because the eye-contact (mental dhammas of seeing consciousness) benefits those feelings 
within mind-door-cognitive process which takes visible-object continuously by means of a 
efficiency of relation of determinative dependence, those feelings within mind-door-cognitive 
process can also be said as cakkhusamphassajd redand, cakkhusamphassa paccayd redand. 
However these feelings have already got the specific designation as manosamphassa 
paccayd vedand = manosamphassa paccayd vedand, resulting in availability to designate as 
cakkhusamphassajd = vedand cakkhusamphassa paccayd vedand. It should be recognized 
similarly on sotasamphassajd vedand etc. 

The words of commentary paffhdna (Abhi-A-3-368) of are explained as the 
explanation related to how preceding wholesome dhamma benefits succeeding wholesome, 
unwholesome, indeterminate dhammas', how preceding unwholesome dhamma benefits 
succeeding unwholesome, wholesome, indeterminate dhammas', how preceding 
indeterminate dhammas benefits succeeding indeterminate, wholesome, unwholesome 
dhammas. In that explanation, it is explained cause and result have got different cognitive 
processes. Groups of mental dhammas of eye-door-cognitive process can benefit those of 
mental dhammas of mind-door-cognitive process by means of efficiency of relation of 
determinative dependence accordingly. In other words, any dhammas within the eye-door- 
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cognitive process, i.e., wholesome or unwholesome or indeterminate, can benefit those 
wholesome or unwholesome or indeterminate dhammas within the mind-door-cognitive 
dependence efficiency of determinative dependence accordingly. Because the eye-contact is 
inclusive in indeterminate dhammas of the eye-door-cognitive process and the feeling which 
is resultant dhammas consists in the mind-door-cognitive process, it is explained that the eye- 
contact can benefit those feelings within the mind-door-cognitive process which takes the 
visible-object continuously by means of efficiency of relation of determinative dependence. It 
should be considered the explanation found in Mahdfid as "atthakathdyam pana samdna 
vTthiyam cakkusamphassapaccayd dikata ekantikdti katvd ettha labbhamdnatd, na pana 
asamdnavTthiyam labbhamdnatd patikkhittd. (MulatT) The commentary explains definitely 
because the relation of the eye-contact is present certainly within the eye-door-cognitive 
process. It should be recognized it does not reject relation of the eye-contact is present within 
the mind-door-cognitive process also, which is different cognitive process from the eye-door- 
cognitive process. 
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F. Wholesome, unwholesome, indeterminate leeling 
Pdli Quotation (Abhi-A-2-36) two paragraphs 

Those feelings produced by the eye-contact (cakkhusamphassa paccayd vedand) are 
feelings which associate with these (44) kinds of consciousness, viz., 

1. feelings which associate with (8) kinds of sensual great wholesome impulsions; 

2. feelings which associate with (12) kinds of unwholesome impulsions; 

3. feelings which associate with five-doors-adverting consciousness 

4. feelings which associate with (2) kinds of receiving consciousness 

5. feelings which associate with (3) kinds of investigating consciousness without root cause; 

6. feelings which associate with (mind-door-advertence) determining consciousness called 
mere functioning mind-consciousness element without root cause; 

7. feelings which associate with(8) kinds of great consequence consciousness, which 
perform function of registerings; 

8. feelings which associate with (9) kinds of mere functioning impulsions called 
hasituppdda and great mere functioning impulsions. 

Those feelings which associate with two kinds of seeing-consciousness are also 
cakkhusamphassa paccayd vedand. lf these two feelings which associate with two kinds of 
seeing-consciousness are added, there are (46) kinds of feelings in total. It should be 
recognized similarly for remaining doors, ear-door etc. (Abhi-A-2-36) 

g. The leeling which associates with five-doors-adverting consciousness 

Pdli Quotation (MulatT-2-30) 

In above commentary called SammohavinodanT, it should be recognized the 
explanation that "the feeling which associates with five-doors-adverting consciousness is the 
feeling produced by the eye-contact (cakkhusamphassa paccayd ^edand)” is explained in 
periphrasis method (pariydya). The essence is as follows. The arising of the eye-contact is 
impossible in the absence of the feeling of adverting called five-doors-adverting. It is 
explained in that way because it is appropriate to say in the periphrasis method as "the feeling 
of five-door-adverting arises due to the eye-contact", which is resultant from yoking of that 



Translated by - Aiinatara Bhikkhu * 13 


causal feeling and the result, that eye-contact. In the aspect of definite method, it should be 
recognized only those feelings which arise after the eye-contact must be inferred as 
cakkhusamphassa paccaya vedana.(MulafT-2-30) 
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H. The statement found in commentary, sub-commentary of Pali Text of Yibhahga 

In the Pali Text of Abhidhamma Yibhahga (Abhi-2-25), commentary of 
SammohavinodanT (Abhi-A-2-36), and sub-commentary called Miilafikd, (MulafT-2-30), 
cakkhusamphassa paccayd vedand and cakkhusamphassajd vedand are separately defined 
as follows._ 

cakkhusamphassa paccayd vedand _ Those feeling, which associate with receiving, 

investigating, determining, impulsions, registerings, which arise depending on the eye- 
contact, are called cakkhusamphassa paccayd vedand. (Abhi-A-2-36) 

cakkhusamphassajd vedand _Those feelings which associate with seeing-consciousness, 

receiving, investigating, determining, impulsions, registerings, which arise depending on the 
eye-contact, are called cakkhusamphassajd vedand. (Abhi-A-2-36) 

The feeling which associates with the seeing-consciousness has got a single name 
called cakkhusamphassajd vedand while those feelings which associate with remaining ones 
mentioned above have got both kinds of names. 

During performing vipassand practice, each feeling together with associating 
dhammas must be discemed minglingly through the feeling as priority. Both wholesome 
groups and unwholesome groups must be discemed thoroughly. It should be recognized 
similarly on remaining doors, ear-door etc. 

2.9.4 Way of keeping in mind causal and resultant dhammas 

I. Due to arising of the eye-contact, cakkhusamphassajd feeling arise. 

The eye-contact is causal dhamma; cakkhusamphassajd feelings are resultant dhammas. 

[Notes: _In the side of causal dhammas, there is the contact which associates with the 

seeing-consciousness. In the side of resultant dhammas, all kinds of feeling of eye-door- 
cognitive process and mind-door-cognitive process which takes visible-object continuously. 
That eye-contact benefits cakkhusamphassajd feeling which associates with the seeing- 
consciousness by means of efficiency of (8) kinds of relations, viz., compatibility, mutuality, 
dependence, kamma-consequence, nutriment, association, presence, non-disappearance. It 
benefits the receiving feeling by means of efficiency of (5) kinds of relations, viz., contiguity, 
immediate contiguity, determinative dependence, absence, disappearance. It benefits those 
feelings of investigating, determining, impulsions, registerings, and impulsions, registerings 
of mind-door-cognitive process, by means of efficiency of relation of determinative 
dependence only.] 
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2. Due to arising of the ear-contact, sotasamphassajd feeling arise. 

The ear-contact is causal dhamma; sotasamphassajd feelings are resultant dhammas. 

3. Due to arising of the nose-contact, ghdnasamphassajd feeling arise. 
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The nose-contact is causal dhamma; ghdnasamphassajd feelings are resultant dhammas. 

4. Due to arising of the tongue-contact,jihdsamphassajd feeling arise. 

The tongue-contact is causal dhamma;jihdsamphassajd feelings are xcs,n\tant dhammas. 

5. Due to arising of the body-contact, kdyasamphassajd feeling arise. 

The body-contact is causal dhamma; kdyasamphassajd feelings are resultant dhammas. 

6. Due to arising of the mind-contact, manosamphassajd feeling arise. 

The mind-contact is causal dhamma; manosamphassajd feelings are resultant dhammas. 

manosamphassa _According to the term, manosamphassa (mind-contact), the contact, 

which associates with consequence registering consciousness, which is inclusive in the mind- 
door-cognitive-process must be inferred According to the term, manosamphassajd vedand, 
the feeling which associates with that consequence registering consciousness must be 
inferred. That mind-contact benefits for arising of that manosamphassajd redand by means 
of efficiency of (8) kinds of relations mentioned above. (Abhi-A-2-170) 

In the next method_according to the term, manosamphassa (mind-contact), the 

contact which associates with the mind-door-adverting consciousness. According to the term, 
manosamphassajd redand, the feeling which associates with the consequence registering 
consciousness, which consists in that mind-door-cognitive process must be inferred. That 
mind-door-adverting mind-contact benefits for arising of registering manosamphassajd 
vedand by means of efficiency of relation of determinative dependence only. The way of 
discerning found in (Abhi-A-2-170) is the same way mentioned above. 

6. Due to arising of the mind-contact, manosamphassajd feeling arise. 

The mind-contact is causal dhamma; manosamphassajd feelings are resultant dhammas. 
In the next method, the impulsions mind-contacts also benefit registering 
manosamphassajd vedand by means of efficiency of relation of determinative dependence 
only. The way of discerning found in (MulafT-2-120) is the same way mentioned above. 

6. Due to arising of impulsion mind-contact, registering manosamphassajd feeling arises. 
Impulsion mind-contact is causal dhamma; registering manosamphassajd feeling is resultant 
dhamma. 

2.9.5 The next method, mind-contact = life-continuum mind-contact 

* manosamphassoti bhavangasahajdto samphasso. (Sam-A-3-5) 

According to the term, manosamphassa (mind-contact), life-continuum mind-contact 
which lies previously to the mind-door-adverting must be inferred. 

* vedayitanti javana sahajdtd vedand, sahdvajjanena bhavanga sahajdtdpi vaffatiyeva. 
(Sam-A-3-5) 
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According to explanation of above commentary, those feelings which associate with the life- 
continuum, mind-door-adverting, impulsions, (registering), must be inferred as the basic 
meaning of vedand. (According to the term, impulsions, all kinds of wholesome 
unwholesome, mere functioning, mundane and Supra-mundane inpulsions must be inferred.) 
Way of disceming is as follows._ 
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6. Due to arising of life-continuum mind-contact, manosamphassaja feelings arise. 

Life continuum mind-contact is causal dhamma; manosamphassajd feelings are 
resultant dhammas. 

(All kinds of feelings which associate with mind-moments of mind-door-cognitive process 
together with the life-continuum must be discemed on a whole.) 

The ways of disceming mentioned above are the system of disceming by which the 
phenomena how these resultant feelings, 

1. For visible-object line, feelings consisting in eye-door-cognitive process, mind-door- 
cognitive process, 

2. For audible-object line, feelings consisting in ear-door-cognitive process, mind-door- 
cognitive process, 

3. For olfactory-object line, feelings consisting in nose-door-cognitive process, mind-door- 
cognitive process, 

4. For gustative-object line, feelings consisting in tongue-door-cognitive process, mind- 
door-cognitive process, 

5. For tactile-object line, feelings consisting in body-door-cognitive process, mind-door- 
cognitive process, 

6. For ideational-object line, feelings consisting in mind-door-cognitive process together 
with life-continuum, 

arise due to respective contact, are discemed on a whole. If the knowledge of righteous 
meditator is unable to discem on a whole, causal and resultant dhamma must be kept in mind 
through specific mind moment one after another as follows:_ 

1. Due to arising of eye-contact, (five-doors-adverting) cakkhusamphassajd feeling arises. 
The eye-contact is causal dhamma; (five-doors-adverting) cakkhusamphassajd feeling is 
resultant dhamma. 

2. Due to arising of eye-contact, (seeing-consciousness) cakkhusamphassajd feeling arises. 
The eye-contact is causal dhamma; (seeing-consciousness) cakkhusamphassajd feeling 
is resultant dhamma. 

3. Due to arising of eye-contact, (receiving) cakkhusamphassajd feeling arises. The eye- 
contact is causal dhamma; (receiving) cakkhusamphassajd feeling is resultant dhamma. 

4. Due to arising of eye-contact, (investigating) cakkhusamphassajd feeling arises. The eye- 
contact is causal dhamma; (investigating) cakkhusamphassajd feeling is resultant 
dhamma. 

5. Due to arising of eye-contact, (determining) cakkhusamphassajd feeling arises. The eye- 
contact is causal dhamma; (determining) cakkhusamphassajd feeling is resultant 
dhamma. 

6. Due to arising of eye-contact, (impulsion) cakkhusamphassajd feeling arises. The eye- 
contact is causal dhamma; (impulsion) cakkhusamphassajd feeling is resultant dhamma. 
(seven times of impulsions must be discerned meticulously) 
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7. Due to arising of eye-contact, (registering) cakkhusamphassajd feeling arises. The eye- 
contact is causal dhamma; (registering) cakkhusamphassajd feeling is resultant 
dhamma. 

8. Due to arising of eye-contact, (mind-doors-adverting) cakkhusamphassajd feeling arises. 
The eye-contact is causal dhamma; (mind-doors-adverting) cakkhusamphassajd feeling 
is resultant dhamma. 
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For impulsions and registering mind-moments of the mind-door-cognitive process, it 
must be discerned similarly to way of discerning of impulsions and registering mind- 
moments of the eye-door-cognitive process. Purthermore associating mental dhammas of 
both sides of cause and result must be discemed minglingly when ripassand practice is 
performed. It should be discemed remaining doors, ear-door etc, by taking example. Causal 
and resultant dhammas of every mind-moment for both wholesome groups and unwholesome 
groups of (6) lines shown in tables of ndmakammffhdna, must be discemed thoroughly. It is 
similar to the way of disceming shown in the fifth method of dependent-origination, 
i-e.,_ 

1. Due to arising of the eye-contact (8), the feeling-aggregate arise. 

The eye-contact (8) are causal dhammas\ the feeling-aggregate is resultant dhamma. 

2.9.7 The efficiency of contact (phassa) 

The eye-contact usually benefits those feelings occurring in four kinds of realms 
called sensual-fine material-immaterial-Supra-mundane until the Path-Knowledge and the 
Fmit-Knowledge by means of both upamissaya koti (efficiency of relation of determinative 
dependence), samatikkama (practicing for overcoming defilements) and the efficiency of 
practice. 

1. upanissaya koti _Because the practicing meditator with the internal preference of 

emancipation from round of rebirth received a good information that "if a kasina-oh]Qci is 
seen, this preliminary object of kasina can be developed until the absorption called jhdna and 
then if the Yipassand Knowledge with the fundamental factor of absorption can be 

developed, the Fruit-Knowledge of Arahant could be reached",_he endeavours to attain 

the purification of virtue called silarisuddhi previously and then (8) kinds of attainments 
called samdpatti are fulfilled in sequence through accomplishing preliminary work of that 
kasina-oh]cct. When Yipassand Knowledge is developed through performing those 
attainments called samdpatti as the fundamental factor of vipassand practice, the Fmit- 
Knowledge of Arahant is reached consequently. All kinds of feelings during preliminary 
work called parikamma redand which arise while all kinds of practices, that preliminary 
work etc, are performing, are called kdmdracara dhamma (dhammas of the Sensual Sphere). 
Those kinds of feelings which associate with (8) kinds of attainments called Samdpatti are 
dhammas of the Fine material Sphere and Immaterial Sphere. Those kinds of feelings which 
associate with the Path-Knowledge and Fmit-Knowledge are the Supra-mundane dhamma. 
Thus the seeing-consciousness which sees the kasina-oh]cci is the relation of determinative 
dependence for arising of all kinds of feelings occurring in four kinds realms called sensual- 
fine material-immaterial- Supramundane. 
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Therefore all kinds of feelings occurring in four kinds of realms (catubhumi-kavedand) are 
the feeling which is related to the eye-contact associating with the seeing-consciousness 
which sees the kasina-ohicci previously. Due to occurrence of feelings which arise 
depending on the eye-contact called seeing to the kasina-ohicct, those are called 
cakkhusamphassa paccayd vedand. 

In this way, all kinds of consciousness occurring in four realms called catubhumika citta are 
the worth getting by means of natural determinative dependence (pakatupanissaya) which is 
shown previously. (Abhi-A-2-36,37) 



Translated by - Aiinatara Bhikkhu * 17 


2. samatikkama (practicing for overcoming defilements) 

When the visible-object strikes in the eye-door _ the selfish-desire arose by 

taking desirable object in my continuum; the anger arose by taking undesirable object; the 
delusion arose due to inability to discem exactly the real nature of the ultimate dhamma of 
striking object; the conceit arose in the continuum of me who obsesses on the corporeality, 
feeling etc, as "self-identity"; the wrong-view arose in the continuum of me who ponders on 
the corporeality, feeling etc., as "self"; the unrest (uddhacca) arose in the continuum of me 
who wanders on the objects of corporeality, feeling etc.; the scepsis (yicikicchd) arose in the 
continuum of me who is unable to decide; the underlying tendency of defilement (anusaya 
kilesa) arose in the continuum of me who has got powerful defilements". 

In this way the virtuous gentleman who has got the knowledge which can distinguish 
on the arising of defilements, i.e., selfish desire, anger, delusion, conceit, wrong view, unrest, 
scepsis etc., purifies the virtue after considering in away that “if these defilements are 
proliferated in my continuum, it will be disadvantageous effect and destmction; those 
defilements must be suppressed urgently”; and then he ponders in a way that if I am sleeping 
all the time, I am unable to suppress defilements; the strenuous effort should be developed 
previously in order to purify virtue". After leaming the way of practice and making 
preliminary work of ^asina-object, when he practices ripassand which has fundamental 
factor of attainments called samdpatti he reaches in to the Pruit-Knowledge of Arahant. 
During practicing in that way, those kinds of feelings occurring during preliminary work are 
sensual dhammas. Those feelings associating with (8) kinds of absorptions and attainments 
(jhdnasamdpatti) are fine material and immaterial dhammas. Those feelings associating with 
the Path-Knowledge and Fmit-Knowledge are the Supra-mundane dhammas. Thus due to 
occurrence of these feelings occurring in four realms after overcoming defilements on 
visible-object, these feelings have got designation as cakkhusamphassa paccayd redand. 
Thus these kinds of consciousness occurring in four realms are worth getting by means of 
practicing for overcoming defilements (samatikkama). (Abhi-A-2-37) 

3. Efficiency of practice_ 

When the visible-object strikes in the eye-door a practicing meditator improves the 
knowledge which is able to distinguish in a way that "which base is dependence for arising of 
this visible-object?". Afterwards, due to understanding on that visible-object in a way that 
"this visible-object arises depending on the four great elements", both four kinds of great 
elements and derived coporealities are kept in mind as "corporeal dhammas". Those 
dhammas, seeing-consciousness etc., which take the object of that corporeal dhammas, 
which arise by taking the object of that corporeal dhammas, are kept in mind as "mental 
dhammas". Afterwards corporeality-mentality together with causal dhammas are kept in 
mind and generalized as anicca, dukkha, anatta through the cascade processes of Yipassand 
Knowledge, resulting in reaching in the Fruit-Knowledge successively. 
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During practicing in that way, because these all kinds of feelings occurring in four 
realms (catubhumika vedand), i.e., feelings occurring during sensual preliminary work; 
feelings during attainments which are fine-material and immaterial sphere; feelings during 
the Path (-moment) and Fmit-(-moment) which are the Supra mundane dhammas, are kinds 
of feelings which arise by generalizing on three characteristics of the visible-object 
(conditioned things together with visible-object), they have got designation as 
cakkhusamphasa paccayd redand. Thus these all kinds of consciousness occurring in four 
realms are worth getting by means of practice. (see in detail Abhi-A-36,38) 
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As shown in the eye-door, in the ear-door, mind-door, all kinds of feelings occurring 
in four realms have got designations as sotasamphasssa paccayd vedand, manosamphassa 
paccayd redand by means of three situations, viz., upanissayakoti-samatikkama-bhdvand. 
In the nose-door, tongue-door and body-door, on the other hand, all kinds of feelings 
occurring in four realms have got designation as ghdnasamphasssa paccayd vedand, 
jihvdsamphasssa paccayd vedand, kdyasamphasssa paccayd vedand respectively by means 
of two situations only, samatikkama and bhdvand. (Abhi-A-2-38,39) 

In this case, it should be noticed specially on the fact the cause, the eye-contact, and 
the result, cakkhusamphassa paccayd feelings (=four mental aggregates occurring four 
realms) are separated by numerous cognitive process. Therefore, in the fifth method of 
disceming on dependent-origination, the eye-contact is also shown as a causal dhamma in the 
mind-door-cognitive process which takes only visible-object continuously. It should be 
understood similarly on the ear-contact and sotasamphassa paccayd vedand. 


PAGE-519 

2.10 vedand paccayd tanhd 

(due to arising of feeling, craving arises) 

When the relation, due to this feeling, how the craving arise, is shown in detail, as the 
son is shown apparently by means of the name descended from father, such as setthiputta (= 
wealthy person’s son), brahma putta (=brahama" son, etc., similarly - the Supreme Buddha 
preached on (6) kinds of craving, viz., 

1 . rupatanhd = the sight craving 

2. saddatanhd = the sound craving 

3. gandhatanhd = thc oAom cxdivmg 

4. rasatanhd = the flavour craving 

5. photthabbatanhd = the touch craving 

6. dhammatanhd = the craving for ideational object, 

by means of the name descended from the object in Pdli Text of Yibhahga (Analysis). 

Among those kinds of craving, each kind of craving varies into three kinds as kama 
tanhd (craving for sensual pleasure), bhavatanhd (craving to coming into existence), 
vibhavatanhd (craving to go out of existence) through the nature of occurrence. 

1. kdmatanhd _When the visible-object strikes on the eye-clear-sensitivity (cakkhu 

pasdda), the sight craving, which arises pleasingly by means of great satisfying on the 
basis of sensuality called that visible-object, is called kdmatanhd (=sensual craving). 

2. bhavatanhd _The sight craving which arises together with etemity wrong view 

(sassatanditthi) by which an obsession, “that visible-object is permanent; it exists 
eternally” arises, is called bhavatanhd (craving to coming into existence). It is right - 
The passion (rdga) which arises together with etemity wrong view is worth 
designating as bhavatanhd. 

3. vibhavatanhd - The sight craving which arises together with annihilation view 
(uccheda-ditthi) by which an obsession, “that visible-object annihilates after death”, 
arises, is called vibhavatanhd (craving to go out of existence). It is right- The passion 
(rdga) which arises together with annihilation view is worth designating as 
vibhavatanhd. It should be understood similarly on sound craving etc. Thus there are 
(18) kinds of craving. 
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Because there are (18) kinds of craving for intemal (6) kinds of object and (18) kinds 
of craving for extemal (6) kinds of object, there are (36) kinds of craving. These kinds of 
craving, in turn, vary for three periods, past, present and future, resulting in (108) kinds of 
craving in total. If those kinds are counted in brief, those are (6) kinds of craving, the sight 
craving etc., or those are (3) kinds of craving, viz., kamatanha, bharatanha, vibhavatanha. 
(Abhi-A-2-170,171, Vs-2-202) 

The eternity wrong which is capable of obsessing on any kind of objects, either 
visible-object or audible-object etc., as the self (atta) and that “self is etemity, is called 
bhava. The craving which arises together with the etemity wrong view called bhava is 
designated as bhavatanha (craving to coming into existence). The annihilation view which is 
capable of obsessing on any kind of (6) objects as the “self ’ (atta) and that “self ’ annihilates 
after death, is called vibhava. The craving which arises together 
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with the annihilation view called vibhava is designated as vibhavatanha (craving to go out of 
existence). 

2.10.1 How the craving arises due to leeling 

As wet-nurse is given a large amount of fees, due to strong attachment on son, 
similarly - these persons, 

1. the artist, sculptor who can make beautiful visible-object, 

2. the harper who can play well harp, 

3. aromatic substance producer, 

4. headcook who can cook tasteful food, 

5. weaver who can weave very fine cloth, 

6. pharmacist (druggist) who can prepare panacea which contains high nutritious food, 
who can give rise to occur various objects, visible-object etc., as wet nurse, are given 
a large amount of fees, due to strong attachment on the feeling which is produced by 
taking objects, visible-object etc., which is similar to the son, through great 
pleasingness with an obsession that “my feeling, my property” etc.. It should, 
therefore, be recognized this craving arises due to feeling. (Abhi-A-2-171, Vs-2- 
202,203) 

vedana (leeling) _The feeling which is the origin of craving is agreeable feeling with 

associates wit consequence consciousness. That consequence agreeable feeling benefits for 
arising of craving by means of efficiency of relation of determinative dependence only. 
(Abhi-A-2-171, Vs-2-203) 

Relations of object and determinative dependence_ 

The relation of object (drammana paccaya) is only the object of present resultant 
dhamma (paccayuppana) but not ability to arise resultant dhamma, as the relation of 
determinative dependence which has ability to arise resultant dhamma. Therefore the 
commentary explained it benefits by means of efficiency of relation of determinative 
dependence only through causal dhamma. In other words, due to saying as the relation of 
determinative dependence, the relation of object-determinative dependence 
(drammanupanissaya paccaya) is also confiscated. It should be recognized the commentator 
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explained the occurrence of capable of benefiting by means of efficiency of relation of 
determinative dependence only because the relation of object other than the relation of object 
determinative dependence has already been shown by saying as “the relation of determinative 
dependence only”. (MulatT-2-120, Mahdtl-2-325, 326) 

2.10.2 The next method_How all three kinds of feeling can he inferred 

The person with disagreeable feeling usually has heartfelt desire on agreeable feeling. 
The person with agreeable feeling usually also has heartfelt desire on more and more 
agreeable feeling. The neutrality feeling can also be said as agreeable one due to presence of 
calm occurrence. 
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All the Supreme Buddhas, therefore, preached as vedand paccaya tanhd (= due to 
arising of feeling, craving arises). All three kinds of feeling are causal dhammas of craving 
really. (Abhi-A-2-171, Vs-2-203) 

1. With regarding to the words, ”the person with disagreeable feeling usually has 
heartfelt desire on agreeable feeling”, it shows how disagreeable feeling benefits the 
craving which desires on agreeable feeling by means of efficiency of relation of 
determinative dependence. 

2. With regarding to the words, “the person with agreeable feeling usually also has 
heartfelt desire on more and more agreeable feeling”, it shows how agreeable feeling 
benefits the craving which desires more and more agreeable feeling than previous 
acquired feeling by means of efficiency of relation of determinative dependence. 

3. With regarding to the words, “the neutrality feeling can also be said as agreeable one, 
due to presence of calm occurrence”, it shows how neutrality feeling also benefits the 
craving which desires more and more agreeable feeling, as the agreeable feeling does, 
by means of efficiency of relation of determinative dependence. 

4. In this case, for the term neutrality feeling, those kinds of neutrality feeling which 
associate with wholesome consequence other than unwholesome consequence, and 
mundane wholesome and unwholesome consciousness only must be inferred as 
agreeable feeling. Unwholesome consequence neutrality feeling, however, must be 
inferred as disagreeable feeling because it is undesirable feeling really. Therefore it 
can be said the fact the neutrality feeling which is inferred as disagreeable feeling and 
the neutrality feeling which is inferred agreeable feeling benefit the craving which 
desires on agreeable feeling by means of efficiency of relation of determinative 
dependence, as disagreeable feeling and agreeable feeling do respectively, (MulatT-2- 
120,121, MahdtT-2-326) 

5. All beings usually endeavour to perform kamma (action) by means of heartfelt desire 
to resultant dhammas produced by kamma. Therefore consequence feeling only 
benefits the craving exceedingly by means of efficiency of relation of determinative 
dependence. Generally wholesome and unwholesome feelings do not benefit the 
craving exceedingly by means of efficiency of relation of determinative dependence 
compared wit consequence feeling does. It should be recognized at benefits 
ordinarily. (MulatT-2-120, MahdtT-2-326, Anuti-2-132) 
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2.10.3 In the continuum of only the person with underlying tendency (anusaya dhatu) 

When the craving arises due to feeling the craving which can arise in three-time- 
phases called uppdda-thiti-bhahga, which is called pariyutthanatanhd, can be produced by 
teeling in the continuum of only the person with the craving which is embedded in the 
continuity of aggregates as underlying tendency. In the continuum of Arahant who has 
finished underlying tendency of craving, who has accomplished pure practice of path called 
maggabrahma cariya, who has set adrift all unwholesome deeds, actually, the craving cannot 
arise due to feeling. Because the future suffering of rounds of rebirth is absent in the 
continuum of the Arahant who lacks underlying tendency element, only the feeling, which 
arises together with underlying tendency element in the same continuity of corporeality- 
mentality, is the causal dhamma of craving. It should be recognized the meaning through the 
efficiency in this way (Abhi-A-2-171, Vs-2-203) 
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2.10.4 To be noticed previously 

In the commentary of Abhidhamma (Abhi-A-2-171) and commentary called 
Yisuddhi magga (Vs-2-203), it is explained that only consequence feelings which associate 
with fivefold consciousness, receiving, investigating, registering consciousness within 
various cognitive processes, eye-door-cognitive process etc., benefit craving exceedingly by 
the efficiency of relation of determinative dependence but those kinds of feelings which 
associate with adverting, determining, impulsions benefit craving ordinarily by the efficiency 
of that relation. Because consequence feeling only is inferred significantly in the side of 
causal dhamma, it should be noticed the causal dhamma, feeling, and the resultant dhamma, 
craving are separated by at least one mind moment or numerous mind moments or cognitive 
processes but not arise within the same mind moment. Generally the nature of relation of 
determinative dependence usually occurs in different cognitive processes, resulting in 
separation of cognitive process between the causal feeling and the resultant craving 
frequently. 

Therefore according to the words, cakkhu samphassaja redana (= the feeling 
produced by eye-contact) which lies in the side of causal dhamma, those feelings which 
associate with each mind moment within eye-door-cognitive process and those feelings 
which associate with each mind moment within the follower mind-door-cognitive process, 
which takes the visible-object, must be inferred as causal dhammas of the sight-craving 
accordingly. It should be recognized similarly on remaining feelings, the feeling produced by 
ear-contact (sotasamphassaja redana) etc. 

2.10.5 Section of showing future cycle of rounds of rebirth 

Depending on (6) kinds of feelings, (6) kinds of craving had been arisen enormous 
times in the continuum of practicing meditator throughout life. All those kinds of feeling, 
actually cannot be kept in mind thoroughly. 

According to explanation, iddni hetaro pahca, dyatim phala pahcakam, found in the 
commentary (Abhi-A-2-182), ignorance-craving-clinging-formations-action which are 
cultivated in present life are causal dhammas of consciousness-mind-matter-six bases 
contact-feeling which will arise in future. Because this section shows how future cycle of 
rounds of rebirth occurs, it concerns with the plans which is cultivated for the purpose of 
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attainment of any kind of future existenees in the eontinuum of the praeticing meditator. 
Therefore the phenomenon how the craving which desires new future coming into-existence 
arises due to feeling must be discemed significantly. This craving together with clinging, 
kamma coming-into-existence (kamma bhava), which will be presented later, are inclusive 
in causal dhammas called ignorance-craving-clinging-formation-action which are cultivated 
for the purpose of attainment of any kind of future existences before attainment of nibbdna. 
Therefore (ignorance) only craving, clinging, (formations), actions (kamma) which are 
cultivated for the purpose of future existence must be discemed significantly. 

2.10.6 Way of keeping in mind causal relationship 
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1. Due to arising of the feeling produced by eye-contact, the sight-craving arises. 

The feeling produced by eye-contact is causal dhamma; the sight-craving is resultant 
dhamma. 

2. Due to arising of the feeling produced by ear-contact, the sound-craving arises. 

The feeling produced by ear-contact is causal dhamma; the sound-craving is resultant 
dhamma. 

3. Due to arising of the feeling produced by nose-contact, the odour-craving arises. 

The feeling produced by nose-contact is causal dhamma; the odour-craving is 
resultant dhamma. 

4. Due to arising of the feeling produced by tongue-contact, the flavour-craving arises. 
The feeling produced by tongue-contact is causal dhamma; the flavour-craving is 
resultant dhamma. 

5. Due to arising of the feeling produced by body-contact, the touch-craving arises. 

The feeling produced by body-contact is causal dhamma; the touch-craving is 
resultant dhamma. 

6. Due to arising of the feeling produced by mind-contact, the ideational-craving arises. 
The feeling produced by mind-contact is causal dhamma; the ideational-craving is 
resultant dhamma. 

dhammatanhd (ideational craving) _ The craving which has heartfelt desire on 

consciousness, mental concomitants, corporeal dhammas and various objects of concepts 
(panhatti), other than five objects called visible, audible, olfactory, gustative, tactile objects, 
is called dhammatanhd (ideational-craving). 

2.10.7 Mahdkaccdnabhaddekaratta Sutta 

It will be presented on the way of discerning, excerpt from Mahdkaccdna 
bhaddekaratta Sutta, for those persons who are unable to understand the way of disceming 
mentioned above. 

Pdli Quotation (M-3-237) 

= “My eye-transparent-element may become in this way in future; my visible-objects 
may become in this way.” - Thus strong wish is performed in order to obtain un-acquired 
eye-transparent-element and visible-object. Due to performing strong wish, it can be said 
those future eye-transparent-element and visible-object are pleased whole-heartedly. If those 
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future eye-transparent-element and visible-object are pleased whole-heartedly, it can be said 
it is longing for the future. (M-3-237) 

All (12) bases are preached in similar way. The Supreme Buddha also preached 
similar way on five aggregates method in Bhaddekaratta Sutta (M-3-227). 

In accordance with these preachings, the craving which has heartfelt desire on future- 
aggregates, bases can arise by taking objects of future (5) aggregates, (12) bases. If this way 
of disceming is performed, it is quite easy to understand. 

Although the object if future dhamma, the craving (ignorance-craving-clinging- 
formations-action) is present dhamma. If the righteous person wishes for bhikkhu^s life in 
future, the cravings which arise by taking objects of aggregates, bases occurring in bhikkhu's 
life can be discemed. 

PAGE-524 

If the righteous person wishes for preacher deva's life in future, the cravings which 
arise by taking objects of (5) aggregates, (12) bases occurring in that preacher deva's life can 
be discerned in this section. 

Unless this way of discerning is also far from understanding, discern by seeing the 
feeling and craving which usually arise in the continuity of corporeality-mentality of oneself 
with the help of insight knowledge. It is quite easy to understand by taking the object which 
usually gives rise to occur craving. 

For instance_ as shown in explanation found in the commentary called 

Sammohavinodam, any kind of kasina-oh]&cts, the earth kasina-oh]cct etc., must be taken as 
object. It is not difficult to develop concentration up to the fourth absorption by taking that 
kasina-oh]cct for the righteous person who has fulfilled the concentration up to the fourth 
absorption through mindfulness of breathing. Then a wish for attainment of brahma’s life 
must be performed. Preliminary work (parikamma) of kasina-oh]cct must be developed upto 
the fourth absorption successively. Causal and resultant dhammas must be kept in mind by 
seeing both phenomenon of arising of the feeling produced by eye-contact, due to seeing on 
kasina-oh]cct and phenomenon of arising of the sight-craving which desires on visible- 
objects occurring in the fine-material existence, due to that feeling produced by eye-contact. 

One righteous person has experienced to hear that if absorptions and attainments 
(jhdnasamdpatti) can be accomplished, fine-material existence can be obtained. With the 
help of that general knowledge one develops preliminary work of kasina-oh]cct after seeing 
kasina-oh]cct. He has heartfelt desire to attain fine-material brahma’s life. He has got fine 
material absorptions. Causal and resultant dhammas must be kept in mind by seeing how 
feeling, craving, clinging, action (kamma coming-into-existence) arise depending on both 
ear-contact and eye-contact. 
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2.11 tanhdpaccayd updddnam 

Due to arising of craving, clinging arises 

The nature of capable of clinging strongly on any thing is called updddna (clinging). There 
are four kinds of clinging, viz., kdmupdddna (sensual clinging), diffhupdddna (views 
clinging), sUabbatupdddna (rule and rite clinging), attarddupdddna (self-belief clinging). 

1. kdmupdddna = The nature of capable of clinging strongly on sensual objects; 

2. ditthupdddna = The nature of capable of clinging strongly on wrong views 

(micchdditthi): 

3. sUabattupdddna = The nature of capable of clinging strongly on rules & rites. 
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4. attaradu padana = The nature of capable of clinging strongiy on seif-beiief. 

2.11.1. Sensual clinging _Fivefoid sensuai objects are caiied desirabie ratthu kdma 

(bases of sensuai desire). The craving which has heartfeit desire on those bases of sensuai 
desire is caiied both kdmatanhd (sensuai craving) and kilesa kdma (defiiement of sensuai 
desire). The succeeding base of sensuai desire which is reaching into the steadfast state 
through the efficiency of reiation of determinative dependence of preceding base of sensuai 
desire is caiied the sensuai ciinging (kdmupdddna). 

tanhddahlattam ndma purimatanhdupanissaya paccayena dahlasambhuta uttaratanhd 
eva. (Abhi-A-2-172, Vs-2-204) 

= oniy the succeeding craving which is reaching into the steadfast state through the efficiency 
of reiation of determinative dependence of preceding craving is caiied tanhddahlatta 
(craving with steadfastness). It is aiso caiied the steadfast craving which is capabie of firm 
ciinging. That succeeding steadfast craving oniy is designated as kdmupdddna (sensuai 
ciinging). 

In those two kinds of dhammas, craving and clinging, the craving is the opposite of 
non-greediness (appicchatd) because it is the nature of leading towards object while the 
clinging is the opposite of contentment (santuffhi) because it is the nature of great desire 
through the occurrence of steadfast craving. 

Craving is source of suffering of striving for one’s sustenance called pariyesana 
dukkha while clinging is source of suffering of protecting for acquired sensuality called 
drakkhadukkha. The succeeding craving which is reaching into steadfast state of (108) kinds 
craving mentioned previously is called the sensual clinging (kdmupdddna). (Abhi-A-2-172, 
Vs-2-204) 

2.11.2 Views clinging _The succeeding wrong view which clings firmly to all wrong 

view together with those wrong views which reject kamma (action),consequence of kamma, 
natthika diffhi, ahetuka diffhi, akiriya diffhi etc., other than rule and rite clinging, self-belief 
clinging, is called diffhupdddna (view clinging). Every belief which rejects kamma, 
consequence of kamma is designated as diffhupdddna. 
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Sassato attd ca loko ca. (Dl-1-12) 

= Both the ‘self’ and world are eternal. The succeeding wrong view which clings 
firmly on preceding wrong view in that way is also diffhupdddna. (Abhi-A-2-172, Vs-2-203) 
This example, ""sassato attd ca loko ca”, shown by commentary is not intended to 
show as example of the views clinging but self-belief clinging which shows clinging on the 
“self’. It is only an example showing how succeeding wrong view clings firmly on preceding 
wrong view through preaching methodology called nidassananaya (the method showing 
well-known example). It should be recognized it is not example of views clinging. (MulafT-2- 
121 ) 

The next method _In two kinds of examples, ‘self’ and ‘world’, for above excerpt, 

''sassato attd ca loko ca”, with regarding to the words, atta ca, it shows the example of 
attarddupdddna. According to the words, loko ca, if the corporeality is inferred as the “self’, 
four kinds of mental aggregates can be inferred as loka (world), resulting in showing example 
of views clinging through ""sassato loko ca”. It means succeeding wrong view clings firmly 



Translated by - Aiinatara Bhikkhu * 25 


in a way that preceding wrong view, which believes four mental aggregates as loka, is 
eternal. It should be inlerred the next method in this way. ( In this method if any one of 
aggregates is inferred as ‘self, remaining four aggregates must be inferred as ‘world’ (loka). 
(MulatT-2-121) This is the method of inference which is not opposite to the commentary. 

2.11.3 Rule & rite clinging _The wrong view which is capable of considering wrongly 

in a way that “one can be purified from defilements, and one can be delivered from rounds of 
rebirth through some ritual habits, such as cow’s habit, dog’s habit etc.,” is called 
sUabbatupadana (rule & rite clinging). 

Some worldling people who desire to emancipate from rounds of rebirth, without 
taking refuge in Noble Ones, the Supreme Buddha etc., consider in a way that “unwholesome 
deeds which had been done previously are present in the continuum of themselves; if those 
unwholesome deeds can be repaid to be owed in present life and new unwholesome deed is 
not done again, defilements could be purified and emancipation from rounds of rebirth can be 
accomplished”. Because of presence of consideration in that way some people practice cow’s 
habit strongly; some usually walk, eat, sleep as a cow without wearing any clothes; some 
usually walk, eat, sleep as a dog without wearing any clothes; they delight in cow’s habit, 
cow’s practice; they delight in dog’s habit, dog’s practice; some believe that joyful 
destination of heavenly being can be obtained through those practices. 

The person who fulfils dog’s practices completely will become dog after death and 
the person who fulfils cow’s practices completely will become cow after death certainly. In 
the Pdli Text, Kukkuravatika Sutta, Majjhima Panndsa (M-2-50,51) There is a preaching 
that if the wrong belief that “ I will become either superior heavenly being or ordinary 
heavenly being through these habits, these ritual responsibility, these practices, these noble 
practices”... is present in continuum of oneself, he can reach any kind of two destinations 
called hell and animal realm accordingly, due to presence of that wrong belief. 
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2.11.4 Self-belief clinging_ 

The opinion which is capable of firm clinging on the wrong belief by which the “self ’ 
is uttered that “self’ is present “ etc, is called attarddupdaddna (self-belief clinging). The 
basic meaning is a mental concomitant called ditthi (wrong-view). Throughout this self-belief 
clinging is present the one never agree with non-self condition of corporeal and mental 
dhammas but he usually says “only the self is presenf’. There are two kinds of “self ’ which 
are wrongly grasped by worldling persons, viz., 

1. parama atta = creator self and 

2. jlva atta = created self 

1. parama atta _It is a self-belief which wrongly grasps the creator who can create 

the whole world together with beings is present really. 

2. jJva atta _It is a self-belief which wrongly grasps the created self is the vitality 

in the continuum of each being. 

1. The self-belief on parama atta _After destroying the old world and the new 

world establishes again, when three realms of the first absorption originates 
previously a great brahma who was dead from upper realm of brahma appeared in the 
realm of first absorption beforehand. During staying alone languidly and wishing for 
arising of another brahmas, due to finishing of efficacy of kamma, others also appear 
in that realm of first absorption after dying from the upper ones. At that time the great 
brahma who appeared in the realm of first absorption beforehand thought highly 
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himself that new comer brahmas were created by himself because they arose as he 
wished. Those new comer brahmas also misunderstood that they were created by the 
great brahma because he has got much glowing complexion than themseWes really 
and then they attended on him respectfully. 

After thinking highly on that great brahma in this way some brahmas reach into the 
human’s world due to finishing of efficacy of kamma. That great brahma remains with three 
or two times longer life expectancy than others in the realm of the first absorption until some 
brahmas reach into human’s world as spontaneous bom. When spontaneous born persons 
develop and attain absorptions in the human’s world, due to seeing on that great brahma 
again, they thought highly on him over and over, resulting in spreading of the wrong-belief 
that “this world together with all beings were created by the great brahma”.. at the beginning 
of protozoic era of the world. According to that opinion the great brahma is the great glorious 
and non-destmctible self which can create the whole world. The self-opinion which firmly 
clings on that creator self called pramatta is designated as attavMupMdna (self-belief 
clinging). (Please see detail in Brahmajdla Sutta, DTghanikdya.) 

2. jlva atta _There is the “self ’ (atta), which is created by paramatta (creator self), 

which is known as “vitality form, butterily form, consciousness form, self form” 
inside this body. That “self’ can be varied as five kinds, viz, kdraka, vedaka, sdmi, 
nivdsl, sayamvasu 

kdraka _That self can do every work which is intended to be done. A1 bodily gestures, 

walking, coming, flexing, stretching etc., are done by the ‘self’. Due to ability of self, every 
performance is accomplished as the self’s wish. 
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Yarious kinds of wholesome and unwholesome deeds are performed by ability of that “self’. 
If the self desires to do wholesome deeds, bodily and verbally right deeds are accomplished 
according to the self’s order. If the ‘self’ desires to do unwholesome deeds, bodily and 
verbally misdeeds are accomplished according to the self’s order. They believe in this way. 

Yedaka _ The consequence of wholesome or unwholesome deeds is also felt by the 

‘self’. One believes that the self will experiences good or bad consequences in future as it 
experiences every consequences with agreeable or disagreeable feeling in present. 

sdmT _It is a wrong belief that due to ability to govern in the authority concemed with 

the body, that “self ’ is the owner of body. 

nivdsT _It is a wrong belief that the “self ’ is a permanent dweller in the body; due to 

ability to transfer and dwells to new body when the old one is destroyed, only the body is 
destroyed but not the self; it exists permanently. Some believe that if this vitality self called 
jTva atta can follow commandment of parama atta respectfully, when the body is destroyed it 
retums back to original creator, parama atta and joins together again because it is a part of 
parama atta. It is similar to an opinion that “one is asleep in the noble bosom of the God”. 

sayamvasT _It is a wrong belief that ‘self’ is capable of indulging conceming with the 

body as it’s desire. It believes that every function of realization called seeing, hearing, 
smelling, tasting, touching, ideational realization which concems with the body, is indulged 
by the ‘self’ as if s desire. 

According to these two words, nivdsT, sayamvasT, those persons believe that the self is 
non-destructible essence with the nature of indulgence (vasavattana) as it’s desire. Thus 
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those kinds of utterances concerning with the ‘self atta which is considered through the 
wrong view but not presence in the aspect of ultimate nature really is called the self-belief 
(atta vada). The firm clinging on these two kinds of opinions, creator self opinion (parama 
atta vdda) and created self opinion (jlva atta vdda) is designated as self-belief clinging 
(attavddupdddna). 

2.11.5 Twenty kinds of self-identity views (sakkdya di((hi) 

During obsessing on the self-belief in this way, either all (5) kinds of aggregates or 
any one of (5) aggregates is obsessed as the “self’. An act of obsessing on (5) kinds of 
aggregates in this way is called sakkdya diffhi (self-identity view). All (5) kinds of 
aggregates which are present apparently in the aspect of ultimate nature are called sakkdya 
(self-identity), in accordance with explanation of words, santo kdyo sakkdyo. The wrong 
view, which arises on those (5) aggregates called sakkdya, is called sakkdya diffhi (self- 
identity view). 


A. Four kinds of self-identity view on the corporeal aggregate (rupakkhandha) 

1. rupam attato samanupassati 

The corporeality is viewed through self (=as occurrence of self). “yam rupam, so 
aham. yo aham, tam rupam = Corporeality and the ‘self’ are viewed as a single thing but not 
two kinds that “such corporeality is that myself; such myself is that corporeality”. 
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For instance - during lighting of open oil lamp, it should be recognized it is similar to 
the view by which the tongue of ilame and the light of Aame are viewed as single thing but 
not different kinds in a way that “such tongue of Aame is that light, such light of Aame is that 
tongue of Aame’. It is similar to the view visible-object is also ‘self’. 

2. rupavantiva attdanam _ 

One views the self which has got corporeality. As a tree with shadow, one views that 
self has got corporeality over and over, due to obsession on mental dhamma as self. 

3. attani vd rupam _ 

One views in a way that corporeality lies within the self. As the scent lies within the 
Aower, the corporeality is viewed over and over in a way that it lies within the self, due to 
obsession on mental dhamma as self. 

4. rupasamim vd attdnam _ 

One views in a way that the self lies within the corporeality. As the ruby lies within 
casket, the self is viewed over and over in a way that it lies within the corporeality, due to 
obsession on mentdl dhamma as self. (Abhi-A-1-387, MulafT-l-163) 

(rupam) etam mama = Corporeality is my property. - It is a kind of obsession by which 
corporeality and self are clung separately. 


27 



28 * NIBBANA GAMINIPAJIPADA (Pa-Auk Tawya Sayadaw) 


(rupam) esohamasami = Corporeality is the seif-identity. - It is a kind of obsession by which 
corporeaiity and seif are ciung as singie thing. 

(riipam) eso me atta = Corporeaiity is my seif-identity. - It is a kind of obsession by which 
corporeaiity and seif are ciung separateiy. 

These (4) kinds of simiies mentioned above viz., 

1. vanna = iight of open oii iamp (tongue and iight of open oii iamp) 

2. rukkha = tree (tree and shadow) 

3. puppha = Aower (Aower and scent) 

4. mani = ruby (ruby and casket),must be yoked simiiariy for remaining four mentai 
aggregates. (Abhi-A-1-387, 388) 

Purther explanation_ 

Earth-element (patharidhatu) _Those (6) kinds of nature, hardness, softness, 

roughness, smoothness, heaviness, iightness are the earth-eiement. That nature exists 
compieteiy within the body. 

1. One usuaiiy utters that “Tm hard; Tm soft..” etc., through doing on that earth-eiement 
as seif-identity sometimes. It is a kind of utterance by which seif-identity and 
hardness are ciung as a singie thing. 

2. One usuaiiy utters that “lAe got hardness, softness,” sometimes. It is a kind of 
utterance by which hardness, softness and seif-identity are ciung as separate ones. 

3. One usuaiiy utters that “hardness, softness iies on my seif-identity,” sometimes. 
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4. One usuaiiy utters that “my seif-identity iies on hardness, softness,” sometimes. 

The first obsession occurs through doing on hardness, softness as the seif-identity. It 
believes the self-identity and hardness, softness are a single thing while the remaining three 
kinds occurs through making the self-identity and hardness, softness as separate ones 

It should be recognized similarly on both remaining (27) kinds of corporealities and 
extemal continuums, In the external continuum it is a kind of obsession that “he is hard, he is 
soft” etc. 

B. Eour kinds of self-identity views on the feeling aggregate (vedanakkhandha) 

1 . vedanam attato samanupassati = Peeling is viewed through self (= as occurrence of 
self). 

2. Vedandvantam vd attdnam = One views the self which has got feeling. 

3. attani vd vedanam = One views in a way that feeling lies within the self. 

4. vedandya vd attdnam = One views in a way that the self lies within the feeling. 
Number (1) is a kind of belief by which self-identity and feeling are clung as a single 

thing, while remaining three view on corporeality-perception-formation-consciousness as the 
self and then the self and feeling are clung as separate ones. 

Examples to be understood_ 

1. I have good sight. ( a way of clinging on agreeable feeling) 

2. I have not good sight. (a way of clinging on disagreeable feeling) 

3. I have neither good nor bad sight but I see well. ( a way of clinging on neutrality 
feeling) 
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It should be understood similarly on all (6) kinds of objects. 

Peeling is the self-identity. (Peeling and self are clung as a single thing.) 

Peeling is my property: my feeling is good; my feeling is suffering; my feeling is 
comfortable. (Peeling and self are clung as separate ones.) 

C. Four kinds of self-identity views on the perception aggregate (sannakkhandha) 

1. sannam attato samanupassati = Perception is viewed through self (= as occurrence 
of self). 

2. sahhdrantam vd attdnam = One views the self which has got perception. 

3. attani vd sahham = One views in a way that perception lies within the self. 

4. sahhdya vd attdnam = One views in a way that the self lies within the perception. 
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Number (1) is a kind of belief by which self-identity and perception are clung as a 
single thing while remaining three view on corporeality-feeling-formation-consciousness as 
the self and then the self and perception are clung as separate ones. 

Examples to be understood_ 

Perception is the self-identity; I can perceive; I memorize. (It is a kind of clinging shown in 
number 1.) 

Perception is my property. (Perception and the self are clung as separate ones.) 

rupa sahhd (perception on yisible-object) - When various things are seen, the wrong 
realization which arises in a way that “1 memorize this person; I recognize this case “ etc., is 
the wrong view (di((hi) which arises depending on perception of visible-object. It should be 
recognized similarly on perception of audible-object etc. 

D. Eour kinds of self-identity views on tbe formation aggregate (sahkhdrakkhandhd) 

1. sahkhdre attato samdnupassati = Pormations are viewed through self (= as 
occurrence of self). 

2. sahkhdravantam vd attdnam = One views the self which has got formations. 

3. attani vd sahkhdre = One views in a way that formations lie within the self. 

4. sahkhdresu vd attdnam = One views in a way that the self lies within formations. 
Number (1) is a kind of belief by which self-identity and formations are clung as a 

single thing while remaining three view on corporeality-feeling-perception-consciousness as 
the self and then the self and formations are clung as separate ones. 

Examples to be understood_ 

Pormations are the self-identity. (Pormations and the self are clung as a single thing.) 
Pormations are my properties. (Pormations and the self are clung as separate ones.) 
During endeavouring to see various visible-objects, it is the wrong view which arises 
depending on volition of the visible-object (rupasahcetand), such as “I go to see; I come to 
see; I improve to see” etc. It should be recognized similarly on volition of the audible-object 
(saddasahcetand) etc. 

I am lucky; I have goodwill; my benevolence is different from other’s. (It is the wrong 
view which arises depending on the volition.) 
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I have good concentration; I concentrate well; I have not good concentration; I can not 
concentrate well. [(It is the wrong view which arises depending on the one-pointedness 
(ekaggatd).] 

I think miscellaneous things. (It is the wrong view which arises depending on the 
initial application called yitakka.) 

I think over and over. (It is the wrong view which arises depending on the sustained 
application called vicdra.) 

I endeavour various lunctions. (It is the wrong view which arises depending on the 
effort called viriya.) 

I am pleased with various things. (It is the wrong view which arises depending on the 
pleasurable interest called plti.) 
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I want to get various things; I want to go; I want to make; I want to reach; I want to 
say; I want to see various things. (It is the wrong view which arises depending on intention 
called chanda). 

I don’t know; I don’t see; I don’t think any dhamma relation to the ultimate nature. (It 
is the wrong view which arises depending on delusion called moha.) 

I am shameless to commit misdeed. (It is the wrong view which arises depending on 
shamelessness called ahirika.) 

I am fearless to commit misdeed. (It is the wrong view which arises depending on 
fearlessness called anottappa.) 

I love some one, I love something among various living and non-living bases of 
sensual pleasure, such as wife, wealth etc. (It is the wrong view which arises depending on 
selfish desire called lobha.) 

I am angry; I am disappointed; I am unhappy; I hate some one; I hate the sight of 
some one; I have got anger.(It is the wrong view which arises depending on anger called 
dosa.) 

I can not surrender; I can not give in him; I can not be humble; I will win over. (It is 
the wrong view which arises depending on conceit called mdna.) 

I have got wrong view; only my belief is right; Only my self-belief is right; 

Only my eternity view is right; Only my annihilation view is right etc., In this way, any 
obsession on wrong view is the self-identity view which clings to wrong view called (di(fhi.) 

I am envious. (It is the self-identity view which clings on envy called issd.) 

I am stingy; I am uncharitable. (It is the self-identity view which clings on stinginess 
called macchariya.) 

I am worried for misdeed I have done; I feel unhappy because I fail to observe eight 
Buddhist precepts. (It is the self-identity view which arises depending on repentance called 
kukkucca.) 

I am tired of various practices relating to dhamma; I am lazy to do any practice of 
samatha, vipassand. (It is the self-identity view which arises depending on sloth-torpor 
called fhina-middha.) 

I can not believe Noble Triple Gems, action and consequence of action (kamma), past 
life, future life etc. (It is the self-identity view which arises depending on skeptical doubt 
called vicikicchd.) 

My mind wanders; I have got restlessness. (It is the self-identity view which arises 
depending on restlessness called uddhacca.) 
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I believe Noble Triple Gems, action and consequence of action, past life, future life 
etc. (It is the self-identity view which arises depending on faith called saddha.) 

I never forget on various right deeds; I have got powerful mindfulness; I remember 
every thing; I can discern corporeality-mentality; I can discern both causal and resultant 
dhammas', I can discem three general characters called anicca, dukkha, anatta of 
corporeality-mentality-cause-results. (It is the self-identity view which arises depending on 
mindfulness called sati.) 

I usually have got shame to commit misdeed. (It is the self-identity view which clings 
to shame called hiru) 

I usually have got dread to commit misdeed. (It is the self-identity view which clings 
to dread called ottappa.) 
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I usually have not got heartfelt desire. (It is the self-identity view which clings to 
“greedlessness called alobha.") 

I am not angry. (It is the self-identity view which clings to hatelessness called 
adosa."). 

I can regard with equanimity on corporeality-mentality. (It is the self-identity view 
which clings to equanimity caWed tatramajjhattatd.) 

I have hot tranquility to practice. (It is the self-identity view which clings to 
“tranquility called passaddhi.") 

I have got agility to practice. (It is the self-identity view which clings to agility called 
lahutd..) 

I have got elasticity to practice. (It is the self-identity view which clings to elasticity 
called mudutd.) 

I have got adaptability to practice. (It is the self-identity view which clings to 
adaptability caWed kammahhatd.) 

I have got proriciency to practice. (It is the self-identity view which clings to 
proriciency called pdguhhatd.) 

I have got righteous attitude. (It is the selriidentity view which clings to righteousness 
called ujukatd.) 

I can restrain from bodily misdeeds. (It is the selriidentity view which clings to right 
bodily action caWed sammdkammanta.) 

I can restrain from verbally misdeeds. (It is the selriidentity view which clings to right 
verbally action called sammd vdcd.) 

I can restrain from wrong livelihood. (It is the selriidentity view which clings to right 
livelihood called sammd djlva.) 

I observe the eight Buddhist precepts every week; I have resolute morality; I have 
resolved to stop killing other beings. (It is the selriidentity view which clings to reriaining 
mental concomitants called viraticetasika."') 

I felt a great pity for those beings with troubles and sufferings. (It is the selriidentity 
view which clings to sympathetic joy called karund') 

I rejoice to see those beings with happiness. (It is the selriidentity view which clings 
to rejoicing mental concomitant called muditd.) 

I know and see penetratively on conditioned things called corporeality-mentality- 
cause-result. (It is the selriidentity view which clings to controlling faculty of wisdom mental 
concomitant called pahhindriya cetasika.) 
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These are showing how self-identity view arises depending on mental concomitants of 
formation aggregate in brief. It should be understood how four kinds of self-identity views 
arise depending on each mental concomitant by taking above examples. 

An example_ 

1. The volition is the self-identity. 

2. I have got volition. 

3. The volition which lies within my self-identity. 

4. My self-identity which lies whining the volition. 

In this way one views variously on the volition. It should be understood similarly on 
(50) kinds of mental concomitants which are inclusive in formation aggregate. 

E. Eour kinds of self-identity views on the consciousness aggregate (vinnanakkhandha) 

1. rihhdnam attato samanupassati = Consciousness is viewed through self (= as 
occurrence of self). 

2. vihhdnavantam vd attdnam = One views the self which has got consciousness. 

3. attani vd vihhdnam = One views in a way that consciousness lies within the self. 
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4. vihhdnasamim vd attdnam = One views in a way that the self lies within 
consciousness. 

Number (1) is a kind of belief by which self-identity and consciousness are clung as a 
single thing while remaining three view on corporeality-feeling-perception-formations as the 
self and then the self and consciousness are clung as separate ones. 

Examples to be understood_ 

1. The consciousness is the self-identity. 

2. the consciousness is my property. 

1. I see someone, something. (It is the self-identity view which clings to seeing- 
consciousness.) 

2. I hear someone, something. (It is the self-identity view which clings to hearing- 
consciousness.) 

3. I smell something burning. (It is the self-identity view which clings to smelling- 
consciousness.) 

4. I taste sweet and sour foods. (It is the self-identity view which clings to tasting- 
consciousness.) 

5. I perceive cold or hot, rough or smooth nature by touching. (It is the self-identity view 
which clings to touching-consciousness.) 

6. I consider by means of mind-consciousness; I think by means of mind-consciousness; 
I realize by means of mind-consciousness. (It is the self-identity view which clings to 
mind-consciousness.) 

The self-identity view on all (5) aggregates as a whole 

All explanations mentioned above are showing how self-identity view arises 
depending on each aggregate. Purthermore every utterance, such as I go, I come, I do, I say 
etc., depending on all (5) aggregate on a whole, is also the self-identity view really. 

Those worldling persons who have wrong perceptions in a way that “person is present 
really; being is present really; human is present really; deva is present really; woman is 
present really; man is present really; my self-identity is present really; other’s self-identity is 
present really; always say noisily that “I, my, he” etc. and then every word is followed by 
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wrong perception. Those Noble-Ones who have finished to remove self-identity view, 
actually, usually utter through conventional reality, as done by common people. However 
there is no wrong perception in their mind. Although they utter that T, my’ etc., they never 
think as real phenomenon. 

It should be recognized these nature of self-identity view can cling by means of three 
factors, viz., through wrong view, through wrong perception, through consciousness. 
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G. Eternity wrong view (sassata diffhi) and annihilation view (uccheda diffhi) 

The opinion which believes that “the self annihilates after death, is annihilation view. 
The opinion which believes that “the self is eternal and permanent”, is eternity wrong view. 
When each aggregate is clung as the self, i.e., 

1. corporeality is clung as self, 

2. feeling is clung as self, 

3. perception is clung as self, 

4. formations are clung as self, 

5. consciousness is clung as self, 

destruction of those five aggregates is obvious and one believes that the self is destroyed; the 
self is annihilated, resulting in occurrence of both annihilation view, self-identity view an 
self-belief. That annihilation view is also known as vibhava diffhi (wrong view on go out of 
existence). 

Purthermore when one believes the self which has got corporeality, the self which has 
got feeling, the self which has got perception, the self which has got formations, the self 
which has got consciousness those five aggregates and the self are clung as separate ones and 
then an opinion that “although those five aggregates are destroyed the self is never 
destroyed”.. arises consequently, resulting in occurrence of both eternity wrong view and 
self-identity view. That etemity wrong view is also known as bhavadiffhi (wrong view on 
coming-into-existence). 

All kinds of wrong views, such as (62) kinds of wrong views preached in Brahmajdla 
Sutta etc, originate from this self-identity view. This self-identity view is the fundamental 
seed of every wrong view. In the second Isidatta Sutta, Citta Samyutta, Saldyatana Vagga, 
it is preached that if the self-identity view is present, these wrong views can arise; if the self- 
identity view is absent, these wrong views can not arise. 

Pdli Quotation (Sam-2-478) 

H. IndeHnite self-identity view 

In present days some Buddhist in Myanmar believes anyone of aggregates, especially 
on the consciousness as the self, even though they can not say definitely on which one. 
Although the term, self (atta), is not applied definitely, those usages, such as.. vital body, 
butterAy, soul, which are the same meaning of that term, atta, are applied inAuentially. 
When a person passes away they usually say that “vitality has gone out”; when a person has 
got coma after serious sickness they believe that butterily has gone out and they usually say 
that “the butterriy is taken back again”; when a person is startled, he usually says that “the 
butterriy is blown away”; when children are Mghtened they usually say that “don’t Mghten 
children! Butterriy can be blown away” etc; they usually believe that dead person’s butterriy 
comes and takes his or her lover’s butterriy or butterriies of both dead person an his or her 
lover are stuck together and then they usually say that “those butterriies must be separated” 
etc., Some believe that the soul reincarnates from one life to another after death. 


33 



34 * NIBBANA GAMINIPAJIPADA (Pa-Auk Tawya Sayadaw) 


PAGE-536 

These self-believes are very comprehensive. Some usually believe that the self is 
present in not only internal body but also external non-living world, trees, forest, mountain, 
water, ground etc. 

jJvasannino hi moghapurisa manussa rukkhasamim. (Vi-2-51, 52) 

I. It can prohibit the Noble Path 

ta sabbapi maggararana, na saggararana, pathamamaggavajjhati veditabba. (Abhi-A-1- 
388) 

These (15) kinds of wrong views on coming-into-existence ( bhava ditthi) and (5) 
kinds of wrong views on go out of existence (vibhavaditthi) can prohibit not to attain the 
Noble Path Knowledge but not the attainment of joyful existences of heavenly beings etc. 
Those (20) kinds of self-identity views are only dhammas which are eradicated by the Pirst 
Noble Path-Knowledge called Sotdpattimagga hdna. (Abhi-A-1-388) 

Only when conditioned things can be discerned as three general characters alternately, 
can the Noble Path be attained really. The Noble Path can not be reached by discerning as 
mere anicca or dukkha or anatta on conditioned things. (Vs-2-301) 

Among those three kinds of general characters, anattdnupassand hdna 
(contemplation on non-self) is also included. Only when conditioned things can be discerned 
and seen by the help of anattdnupassand hdna, can the Noble Path and Pruit be attained. In 
other words, if conditioned things are discemed as the self through the self-identity view, the 
knowledge can not reach to the character of non-self called anatta, result-in inability to reach 
the Path and Fmit. It can, therefore, be said “this self-identity view can prohibit not to attain 
the Noble Path-Knowledge. However those self-identity views are not dhammas which can 
prohibit not to attain joyful existences of heavenly beings etc., because the person with self- 
identity view clinging can reach joyful existences of heavenly beings etc. 

The self-belief clinging (atta^ddupdddna^^which is called the principle, that firmly 
clings and utters on the ‘self, in other words, the self-belief clinging which is merely self- 
belief which firmly clings as the self, arises continuously by basing on these (20) kinds of 
self-identity views. 

J. upattikkama-pahdnakkama-desandkkama 

There are three kinds of consistency, viz., 

1. upattikkama = consistency of arising, 

2. pahdnakkama = consistency of abandonment by the Noble Path, 

3. deandkkama = consistency of preaching. 

1. upattikkama _Because it can not be said that “this kind of defilement arises 

previously and obviously in the infinite rounds of rebirth (samsdra), the consistency 
of arising of defilements, ignorance, craving etc., cannot be said definitely. However 
if it is said by indirect way (pariydya), the views clinging usually arises in any life in 
general through either eternity wrong view or annihilation view previously. 

Afterwards in the continuum of the person who believes that this self is etemal and 
permanent, the rule & rite clinging usually arises for purification of the self. 
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Then in the continuum of the person who believes that future life is absent and who 
does not take the future life into consideration, due to presence of annihilation view, the 
sensual clinging called kdmupdddna usually arises. Thus in the first, self-belief clinging, 
afterward views-clinging, rule & rite clinging, sensual clinging usually arise in sequence. 
This is the consistency of arising called upattikkama of (4) kinds of clinging in one life. 
(Abhi-A-2-173, Vs-2-204, 205) 

2. pahdnakkama _Views clinging, rule & right clinging, self-belief clinging are 

worth eradicating previously because those are dhammas which are worth eradicating 
by the Path of Upstream-enterer. Sensual clinging, actually, is the clinging which is 
worth eradicating later because it is worth eradicating by the Path of Arahant. (Abhi- 
A-2-173, Vs-2-205) 

3. desandkkama _Among four kinds of clinging, sensual clinging was preached 

previously because it is vast concem and obvious in the world. That sensual clinging 
is vast concem, due to associating with all (8) kinds of consciousness rooted in greed. 
Remaining three kinds of clinging are limited concem, due to associating with only 
(4) kinds of consciousness with wrong view, rooted in greed. Generally the sensual 
clinging is obvious in all beings with delights on aggregates of fivefold clinging to 
existence (pancupdddnakkhandhd). Remaining kinds of clinging, however, are not 
obvious. 

The person with strong sensual clinging usually studies only worldly sources of 
prosperity assiduously, such as auspicious sight, auspicious sound, auspicious touch 
(mutamangala) etc., in order to attain loving and non-living bases of sensuality without 
believing on action and consequence of action (kammaripdka) or without regarding on action 
and consequence of action although they believe on action and consequence of action. That 
kind of belief on worldly sources or prosperity is the view-clinging really. Therefore views 
clinging is preached successively after sensual clinging. 

If those views clinging are subdivided, there are two varieties, viz., rule & rite 
clinging, self-belief clinging. Among those two kinds, rule & rite clinging was preached 
previously, due to deserving to understand by the sight only on either cow’s habit or dog’s 
habit. Pinally self-belief clinging was preached, due to occurrence of subtle nature. This is the 
consistency of preaching (desandkkama). (Abhi-A-2-173, Vs-2-205) 

2.11.6 Conditional relations 

1. Sensual craving benefits sensual clinging by means of efficiency of relation of 
determinative dependence only. It is because sensual clinging arises depending on 
objects which are worth delighting exceedingly through craving. (Abhi-A-2-173, Us- 
2-205) 

In this case it should be recognized on the term, upanissaya (determinative 
dependence), as all three kinds, drammanupanissaya (object determinative dependence), 
anantarupanissaya (contiguous determinative dependence), pakatupanissaya (natural 
determinative dependence). It should be recognized those relations, anantara, samanantara, 
natthi, rigata, are inclusive in anantarupanissaya. 
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2. Purthermore that sensual craving benefits three kinds of clinging, viz., views 
clinging, rule & rite clinging, self-belief clinging by means of efficiency of either (7) 
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kinds of relations, viz., sahajata, ahhamahha, nissaya, sampayutta, atthi, avigata, 
hetu or (8) kinds of relations together with the relation of determinative dependence 
(upanissaya). In such time that craving benefits those three kinds of clinging by 
means of efficiency of relation of determinative dependence; at that time that craving 
and those kinds of clingings are not compatible dhammas within one mind moment. 
It should be recognized in this way. (It means those are separated by numerous mind 
moments.) 


2.11.7 Way of keeping in mind cause & result 

In this stage present causal dhammas are cultivated for the purpose of attainment of 
the future resultant dhammas. Especially this is the section in which causal and resultant 
dhammas must be kept in mind by seeing how clinging arises, due to the craving, which is 
inclusive in defilement round and action round, which is cultivated for the purpose of 
attainment of anyone of future lives. Therefore if any kind of defilement round and action 
round, which are usual cultivated for anyone of future lives, are discerned closely together, it 
can be easy understood. 

For instance_ If a righteous meditator cultivates defilement round and action round 

frequently as possible as opportunity is available with the purpose of attainment of preacher 
deva in future life, any kind of defilement round and action round which are he like best must 
be selected among those defilement round and action round. 

(1) .The nature of wrong knowing as preacher deva is the ignorance (avijjd). 

(2) .The nature of heartfelt desire on sufficiency of life (bhavasampatti) called that 
preacher deva life and sufficiency of luxury (bhogasampatti) called deva's luxury, is 
the sensual craving. In other words, the craving on preacher deva's life, which is 
associated by wrong view on coming-into-existence (bhavadiffhi) and self-belief 
wrong view (attadi((hi) is the craving to coming-into-existence (bhavatanhd). 

(3) .Due to arising of that sensual craving, the sensual clinging which obsesses on deva's 
life and luxury arises. In the next method, due to arising of that craving to coming- 
into-existence, the self-belied clinging arises. 

If sensual clinging on various bases of sensuality arises by basing on the sensual craving 
n various living and non-living bases of sensuality, causal and resultant dhammas must be 
kept in mind by seeing how that sensual clinging arises, due to sensual craving as 
follows._ 

1. Due to arising of sensual craving, sensual clinging arises. 

Sensual craving is the causal dhamma; sensual clinging is the resultant dhamma. 
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In the next method - If the craving to coming-into-existence (bhavatanhd) 
associating with self-belief wrong view, which obsesses as preacher deva through self- 
identity view, which believes that preacher deva's life is present really, arises in him, causal 
and resultant dhammas must be kept in mind by seeing how self-belief clinging arises, due to 
that craving to coming-into-existence as follows. - 

2. Due to arising of craving to coming-into-existence, self-belief clinging arises. Craving to 
coming-into-existence is the causal dhamma; self-belief clinging is resultant dhamma. 


Pali Quotation (Mulafi-2-121) 
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The meaning of this explanation of MulafTka is presented in previous page, 526, 
under the heading of “the next method”. If anyone of (5) aggregates is inferred as the self, 
remaining four aggregates can be inferred as the world (loka) with the result that the opinion 
which believes the world is eternal” is a wrong view only. When succeeding wrong view 
clings on preceding wrong view again succeeding wrong view is known as views clinging 
(diffhupadana). The craving which associates with preceding wrong view is the craving to 
coming-into-existence. Cause and result must be kept in mind by seeing how views clinging 
called succeeding wrong view arises, due to that craving to coming-into-existence as 
follows._ 

3. Due to arising of craving to coming-into-existence, views clinging arises. Craving to 
coming-into-existence is causal dhamma; views clinging is resultant dhamma. 

For a righteous meditator who reaches into this stage of purification of overcoming 
doubt with the knowledge of cause and condition, the rule & rite clinging called 
sUabbatupdddna is impossible to arise in future. That kind of clinging may be experienced in 
previous lives of rounds of rebirth accordingly. This is the way of keeping in mind cause & 
result on a whole. If it is intended to be discemed separately, anyone should discern as 
follows;_ 

2.11.8. The next method - How cause & result can he kept in mind separately 

1. The sight craving which arises through strong delighting in visible-objects that will be 
attained in preacher deva"s life is called the sensual craving. 

2. The sight craving, which arises together with eternity wring view in a way “that 
visible-object is permanent and eternal”, is called the craving to coming-into- 
existence. 

3. The sight craving, which arises together with annihilation view in a way that visible- 
object is destroyed and annihilated after death, is called the craving to go out of 
existence. 

Thus the sight craving varies as three kinds, viz., sensual craving, craving to coming- 
into-existence, craving to go out of existence. Remaining kinds of craving, the sound craving 
etc., also vary in each three kinds. Causal and resultant dhammas must be kept in mind by 
seeing how three kinds of clingings, sensual clinging etc., arise, due to visual sensual craving 
etc. 
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1. Due to arising of visual sensual craving, sensual clinging arises. 

Yisual sensual craving is causal dhamma; sensual clinging is resultant dhamma. 

2. Due to arising of visual craving to coming-into-existence, views clinging arises. 
(eternity wrong view) 

Yisual craving to coming-into-existence is causal dhamma; view clinging is resultant 
dhamma. 

3. Due to arising of visual craving to go out of existence, views clinging arises. 
(annihilation view) 

Yisual craving to go out of existence is causal dhamma; views clinging is resultant 

dhamma. 
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2.11.9 The next method of discerning 

Because those kinds of cravings, craving to coming-into-existence, which associates 
with eternity wrong view and craving to go out of existence, which associates with 
annihilation view, are the cravings which arise basing on self-belief wrong view, one can 
discem as follows:_ 

1. Due to arising of visual craving to coming-into-existence, self-belief clinging arises. 
Yisual craving to coming-into-existence is causal dhamma; self-belief clinging is 
resultant dhamma. 

2. Due to arising of visual craving to go out of existence, self-belief clinging arises. 
Yisual craving to got out of existence is causal dhamma; self-belief clinging is 
resultant dhamma. 

Sound craving ...R... ideational craving (dhammatanhd) must also be discemed in 
similar way, If the righteous meditator cultivates seeds of perfection with heartfelt desire to 
attain the life of a bhikkhu who can propagate the Buddha’s admonishment in future or if he 
develops superior kinds of absorptions for the purpose of attainment of brahma’s life in 
future, he should like to discem similarly as shown in this example of preacher deva"s life. 

It can be very difficult to arise those kinds of clinging, views clinging, rule & rite 
clinging, self-belief clinging for the righteous meditator who has got various kinds of 
knowledge upto knowledge of cause & condition. Only sensual clinging can arise in him 
frequently. Unless the meditator has got the knowledge of Analysing Mentality-Materiality 
and the Knowledge of Cause & Condition, those four kinds of clinging can arise accordingly. 
If a meditator can discern the sensual clinging only, cause & result must be kept in mind by 
seeing relationship between sensual craving and sensual clinging only. Those (4) kinds of 
clingings are preached on a whole for all beings. Therefore it will be presented on usual 
sensual craving and sensual clinging which arise in continuity of each mind-door-cognitive 
process as example. 



Mind-door 

adverting 

(7) times of 
impulsions 

(2) times of 
registerings 

Yisual sensual craving 

12 

20 (greed, wrong view) 

12 

Clinging 

12 

20 ( greed, wring view) 

12 
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Sometimes impulsions and registering consciousness which associate with neutrality 
feeling can arise. Groups of defilements round which are cultivated for future coming-into- 
existence must be scmtinized carefully. Both sides of causal dhammas, sensual craving and 
resultant dhammas, sensual clinging must be discemed in order to reach the field of ultimate 
nature after breaking down each compactness of mentality called block of mentality by 
penetrative knowledge. Registering consciousness do not fall sometimes. 
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2.12 Upadana paccayd bhavo 

Clinging is the condirion for coming-into-existence 

1. The meaning of coming-into-existence {bhava) 

""bhavatJ ti bhavo” = The nature which is capable of coming-into-existence is called 
‘'bhava"\ According to the Texts that coming-into-existence has a twofold aspect: kamma 
coming -into-existence {kamma bhava) and rebirth coming-into-existence {upa pattibhava). 
The action called kamma is kamma coming-into-existence. The resultant dhamma which is 
produced by the action {kamma) is called rebirth coming-into-existence. 

1. In these two kinds of coming-into-existence consequence mental aggregates and 
corporealities produced by kamma. {kammaja rupa) have got designation as “bhava" 
(coming-into-existence) because the former are resultant dhammas produced by kamma 
(action), in accordance with bhavatJti bhavo (the nature which is capable of coming-into- 
existence is called bhava). 

2. In the words, “sukho buddhdnamuppddo” the appearing of the Buddhas is bliss, it is 
preached with referring to the fact that buddhuppdda navamakhana called the appearing 
of the Buddhas which is the source of attainment of bliss is bliss through metaphorical 
usage called phalupacdra. Similarly, the action {kamma) called kamma coming-into- 
existence has got designation as bhava because it is the source of consequence dhammas 
called rebirth coming-into-existence {upapattibhava) with refrring to the word, bhavatTti 
bhavo. (Abhi-A-2-174) 

The meaning _The occurrence of causal dhammas is called kamma bhava 

{kamma coming-into-existence) while the occurrence of resultant dhammas, upapattibhava 
(rebirth coming-into-existence). The kamma coming-into-existence is the nature of cause of 
arising while the rebirth coming-into-existence, the nature of arising indeed. Those are, 
therefore, the causal coming-into-existence and the resultant coming-into-existence 
repectively. 

2. The hasic meaning of kammabhava 

Both wholesome volition, unwholesome volition and dhammas which are worth 
designating as kamma, abhijjd (ill will) etc., which are associating with volition, are called 
kamma coming-into-existence. {Vs-2-206) 

Pdli Quotation (Abhi-2-143; Vs-2-206) 

In accordance with above Pali Text, both these (29) kinds of volition, to wit. 


1. great wholesome volition of sensual sphere {kdmdvacara mahd kusala cetand) .(8), 

2. unwholesome volition.(12), which are called paritta bhumaka; 

3. wholesome volition of fine-material sphere (rupdvacara kusala cetand) .(5) 

4. Wholesome volition of immaterial sphere (a-rupdvacara kusala cetand) .(4), 

which are called mahdbhumaka; and 
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5. dhammas, abhijjd (ill-will)etc., which are associating with those kinds of volition, which 
are source of cyclic dhammas (vafpnissita), with regarding to the word, "sabbampi 
bhavagdmikanmam ", 

are designated as kamma coming-into-existence (Kammabhava). 

In this case the word, "bhvagdmikamma", means actions which are source of cyclic 
dhammas (vattanissita kamma), which are capable of reaching to various existances really. 
Here "capable of reaching to various existances" means the occurrence that leading to any 
kind of existence during performaing action by means of presence of efficiency which can 
accomplish resultant consequence aggregates. 

For instance, during performing wholesome deeds of sensual sphere called 
puhhdbhisankhdra with an intertion to become a deva who is preacher in future, the 
inclination towards devahood can be said vattcinissita kamma. If the action is performed with 
inclination towards devahood, that kind of action has efficiency to occur consequence (5) 
aggregates called devahood who is a preacher when it is mtures. That kind of action, which is 
performed with the inclination towards an existence where consequence five aggregates 
stand, whichhas efficiency to occur consequence (5) aggregates, is called bhavagdmi kamma 
(action which is capable of reaching to various existences). In other words, it should be 
recognized that ability to arise resultant consequence dhammas means “capable of reaching” 
in this case. (Abhi-A-2-174, Vs-2-206, Mdlatl-2-122, Mahdtl-2-330) 

3. The basic meaning of upapattibhava 

upapattibhava pana sankhepato kammdbhinibbattd khandhd. (Vs-2-206) 

In accordance with the word, upapattibhava, the basic meaning must be interpreted as 
mundane consequence mental aggregates and corporealities produced by kamma (kammaja 
rupa), which are resultant from kamma. However dhammas, sound-base (sadddyatana), etc., 
which are neither consequence nor corporealities produced by kamma, must be omitted. (See 
Abhi-3-13) 

4. Nine kinds of classifications of coming-into-existences 

(1) Kdmabhava (sensual coming-into-existence) 

Sensual consequence mind and mental concomitants and corporealities produced by kamma 
called upddihhdkkhandhd, which are occurring in (II) realms of sensual sphere from avJci 
hell to heavenly plane called paranimitta vasavatti are called kdma. Due to deserving by 
craving on sensual desire, those dhammas are designated as kdma. Due to occurece of base 
of defilement sensual desire (kilesd kdmma), consequent corporealities and mentalities called 
upddihhdkkhandhd are worth designating as kdma . Due to synchronous occurrence with 
defilement sensual desire called craving on sensual desire, those upddihhdkkhandhd have 
got designation as kdma through sahacarana method of preaching. Due to occurrence of 
object of the craving on sensual desire, those are desighnted as kdma. Due to occurrence of 
source of causal dhammas of craving on sensual desire, those are designated as kdma. Due to 
arising through action (kamma), those consequence mental dhamma and corporealities 
produced by kamma are designated as coming-into-existence with regarding to the words, 
bhavatTti bhavo. By combination of two words, kdmma and bhava, kdmabhava (sensual 
coming-into-existence) is designated. (Abhi-A-2-174, MahdtT-2-331) 
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(2) rupabhara (fine-material coming-into-existence) 

Fine-material consequence mind and mental concomitants and upadihhakkhandha 
called corporealities produced by kamma, which are occurring in the First Absorption Plane 
of brahma and akaniffha brahma are called rupa (fine material). Due to occurrence of 
standing base of craving on fine-material sphere (rupatanhd), those upddihhdkkhandhd are 
designated as rdpa through preaching methodology called thanyu pacara. By combination of 
two words, rdpa and bhava, rdpabhara (fine-material coming-into-existence) is designated. 
Sixteen realms of fine-material sphere are rdpabhara, indeed. 

(3) ardpabhara (immaterial coming-into-existence) 

Immaterial consequence four mental aggregates, which are occurring in realms from 
realm of boundless space to realm of neither-perception-nor-non-perception called supreme 
realm (bharagga), are designated as ardpa (immaterial). Due to taking as object on 
immaterial consequence by craving on immaterial sphere, those upddihhdkkhandhd called 
immaterial consequence four mental aggregates are designated as a-rdpa through preaching 
methodology called phaldpacdra. By combination of two words, ardpa and bhava, 
ardpabhava (immaterial coming-into-existence) is designated. Those are of four realms of 
immaterial sphere indeed. 

Due to occurrence resulting from sensual actions (kdmdvacara kamma), sensual 
consequence corporeality-mentality called kdma are designated as kdmabhava. Due to 
occurrence resulting from fine-material actions (rdpavacara kamma), fine-material 
consequence corporeality-mentality called rdpa are designated as rdpabhava. Due to 
occurrence resulting from immaterial actions (a-rdpdvacara kamma), consequence mental 
dhammas called ardpa are designated as ardpabhava. It means in this way. 

(4) sahhdbhava = coming-into-existence with perception, i.e., (29) realms occurring in 

kdma-rdpa-ardpa, except realm of mindless being (asahhdsatta) and 
realm of neither-preception-nor-non-preception, 

(5) asahhdbhava = coming-into-existece without perception, i.e., realm of mindless being 

(asahhdsatta) 

(6) nevasahhd nd sahhdbhava = the realm without gross perception but sutable perception 

(7) ekavokdabhava = coming-into-exiatence with corporeal aggregate called 

upddihhdkkhandhd only, i.e, mindless being 

(8) catuvokdrabhava = coming-into-existence with four mental aggregates called 

upddihhdndmakkhandhd, i.e, four realms of immaterial sphere 

(9) pahcavokdrabhava = coming-into-existence with five aggregates called 

upddihhdkkhandhd, i.e, kdmabhava, rdpabhava (Abhi-A-2-175) 


5. BeneHdal way of preaching 
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As punnabhisankhara, apuhhabhisahkhara, anehjabhisahkhara are preached in 
this section of bhavaniddesa (classification of coming-into-existence) those formations, 
puhhdbhisahkhdra, apuhhdbhisahkhdra, anehjdbhisahkhdra were preached in section of 
sahkhdraniddesa (classification of formations). 

However in previous section of sahkhdraniddesa, those kinds of formations were 
preached, due to occurrence of casual dhammas of patisandhi (process of newly occurrence 
of next existence) in this present coming-into-existence, by means of previous action. In this 
section of bhavaniddesa, on the other hand, those kinds of formations are preached, due to 
occurrence ofcasual dhammas of patisandhi in future coming-into-existence, by means of 
present action. In this section of bhava niddesa preaching on those kinds of formations, 

puhhdbhisahkhdra etc, again, therefore, is beneficial. In the next method,_in previous 

section of sahkhdra niddesa, mere wholesome volition unwholesome volition other than 
associating dhammas were preached as formations (sahkhdra). In this section of 
bhavaniddesa, on the other hand, due to presence of preaching in a way that “sabbampi 
bhavagdmikammam”, not only mundane wholesome volition and unwholesome volition but 
associating mind and mental concomitants are preached as concerning to kamma coming- 
into-existence (kammabhava). 

Purthermore, in previous section of sahkhdra niddesa, pure action which is the 
condition for consciousness was preached as formation (sahkhdra). In this section of bhava 
niddesa, on the other hand, the action (kamma) that is capable of producing mindless 
coming-into-existence called nonad corporeal unit with life-faculty as ninth factors, is also 
preached. 
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In the next method._How it will be benefical by saying so much really._ 

With relating to the word, ''avijjd paccayd sahkhdrd = ignorance is the condition for 
formation", only wholesome and unwholesome dhammas, puhhdbhisahkhdra etc., are 
preached as formations. With relaing to this word, "updddna paccayd bhavo = clinging is the 
condition for coming-into-existence", however, due to concerning with both kinds of kamma 
coming-into-existence (kammabhava) and rebirth-coming-into-existence (upapattihava), 
these four kinds of dhammas, 

1. wholesome 

2. unwholesome 

3. consequence abydkata (mental dhamma) 

4. corporeality produced by kamma called corporeal abydkata, 

are worth preaching. Therefore it should be recognized the fact that even though 
formations (sahkhdra) were already preached, the way of preaching on coming-into- 
existence again is beneficial. (Abhi-A-2-175, Vs-2-207) 

6. Varieties of clinging and coniing-into-existence 

Due to presence of source of clinging-to-sensual-desire (kdmupaddna) sensual 
actions (kdmdvacara kamma) called puhhdbhisahkhdra, apuhhdbhisahkhdra, which can 
give rise to sensual coming-into-existence, are cultivated. The nature of that action (kamma) 
is called kammabhava. Aggregates which are produced by that kammabhava are called 
upapattibhava. It should be understood similarly on fine-material coming-into-existence and 
immaterial coming-into-existence. It should be understood how sensual kamma coming-into- 
existence, sensual rebirth coming-into-existence, fine-material kamma coming-into- 
existence, fine-material rebirth coming-into-existence, immaterial kamma coming-into- 
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existence, immaterial rebirth coming-into-existence can be resulted from the sources of 
clinging-to-wrong-views (diffhupadana), clinging-to-rules & rites (silabbatupdddna), 
clinging-to-self-opinion (attarddupdddna). It should be recognized the fact due to presence 
of clinging, two kinds of coming-into-existence, kamma bhava and upapattibhara can be 
occurred accordingly without differentiating specific kind of clinging but generally. 

1. puthujjano ummattako (worldlings are insane) 

Pali Quotation (Abhi-A-2-176, Vs-2-208) 

Due to presence of whatever kind of clinging every kind of coming-into-existence 
(called kdma-rupa-arupa) can be occurred. Because worldling person is similar to insane 
person, he never consider and bear in mind that "this ought to be done, this oughtn't to be 
done" etc., with the result that any kind of action which is the source of reaching into various 
coming-into-existence is performed randomly with heartfelt desire on any kind of coming- 
into-existence, due to presence of any kind of clinging. Some teachers of school of other 
thought said that fine-material and immaterial coming-into-existence can not be occurred, due 
to sUabbatu pdddna (clinging-to-rules and rites). That word oughtn't to be accepted. It should 
be accepted, actually, the word, all kinds of coming-into-existence can be occurred, due to all 
kinds of clinging. (Abhi-A-2-176, Vs-2-208) 
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Those teachers of other school of thought that in the continuum of person with 
sUabbatupdddna finematerial coming-into-existence and immaterial coming-into-existence 
can not be occurred because they thought absorportion practice (jhdnabhdvana) can not be 
fulfilled in the continuum of person with sUabbatupdddna, resulting from wrong way of 
consideration on the statement of kukkuravatika Sutta that “due to presence of complete 
practices of cattees and dogs, association with cattles and dogs can be resrlted”. A way of 
consideration that “practice of cattles (gosUa), practice of dogs (govata) etc, are factors of 
purification from both defilements and rounds of rebirth" is called sUabbatupdddna . Due to 
presence of that way of consideration as factors of purification from defilements and rounds 
of rebirth called suddhimaggapardmasana, it should not concluded that absorptions of fine 
material sphere and immaterial sphere can not be occurred in them but it can be occurred 
really. (MahdtT-2-332). 

8. Clinging- to-sensual desire and woelul rounds of rebirth (apdyasam sdra). 

In this world, by reasoning in a way that these kinds of sensual desire are fulfilled in 
the continuum of weally persons of king clan, brahma clan, wealthy clan and six planes of 
devas of sensual sphere through hearing from others or experienced in seeing such manner, 
some persons perform unwholesome deeds such as offering sacrifice by killing animals, etc, 
in order to obtain those kinds of sensual desire and various objects of sensual desire after 
thinking in a way that these sensual desire can be obtained by performing this action resulting 
from misleading through. 

1. listening to dhammas of villainous person. 

2. association with villainous persons 

3. Lack of previous wholesome merits called pubbeca katapuhha, 

4. incapability to restraint bodily, verbally and mentally actions of oneself called 
attasammdpanidhi in present life. Due to fulfillment of unwholesome dhammas, that person 
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becomes woeful coming-into-existence. Purthermore_ due to presence of source of 

clinging-to-sensual desire, bodily misdeeds are performed in order to heartfelt desire on 
various kinds of objects of sensuality in present life or in order to protect acquired variors 
kinds of objects of sensuality. (It means stealing, robbery performed by oneself, killing to 
thief, robber who steals, robs one's properties.) Due to fulfilment of unwholesome dhammas, 
that person becomes woeful coming-into-existence again. 

Unwholesome action which is the source of woeful process of newely occurrence of 
next existence called apdya patisandhi is called kamma Mava.Woeful aggregates which are 
produced by actions (kammas) are called upapatti bhava (rebirth coming-into-existence). 
{Abhi-A-2-176-177, Vs-2-208) 

9. Clinging-to-sensual desire and joyful coming-into-existence 

Due to presence of intelligence advanced by some factors such as listening on 
dhammas preached by Noble Ones, the other person, fulfils wholesome dhammas, bodily 
right deeds etc, through clinging-to-sensual desire with a way of reasoning that these kinds of 
sensual desire can be accomplished by this wholesome action. 
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Due to presence of wholesome deeds, that person has got patisandhi in either realm 
of heavenly being or realm of human being. The action which is the source of rebirth coming- 
into-existence of these heavenly being or human being is called kammabhara. Aggegates 
produced by action (kamma), are called upapattibhara. In this way the clinging-to-sensual 
desire is source of woeful kammabhare, upapattibhara, jouful kammabhara, 
upapattibhava. (Abhi-A-2-177, Vs-2-209). 

10. Clinging-to-sensual desire and fine-material coming-into-existence, immaterial 
coming-into-existence. 

Due to presence of attainments of absorptions ijhdnasamdpatti) which are developed 
by means of strong clinging-to-sensual desire of fine material and immaterial sphere after 
hearing or considering in a way that “sensual desires of fine-material and immaterial sphere 
are more excellent than those of sensual sphere”, the other person has got patisandhi of either 
fine-material sphere or immaterials sphere. The actions of fine-material sphere and 
immaterial sphere which are source of upapattibhava in those fine material sphere or 
immaterial sphere are called kammabhava. Aggregates which are produced by actions 
{=kammabhava) are called upapattibhava. In this way the clinging-to-sensual desire is 
source of fine-material kammabhava, upapattibhava, immaterial kammabhava, 
upapattibhava. {Abhi-A-2-177, Vs-2-209) 

11. Clinging-to-wrong views and sensual, fine-material immaterial kammabhava, 
upapattibhava 

After obsessing on wrong view of annihilation (ucchedaditti) in a way that "if this 
self-identity is annihilated in any kind of coming-into-existence either sensually completed 
coming-into-existence (kdmdvacara sampattibhava) or fine-material or immaterial coming- 
into-existence by chance, it is well annihilation", the other person endeavours various kinds 
of actions of sensual sphere, fine-material sphere and immaterial sphere which are capable of 
reaching into any kind of those coming-into-existence. The action (kamma) of that person is 
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called kammabhara. Aggregates which are produced by action are called upapattibhara. (it 
should be recognized these words are said with referring to foolish common persons who 
have not attain knowledge of Analyzing Mentality-Corporeality and Knowledge of 
Disceming Cause and Condition.) In this way the clinging-to-wrong views is also source of 
three kinds of coming-into-existence called kama-rupa-arupa (kammabhara, uppattibhara). 
{Abhi-A-2-177, Vs-2-209) 

12. How coming-into-existence occurs due to persenceof cling-to-self-opinion 

Due to presence of clinging-to-self-opinion which considers that "this self-identity is 
great happiness and free from worries in any kind of coming-into-existence either sensual 
completed coming-into-existence of fine-material coming-into-existence or immaterial 
coming-into-existence, the other person endeavours various kinds of action of sensual sphere, 
fine-material sphere and immaterial sphere which are capable of reaching into any kind of 
those coming-into-existence. 
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The action (kamma) of that person is called kammabhara. Aggregates which are 
produced by action are called upapattibhara. In this way clinging-to-self-opinion is source of 
sensual kammabhava, upapattibhara, fine-material kammabhava, upapattibhava, 
immaXexiQlkammabhava, upapattibhava. (Abhi-A-2-177,178, Vs-2-209) 

13. How coming-into-existence occurs due to presence of clinging-to-rules & rites 

The other person cultivates the action (kamma) which is capcable of reaching into 
any kind of coming-into-existence either sensually completed coming-into-existence or fine- 
material coming-into-existence or immaterial coming-into-existence by means of clinging-to- 
rules & rites through hearing or consideration in a way that "these rules and rites called 
practice of cattles, pratice of dogs can give rise to any kind of coming-into-existence either 
sensually completed coming-into-existence or fine-material coming-into-existence or 
immaterial coming-into-existence". That action of that person is called kammabhava. 
Aggregates which are produced by that action is called upapattibhava. In this way clinging- 
to-rules & rites is also source of sensual kammabhava, upapattibhava, fine-material 
kammabhava, upapattibhava, immaterial kammabhava, upapattibhava. (Abhi-A-2-178, Vs- 
2-209) 

The reason why clinging-to-rules & rites is explained as last one in this section of 

bhavaniddesa is that_firstly, clinging-to-rules & rites never arise frequently compared 

with cliging-to-self-opinion and the second, clinging-to-rules & rites can arise depending 
upon clinging-to-self-opinion only. (MulafT-2-124) 

In the continuum of a person who has fulfilled Knowledge of Analysing Mentality & 
Corporeality and Knowledge of Disceming Cause & Condition these two kinds of clinging, 
silabbatapdddna and attavddupdddna, are very far to arise again in this life. For previous 
very long rounds of rebirth, actually, it is impossible to avoid an occurrence with 
unexperienced to those kinds of clinging. In the continuum of a person who has not fulfilled 
these two kinds of knowledge, those kamma coming-into-existence and rebirth coming-into- 
existence had been occurred, occur, or will be occurred in three periods past, present and 
future accordingly, due to presence of all four kinds of clinging really. 
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14. Conditional relations of clinging 

These four kinds of clinging benefit 

1. fine-material and immaterial kammabhara, upapattibhara, 

2. sensual wholesome deed kammabhava 

3. sensual rebirth coming-into-existence, 

by efficiency of relation of determinative dependence (upanissayasatti) only. 

4. Each kind of clinging benefits unwholesome kammabhava, which is associated within one 
mind moment, by efficiency of relations of compa(ibility, mutuality, dependence, association, 
presence, non-disappearance, path. 
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5. Each kind of clinging benefits unwholesome kammabhava which occurs asynchronously 
with itself, by efficiency of relation of determinative dependence only. 

15. Way of keeping in mind causes & results 

In this stage it is enough to discern any kind of (ignorance) craving, clinging 
(formations) action which is constantly on one's mind and cultivated consistently for 
attainment of future coming-into-existence of meditator. All kinds of actions cultivated 
through out life can not be discemed thoroughly. 

There are variations in kinds of clinging for future coming-into-existence among 
practicing meditators really. Some want to become devas who is a dhamma preacher while 
some want to become bhikkhu who can propagate the admonishment of the Supreme Buddha. 
Some wants to accept final death as bhikkhu in future while some want to final death as 
bramaship. Thus various kinds of clinging occur among meditators. 

Therefore way of disceming in brief is as follows: 

1. avijjd (=ignorance) (20) means the nature of wrong knowing as the life of bhikkhu or deva 
preacher, 

2. tanhd (=craving) (20) means the nature of craving on the life of bhikkhu or deva preacher 

3. updddna (=clinging) (20) means the nature of clinging to life of bhikkhu or deva preacher, 
(clinging to sensual desire may be more frequent.) 

4. sahkhdra (^affi»ia-formation) means any kind of formations, performance of donation, 
restraint with virtue or meditation practice, which is cultivated, due to presence of that 
clinging to sensual desire, 

5. kamma (action) means kamma coming-into-existence (kammabhava). 

Eive kinds of aggregates of the life of bhikkhu or deva preacher, which will be 
acquired, due to that kamma coming-into-existence, are rebirth coming-into-existence. It 
should be understood these avijjd, tanhd, updddna, sahkhdra, kamma are continuities of 
impulsions of mind-door cognitive processes only. 

If a meditator has got absorption (jhdna) of any kind of meditation subjects, he has to 
discern by praying to become brahma's life which is worth getting depending on that 
absorption. Rebirth coming-into-existence called five aggregates of brahma will be found 
really. 
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Due to variation in kinds of arijja, tanha, upadana, sahkhdra, kamma among 
individuals, disceming has to perform as one's wish for what he wants by taking as an 
example of life of bhikkhu, deva preacher or brahma mentioned above. 
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For instance, any kind of wholesome action which is actively performed by means of 
clinging-to-sensual desire dor attainment of five aggregates of deva preacher in future must 

be taken as object again. Let us suppose_it is a wholesome volition by which Aowers 

were offered to a pagoda. Consequence mental aggregates and corporealities produced by 
kamma, which are resulted from efficiency of that wholesome volition, in other words, which 
are resulted from that kamma coming-into-existence are rebirth coming-into-existence 
(upapattibhara) indeed. 

By seeing how wholesome volition (=kammabhava) arises depending upon clinging- 
to-sensual desire by which five aggregates of deva preacher is clung, [=how impulsions of 
mind-door cognitiveprocess of action round (kammava((a) arises due to impulsions of mind- 
door cognitive process of defilements round (kilesa vaffa).] and how rebirth coming-into- 
existence called five aggregates of deva preacher depending upon that kamma coming-into- 
existence causes and results must be kept in mind as follows._ 

1. Due to arising of cling-to-sensual desire, kamma coming-into-existence arises. 
Clinging-to-sensual desire is causal dhamma; Kamma coming-into-existence isresultant 

dhamma. 

2. Due to arising of ^a»i/«a-coming-into-existence, rebirth coming-into-existence arises. 
Kamma coming-into-existence is causal dhamma; rebirth coming-into-existence is resultant 
dhamma. 

The occurrence of sensual kamma coming-into-existence and rebirth coming-into- 
existence depending upon remaining three kinds of clinging must be kept in mind in similar 
way. If a meditator is still cultivating the seed of perfection called sensual wholesome deeds 
for attainment of bhikkhu life who can propagate noble admonishment of the Buddha in 
future, after selecting the most favorite sensual volition, discerning on how sensual kamma 
coming-into-existence and rebirth coming-into-existence occur, due to presence of clinging- 
to-sensual desire must be kept in mind in similar way. 

16. Clinging-to-sensual desire and fine-material coming-into-existence 

If a meditator develops fourth absorption of mindfulness of breathing or fourth 
absorption of white-A^asina (oddtakasina) depending upon clinging-to-sensual desire by 
which future aggregates of brahma in fine-material sphere is clung, that concentration of 
fourth absorption must be entered frequently. Then by seeing occurrence of five aggregates of 
brahma in future through that wholesome volition of fourth absorption causal and resultant 
dhammas must be kept in mind as follows. 

1. Due to arising ofclinging-to-sensual desire, fine-material kamma coming-into-existence 
arises. 

Clinging-to-sensual desire is causal dhamma; fine-material kamma coming-into- 
existence is resultantd/ra/n/»a. 
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48 * NIBBANA GAMINIPAJIPADA (Pa-Auk Tawya Sayadaw) 

2. Due to arising of rine-material kamma coming-into-existence, rine-material rebirth. 
Coming-into-existence arises. 

Fine-material kamma coming-into-exisrtence is causal dhamma; Fine material rebirth 
coming-into-existence is resultant dhamma. 
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[Notes: _ The occurrence of fine-material kamma coming-into-existence and rebirth 

coming-into-existence, depending upon clinging-to-wrong views, clinging-to-rules & rites, 
clinging-to-self opinion and the occurrence of immaterial kamma coming-into-existence and 
rebirth coming-into-existence and rebirth coming-into-existence depending upon any kind of 
clingings, clinging-to-sensual desire etc., must be discemed in similar way. Now the 
meditator reaches into the stage of Knowledge of Discerning Cause & Condition. The 
Knowledge of Analysing Mentality & Corporeality and the Knowledge of Discerning Cause 
& Condition are the stage of full understanding on objects called ndtapariiind. That 
ndtaparinnd means the knowledge which is capable of well discriminating on corporeality- 
mentality causes and results, which are objects of Yipassand knowledge. If a meditator 
reached to other bank of that stage of full understanding on objects (ndtaparinnd), he has got 
lesser upstream-enterer stage resulting in securement from disaster of woeful coming-into- 
existence really. Therefore if a meditator is not interested in discerning on the occurrence of 
woeful kamma & rebirth coming-into-existence, due to presence of unwholesome formations 
(a-punndbhisankara) in the continuity of corporeality-mentality of himself, it can be 
omitted. For a meditator who has got the knowledge of other bank of full understanding on 
objects it is not essential to discem future aggregates relating to section of speech on cyclic 
dhammas (vaffakathd) really. 
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2.13 bharapaccayd jdti 

Coming-into-existence is the condition for birth 

bharoti panettha kammabhavova adhippeto, so hi idtiyd paccayo, na upapattibhavo. 
(Abhi-A-2-178, Vs-2-210) 

In the phrase, bhavapaccayd jdti, the term, bhava, should be meant as kamma 
coming-into-existence (kammabhava) because kamma coming-into-existence only is the 
source of birth (jdti), but not rebirth coming-into-existence which is not the source of birth. 
This is the meaning in accordance with olden commentaries. Sub-commentators, however, 
assumed by means of another method as follows._ 

Pdli Quotation (MulafT-2-124, MahdfT-2-334) 

Because the beginning of rebirth coming-into-existence called consequence corporeal 
and mentral aggregates of newly acquired life is called jdti (birth), rebirth coming-into- 
existence is not causal dhamma of jdti. Therefore commentator said the term, bhava, should 
not be meant as rebirth coming-into-existence with relating to the phrase, bhavapaccayd jdti. 

However, significant state of affairs (vikdra) which is worth saying as “the beginning 
of aggregates of newly acquired life” is called jdti with the result that unless nebirth coming- 
into-existence is present, jdti is absent. Then jdti is benefited by not only kamma coming- 
into-existence but also rebirth coming-into-existence. It is appropriate saying on the meaning 
of bhava. It is right._ 

The commentator explained that the proximate cause of jdti of corporeality is present 
occurring corporealities in Abhi-A-1-364 in which explained that “the growth (upacaya) has 
the proximate cause, beginning corporeality while the continuity (santati) has the proximate 
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cause, corporealities which are occurring continuousiy”. Therefore causai dhammas of jdti 
are not oniy kamma coming-into-existence but aiso rebirth coming-into-existence. {MulatT-2- 
124, MahdtT-2-334) 

A. Conditional Relations _That coming-into-existence (bhava) benefits birth (jdti) 

[=kammabhava benefits upapattibhava] by means of efficiency of two kinds of reiations, to 
wit, asynchronous action (ndndkkhanika kamma) are determinative dependence 
(upanissaya). (Abhi-A-2-178, Vs-2-210) 

B. Questions and Answers_ 

In this case_how it can be understood on the fact kamma coming-into-existence 

is casuai dhamma of jdti and the answer is as foiiows._ 

Even though extrinsic factors are the same in occurrence of beings, significant 
variations, such as occurrence of inferiority, occurrence of superiority etc., can be seen with 
the resuit that the principie of nature of things caiied kammabhava is the reai source of jdti, 
can be understood. 
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Purther explanations _Aithough these extrinsic factors, viz., 

1. sperm of the father 

2. ovum of the mother 

3. nutriment etc., which are capabie of benefiting by means of efficiency of reiation of 
determinative dependence etc., are the same in occurrence of beings, for instance, even 
between identicai twins, these kinds of significant variations, viz., 

1. inferiority caiied the occurrence which is worth designating as inferior status of 
acquired aggregates, 

2. superiority caiied the occurrence which is worth designating as superior status of 
acquired aggregates, 

3. beauty, 

4. ugiiness, 

5. iong iongevity, 

6. short iongevity, 

7. weaithiness, 

8. poomess, 

9. presence of numerous attendants 

10. presence of few attendants 

i i. unheaithiness 

i2. heaithiness, etc., 

can be seen in daiiy iife. These kinds of variation never iacks factors reaiiy. It is because_ 

those kinds of significant variation are absent both all the time and continuum of all beings. 
Eurthermore those factors are not other ones, except kamma coming-into-existence. It is 

because_there are no other causal dhammas, except kamma coming-into-existence in 

the continuum of beings which are arisen by kamma coming-into-existence. Therefore 
significant variations, inferiority, superiority etc., have a factor called kamma coming-into- 
existence only. It is right. K amma coming-into-existence is real factor of significant 
variations, inferiority, superiority etc., of beings. 

The Buddha preached that "kammam satte vibhajati yadidam hTnappanTtatdya;" (M- 
3-244) = The action (kamma) differentiates beings through the occurrence of inferiority and 
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superiority; (M-3-244) in Culakamma ribhanga Sutta. Therefore the principle of nature that 
kamma coming-into-existence is the source of jati, is worth understanding. 
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2.14 jatipaccaya jardmaranam 

Birth is the condition for ageing & death 

Again if the nature of birth is absent, the nature of ageing & death can be absent. 
Nature of sorrow, lamentation, pain, grief and despair can also be absent consequently. 

Actually_only when the nature of birth is present apparently both the nature of ageing & 

death and nature of sorrow lamentation etc., which are relating to ageing & death in the 
continuum of foolish being; or nature of sorrow, lamentation etc., which are relating to 
ageing & death in the continuum of foolish being who comes in contact with pain, destruction 
of relatives (hdtibyasana) etc., usually arise. This nature of birth, therefore, is the source of 
not only ageing & death but also sorrow, lamentation etc. It should be understood in this way. 

That birth benerits ageing & death, sorrow, lamentation etc., by efficiency of relation 
of determinative dependence only in the aspect of indirect way of preaching methcdology of 
Suttanta, called upanissaya koti. (Due to absence of direct way of preaching in Patthdna, 
Abhi dhamma, it is designated as upanissayakoti through indirect way of preaching 
methodology of Suttanta.) (Abhi-A-2-179, Vs-2-210, 211) 

1. Why ageing & death are designated as one factor only? 

Pdli Quotation (AnutT-2-97) 

With relating to showing factors of dependent-origination there is a reasonable 

question that why ageing & death are designated as one factor only. The answer is that_ 

both kinds of ageing & death are the same nature of arising through birth. During occurring 
in that way there is none who passes away without ageing. There is no ageing without 
passing away. After reaching into the static phase (thitikhana) it has got ageing and it will 
perish away certainly at the perishing phase (bhangakkhana). In those two kinds of nature, 
death is not caused by ageing but by birth really. Those two kinds of ageing & death, 
therefore, are preached commonly as only one factor. It is not preached as only one factor 
neither due to simultaneous occurrence of both kinds of mentality-corporeality, as factor of 
mind-corporeality (namarupam), nor due to presence of the same function of bases, as factor 
of six bases (salayatana). (AnutT-2-97) 

2. Way of keeping in mind casual & resultant dhammas 

By seeing any kind of kamma coming-into-existence cultivated for future coming- 
into-existence and occurrence of birth the meditator has to keep in mind causal and resultant 
dhammas. If a meditator prays for attainment of life of deva preacher in future, the birth of 
deva preacher resulting from the most favorable sensual wholesome kamma coming-into- 
existence must be kept in mind. 

Page-555 

If such meditator prays for attainment of life of brahma, the birth of brahma's coming-into- 
existence resulting from rine-material wholesome absorption must be kept in mind. If such 
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meditator prays for attainment of life of bhikkhu, the birth of bhikkhu [=five aggregates of 
process of newly occurrence of next existence (pa{isadhi)], resulting from the most 
favourable sensual wholesome deed (=any kind of kamma coming-into-existence) must be 
kept in mind. 

1. Due to arising of kamma coming-into-existence, the birth arises. 

Kamma coming-into-existence is causal dhamma, the birth is resultant dhamma. 

jdti (birth) _ At the birth moment of deva preacher both (79) kinds of corporeal 

dhammas, viz., eye-decad, ear-decad, nose-decad, tongue-decad, body-decad, heart-decad, 
sex-decad, vital nonad which are produced by kamma and (34) kinds of mental dhammas, if 
patisandhi is joyful with three roots (tihetuka somanassa), arise as the beginning moment. 

Brahmabhara _If the birth is fine-material coming-into-existence, corporeal dhammas 

include eye-decad, ear-decad, heart-decad, vital nonad, while mental dhammas include (34) 
kinds for first absorption consequence patisandhr, (32) kinds for second absorption 
consequence patisandhi (31) kinds with agreeable feeling for third absorption consequence 
patisandhi; (31) kinds with neutrality feeling for fourth absorption consequence patisandhi 
respectively. 

Bhikkhu bhava _If the birth is bhikkhu's coming-into-existence. Corporeal dhammas 

are of (30) kinds while mental dhammas, (34) kinds for patsandhi joyful with three roots. 

By seeing relationship between each kamma coming-into-existence and respective 

birth causal and resultant dhammas must be kept in mind as_“due to arising of kamma 

coming-into-existence, the birth arises; kamma coming-into-existence is causal dhamma, the 
birth is resultant dhamma”. 

3. Unwholesome kamma coming-into-existence and immaterial coming-into- 
existence 

Pdli Quotation (Abhi-A-2-242) 

The practicing bhikkhu, who exists by distinguishing and keeping in mind well on 
conditioned things which are objects of Vipassand knowledge, who has fulfilled with full 
understanding on objects (hdtaparihhd), has got foothold in the noble admonishment of the 
Buddha. It can be said he has taken root resulting in designating as lesser Upstream-entere 
(culasotdpahhd) with fixed joyful destination of coming-into-existence. (Abhi-A-2-242) 
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Therefore the practicing meditator who has reached into the stage of full 
understanding on objects is not worth occurring as the birth of woeful coming-into-existence 
through unwholesome kamma coming-into-existence. Then there is not essential to discem 
causal relationship between unwholesome kamma coming-into-existence and birth of woeful 
coming-into-existence really. Due to presence of unwholesome kamma coming-into- 
existence, the birth of woeful coming-into-existence etc., is possible to arise for persons who 
have not got the insight upto the Knowledge of Discerning Cause and Condition yet. 
(However, great gentlemen with great wish like bodhisalta (=the person who will become the 
Buddha in future) etc., are exceptional case.) 

Similarly it may be a very few probability to arise the birth of immaterial coming- 
into-existence resulting from immaterial wholesome absorption kamma- coming-into- 
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existence for a meditator who has got the stage of full understanding on objects. It is because 
if common worlding person reaches into the immaterial sphere the opportunity to become 
ariyahood has been lost inthat immaterial sphere as Udaka hermit and Derija hermit who 
were designated as great looser under admonishment of the Buddha. However, after attaining 
ariyahood in this life, ifhe has to continue the journey of rounds of rebirth and then the wishes 
to attain immaterial coming-into-existence, he could get both immaterial coming-into- 
existence and the upper Noble Path-and Pruit Knowledge consequently. If a such meditator 
has opportunity to reach immaterial coming-into-existence, causal relationship between any 
kind of immaterial kamma coming-into-existence and birth of immaterial coming-into- 
existence has to discem as he likes. The basic meaning of birth of immaterial sphere is four 
mental aggregates only. 

Purthermore, by seeing the occurrence of ageing & death resulting from birth in future 
new coming-into-existence causal relationship has to be kept in mind. During keeping in 
mind there are two ways of discerning, to wit, in the aspect of conventional reality & in the 
aspect of ultimate reality because birth, ageing & death are explained through both aspects. If 
way of disceming in the aspect of conventional reality is intended to perform, causal 
relationship could be kept in mind by seeing occurrence of ageing & death depending on 
birth as follows._ 

2. Due to arising of birth, ageing & death arise. 

Birth is causal dhamma; Ageing & death are resultant dhamma. 

If a such process of pajisandhi is present apparently in one coming-into-existence, 
one process of death is natural fixed law indeed. It is called death in the aspect of 
conventional reality (sammutimarana). Interval between those birth & death is ageing. By 
seeing occurrence of ageing & death, due to presence of that birth, causal relationship must 
be kept in mind. Those are future coming birth and future coming ageing & death indeed. 
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If the way of disceming in the aspect of ultimate reality is intended to perform, 
phenomena of both simultaneous arising (=jdti), static phase (jard) and perishing away 
(marana) of corporeal dhammas within one corporeal unit should be discemed. By seeing 
phenomena of arising, static phase, perishing away of either all corporeal dhammas occurring 
whether (6) doors, bodily parts or throughout body as a whole or mental dhammas within the 
same mind moment, which are occurring in (6) doors by taking objects of (6) kinds 
accordingly, causal relationship between birth and ageing & death must be kept in mind as 
follows._ 

3. Due to arising of birth, ageing & death arise. 

Birth is causal dhamma; Ageing & death are resultant dhammas. 

The phenomenon of arising (uppdda) of corporeality-mentality is called jdti, while 
static phase (thiti),jard; perishing phase (bhanga), marana in the aspect of ultimate sense. 

[ Notes: _ Remaining kinds of consciousness called rTthimutta citta (consciousness 

other than cognitive process), viz., patisandhi, life-continuum, death consciousness, are also 
discemed and kept in mind similarly. It should be understood especially these corporeality- 
mentality are corporeality-mentality of future coming-into-existence only.] 
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4. Sorrow, Lamentation, pain, grief and despair {soka paridera dukkha domanassa 
updydsa) 

These, sorrow, lamentation etc., are consequence which are not directiy resuited from 
birth. In the continuum of the Buddha and Arahants who are free from defiiements, there is 
no opportunity to arise sorrow etc., even though they have birth for finai coming-into- 

existence. Therefore, it can be said_“sorrow etc., are consequence which are not directiy 

resuited from birth”. Depending upon birth those sorrow etc., can arise in continuum of 
woridings. In the continuum of being who faces with dangers, distruction of relatives etc., if 
wise attention can not be occurred by bearing in mind the nature of corporeality, the nature of 
mentality, the nature of causality, the nature of result, the nature of impermanence, the nature 
of suffering, the nature of non-seIf but unwise attention occurs by taking into heart as man, 
woman, person, being, human being, heavenly being, brahma, living being, self-being, etc., 
or son, daughter, grand son, grand daughter, grand grand son, wife, husband, uncle, aunt, 
grand father, grand mother etc., or gold, silver, diamond, jewel etc., those sorrow etc., can be 
occurred. However, facing with various kinds of destructions, destruction of relatives etc., 
can occur in the continuum of being with birth only resulting in the designating as source of 
sorrow etc., is birth really. Thus by seeing occurrence of sorrow etc., depending upon birth 
causal relationship must be kept in mind as follows._ 

3. Due to arising of birth, sorrow arises. Birth is causal dhamma; sorrow is resultant 
dhamma. 


4. Due to arising of birth, lamentation ... R ...despair arises. 

Birth is causal dhamma; lamentation ... R ... despair is resultant dhamma. 
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2.14.5 Way of cycle of coming-into-existence 

Way of cycle of coming-into-existence throughout rounds of rebirth was preached by 
a way, "due to presence of ignorance, formations arise" etc, in which the ignorance is 
beginning while sorrow etc., are end. As mentioned in beginning section of this first method 
of dependent origination, however, when sorrow etc., occur the ignorance also concerns with 
those factors really. In accordance with the preaching that "d sarasamudayd arijjdsamudayo 
= due to arising of taints, ignorance arises", the ignorance also occurs depending upon taints. 
If ignorance arises, formation will arise again consequently, and so forth. Thus it should be 
understood (12) factors of dependent origination are cycling perpetually throughout rounds of 
rebirth until the path-knowledge of Arahant is attained. 

2.14.6 Voidness from kdraka vedaka 

Because this way of cycle of coming-into-existence throughout rounds of rebirth as 
shown in dependent-origination is only the principle of process of resultant dhammas, 
formation etc., depending upon causal dhammas, ignorance etc., it should be understood the 
principle of dependent origination is void from both kdraka atta (= creator self), by which a 

consideration that. "brahma mahdbrahmd seffho sajitd", 

{Di-1-17) 


1 




= "He is brahma, great brahma, the most superiror and can create". {Di-1-17) and 
Yedaka atta (jlva atta) (= living self), which can feel agreeable and disagreeable feeling, by 
which a consideration that.... 

"Self-identity of mine can speak benefit and non-benefit; it can feel aggreable feeling 
etc., it can realize all kinds of objects, it is worth realizing by both itself and others", (it 
means jTva atta). {Abhi-A-2-181) 

2.14.7 Voidness from dhuva-subha-sukha-atta 

Purthermore, because in this way of cycle of coming-into-existence throughout 
rounds of rebirth the ignorance has the nature of arising and perishing away it is void from 
nature of durability. It is also void from the nature of pleasantness (subha), due to occurrence 
of both being oppressed by defilements, taints etc., and deserving to attain defilements, lust, 
anger, conceit etc., which are capable of oppressing and worrying. It is also void from the 
nature of happiness (sukha), due to occurrence of being oppressed by phenomena of arising 
and perishing away. 
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It is also void from self-identity (atta) which is capable of indulging one's wish, due to 
occurrence of relating to causal dhammas, taints etc., All kinds of remaining factors of 
dependent origination, formations etc., are also void from the nature of durability (dhuva) the 
nature of pleasantness (subha), the nature of happiness (sukha), self-identity (atta). 

In other words,_the ignorance is.... 

1. neither self-identity ( atta) 

2. nor property of self-identity; 

3. It is neither on self-identity 

4. nor possessing of self-identity. 

Remaining factor, formations etc., are also in similar way. Therefore it should be 
understood this way of cycling of coming-into-existence throughout rounds of rebirth as 
shown in dependent-origination, in the next method, these (12) factors of dependent- 
origination are void from nature of durability-pleasantness-happiness-self-identity (dhuva- 
subha-sukha-atta). {Abhi-A-2-181, Vs-2-213) 

Purthermore, in this cycle of coming-into-existence of rounds of rebirth as shown in 
dependent-origination includes .... 

1. (2) kinds of roots (mUla) 

2. (3) kinds of periodicity (kala) 

3. (12) kinds of factors 

4. (3) kinds of junctions 

5. (4) kinds of layers 

6. (20) kinds of process respectively. 

2.14.8 Two kinds of roots {mula) 

In that cycle of coming-into-existence of rounds of rebirth there are two kinds of roots 
called ignorance (avijja) and craving (tanha). In those kinds, the root dhamma called 
ignorance is designated as significant root dhamma, due to ability to perform present result 
called vipaka which is started from previous allotment called ignorance, formations and 
ended in feeling called consciousness-mind-matter-six bases-contact-feeling. 
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After the feeling, the craving is found as "redana paccayd tanhd = feeling is the 
condition for craving". In two kinds of allotments found in cycle of coming-into-existence if 
rounds of rebirth as shown in dependent-origination, i.e., previous allotment and posterior 
allotment, the ignorance is beginning of previous allotment while the craving is that of 
posterior allotment. Due to extending on future allotment by linking between causal 
dhammas called clinging, kamma coming-into-existence and resultant dhammas called 
consciousness-mind & matter-six bases-contact-feeling, which can be said rebirth coming- 
into-existence or birth (jdti), that craving is designated as significant root which is capable of 
extending future allotment. 

In those previous cycle and posterior cycle, the former is preached by means of 
persons with streak of wrong views while the latter is preached by means of persons with 
streak of craving (tanhd carita). (Abhi-A-2-181, Vs-2-213) 
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It is right._The ignorance (avijjd) is capable of concealing on the real nature of 

ultimate dhammas not to be known as they really are. That concealing ignorance performs 
not to deliver from rounds of rebirth for those persons with streak of wrong views by making 
wrong belief called unwise attention on objects. Therefore the ignorance can persuade 

persons with streak of wrong views in the rounds of rebirth. In other words _ the 

ignorance of persons with streak of wrong views is capable of bringing forth rounds of 
rebirth. 

Due to concealing on real nature of contact (phassa) by ignorance, the latter is 
capable of persuading persons with streak of wrong views in rounds of rebirth by making 
wrong way of taking into heart as "the self-identity contacts with object" etc. 

In other words, in the continuum of persons with streak of wrong views rounds of 
rebirth called occurrence of formations etc., can be brought forth. (MdlafT-2-126) 

In this case, the dhamma which is capable of taking into heart wrongly as self- 
identity feels contacts with object; self-identity feels sensation, instead of real nature of 
mental impression of contact (phassa) and real nature of sensation of feeling (vedana) is not 
the ignorance but wrong view (diffhi) indeed. Because that wrong view is resulted from 
ignorance it is methaphorical usage called phalupacara, taddhammupacdra by which the 
name of result is applied on the name of cause. (AnufT-2-136) 

In the next method_being means self-identity indeed. The opinion that "when it 

is dead that self-identity annihilates", is called annihilation view (uccheda diffhi). In order to 
remove totally that annihilation view the first cycle of coming-into-existence until "ignorance 
is the condition for formations ... R ... the contact is the condition for feeling", is preached. 
The arising of resultant dhammas, formations etc., shows ceaseless arising of causal 
dhammas, ignorance etc. It can be said if causal dhammas only is terminated without 
resultant dhamma, cycle of coming-into-existence of round of rebirth is discontinuous. 
However, cealess arising in that way is shown by arising of resultant dhamma. It can be 
understood the fact that the first cycle of coming-into-existence is worth preaching in order to 
remove totally annihilation view because arising resultant dhammas, formations etc., shows 
clearly ceaseless arising of causal dhammas, ignorance etc. (Abhi-A-2-181, Vs-2-213) 
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The second cycle of coming-into-existence of rounds of rebirth, i.e., from craving to 
ageing & death, is preached in order to remove the opinion called eternity view (sassata 
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diffhi) that belief as "self-identity is permanent". It is because_it can be understood the 

fact that due to presence of terminating dhamma called ageing & death of every causal & 
resultant dhamma for one life, the second cycle of coming-into-existence shows clearly on 
absence of eternity. {Abhi-A-2-181, Vs-2-213) 

In the first cycle of coming-into-existence, the phrase, ”vihhdnapaccayd ndmarupam 
= consciousness is the condition for mind-matter," shows the occurrence of corporeality and 
mentality of embryo at the moment of conception when bases, eye-bases etc., are incomplete. 
Afterwards, the occurrence of bases, eye-base etc, is shown by the phrase, "ndmarupa 
paccayd saldyatanam = mind-matter are the condition for bases.” Therefore, previous portion 
of cycle of coming-into-existence is preached with referring to beings with process of birth 
inside the womb (gabbha seyyaka) because it shows sequence of occurrence of bases which 
conforms to that of occurrence of bases of beings with process of birth inside the womb. 

In the posterior cycle of coming-into-existence, when the phrase "bharapaccayd jdti 
= coming-into-existence is the condition for birth" is preached six bases, eye-base etc., also 
include in accordance with the word, upapattibhara, jdti. Bases, eye-base etc., arise 
simultaneously at process of pafisandhi in spontaneous occurring beings (opapdtika). 
Therefore it can be understood the second cycle of coming-into-existence is preached with 
referring to spontaneous occurring beings. {Abhi-A-2-181, Vs-2-213) 

9. Three kinds of periodicity 

There are three kinds of periodicity, i.e., past, present and future. 

1. Ignorance-formations are past dhammas, 

2. Those dhammas from consciousness to coming-into-existence are present dhammas, 

3. Birth-ageing & death are future dhammas. (Abhi-A-2-181, Vs-2-213) 

10. Twelve kinds of factors 

There are twelve kinds of factors of dependent origination, to wit, ignorance, 
formations, consciousness, mind-matter, bases, contact, feeling, craving, clinging, coming- 
into-existence, birth, ageing & death. 

11. Three kinds of junctions 

1. One junction between formations and consciousness of pafisandhi, where past causes 
and present results join. (Pormations are past causes while consciousness of pafisandhi is 
present result indeed.) 

2. One junction between feeling and craving, where present resultant dhammas and 
present causal dhammas join. (Peeling is resultant dhamma produced by past causes while 
craving is causal dhamma which is cultivated for future consequence round.) 

3. One junction between coming-into-existence and birth, where present causal 
dhammas and future resultant dhammas join. (Coming-into-existence is present causal 
dhamma while birth is future resultant dhamma.) Thus there are three kinds of junctions in 
factors of dependent origination. 

12. Four kinds of layers 
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1. Past causes, one layer, include past five factors of causal dhammas called ignorance, 
craving, clinging, formations, action. 

2. Present results, one layer, include present five factors of resultatnt dhammas called 
consciousness, mind-matter, bases, contact, feeling. 
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3. Present causes, one layer, include present five factors of causal dhammas called 
ignorance, craving, clinging, formations, action. 

4. Puture results, one layer, include future five factors of resultant dhammas called 
consciousness, mind-matter, bases, contact, feeling, which are designeated as birth (jdti). 

Thus there are four layers in principle of dependant origination. 

13. Twenty kinds of processes 

atlte hetaro panca, iddni phalapahcakam. 
iddni hetaro pahca, dyatim phalapahcakam. 

{Abhi-A-2-182, Vs-2-214) 

1. Five kinds of past causal dhammas, 

2. Five kinds of present resultant dhammas, 

3. Five kinds of present causal dhammas, 

4. Five kinds of future resultant dhammas, 

Thus there are (20) kinds if processes in principle of dependent origination. 

The practicing meditator has to discem ceaseless cycles of those natural dhammas 
called two roots, three periods, twelve factors, three junctions, four layers, twenty processes 
by insight knowledge. 
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Table 1. Showing way of cycle of coming-into-existence with present coming-into-existence as centre 


3 Junctions 

12 Pactors 

20 process 

4 Layers 

3 Peridicity 

1 Junction » 

l.Ignorance = 

2.Formations = 

Ignorance -i- Craving -i- Clinging 

Formations = Actions (kamma) 

Past causes 
(1) layer 

Past Life 

Periodic 

Dhammas 

3.Consciousness= 

l.Consciousness 




4.Mind-Matter = 

2.Mind-Matter 

Present Results 
(1)layer 



5. Bases = 

6. Contact = 

S.Bases 

d.Contact 

Present Life 

1 Junction » 

7.Feeling = 

5.Feeling 


Periodic 


8. Craving = 

9. Clinging J 

Ignorance -i- Craving -i- Clinging 

Present Causes 

Dhammas 


lO.Coming-into- 

Kamma coming-into-existence 

(1)layer 


1 Junction » 

existence = 

= Formations -i- Action 




11. Birth 

Rebirth coming-into-existence 

Future Results 
(1)layer 

Future Life 


12.Ageing-Death 

= Consciousness -i- Mind-Matter -i- Bases -i- 

Periodic 



Contact - 1 - Feeling 

dhammas 
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Table 2. Showing way of cycle of coming-into-existence with first past coming-into-existence as centre 


3 Junctions 

12 Pactors 

20 process 

4. Layers 

3. Periodicity 


l.Ignorance = 

Ignorance -i- Craving -i- Clinging 

Second Past Life 

Second Past Life 

Junction » 

2.Formations = 

Formations = Actions (kamma) 

Causes (1) layer 

Periodic Dhammas 

3. Consciousness= 

4. Mind-Matter = 

5. Bases = 

b.Contact = 

7.Feeling = 

1. Consciousness 

2. Mind-Matter 

3. Bases 
d.Contact 

5.Feeling 

First Past Life 

Results (1) layer 

First Past Life Periodic 
Dhammas 


1 Junction » 

8. Craving = 

9. Clinging J 

Ignorance -i- Craving -i- Clinging 

First Past Life Causes 




lO.Coming-into- 

Kamma coming-into-existence 

(1)layer 


1 Junction » 

existence = 

= Formations -i- Action 



11. Birth 

Rebirth coming-into-existence 
= Consciousness -i- Mind-Matter -i- 
Bases -i- Contact -i- Feeling 

Present Life Results 

Present Life Periodic 


12.Ageing-Death 

(1)layer 

Dhammas 


It should be understood relationship of successive previous coming-into-existence similarly. Links of t 
existence should be discerned continuously. 


liree successive coming-into- 


13 




Page-565 

Table 3. Showing way of cycle coming-into-existence with first future coming-into-existence as centre 


3 Junctions 

12 Pactors 

20 process 

4. Layers 

3. Periodicity 

1 Junction » 

1 .Ignorance = 
2.Formations = 

Ignorance -i- Craving -i- Clinging 
Formations = Actions (kamma) 

Present Life Causes 
(1)layer 

Present Life Periodic 
Dhammas 

3.Consciousness= 

l.Consciousness 

First Future Life 



4.Mind-Matter = 

2.Mind-Matter 

Results (1) layer 



S.Bases = 

S.Bases 




b.Contact = 

4.Contact 


First Future Life 

Periodic Dhammas 

1 Junction » 

7.Feeling = 

5.Feeling 



8. Craving = 

9. Clinging J 

Ignorance -i- Craving -i- Clinging 

First Future Life 
Causes (1) layer 

1 Junction » 

lO.Coming-into- 
existence = 

Kamma coming-into-existence 
= Formations -i- Action 




11. Birth 

12. Ageing-Death 

Rebirth coming-into-existence 

Second Future Life 

Second Future Life 


= Consciousness -i- Mind-Matter -i- 
Bases -i- Contact -i- Feeling 

Results (1) layer 

Periodic Dhammas 


It should be understood relationship of successive future coming-into-existence similarly. Links of three successive coming-into-existence, 
until end of future aggregates, should be discemed continuously. 
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14. Way of cycle of three rounds (Vaffa) 

Pormation and coming-into-existence (=kammabhava) belong to action round 
(kammavaffa) while ignorance, craving, clinging belong to defilement round (kilesa vaffa); 
consciousness, mind-matter, bases, contact, feeling belong to consequence round (vipaka 
vaffa). Thus, it should be understood this cycle of coming-into-existence of rounds of rebirth 
as shown in dependent origination with three kinds of rounds (vaffa) always cycle throughout 
period with ceaseless defilement round as Perris wheel, due to presence of causal dhammas 
perpetually. (Vs-2-216) 

Among five kinds of past life causes, three causes, ignorance, craving and clinging, 
belong to defilement round while formation and kamma coming-into-existence belong to 
action round. Depending upon those defilements and action, five kinds of resultant dhammas, 
from consciousness of pafisandhi to feeling, arise in this life and then due to occurrence of 
cycle of defilement and action which joins with consequence (vipdka), those are designated 
as round (vaffa). The term, vaffa, means repeated rotating over and over again. Purthermore, 
due to occurrence of rotating by joining with defilement called ignorance, craving, clinging 
and action called formation, kamma coming-into-existence, which are present life causal 
dhammas, five kinds of present life resultant dhammas, consciousness etc., are also 
designated as round (vaffa). 

In that cycle of coming-into-existence of rounds of rebirth, structural constituents of 
action (kamma sambhdra), which can proliferate resultant dhammas, which had been 
cultivated in previous coming-into-existence, are of (5) kinds (i.e. ignorance, craving, 
clinging formation, action while resultant dhammas called vipdka dhamma in this coming- 
into-existence are of five kinds, (i.e., consciousness, mind-matter, bases, contact, feeling,). 

Structural constituents of action, which can proliferate resultant dhammas, which has 
been cultivated in present coming-into-existence, are of five kinds; Resultant dhammas 
called vipdka dhamma in future coming-into-existence are of five kinds. 

Thus (10) kinds of dhammas are action (kamma) and (10) kinds of dhammas are 
consequence (vipdka). Thus the action, which is worth cultivating in two periods, past and 
present, is called kamma while the consequence of two periods, present and future, is called 
vipdka. In this way this cycle of coming-into-existence of rounds of rebirth as shown in 
dependent origination, called paccaydkdra vaffa (round of cause and condition) includes 
action (kamma) and consequence of action (kamma vipdka) only. (Abhi-A-2-184) 

Ten kinds of action (kamma) _ Ignorance, craving, clinging, and formation which 

belong to causal dhammas are association with action and then they can be said as action due 
to presence of the same nature with action and very beneficial on action. (Mulafi-2-127) 
Those five kinds belong to five kinds of past causal dhammas and five kinds of present 
causal dhammas resulting in (10) kinds totally. In the aspect of consequence dhammas, those 
are also (10) kinds totally, resulting from five kinds of present results and five kinds of future 
results. 

Purthermore, the action is kamma sankhepa (action abstract) in two periods of past 
and present indeed. It is the action summarized from causal dhammas, ignorance, craving 
etc. The consequence (vipdka) is vipdka sankhepa (consequence abstract) in two periods 
called present and future. It is the consequence summarized from consciousness etc. Thus all 
factors of this cycle of coming-into-existence round of rebirth occur as both action abstract 
and consequence abstract. 
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The action belongs to action round for two periods, past and present while the 
consequence belongs to consequence round for two periods, present and future. Those are 
rotating action and rotating consequence indeed. Thus all factors of this cycle of coming-into- 
existence of round of rebirth occur as both action round and consequence round. 

Purthermore, the action belongs to kamma coming-into-existence for two periods, 
past and present while the consequence belongs to consequence coming-into-existence 
(vipakabhava) for two periods, present and future. Thus all factors of this cycle of coming- 
into-existence of round of rebirth occur as both kamma coming-into-existence, and 
consequence coming-into-existence. 

The action belongs to kamma pavafp (perpetual flow of action) for two periods, past 
and present while the consequence belongs to vipaka pavaffa (perpetual Aow of 
consequence) for two periods, present and future. Thus all factors of this cycle of coming- 
into-existence of rounds of rebirth occur as both kammapavaffa and vipaka pavaffa. 

The action belongs to kamma santati (continuity of action) for two periods, past and 
present while the consequence belongs to vipaka santati (continuity of consequence) for two 
periods, present and future. Thus asll factors of this cycle of coming-into-existence of round 
of rebirth occur as both kammasantati and vipaka santati. 

The action is called performed action (kiriya) for two periods, past and present while 
the consequence is called results of performed action (kiriya phala) for two periods, present 
and future. Thus, it should e recognized all factors of this cycle of coming-into-existence of 
round of rebirth occur as both performed action and results of performed action. (Abhi-A-2- 
184) 

Pali-Quotation (Abhi-A-2-184) 

So far as this extent, this cycle of coming-into-existence so called factors of 
dependent-origination which occur depending upon respective causal dhammas. 

1. is suffering (dukkha), due to being oppressed by perpetual phenomena of arising and 
passing away; 

2. It is only impermanence (anicca), due to perish away after arising; 
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3. It is capable of shaking by approaching to change and alteration by bending towards 
perishing phase from arising phase. (It is cala dhamma only); 

4. It is only just very very short instant, due to approaching towards perishing phase just 
after arising. (It is ittara dhamma only.); 

5. It has not nature of durability. (It is adhuva dhamma only.); 

Due to presence of causal dhammas, resultant dhammas originate accordingly. It is 

right_There is neither oneself nor other out of these causal and resultant dhammas. 

The action (kamma) has efficiency to proliferate resultant dhammas. That action is 
supported by ignorance, craving, clinging and formation. Therefore, due to presence of 
support, which can proliferate resultant dhammas, causal dhammas give rise to occur 
resultant dhammas. The Perfectly Self-Enlightened One had preached well on way of 
practice called Noble Eightfold Path in order to cease causal dhammas, ignorance etc. When 
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causal dhammas, ignorance etc., cease the roots of cycle of rounds of rebirth would be 
ceased. Round dhamma which has been ceased never cycle anymore. Thus in this Noble 
Admonishment, Noble Way of Practice called sdsana brahma cariya which belongs to three 
Noble Trainings, Training of Virtue, Training of Concentration, Training of Wisdom, and 
magga brahmacariya called the Noble Path, is present apparently in order to perform end of 
suffering of rounds of rebirth. Due to occurrence of not deserving to designate as being 
(=self) in this cycle of coming-into-existence of rounds of rebirth as shown in dependent- 
origination, neither annihilation belief nor eternity belief is absent really. {Abhi-A-2-184) 

15.(1). The origin of truth (saccappabhava) 

This cycle of coming-into-existence of rounds of rebirth, which rotates perpetually by 
joining causal dhammas and resultant dhammas, is worth understanding through ... 

(1) causal truth which is origin of resultant truth, 

(2) function, 

(3) prohibiting (rarana), 

(4) similes, 

(5) varieties of profoundity (gambhlra) 

(6) methods (naya), adequately. 

Tattha yasamah kusaldkusala kammam arisesena samudasaccanti saccaribhange 
ruttam. (Abhi-A-2-185, Vs-2-216) 

Among those, "all mundane wholesome actions and unwholesome actions which are 
occurring in (31) realms as objects of taints, are generally the Noble Truth of cause of 
suffering (samudaya sacca)", preached by the Buddha in Pdli Text of sacca Yibhanga 
(Analysis of Truth), {Abhi-2-115) 
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Therefore, in the phrase, avijjdpaccayd sahkhdra= ignorance is the condition for formation", 
the ignorance is also Noble Truth of cause of suffering. Pormation is also the Noble Truth of 
cause of suffering. Thus formations, which are produced by ignorance, are dhamma of Noble 
Truth of Cause of suffering which is originated by Noble Truth of cause of suffering called 
ignorance. 

The consciousness which is produced by formation is dhamma of Noble Truth of 
suffering, which is originated by the Noble Truth of cause of suffering called formation. 
(Consequence consciousness belongs to Noble Truth of suffering.) 

Those dhammas until consequence feeling, which are produced by consciousness 
etc., are dhamma of Noble Truth of suffering which are originated by Noble Truth of 
suffering only. 

The craving which is produced by consequence feeling is Noble Truth of Cause of 
Suffering which is originated by Noble Truth of Suffering called consequence feeling. The 
clinging which is produced by craving is dhamma of Noble Truth of Cause of Suffering, 
which is originated by Noble Truth of Cause of Suffering called craving. 

Kamma coming-into-existence, rebirth coming-into-existence, which are produced by 
clinging are Noble Truth of Cause of Suffering, Noble Truth of Suffering, which are 
originated by Noble Truth of Cause of Suffering called clinging. {Kamma coming-into- 
existence is Noble Truth of Cause of Suffering while rebirth coming-into-existence is Noble 
Truth of Suffering.) 
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The birth which is produced by kamma coming-into-existence is dhamma of Noble 
Truth of Suffering, which is originated by Noble Truth of Cause of Suffering called kamma 
coming-into-existence. Ageing & death which are produced by birth are dhammas of Noble 
Truth of Suffering, which are originated by Noble Truth of Suffering Called birth. Thus this 
cycle of coming-into-existence of rounds of rebirth is worth understanding through origin of 
truth (saccappabhava). (Abhi-A-2-185, Vs-2-216, 217) 

15.(2) How it is worth understanding through function 

In this cycle of coming-into-existence of rounds of rebirth as shown in dependent- 
origination, the ignorance dazes beings not to know Four Noble Truths which is concealed by 
the former. (=It gives rise to misunderstand as man, woman, person, being, deva, brahma 
etc.) The ignorance is beneficial condition for arising of formations. 

Similarly formations are capable of providing wholesome formation, unwholesome 
formation, immaterial wholesome formation (dnehjdbhisankhdra), bodily formation, verbal 
formation, mental formation. It is beneficial condition for arising of consciousness. 

Consciousness knows object which is worth knowing as it's object. It is capable of 
taking object through special mode which is different from perception and knowledge. It is 
beneficial condition for arising of mind-matter. 
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Mind-matter support reciprocally. Mind-matter are causal dhammas which are 
beneficial condition for arising of bases (=6 bases). Base occurs on respective object, visible 
object etc, on which eye-base etc., occurs. It is beneficial condition for arising of contact. 

Contact (phassa) is capable of coming in contact with object. It is beneficial condition 
for arising of feeling (vedand). 

Peeling (vedand) feels taste of object. It is beneficial condition for arising of craving. 

Craving (tanhd) craves on dhama which is worth craving. It is beneficial condition 
for arising of clinging. 

Clinging (updddna) is capable of clinging on fivefold aggregates of clinging to 
existence (updddnakkhandhd) which are objects of clinging. It is beneficial condition for 
arising of coming-into-existence. 

Coming-into-existence give rise to occur various continuity of corporeality and 
mentality for various destination of coming-into-existence. It is beneficial condition for 
arising of birth. 

Birth give rise to occur aggregates. Due to occurrence of leading towards those 
aggregates, it is beneficial condition for arising of ageing & death. 

Ageing & death lie in the nature of withering, perishing away of aggregates. It is also 
beneficial condition for arising of the next coming-into-existence. It is depended factor of 
sorrow etc. 

Therefore this cycle of coming-into-existence of rounds of rebirth has to be known 
through two kinds of functions of all words, ignorance etc. (Abhi-A-2-185, Vs-2-217) 

Ageing & death _If ageing & death occur, sorrow etc., arise in the continuum of being 

who is foolish with ignorance. Therefore it is said ageing & death is depended factor of 
sorrow etc. If sorrow etc, occur, ignorance also associated resulting in arising of formations 
which are association of ignorance. Due to presence of those formations, ageing & death 
benefit the arising of five aggregates in new coming-into-existence by efficiency of relation 
of natural determinative dependence (pakatupanissaya paccaya satti). Therefore it is said 
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that "paccayo ca hoti bhavantarapatubhavaya = it is beneficial condition for arising of the 
next coming-into-existence. In the next method, death consciousness (=death) benefits the 
arising of consciousness of patisandhi by efficiency of relation of contiguity (anantara 
paccaya). Therefore it is said that "it is also beneficial condition for arising of next coming- 
into-existence". {MulatT-2-128) 
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Two kinds of functions_ 

Ignorance (=delusion) has the function to daze on objects of Four Noble Truths called 
ultimate dhammas. This function is specific function called sarasa kicca of itself. It also 
benefits the arising of formations. That kind of relation is the function of occurrence as origin 
of dMother dhamma called dhammantara. 

Due to presence of two kinds of functions, it is said that "this cycle of coming-into- 
existence of rounds of rebirth has to be known through two kinds of functions of all words." 
It should be understood similarly on formation etc. 

15(3) Prohibiting dhamma for wrong-belief 

This phrase, "ignorance is the condition for arising of formation", is the prohibiting 
dhamma for wrong-belief as "brahma or Vishnu or creator provides; creator is present 
really"... etc. 

This phrase, 'Tormation is the condition for arising of consciousness", is the 
prohibiting words for wrong-belief called reincarnation of self. 

[Because persons who do not understand action (kamma) and consequence of action 
(kamma vipdka) suggest that "self-being is present inside body", they usually believe that 
"when one life is terminated that self-being only transfers new coming-into-existence". In 
order to prohibit that wrong-belief the phrase, "new birth consciousness arises in next 
coming-into-existence, due to action (formation) which had been performed", is preached 
resulting in prohibiting for wrong-belief called self-shifting (atta sankanti) through the 
meaning that "self-shifting from this life is not true". When a person passes away a kind of 
belief, as "vitality is gone", is also meant the self on vitality. Some suggest that this vitality as 
butterily and they usually build house for vitality called butterriy. These kinds of wrong- 
belief in all aspects of self are prohibited by the noble preaching, "sahkhdra paccayd 
vinndna m = formation is the condition for arising of consciousness".] (Abhi-A-2-186, Vs-2- 
217) ' 

These noble words, "vihhdna paccayd ndmarupam = consciousness is the condition 
for arising of mind-matter" are prohibiting words for perception of compactness 
(ghanasahhd), which believes on mind-matter as solid mass of self because these words 
show clearly variation of bases called mind and matter. (Abhi-A-2-186, Vs-2-217) 

A kind of perception, as single solid self without differentiating on five aggregates, 
corporeality-mentality, is called ghanasahhd (perception of compactness). As dividing on 
shoot sprouting from toddy-palm nut before eating, the noble preaching that "vihhdna 
paccayd namarupam = consciousness is the condition for arising of mind-matter" by 
differentiating on corporeality and mentality, leads to the meaning of prohibiting on that 
perception of compactness. (MahdtT-2-342) 

These kinds of noble preaching, "ndmarupa paccayd saldyatanam = mind-matter are 

the condition for arising of bases" etc,_are words that prohibit on wrong-belief as "self- 

identity sees; self-identity hears; self-identity smells, self-identity eats; self-identity touches; 
self-identity knows; self-identity contacts; self-identity feels; self-identity desires 
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inordinately; self-identity obsesses; self-identity arises as life; self-identity arises as birth; 
self-identity deteriorates; self-identity passes away; self-identity worries; self-identity cries; 
self-identity has pain; self-identity has grief; self-identity has despair"... etc. 
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Therefore one should endeavour to know this cycle of coming-into-existence of 
rounds of rebirth through prohibiting (rarana). (Abhi-A-2-186; Vs-2-217) 

15(4)A. It is worth understanding through similes 

The character of contact, phusana lakkhana (=the nature of coming into contact with 
object) is called salakkhana (=specific character) because it is specific character of contact 
only. The character of mental dhamma, namana lakkhana (=the nature of inclining towards 
object), is called sdmahhd lakkhana (=general character) because it concems with all mental 
dhammas. Those characters, aniccatd (=character of impermanence), dukkhatd (=character 
of suffering), anattatd (character of non-self), are also sdmahhd lakkahana (=general 
character) because those concem with all corporeal and mental dhammas. Due to absence of 
other way of discerning rather than disceming on those specific characters and general 
characters of corporeal and mental dhammas, the inability to see on those characters are 
resulted from concealing of ignorance really. The ignorance is, therefore, similar to blind 
person. 

During walking the blind person usually slips resulting from loose in foot-steps. That 
slipping is the source of suffering, fall down etc. Similarly, formations which arise due to 
ignorance are similar to slipping during going through joumey of rounds of rebirth. Due to 
presence of ignorance, formations which are not worth performing, which are source of 
cycling of rounds of rebirth, are performed. Due to presence of formation which is similar to 
slipping, suffering of cycling (vafp dukkha), consciousness etc, arise consequently. 

When walking blind person slips he usually falls down. The arising of consciousness 
of patisandhi in new coming-into-existence through formation is falling down in new 
coming-into-existence. The falling blind person usually has got wound. Mind-matter which 

arise due to consciousness are similar to that wound. It is because_as natural wound 

leaks loathsome lesions, those mind-matter leak loathsome lesions called defilements, unless 
vipassand practice is performed in time by generalizing as three characters on those mind- 
matter. 

When wound occurs small protuberance on top of wound usually appears in order to 
mpture at suitable time. The arising of bases, eye-base etc., which is conditioned by mind- 

matter is similar to arising of that protuberance on wound. In other words_when wound 

becomes enlarge many protuberances occur around that wound. Six sense-bases, eye-base 
etc., are similar to those protuberances around wound. 

Protuberance on the wound can usually be suffered by touching with something. Even 
if dressing can touch with protuberance suffering, pain sensation etc., can be occurred. 

Arising of eye-contact (cakkhusamphassa) etc, in bases, eye-base etc., is similar to 
touching with something on protuberance of wound. Arising of three kinds of feelings called 
agreeable, disagreeable, neutrality feelings, eye-contact-feeling (cakkhusamphassajdvedand) 
etc., due to presence of contact, is similar to suffering caused by touching with something on 
protuberance of the wound. (In this case all three kinds of feeling are preached as suffering.) 
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When suffering, pain sensation etc, caused by wound occur, desire to relief that pain 
sensation usually occurs. The arising of craving which is conditioned by feeling is similar to 
that desire to relief pain sensation. During curing that pain sensation, if he is foolish person 
without knowledge, he usually takes unfavourable medicine and nourishments. The arising of 
clinging which is conditioned by craving is similar to taking unfavourable medicine and 
nourishments of foolish person. 

When wound is cured if knowledge is absent, unfavorable ointment is rubbed on 
body. The arising of kamma coming-into-existence which is conditioned by clinging is 

similar to rubbing with unfavorable ointment on continuity of aggregates. It is because_ 

kamma coming-into-existence is condition for arising of birth etc., in future resulting in 
embedding that origin if suffering in the continuity of upadinnakkhandha (= the whole body 
which is clung by craving and wrong-view as "I, mine"). 

Change to worse of wound is swelling, redness, and arising of pus. It is resulting from 
rubbing with unfavourable ointment. The arising of birth (jdti) which is conditioned by 

coming-into-existence is also similar to change to worse of wound. It is because_birth 

occurs in the next coming-into-existence resulting in similar to change to worse of wound 
called previous body and that birth can cause various kinds of suffering which are similar to 
swelling etc. 

The arising of ageing & death which are conditioned by birth are similar to growing 
old and ruption of wound which are caused by change to worse of wound. In other words, it 
is similar to rupturing of wound which is different from original condition of wound. When 
wound rupture automatically itself without squeezing it can occur after growing old. 
Therefore if it is meant the nature of ruption, it is finished to say the nature of growing old by 
preaching methodology called avindbhdva (=inevitable method). Therefore, ageing & death 
(= two kinds of growing old and death) are similar to ruption of wound, said in commentary. 

In the next method_if it is said bheda (=rupture), it concerns with different 

occurrence called significant condition of wound rather than original condition. Therefore the 
ruption called different occurrence (visadisuppatti) is the simile of ageing while the ruption 
called breaking down is the simile of death respectively. {Abhi-A-2-186, Vs-2-218) 

15(4)B. Showing the next kind of simile 

When cycle of coming-into-existence is explicit by similes, the method mentioned 
above is called ekddiffhdna (=the method with various similes which depend on blind one). 
Now coming method is called ndnddiffhdna (=the method with various similes which depend 
on different bases, eye cataract, silk worm, cocoon etc. 
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The eye which is concealed by cataract usually becomes blind totally or even though a 
weak sight it usually sees wrongly. Similarly, the person who is covered with ignorance does 
not know on four Noble Truths, the Noble Truth of suffering etc, totally. Even though a trace 
of four Noble Truths is known, he usually knows wrongly (micchdpafipatti) without knowing 
up to the field of ultimate sense really. The ignorance is, therefore, similar to eye cataract. 

As cocoon secreted by silkworm winds around silkworm itself, the foolish worldling 
suppressed and concealed by ignorance, who does not know four Noble Truths, winds around 
himself with formations called ponobbhavika which gives rise to occur new coming-into- 
existence in order to cycle in the rounds of rebirth. Due to presence of winding around by 
formations it is cycling in rounds of rebirth. Eormations are, therefore, similar to silk of 
cocoon. 
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As young prince can exist as kinghood only when anyone of high official of the royal 
court gives guidance, teaching etc, the consciousness can exist destinations called next 
coming-into-existence only when formations confiscate and benefit consciousness in order to 
occur consequence. As the young prince can not exist as kinghood without chief in high 
official of the royal court, consciousness can not exist in destination of next coming-into- 
existence without confiscation of formations. Therefore the consciousness which is 
confiscated by formations is similar to young prince who is confiscated by high officials of 
the royal court etc. In this simile, impossibility to occur steadfastness without confiscation is 
the same occurrence between object of comparison (upamdna) and subject of comparison 
(upameyya). 

As magician shows various kinds of magic, consciousness can perform any kind of 
three signs called sign of action, sign of action performance (kamma nimitta), sign of 
destination (gatinimitta), which are origin of arising of new coming-into-existence. In the 

next method_it can take object of any kind of three signs through initial application 

(vitakka) which is associating dhamma of consciousness of patisandhi. It can give rise to 
occur various kinds of mind-matter, figurine of deva, figurine of mankind, figurine of game 
animal, figurine of bird etc. The consciousness is, therefore, similar to magician. {Abhi-A-2- 
186, Vs-2-218) 

Pdli Quotation (Anu{T-2-138) 

It means that because consciousness of patisandhi takes object of anyone of three 
signs, sign of action, sign of action performance, sign of destination, which were taken by 
impulsions of near death-consciousness of previous life, it is said that consciousness of 
patisandhi takes object and weigh pros and cons although it can not weigh pros and cons 
variously, through metaphorical usage on the object which is causal dhamma, which is worth 
weighing pros and cons by impulsions of near death-consciousness of previous life. In other 

words _ sampayuttena vd vitakkena vitakkanto (MahdtT-2-343) = it means that it is 

weighed pros and cons by initial application (vitakka) which is associating dhamma of 
consciousness of patisandhi. In this case, the words, "weigh pros and cons" means taking 
object indeed. (AnutT-2-138, MahdtT-2-343) 
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As all forest grown up in fertile soil Aourish well, among (6) bases, mind-base 
(mandyatana) can Aourish only when it reposes on mentality called mental concomitants 
(cetasika) while corporeal bases, eye-base etc., can Aourish only when it repose on respective 
corporealities within same corporeal unit. (Eye-transparent element within eye-decad can 
exist only when it reposes on remaining nine kinds of corporealities within the same eyes- 
decad and then it can Aourish well. It should be understood ear-transparent-element etc., 
similarly.) Bases are, therefore, similar to big forest. (Abhi-A-2-186, Vs-2-218) 

In olden ages fire-drill (device for kindling fire) and a stick which is twirled in a fire- 
drill to kindle a ilame are put into use for attainment of fire. As kindling fire can be attained 
only when fire-drill and stick rub each other frequently, the contact (phassa) can arise only 
when internal bases, eye-base etc., and extemal bases, sight-base (rupdayatana) etc., come in 
contact with each other. Contact (phassa) is, therefore, similar to kindling fire. 

As every thing which contacts with fire burns, in the continuum of person who 
encounters with contact (phassa) the bum called feeling arises. Eeeling (vedand) is, 
therefore, similar to burning. 
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As a thirster who drinks salty-water never satisfy to thirst, the person who has got 
feeling never satisfy to thirst of craving (tanha) resulting in thriving of craving. Craving is, 
therefore, similar to thrist. 

As a thirster has huge thirst for water, the person who has thirst for various objects 
through craving always longs for various kinds of coming-into-existence which are available 
with various objects. That longing for something is sensual clinging and views clinging of 
that person. (Rules & rites clinging and self-opinion clinging belong to views clinging.) 

As fish clings on fish-hook, due to presence of longing for bait attached on fish-hook, 
various kinds of coming-into-existence are clung, due to presence of clinging. 

As sprout arises when seed is present, birth arises when coming-into-existence is 
present. 

As falling down of growing tree will occur certainly in one day, in the continuum of 
being with apparent birth, ageing & death will arise certainly. 

Therefore, it should be endeavoured in order to understand worthily on this cycle of 
coming-into-existence through similes mentioned in this way. {Abhi-A-2-186,187, Vs-2-218) 
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15(5) Four kinds of profoundity (gambhira) 

There are four kinds of profoundity, viz., 

1. atthagambhJrata = profoundity of result = profoundity of meaning, 

2. dhammagambhlrata = profoundity of cause = profoundity of Pali Texts, 

3. desandgambhlratd = profoundity of verbal preaching = profoundity of knowledge 
which is capable of preaching, 

4. patiredhagambhTratd = profoundity of penetrative knowledge and principle which is 
worth knowing penetratively, respectively. 

1. atthagambhlratd 

Though some lakes are not profound, it seems to be profound, due to presence of full 
of decaying grasses and foliages. This principle of dependent-origination, actually, is unlike 
that kind of lakes but seems to be profound and difficult dhamma resulting form profound 
and difficult occurrence. 

Among those four kinds of profoundity, the meaning of atthagambhJra is as follows 


Due to presence of birth, ageing & death are for sure result but not vanity. It is 
because — as if birth is present, ageing & death are resulted certainly indeed. [These are 
amaya (=words in order) that shows arising of ageing & death, due to presence of birth.] 
Ageing & death never occur depending on other sources, excluding birth. For a person 
without birth, those ageing & death never arise indeed. [These are byatireka (=words in 
reverse order) because it is prohibited by the word, na (=never).] Thus it is concluded in 
Anutikd-2-139 that with regarding to two phrases, amaya (words in order) and byatireka 
(words in reverse order) it is evidence of presence of causal dhamma called birth for ageing 
& death. 

Depending upon only this variety called the state of affair of occurrence of ageing & 
death, due to presence of birth, ageing & death occur together in future continuously. Due to 
occurrence of difficulty to know penetratively on this principle called due to presence of 
birth, ageing & death occur together in future continuously", it is very profound (gambhJra). 
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Similarly the principle called "due to presence of coming-into-existence, birth occurs 
together in future continuously" is very profound .... R .... The principle called "due to 
presence of ignorance, formations occur together in future continuously" is very profound. 
This cycle of coming-into-existence is therefore profound through result (atthagambhTra) . In 
profoundity of result, the resultant dhamma of causal dhamma should be designated as attha. 
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* hetuphale hdnam atthapatisambhida. (Abhi-2-307) 

= "The knowledge that realizes on result of causality is called atthapatisambhida 
(=penetrative knowledge on result)" preached by the Buddha. {Abhi-A-2-187, Vs-2-219) 

Such kind of birth, hell, the animal, the ghost, human being, deva etc., benerit ageing 
& death by efficiency of such kind of relation. Due to occurrence of difficulty to know the 
principle of arising of ageing & death depending upon that kind of birth and that kind of 
relation appropriately, it means it is very profound. (MUlatl-2-130). It should be understood 
profoundity of resultant dhammas in this way etc. 

2, dhammagambhlratd 

Ignorance benerits various kinds of formations by efficiency of various kinds of 
relations through both such state of affair and such moment. Due to occurrence of difficulty 
to know on that state of affair and that moment, the phenomenon of capable of beneriting for 
arising of formations by ignorance is very profound (gambhJra). Similarly, the phenomenon 
of capable of beneriting for arising of consciousness by formation ... R ... the phenomenon 
of capable of beneriting for ageing & death by birth is very profound. This cycle of coming- 
into-existence is, therefore, very profound through causality (dhamma gambhJra). It is right. 

_In the term, dhamma gambhTra, the word, dhamma menas causality. (Abhi-A-2-187, 

Vs-2-219) 

* hetumhi hdnam dhammapatisambhida. (Abhi-2-307) 

= "The knowledge that realizes on causal dhammas, ignorance etc., is called dhamma 
patisambhida (= penetrative knowledge on causality)", preached by the Buddha. (Abhi-2- 
307) 

3. desandgambhTratd 

Due to presence of property to know Four Noble Truths for disciples with matured 
controlling faculties through their individual preference; due to occurrence of deserving to 
preach by various state of affairs, anulomadesand (preaching methodology in order), 
patilomadesand (preaching methodology in reverse order) etc.; this preaching on dependent- 
origination is very profound (desand gambhTra). Those various kinds of preaching 
methodology, anulomadesand, patilomadesand etc., are unable to be grasped by other 
knowledge out of Knowledge of Omniscience (sabbahhutahdna). 

1. In some sutta, the noble preaching is accomplished through in order (anuloma), from the 
beginning of ignorance up to the end, ageing and death. 

2. In some sutta, the noble preaching is accomplished through in reverse order (patiloma), 
from the beginning of ageing & death up to the end, ignorance. 



Translated by - Aiinatara Bhikkhu * 25 


Page-578 

3. In some sutta, the noble preaching is accomplished through both in order and reverse 
order. [These ways of preaching found in number 1, 2, and 3 are noble preaching with 
three junctions and four layers.] 

4. In some sutta, the noble preaching is accomplished through in order, from the beginning 
of middle upto the end, ageing & death. 

5. In some sutta, the noble preaching is accomplished through reverse order, from the 
beginning of middle upto end, ignorance. 

6. In some sutta, the noble preaching is accomplished by containing three junctions, four 
layers. [It is found in number I, 2, 3.] 

7. In some sutta, the noble preaching is accomplished by containing two junctions, three 
layers. [It is found in number 4, 5.] 

8. In some sutta, the noble preaching is accomplished by containing one junction, two 

layers. Those kinds are as following_ 

* samyojaniyesu bhikkhare dhammesu assdddnupassino riharato tanhd pavatdati. 
tanhdpaccayd updddnam ... {Sam-1-312, 315) 

= Bhikkhus .. . in the continuum of bhikkhu who discems dhammas which are deserving to 
arise fetters (samyojaniyesu) as pleasingness, craving becomes Aourished. Due to arising of 
craving, clinging arises ... 

This way of preaching, until end of ageing & death, contain one junction only, i.e., 
between kamma coming-into-existence and birth, and two layers, i.e., present cause one layer 
and future results one layer. This cycle of coming-into-existence of rounds of rebirth as 
shown in dependent-origination is, therefore, very profound through preaching methodology 
(desand gambhtra). (Abhi-A-2-187, Vs-2-219) 

4. patiredhagambhTratd 

Each factor of dependent-origination, ignorance etc., has got specific character. That 
specific character has to be known and seen penetratively by knowledge. That specific 
character of each factor of dependent-origination is very profound due to occurrence of 
difficulty to subscribe thoroughly and due to difficulty to know. This cycle of coming-into- 
existence is therefore very profound through the nature which is worth knowing 
penetratively. 

It will be explicit. _ In this cycle of coming-into-existence, the nature of 

ignorance, to wit, the nature of opposite to knowledge which is capable of realizing; the 
nature of opposite to knowledge which is capable of seeing real nature of object called 
ultimate dhamma through experience of oneself; the nature of capable of concealing on Eour 
Noble Tmths not to be known penetratively; are very profound. 
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The nature of formation, to wit, the nature of capable of organizing causal dhammas 
for arising of results; the nature of confiscating causal dhammas (respective mind and mental 
concomitants) in order to accomplish various functions of wholesome and unwholesome 
deeds; the nature of occurrence together with lust (it refers unwholesome formation); The 
nature of occurrence without lust (it refers to wholesome formation and unshakable 
formation); are very profound. 

The nature of consciousness, i.e., the occurrence of voidness of self-identity is very 
profound. It is right._ 
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"Bhikkhus ... the worldling person who lacks general knowledge called agamasuta 
(knowledge through leaming) and adhigamasuta (knowiedge through practice) accepts 
grasps, finishes and considers wrongiy consciousness throughout very infinite rounds of 
rebirth, as "my property"; this consciousness is mine; this consciousness is I; this 
consciousness is my seif-identity." (Sam-1-321) 

Thus it is preached that consciousness is the significant basis of wrong consideration 
as seif. Therefore, the nature of voidness of seif of consciousness is very profound. 

Purthermore, due to presence of strong beiief on object caiied occurrence of 
consciousness with anxiety as "seif is capabie of understanding; seif is capabie of cyciing 
over and over again.." etc.; and due to presence of taking into heart exceedingiy as 
reincamation, both the nature of absence of anxiety of consciousness and the nature of arising 
of consciousness at the moment of pafisandhi without reincarnation are aiso very profound. 

The nature of synchronous arising, the nature of asynchronous arising, the nature of 
arising without separation each other, the nature of inciining towards object, the nature of 
change to worse of mind-matter are aiso very profound. {Abhi-A-2-187-188, Vs-2-219) 

Due to presence of dissociation of mentaiity for corporeaiity and vice versa, the nature 
of specific occurrence (vinibbhoga sabhdra) is present between mentaiity and corporeaiity. 
Due to presence of association of mentaiity for mentaiity, the nature of non-specific 
occurrence (arinibbhoga sabhdra) is present in mentai dhammas. If the nature of non- 
specific occurrence through synchronous arising (ekuppdda), synchronous cessation 
(ekanirodha) is desired it is avaiiabie between corporeaiity and corporeaiity. In other words 

_It should be recognized that both the nature of specific occurrence between mentality 

and corporeality is due to inability to occur simultaneously in realm of mindless being 
(asanndsatta) with corporeal aggregate only and immaterial realms with four mental 
aggregates and the nature of non-specific occurrence between mentality and corporeality is 
due to presence of simultaneous occurrence of mentality and corporeality in five-groups- 
existence with five aggregates. 

(MulatT-2-130) 

In above words of commentary, the nature of inclining towards object refers to 
mentality while the nature of change to worse refers to corporeality. 
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Six kinds of intemal bases called saldyatana are worth designating as the relation of 
controlling faculty. Thus the nature of occurrence of chief through the relation of controlling 
faculty; the nature of destructible occurrence, the nature of door-Iike occurrence, the nature of 
field-like occurrence, the nature of presence of objects, visibIe-object etc., of those six bases 
are very profound. 

(Abhi-A-2-188; Vs-2-219) 

Denotation of bases, eye-base etc, which possess the characteristic called conformity 
to show clearly visibIe-object etc., those strike on doors, eye-door etc., is called visayabhdva 
(=the nature of presence of objects, visibIe-object etc). The nature of recognizing on object of 
mind-base is called visayibhdva. It means that due to presence of adaptable characteristic for 
appearance of visibIe-object, the occurrence of presence of visibIe-object is visayibhdva of 
eye. It should be understood similarly on ear etc. (MulatT-2-131) 

The nature of capable of coming into contact with object; the nature of impingement 
on object; the nature of arising through coincidence of three factors i.e., base, object, 
consciousness, of contact (phassa) are very profound. (Abhi-A-2-188, Vs-2-219,220) 

The nature of impingement on object called samghattana concems with five kinds of 
contact, eye-contact etc. The nature of capable of coming into contact with object (phusana) 
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and coincidence of three factors (sangatisannipata) concern with all six kinds of bases. 
Among those kinds of nature, the nature of capable of coming into contact with object called 
phusana is the specific character of contact while the nature of impingement on object called 
samghattana is function (kicca rasa), the nature of arising through coincidence of three 
factors, i.e., base, object, consciousness, is manifestation in the insight of meditator called 
upatthdndkdra paccupatthdna. (Mulatl-2-131) 

The nature of capable of feeling the taste of object, the nature of agreeable 
occurrence, disagreeable occurrence, neutral occurrence, the next method, the nature of 
nijjlva (=the nature of capable of feeling but not vitality (jlva) of vedand (=feeling) are very 
profound. (Abhi-A-2-188, Vs-2-220) 

The nature of capable of feeling the taste of object (drammana sdnubhavanattha) is 
the function of feeling (vedand) while the nature of sensation but not vitality (jTva) is specific 
character of feeling. Due to presence of variation through character and function, the nature 
of feeling is divided as two kinds, i.e., anubhavanattha, vedayitattha, in the commentary. 
(MulatT-2-131) 

The nature of exceeding attachment on various kinds of objects, various kinds of 
coming-into-existence of craving with pleasurable interest; the nature of accepting and 
grasping the object by much stronger craving, in the next method, due to capable of following 
abruptly towards favorite object out of control, the nature of same occurrence with mountain 
torrent, as every strangling liana can twine around nearest plant, the craving also can twine 
around, desires to nearest object and then nature of same occurrence with strangling liana; 
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The nature of same occurrence with river in accordance with proverb "sabbd nadT 
vanka nadT = every river is crooked", because craving has numerous crookedness called wile, 
pretence (mdyd sdtheyya); the nature of some occurrence with ocean, due to difficulty to get 
beyond; the nature of difficulty to be filled to its capacity of craving are very profound. 
(Abhi-A-2-188, Vs-2-220) 

The nature of capable of clinging fixedly on four objects of clinging (updddna); the 
nature of confiscating on objects of sensual clinging by means of strong obsession on those 
objects; the nature of wrong way of taking into heart constantly on objects of views clinging, 
rules and rites clinging, self-opinion clinging; the nature of difficulty to overcome difficult 
joumey of wrong-views (ditthikantdra), due to presence of preaching by the Buddha as 
difficult joumey of wrong views (Abhi-1-94), in the next method, the nature of difficulty to 
get beyond four kinds of clinging, due to occurrence of capable of taking fixedly on objects; 
of four kinds of clinging are very profound. (Abhi-A-2-188, Vs-2-220) 

The nature of congregation; the nature of capable of providing to occur resultant 
dhammas; the nature of capable of throwing into four kinds of conception, five kinds of 
destination, seven kinds of birth consciousness (vihhdna thiti), nine kinds of coming-into- 
existence of kammabhava (kamma coming-into-existence are very profound. 

(Abhi-A-2-188, Vs-2-220) 

The nature of newly origination of aggregates in one coming-into-existence; the 
nature of completion of bases; the nature of occurrence as falling into motheds womb; the 
nature of obvious occurrence through complete form & shape of birth (jdti) are very 
profound. (Abhi-A-2-188, Vs-2-220) 

The nature of finishing off; the nature of destmction; the nature of dissolution; the 
nature of change to worse by death; of ageing & death (jardmarana) are very profound. 
(Abhi-A-2-188, Vs-2-220) 


27 



28 * NIBBANA GAMINIPAJIPADA (Pa-Auk Tawya Sayadaw) 


These four kinds of nature mentioned above are not concern with ageing but with 
death only. In two kinds of factors, ageing and death, due to significant occurrence of death, 

the commentary shows profoundity of death only. It is right._It should be recognized 

that the occurrence of growing old, the person with broken teeth etc., due to used up of new 
occurring corporeality and mentality, is called ageing (jard). In other words, due to suitable 
to say Yoidness of newly occurrence as the nature of finishing off, it should be recognized 
that the nature of finishing off is explained for ageing while the nature of change to worse is 
explained for both kinds of ageing & death. In the next method, the occurrence of capable of 
finishing and destruction through continuity of corporeality and continuity of mentality is the 
nature of ageing. There are two kinds of death, i.e., sammutimarana (death in conventional 
reality) which is one death in one life and khanikdmarana (momentary death) which is death 
in every moment called uppdda-thiti-bhanga. The nature of dissolution by means of 
sammutimarana and khanikdmarana of corporeality and mentality, and the nature of change 
to worse as death is called the nature of bheda riparindma (=dissolution and change to 
worse) of death indeed. It means those nature of ageing & death are very profound due to 
difficulty to know for practicing meditator. {MulatT-2-131) 
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These are four kinds of profoundity of noble preaching called dependent-origination. 
The practicing meditator has to endeavour in order to know these four kinds of profoundity 
appropriately. 

Purthermore there are four methods called atthanaya, i.e., ekattanaya, ndnattanaya, 
arydpdra naya, eramdhammatdnaya in this cycle of coming-into-existence. The meditator 
has to discern those four kinds of methods called atthamaya according to commentary, Abhi- 
A-2-188,189, Ys-2-220, 221. 

It has been presented on those four methods in this section of Fifth Method of 
Dependent-Origination page (213 Myanmar Text) and the meditator should like to endevour 
in order to know penetratively by right knowledge of himself. 

16(A). Towards successive previous coming-into-existence - successive future coming- 
into-existence 

As shown in tables on page 563, 564, 565, (Myanmar Text) the meditator has to keep 
in mind causal and resultant dhammas of successive previous coming-into-existence and 
successive future coming-into-existence by insight knowledge. 

This way of discerning on dependent-origination in order called the first method is the 
noble preaching which instructs how to keep in mind causal and resultant dhammas of three 
successive coming-into-existence in which present coming-into-existence as centre for three 
periods as follows :_ 

1. First previous coming-into-existence = ignorance, formations; 

2. Present coming-into-existence = consciousness, mind-matter, six bases, contact, feeling, 

craving, clinging, kamma coming-into-existence; 

3. Future coming-into-existence = birth, ageing & death - sorrow, lamentation, suffering, 

grief, despair. 

However only disceming about this extent it is not finished the function of keeping in 
mind causal dhammas. It must be continued to discern through disceming as characteristic, 
function, manifestation, proximate causes, mentioned in volume IV, Section of Tetrads, 
Characteristic etc, (lakkhanddi catukka). By alluding this method successive previous 
coming-into-existence can be discemed. 
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Examples_ 

1. Second previous coming-into-existence = ignorance, tormations; 

2. First preyious coming-into-existence = consciousness, mind-matter, six bases, contact, 

teeling, craving, clinging, kamma coming-into-existence; 

3. Present coming-into-existence = birth, ageing & death — sorrow, lamentation, suffering, 

grief, despair. 

1. Third previous coming-into-existence = ignorance, formations; 

2. Second previous coming-into-existence = consciousness, mind-matter, six-bases, contact, 

feeling, craving, clinging, kamma coming-into-existence; 

3. First previous coming-into-existence = birth, ageing & death-sorrow, lamentation, 
suffering, grief, despair. 
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So far as this extent, way of discerning and keeping in mind causal and resultant 
dhammas of previous coming-into-existence successively, can be understood. There is only a 
noticeable point is that — an action (kamma) cultivated in one coming-into-existence can 
give rise to occur two or three or many times of coming-into-existence as resultant dhamma 
of patisandhi. 

so hetu so pabharo, tam miilam sdva sdsane khantl. (sumedhd TherT gathd, verse 
number-523) 

Under the Noble Admonishment of The Supreme Buddha called Kondgamana, three 
ladies Mendship called DhananjdnT, Khemd, Sumedhd, had been offered a building for 
samghd. It is explained that those wholesome volitions of building-offering gave rise to occur 
aggregates of human being & heavenly beings numerous times continuously for a lady who 
will become Sumedhd TherTin the time of Supreme Buddha called Gotama. 

Thus a kind of action which had been cultivated successfully in one life through 
attaining supporting factor of efficiency of relation of habitual recurrence (dsevana paccaya 
satti) can give rise to resultant dhammas continuously, aggregates of patisandhi in numerous 
coming-into-existences. If it is so, it should be recognized the fact that causal relationship 
between first previous coming-into-existence and present coming-into-existence; causal 
relationship between second previous coming-into-existence and first previous coming-into- 
existence are general statement only. In other words, every resultant dhamma is originated 
from any kind of previous coming-into-existences, i.e., adjacent or very far ones, whatever it 
may be, it can be designated as previous causal dhamma generally. It should, therefore, be 
recognized the usage of first previous, second previous etc., are applied for respective 
previous coming-into-existence for arising of resultant dhamma appropriately. 

Then causal and resultant dhammas of future successive coming-into-existence must 
be discerned and kept in mind one after another. There is uncertainity of future coming-into- 
existence for false person with final coming-into-existence (pacchima bhavika) as 
Mahadhana, a son of wealthy person. If vipassand practice can be performed in order to 
eradicate three obsessions, obsession of craving, obsession of conceit, obsession of wrong- 
views in this very life, there is no future coming-into-existence for that practicing meditator. 
Unless any kind of obsession is removed, future coming-into-existence is present surely. It is 
essential to perform vipassand practice by disceming future corporeality and mentality in 
order to remove defilements which are led by craving-conceit-wrong views obsessing on 
future aggregates. 
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Because the object of impulsions of near death-consciousness is the object which 
appears in mind through the action for occurrence of next future coming-into-existence, by 
tracing that object and finding which kinds of ignorance, craving-clinging-formations-action 
causal and resultant dhammas of new future coming-into-existence must be kept in mind. 
During disceming in that way, it is essential to discern termination of corporeality and 
mentality will be occurred at which kind of coming-into-existence in future. For some 
meditator the joumey of rounds of rebirth will be terminated in the first future coming-into- 
existence, while for some meditators, it will be terminated in the second future coming-into- 
existence. Some meditator may be similar to very famous devotee at the time of Buddha, 
king Sakka who had got the Fruit-Knowledge of Upstream-enterer and he will continue to 
seven times of coming-into-existences in future. For some meditators who are false person 
with final coming-into-existence as Mahadhana, a son of wealthy person, will continue to 
journey of rounds of rebirth for long time. Some meditators can terminate the journey of 
rounds of rebirth in this life, resulting from absence of efficiency of action at impulsions of 
near death-consciousness. If none of three objects, i.e., action, sign of action performance, 
sign of destination will appear at impulsions of near death-consciousness, there is no future 
coming-into-existence to be continued for that meditator. 

Only when the end of joumey or rounds of rebirth can be discerned in that way_ 

can the meditator know and see penetratively on both phenomena of 

1. causal relationship in a way that how resultant dhammas arise apparently due to presence 
of causal dhammas and 

2. causal relationship in a way that how resultant dhammas cease with the nature of non- 
reappearance in future called anuppdda nirodha, due to total cessation of causal 
dhammas with the nature of non-reappearance in future called anuppdda nirodha 
through the Path-Knowledge of Arahant. At that time he is able to discern the way of 
disceming on dependent-origination in reverse order as "avijjdyatveva 
asesavirdganirodhd sankhdranirodho = due to total cessation of ignorance with the 
nature of non-reappearance in future, total cessation of formations with the nature of non- 
reappearance in future occurs" etc. 

16.(B) Examples for way of discerning on future coming-into-existence 

1. Present coming-into-existence = ignorance, formations; 

2. Eirst future coming-into-existence = consciousness, mind-matter, bases, contact, feeling, 

craving, clinging, kamma coming-into-existence; 

3. Second future coming-into-existence = birth, ageing & death etc., 

1. Eirst future coming-into-existence = ignorance, formations; 

2. Second future coming-into-existence = consciousness, mind-matter, bases, contact, 
feeling, craving, clinging, kamma coming-into-existence; 

3. Third future coming-into-existence = birth, ageing & death etc. 

Thus it should be understood on way of disceming future coming-into-existence 
successively. During disceming in that way, it can be occurred for successive future resultant 
dhammas, due to presence of kamma coming-into-existence in present or actions cultivated 
in various kinds of previous coming-into-existences appropriately. 
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Five Aggregates of the second future coming-into-existence can be resulted from the 
action cultivated in the first future coming-into-existence. Five aggregates of the third future 
coming-into-existence can be resulted from the action cultivated in the second future coming- 
into-existence successively. It must be scrutinized and kept in mind in order to know and see 
exactly by himselk During discerning in that way, discerning must be performed by tracing 
the object of sign which appears in impulsions of near death-consciousness. Because the 
object of impulsions of near death-consciousness is the object which appears in mind through 
the efficiency of action which will give rise to occur resultant dhammas in future, that object 
of impulsions of near death-consciousness is key point to find causative action. Above 
examples for way of disceming on future coming-into-existence are presented by following 
general mles of principle of dependent-origination. 
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17. Second method of discerning on dependent-origination in reverse order 

In some cases, the way of preaching on cessation of cycle of rounds of rebirth in such 
way that "avijjdyatveva asesavirdganirodhd sahkhdra nirodho” etc., is termed patiloma 
paticca samuppdda (=dependent-origination in reverse order). In this case it does not mean 
on that way of dependent-origination in reverse order. It should be recognized second method 
of discerning on dependent-origination in reverse order means "keeping in mind causal and 
resultant dhammas from the end of ageing & death as beginning upto ignorance in reverse 
order". 

After keeping in mind mentality and corporeality, a such meditator has reached on to 
other bank of knowledge of Analysing Mentality-Corporeality. Then in the insight of that 
meditator, both the phenomenon of reaching into static phase called ageing of conditioned 
things which are designated as mind-matter only, and the phenomenon of perishing away 
called death of conditioned things are seen and causal dhammas of those mentality and 
corporeality are kept in mind by means of dependent-origination in reverse order in a way 

that_"these ageing & death can arise only when birth is present; birth can also arise only 

when kamma coming-into-existence is present; coming-into-existence can also arise only 
when clinging is present; clinging can also arise only when craving is present; craving can 
also arise only when feeling is present; feeling can also arise only when contact is present; 
contact can also arise only when bases are present; bases can also arise only when mind- 
matter are present; mind-matter can also arise only when consciousness is present; 
consciousness can also arise only when formations are present; formations can also arise only 
when ignorance is present" ... etc. In the continuum of practicing meditator who keeps in 
mind cause and condition in that way skeptical doubt called vicikiccha can be removed 
thoroughly. (Vs-2-235) 

In this method, causal and resultant dhammas have to be kept in mind from ageing & 
death of future period as beginning until ignorance of first previous coming-into-existence in 
reverse order. Successive previous coming-into-existence and successive future coming-into- 
existence can be discemed by insight knowledge as shown in this method similarly. 
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18. A. Third method of discerning on dependent-origination in order (anuloma paticca 
samuppdda) 
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As a man who curls up creeper finds the middle part of creeper and then he Cuts and 
curls up until tapering end of creeper and uses as he likes, the Buddha also preached from the 

middle of cycle of coming-into-existence; i.e, feeling, as beginning, in a way that_ 

how craving arises due to presence of feeling; how clinging arises due to presence 
arises due to presence of craving; how coming-into-existence arises due to presence of 
clinging; how birth arises due to presence of kamma coming-into-existence; how ageing & 
death, sorrow, lamentation, suffering, grief and despair arise due presence of birth 
successively. 

According to this method, after keeping in mind present feeling, the meditator has to 
discem and keep in mind arising of craving due to presence of that feeling and so forth. In 
this way of discerning_ 

1 . feeling, craving, clinging, coming-into-existence belong to "Present dhammas"', 

2. birth, ageing & death, sorrow, lamentation, suffering, grief and despair belong to "Puture 
dhammas". 

This method can also be applied for successive previous coming-into-existence and 
successive future coming-into-existence as follows._ 

B. Towards successive previous coming-into-existence 

1. First previous coming-into-existence = feeling, craving, clinging, coming-into-existence; 

2. Present coming-into-existence = birth, ageing & death, sorrow etc., 

1. Second previous coming-into-existence = feeling, craving, clinging, coming-into- 
existence; 

2. First previous coming-into-existence = birth, ageing & death, sorrow etc., 

Thus it should be understood for successive previous coming-into-existence in similar 

way. 

C. Towards successive luture coming-into-existence 

1. First future coming-into-existence = feeling, craving, clinging, coming-into-existence; 

2. Second future coming-into-existence = birth, ageing & death, sorrow etc., 

1. Second future coming-into-existence = feeling, craving, clinging, coming-into-existence; 

2. Third future coming-into-existence = birth, ageing & death, sorrow etc., 

Thus it should be understood for successive future coming-into-existence in similar 

way. 

* majjhato pana patthdya ydva pariyosdna parattd desand chalangd drisandhi 
tisankhepd. {MahdtT-2-245) 

= This noble preaching on dependent-origination which includes the middle part, feeling, as 
beginning until ageing & death is the way of preaching with (6) factors, i.e, feeling, craving, 
clinging, coming-into-existence, birth, ageing & death. 
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One junction between feeling and craving and one junction between coming-into- 
existence and birth can be found and this way of preaching consists of two junctions. 

1. one layer as feeling (=consciousness, mind-matter, bases, contact, feeling); 
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2. one layer as (ignorance) craving, clinging (formations), kamma coming-into-existence = 
action; 

3. one layer as birth (=consciousness, mind-matter, bases, contact, feeling), 

can be found, in this way this method of preaching consists of three layers. 
{MahatT-2-243) 

D. One junction - two layers 

* samyojaniyesu bhikkhare dhammesu assdddnupassino yiharato tanhd paratdati. 
tanhdpaccayd updddnam ... {Sam-1-312, 315) 

= Bhikkhus .. . in the continuum of bhikkhu who discems dhammas which are deserving to 
arise fetters (samyojaniyesu) as pleasingness, craving becomes Aourished. Due to arising of 
craving, clinging arises ... 

Thus it is preached until the end of ageing & death. 

Above way of preaching on dependent-origination consists of one junction and two 
layers only in accordance with explanation of sub-commentary called Mahdtika. 

* majjhato patthdya ydva pariyosdnd parattd desand, ekasandhi drisankhepd. {Mahdtl-2- 
245) 

There is only one junction between kamma coming-into-existence and birth. It 
consists of two layers, i.e., one layer as (ignorance) craving, clinging, (formation), kamma 
coming-into-existence and one layer as consciousness, mind-matter, bases, contact, feeling 
which can be designated as birth, ageing & death. 

Although it consists of one junction and two layers only it is complete noble 
preaching really. It should be recognized it is also complete noble preaching methodology 
because one can discern causal and resultant dhammas of successive previous coming-into- 
existence and successive future coming-into-existence in similar way, resulting in the same 
meaning found in other ways of preaching methodology of dependent-origination with three 
junctions and four layers. 

E. lokasutta (discourse on world) 

In the commentary called Yisuddhi Magga Yolume 2 pp.233, 234, it is explained 
that after disceming on causal dhammas of corporeality through cause and condition of 
corporeal dhammas produced by ^amma-mind-temperature-nutriment, which are present in 
(6) doors and (42) bodily parts, causal dhammas of mentality have to be kept in mind and 
instruction is as follows._ 
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Pdli Quotation (Vs-2-234) (Sam-1-300) 

=Seeing-consciousness arises based on eye-base and sight-base. Due to coindence of 
these three factors, i.e., eye-base, sight-base, seeing-consciousness, contact arises; due to 
arising of contact, feeling arises; due to arising of feeling, craving arises; Bhikkhus .... This is 
dukkha samudaya dhamma (=the origin of suffering). {Sam-1-300) 

It should be understood similarly on remaining bases and doors. This way of 
preaching methodology is found in dukkha sutta (Discourse on Suffering). Then way of 
cycling of rounds of rebirth, from the middle as beginning until end of cycle, is preached in 
loka sutta as follows._ 


F. Arising of world 
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Pali Quotation (Sam-1-301) 

= Seeing-consciousness arises based on eye-base and sight-base. Due to coincidence of these 
three factors, i.e., eye-base, sight-base, seeing-consciousness, contact arises; due to arising of 
contact, feeling arises; due to arising of feeling, craving arises; due to arising of craving, 
clinging arises; due to arising of clinging, coming-into-existence arises; due to arising of 
coming-into-existence, birth arises; due to arising of birth, ageing & death, sorrow, 
lamentation, suffering, grief, despair arise consequently. 

Bhikkhus .... this is the arising of world indeed. (It should be understood similarly on 
remaining bases and doors.) {Sam-1-301) 

G. Cessation of world 
Pali Quotation (Sam-1-302) 

= Seeing-consciousness arises based on eye-base and sight-base. Due to coincidence 
of these three factors, i.e., eye-base, sight-base, seeing-consciousness, contact arises; due to 
arising of contact, feeling arises; due to arising of feeling, craving arises; 

PAGE-590 

due to total cessation of craving through the Path of Arahant, clinging ceases; due to total 
cessation of clinging, coming-into-existence ceases; due to total cessation of coming-into- 
existence, birth ceases; due to total cessation of birth, ageing & death, sorrow, lamentation, 
suffering, grief and despair cease totally. Thus total cessation of suffering of cyclic dhammas 
occur. Bhikkhus ... this is the cessation of world indeed. (Sam-1-302) 

In accordance with above preaching, the practicing meditator can discern and keep in 
mind causal and resultant dhammas from the middle part, bases, as beginning until the end, 
birth, ageing & death etc, with the help of penetrative knowledge. Similarly causal and 
resultant dhammas of successive previous coming-into-existence and successive future 
coming-into-existence can be kept in mind systematically. 

H. Examples of way of discerning 

I. Present coming-into-existence = bases, contact, feeling, craving, clinging, coming-into- 
existence; 

2. Eirst future coming-into-existence = birth, ageing & death, sorrow, lamentation, 
suffering, grief and despair. 

1. Eirst preyious coming-into-existence = bases, contact, feeling, craving, clinging, coming- 
into-existence; 

2. Present coming-into-existence = birth, ageing & death, sorrow, lamentation, suffering, 
grief and despair; 

1. Second previous coming-into-existence = bases, contact, feeling, craving, clinging, 
coming-into-existence; 

2. Eirst previous coming-into-existence = birth, ageing & death, sorrow, lamentation, 
suffering, grief and despair; 
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Thus causal and resultant dhammas of successive previous coming-into-existence can 
be discerned and kept in mind. 

1. First future coming-into-existence = bases, contact, teeling, craving, clinging, coming- 
into-existence; 

2. Second future coming-into-existence = birth, ageing & death, sorrow, lamentation, 
suffering, grief and despair; 

Thus causal and resultant dhammas of successive future coming-into-existence can be 
discemed and kept in mind in this way, this preaching methodology found in laka sutta is 
also complete way of preaching really. 

PAGE-591 

19. Eourth method of discerning on dependent-origination in reverse order (patiloma 
paticcasamuppdda) 

As a man who curls up creeper finds the middle part of creeper and then he cuts and 
curls up until the root and uses as he likes, the Buddha also preached from the middle of 
cycle of coming-into-existence, i.e., four kinds of nutriment (dhara) which belong to present 
action round (kammaratto) as beginning until ignorance in reverse order. 

In accordance with this preaching, the practicing meditator has to discern and keep in 
mind kamma coming-into-existence (=formation) which belongs to action round, which is 
cultivated for attainment of any kind of future coming-into-existence. Then origin of four 
kinds of nutriments called kamma coming-into-existence as beginning until ignorance which 
is root of all dhamma must be kept in mind. In this method causal and resultant dhammas of 
successive previous coming-into-existence and successive future coming-into-existence can 
also be discemed and kept in mind in reverse order. Examples of way of discerning are as 
follows._ 

1. Present coming-into-existence = kamma coming-into-existence, (clinging), craving, 
feeling, bases, mind-matter, consciousness. 

2. First preyious coming-into-existence = formation, ignorance. 

1. Eirst preyious coming-into-existence = kamma coming-into-existence, (clinging), 
craving, feeling, bases, mind-matter, consciousness. 

2. Second previous coming-into-existence = formation, ignorance. 

Thus causal and resultant dhammas of successive previous coming-into-existence can 
be discerned and kept in mind. 

1. Eirst luture coming-into-existence = kamma coming-into-existence, (clinging), craving, 
feeling, bases, mind-matter, consciousness. 

2. Present coming-into-existence = formation, ignorance. 

1. Second luture coming-into-existence = kamma coming-into-existence, (clinging), 
craving, feeling, bases, mind-matter, consciousness. 

2. Eirst luture coming-into-existence = formation, ignorance. 

Thus causal and resultant dhammas of successive future coming-into-existence can be 
discemed and kept in mind. If one can discern and kept in mind in this way, this way of 
preaching methodology found in dhdra sutta (Sam-1-253) is also complete way preaching 
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because it has some basic meaning as found in other noble preachings with three junctions 
and four layers. 

Five methods of discerning on dependent-origination finished_ 
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If a meditator is able to discem past existences successively and future existences 
successively in accordance with five different methods of discerning on Dependence- 
Origination which are presented up to this section, it can be said that the knowledge of 
acquiring on causal relationship (paccaya pariggaha hdna) has been fulfilled in the 
continuum of that meditator. Those actions (kamma) and results of actions have been 
partially known by penetrative knowledge. 

However there are some meditators who have not got satisfaction yet and are very 
interested in the conditional relations. For those meditators it will be presented principles of 
conditional relations again in order to understand the profound nature of causal relationship 
and how causal dhammas benefit cooperatively resultant dhammas. 

It should not be suggested the fact that only when these conditional relations 
mentioned as follows are precisely understood, can the knowledge of acquiring on causal 
relationship be fulfilled. If a meditator can discem how resultant dhammas occur due to 
presence of causal dhammas it will be sufficient to attain the knowledge of acquiring on 
causal relationship. It will be presented continuously in this section in order to attain 
penetrative knowledge which is able to reach profound essence of principles of causal 
relationship. 

It is essential to memorize gist of twofold groups, threefold groups etc which are 
teaching methodology of elder teachers successively in order to understand detailed account 
of principles of causal relationship. Also the Pdli Text of Patffthdna niddesa and 
interpretations should be studied thoroughly. Here it will be presented on twofold groups of 
various kinds of relations. 

2.15.1 The cause of ignorance (avijjd) 

A. Four kinds of large sahajdta 

Causal dhammas of these relations called sahajdta-nissaya-affhi-avigata are — 

1. (89) kinds of consciousness, (52) kinds of mental concomitants which are 
beneficial to each other, four mental aggregates of process of NONE (pafisandhi) 
and during life (pavatti). 

2. Four great elements which are beneficial to each other. 

3. In five-groups-existence four mental aggregates of process of NONE and heart- 
base, which are beneficial to each other. 

4. When it occurs in five-groups-existence, four consequent consciousness of 
immaterial sphere, (10) kinds of two-fivefold consciousness, (75) kinds of 
consciousness and (52) mental concomitants, excluding death consciousness of 
Arahant, four mental aggregates of process of NONE and during life, which are 
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capable of benefiting for CPM, CPK of process of NONE 

5. Eour kinds of great elements which are capable of benefiting for derived 
corporealities {upadarupa). 
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Those resultant dhammas are 

1. (89) kinds of consciousness, (52) kinds of mental concomitants, four kinds of 
mental aggregates of process of NONE and during life, which are supported by 
each other, 

2. Eour great elements which are supported by each other, 

3. In five-groups-existence, four mental aggregates of process of NONE and heart- 
base, which are supported by each other, 

4. CPM, CPK of process of NONE, which are supported by mental aggregates, 

5. derived corporealities which are supported by great elements. 

B. Eour kinds of middle sahajdta 

(1) In the relation of ahhamahha, causal dhammas are those causal dhammas found 
in I, 2, 3, of sahajdta. 

Resultant dhammas are those resultant dhammas found in I, 2, 3 of sahajdta. 

(2) In the relation of vipdka, causal dhammas are — 

1. (36) kinds of consequent consciousness, (39) kinds of mental concomitants, four 
mental aggregates of process of NONE and during life, which are beneficial to 
each other, 

2. When it occurs in five-groups-existence Eour consequent consciousness of 
immaterial sphere, (10) kinds of two-fivefold-consciousness, (20) kinds of 
consequent consciousness, excluding death consciousness of Arahant, (38) kinds 
of mental concomitants, four kinds of mental aggregate of process of NONE and 
during life which are beneficial for consequent CPM (ripdka cittaja rupa), CPK 
of process of NONE, 

3. Eour mental aggregates of process of NONE of five-groups-existence, which are 
beneficial for heart-base, 

Resultant dhammas are — 

1. (36) kinds of consequent consciousness, (38) kinds of mental concomitants, four 
mental aggregates of process of NONE and during life which are supported by 
each other. 
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2. CPM, CPK of process of NONE, which are supported by consequent mental 
aggregates 

3. Heart-base which is supported by mental aggregates of process of NONE of 
five-groups-existence, 

(iii) In the relation of sampayutta, causal dhammas are — those causal 
dhammas found in 1, sahajdta, 

Resultant dhammas are — those resultant dhammas found in 1, sahajdta, 

(iv) In the relation of vipayutta, causal dhammas are — those causal 
dhammas found in 3, 4, sahajdta, 

Resultant dhammas are — those resultant dhammas found in 3, 4, sahajdta. 
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C. Seven kinds of small sahajdta 

(i) In the relation of hetu, causal dhammas are — greed, hate, delusion; 
greedlessness, hatelessness, non-delusion, 

Resultant dhammas are — (71) kinds of consciousness with roots, (52) kinds of 
mental concomitants, excluding delusion in two kinds of consciousness rooted in 
delusion, CPM, CPK of process of NONE, 

(ii) In the relation of adhipati, causal dhammas is — any one kind of among 
3 kinds, 4 kinds, called intention, effort, consciousness investigation 
(pahhd) at the moment of benefiting as the relation of predominance. 

Resultant dhammas are — (52) kinds of impulsions, excluding two impulsions 
rooted in delusion, impulsion of “genesis of mirth” (hasituppdda javana) of 
Arahant; (51) kinds of mental concomitants, excluding predominant ones and 
scepsis, CPM at the moment of predominance of any kind occurs. 

(iii) In the relation of kamma, causal dhamma is a mental concomitant called 
volition (cetand). 

Resultant dhammas are — (89) kinds of consciousness, (51) kinds of mental 
concomitants excluding volition, CPM, CPK of process of NONE. 

(iv) In the relation of dhdra, causal dhammas are — contact, volition, 
consciousness. 

Resultant dhammas are — (89) kinds of consciousness, (52) kinds of mental 
concomitants, CPM, CPK of process of NONE. 

(v) In the relation of indriya, causal dhammas are — vitality, consciousness, 
feeling, faith, effort, mindfulness, one-pointedness, reason. 

Resultant dhammas are — (89) kinds of consciousness, (52) kinds of mental 
concomitants, CPM, CPK of process of NONE. 

(vi) In the relation of jhdna, causal dhammas are — initial application, 
sustained application, pleasurable interest, feeling, one-pointedness. 
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Resultant dhammas are — (79) kinds of consciousness, excluding two-fivefold- 
consciousness, excluding (10) kinds of two-fivefold-consciousness, (52) kinds of 
mental concomitants, CPM, CPK of process of NONE. 

(vii) In the relation of magga, causal dhammas are — knowledge, initial 
application, right speech, right action, right livelihood, effort, mindfulness, 
one-pointedness, wrong view. 

Resultant dhammas are — (71) kinds of consciousness with roots, (52) kinds of 
mental concomitants, CPM with roots, CPK of process of NONE with roots. 

D. Eight or Eleven kinds of the relation of drammana 

(i) In the relation of drammana, the causal dhammas are six kinds of objects. In other 

words, (89) kinds of consciousness, (52) mental concomitants, (28) kinds of 
corporealities, which are present, past and future dhammas, and nibbdna, 
concept, which are free from time. 

Resultant dhammas are — (89) kinds of consciousness, (52) mental 
concomitants. 

(ii) ,(iii) In these relations of drammanddhipati and drammanupanissaya, causal 

dhammas are — (18) kinds of real corporealities which are desirable, most 
regardful and present, past, future dhammas', (84) kinds of consciousness, 
excluding (2) kinds of consciousness rooted in hate, (2) kinds of consciousness 
rooted in delusion, touching-consciousness; (47) kinds of mental concomitants, 
excluding hate, envy, stinginess, remorse, scepsis; and nibbdna which is free from 
time. 

Resultant dhammas are — (8) kinds of impulsions rooted in hate, which are 
most regardful; (8) kinds of impulsions of great wholesome deeds; (4) kinds of 
impulsions of great indifference with knowledge; (8) kinds of supra-mundane 
consciousness; (45) kinds of mental concomitants, excluding hate, envy, 
stinginess, remorse, scepsis, two boundless states. 

(iv-viii) In these relations of vatthdrammana purejdta nissaya, ratthdrammana- 
purejdta, ratthdrammana purejdta rippayutta, ratthdrammana purejdtaffhi, 
ratthdrammana purejdta avigata, causal dhamma is — the heart-base (hadaya 
vatthu) which is synchronous arising with 17* consciousness backward counted 
from death-consciousness. 
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Resultant dhammas are — in five-groups-existence, when the relation of 
drammana purejdta nissaya is obtained, mind door advertence 
(manodvdrdvajjana)', (29) kinds of impulsions of sensuous sphere; (11) kinds of 
registering, two kinds of impulsions of super-psychic knowledge; (44) mental 
concomitants, excluding envy, stinginess, remorse, three abstinences, two 
boundless states. 

(ix-xi) In these relations of drammana purejdta, drammana purejdtaffhi, drammana 
purejdta-avigata, causal dhammas are — (18) kinds of real corporealities which 
are presented ones. 

Resultant dhammas are — in five-groups-existence, when the relation of 
drammana-purejdta is available, (53) kinds of consciousness of sensual sphere; 
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two kinds of impulsions of super-psychic knowledge; (50) mental concomitants 
excluding two boundless states. 

E. Seven kinds of the relation of anantara 

(i-v) In these relations, anantara, samanantara, anantarupanissaya, naffhi, rigata, 
causal dhammas are — (89) kinds of preceding consciousness excluding death 
consciousness of Arahant, (52) kinds of mental concomitants. 

Resultant dhammas are — (89) kinds of succeeding consciousness; including 
death-consciousness of Arahant; (52) mental concomitants. 

(vi) In the relation of dserana, causal dhammas are — (47) kinds of preceding 

impulsions of mundane ones, excluding last impulsion; (52) kinds of mental 
concomitants. 

Resultant dhammas are — (51) kinds of succeeding impulsions, excluding first 
impulsion; (52) kinds of mental concomitants. 

(vii) In the relation of kamma, causal dhammas are — those volitions consisting in 
four Noble Paths. 

Resultant dhammas are — four Noble Pruits (phala) adjacent to Noble Paths; 
(36) mental concomitants. 

F. Six kinds of the relation of vatthu (hase) 

(i-v) In these relations, ratthu purejdta-nissaya, ratthu purejdta, ratthu purejdta- 
yipayutta, ratthu purejdtaffhi, ratthu-purejdta arigata, causal dhammas are— 

six-bases during life (pavatti) 

Resultant dhammas are — When those occur in five-groups existence, (85) 
kinds of consciousness, excluding four consequent consciousness of immaterial 
sphere; (52) kinds of mental concomitants. 
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(vi) In the relation of vatthu purejdtindriya, causal dhammas are — eye-base which 
is synchronous arising with previous life-continuum, which is middle life- 
span;...R...; body-base which is synchronous arising with previous life- 
continuum, which is middle lifespan. 

Resultaut dhammas are — (10) kinds of two-fivefold-consciousness (dve pahca 
vihhana), seven primary mental concomitants (in all consciousness). 

G. Eour kiuds of relatious of pacchdjdta 

(i-iv) In these relations, pacchdjdta, pacchdjdta vipayutta, pacchdjdtaffhi, pacchdjdta 
avigata, causal dhammas are — when these occur in five-groups-existence, (85) 
kinds of succeeding consciousness, first life-continuum etc, excluding four 
consequent consciousness of immaterial sphere; (52) kinds of mental 
concomitants. 

Resultaut dhammas are — corporealiteis produced by one cause (ekaja kdya), 
i.e., CPK; corporealities produced by two causes (dvija kdya), i.e., CPK and CPM; 
corporealities produced by three causes (tija kdya), i.e., CPK, CPM, CPT; 
corporealities produced by four causes (catuja kdya), i.e., CPK, CPM, CPT, CPN, 
which are synchronous arising with preceding consciousness, consciousness of 
process of NONE etc, which are reaching into static phase (jhiti) of corporealities. 

H. Six kiuds of relatious of ndndkhanika kamma 
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(i) In the relation of nanakhanika-kamma, causal dhammas are — (21) kinds of 
wholesome actions, (12) kinds of unwholesome actions, which had been occurred 
in the past. 

Resultant dhammas are — (36) kinds of consequent consciousness; (38) kinds of 
mental concomitants; CPK of process of NONE; CPK of mindless being; CPK 
during life (pavatti). 

(ii-v) In these relations, ndndkhanika-kamma anantara, samanantara, naffhi, rigata, 
causal dhammas are — those volitions consisting in four Noble Paths. 

Resultant dhammas are — four Noble Eruits adjacent to Noble Paths; (36) kinds 
of mental concomitants. 

(vi) In the relation of ndndkkhanika-kamma upanissaya, causal dhammas are — 
(21) kinds of wholesome actions, (12) kinds of unwholesome actions which had 
been occurred in the past. 

Resultant dhammas are — mental aggregates consisting in (36) kinds of 
consequent consciousness, (38) kinds of mental concomitants. 

I. Three kinds of relations of rupa dhdra 

(i-iii) In these relations of rupa dhdra, rupa dhdraffhi, rupa dhdra avigata, causal 
dhammas are — nutriments which are produced by four causes, kamma, mind, 
temperature, nutriment. 

Resultant dhammas are — corporealities produced by four causes, which are 
consisting in the same or different corporeal units, excluding nutriment of the 
same corporeal unit. 

J. Three kinds of relations of rupajivitindriya 

(i-iii) In these relations of rupajivitindriya, rupajJvitindriyaffhi, rupajivitindriya 
avigata, causal dhammas are — physical vital controlling faculty. 

Resultant dhammas are — (8), (9) kinds of CPK within same corporeal units, 
excluding physical vital controlling faculty itself. 
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K. The relation of pakatupanissaya 

Causal dhammas of the relation of pakatupanissaya are — (89) kinds of 
powerful consciousness; (52) kinds of mental concomitants; (28) kinds of 
corporealiteis; some concepts (pahhatti) which are deserving to occur as causal 

dhamma. 

Resultant dhammas are — (89) kind of consciousness, (52) kinds of mental 
concomitants. 

Here it had been finished to present twofold groups of conditional relations. 

2.15.2 Explanation in brief 

The meditator must memorize above twofold groups in order to understand 
thoroughly on the philosophy of conditional relations. If it is so it can be easily understood 
how causal dhammas benefit the occurrence of resultant dhammas accordingly. 

Those kinds of relations which are conceming to sahajdta are those kinds of 
dhammas in which causal and resultant dhammas are synchronous arising. Among those 
synchronous arising dhammas, associating dhammas (sampayutta) and dissociating 
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dhammas (vippayutta) are included. Four mental aggregates of process of NONE and during 
life are sampayutta dhamma which are synchronous arising and associating with each other. 
Although mentality and corporeality are synchronous arising, those are vippayutta dhamma 
(dissociating dhammas) but not associating ones. 

Those kinds of relations which are conceming to drammana, are those dhammas 
which are capable of benefiting to consciousness and mental concomitants by standing as 
objects which are causes to be known. In this relation of object, causal and resultant 
dhammas are both synchronous and asynchronous arising with each other. 

In those kinds of relations which are concerning to anantara, causal and resultant 
dhammas never arise simultaneously. They are separated as preceding and succeeding mind 
moments. Those kinds of relations, which are concerning to vatthu (base) are those causal 
dhammas which are capable of benefiting of dependence bases in order to give rise to mental 
dhammas. During both kinds of causal and resultant dhammas are existing, causal dhammas 
benefit the occurrence of resultant dhammas. 

In those relations which are concerning to the relation of pacchdjdta causal dhammas 
occur later, resultant dhammas occur beforehand. Those are separated by one mind moment. 
In those relations which are concerning to the relation of ndndkhanika kamma, causal 
dhammas and resultant dhammas are separated by various mind moments. The wholesome 
action of Path and the consequent Eruit are adjacent to each other. Mundane wholesome 
actions, unwholesome actions and their respective consequences are separated by many mind 
moments. It may be separated by many lives or many world times accordingly. 

Those relations which are conceming to the relation of rupa dhdra are those kinds of 
relations which show how nutritional elements and nutriment benefit successive occurrence 
of corporealities with nutriment as eight factor (ojaffhamaka rupa). Those relations which 
are conceming to the relation of rupa jmtindriya are those kinds of relations which show 
how vitality within each corporeal unit produced by kamma benefits remaining CPK of the 
same corporeal unit before perishing away. In this relation the causal dhamma, vitality and 
resultant dhammas, CPK of same corporeal unit are synchronous arising and perishing away. 

The relation of pakatupanissaya is conceming with enormous situations. Causal and 
resultant dhammas might be separated by many mind moments, many cognitive processes, 
many lives or enormous world times. 
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It would be suggested that if above explanation in brief would be understood. 
conditional relations which are continued to present could be easily understood 

2.15.2 Notes to be understood belorehand 

“dvipahcavihhdnesu (pahcavihhdnesu) jhanangdni na labbhanti.’^ 
(Abhidhammatthasahgaha) 

Although vedand (feeling) and ekaggatd (one-pointedness of mind), which are same 
name with factors of absorption (jhdna-ahga) are associating with (10) kinds of two-fivefold- 
consciousness, those vedand and ekaggatd are not deserving to get the name of factor of 
absorption and they are unable to occur as causal dhammas of the relation of absorption. 
Eactor of absorption is a dhamma which is able to take the object so as to enter fixedly and 
penetratively into the object, each sign of samatha etc. It is essential to obtain the help of 
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initial application (ritakka) at the beginning of taking the object. Only when initial 
application, which is able to apply associating mental dhammas on to the object is present, 
mental dhammas can take the object penetratively and fixedly. Those mental dhammas 
without initial application are unable to take the object penetratively and fixedly. In 
accordance with the explanation, ritakka pacchimakam hi jhdnam ndma. (Abhi-A-I-304), 
the basic factors of absorption with at least initial application are able to benefit as the 
relation of absorption (jhdna paccaya). 

arTriyesu baldni na labhanti. (Abhidhammatthasahgaha) 

= Those dhammas without effort are not deserving to be designated as bala (= 
strength) due to lack of strength. Therefore, although one-pointedness (= strength of 
concentration) is associated with those consciousness of 16 kinds, i.e., five-doors-advertence, 
two-fivefold-consciousness, receiving and investigating, which are not associated with effort, 
that mental concomitant, one-pointedness is not designated as bala (= strength). In 
accordance with the explanation of commentary, ""vTriya pacchimakam balap”, and in 
accordance with the explanation of paramattha vinicchaya, ''balag vTriya pacchimay”, 
group of mental dhammas, which are associated with at least effort, are deserving to 
designated as bala (= strength). 

In the Pdji Text of DhammasahganT, it is explained that three kinds of controlling 
faculties can be found in those 16 kinds of consciousness mentioned above, tTni indriydni 
(Abhi-I-106). For instance, in the mind moment called seeing-consciousness, there are eight 
mental dhammas. Among those eight kinds, only three kinds, manindriya, upekkhindriya, 
jTvitindriya, are deserving to be designated as controlling faculties (indare). (see Abhi-1- 
104). Although ekaggatd (one-pointedness of mind) is associating with that seeing- 
consciousness, it was not preached on samddhindriya (controlling faculty of concentration). 
It should, therefore, be recognized that not only the one-pointedness associating with scepsis 
but also the one-pointedness associating with those (16) kinds of consciousness which are 
lacking effort, are not deserving to be designated as indriya (controlling faculty). 

According to Abhidhammatthasahgaha, “ahetukesu maggahgdni na labbhantV\ 
those kinds of rootless consciousness (ahetuka citta) are unstable in the function of taking 
respective object due to lack of association with roots (hetuka). Due to lack of stability to 
take respective object and ability to take superficially, those rootless dhammas are not 
deserving to be designated as magga (path) leading to joyful existence or woeful existence. 
According to explanation of commentary, 
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hetupacchimako maggo ndma. (AZ>/k‘-A-I-304), only the dhamma, which is associated with 
at least root (hetu), can be designated as magga (path). Although these mental concomitants, 
initial application, effort, one-pointedness, which are similar to basis of factors of path 
(maggahga), are associating with rootless consciousness appropriately, those mental 
concomitants are unable to benefit as the relation of magga. 

According to Abhidhammatthasahgaha, ‘‘vicikicchd citte ekaggatd maggindriya 
balabhdvap na gacchati,” although the mental concomitant called one-pointedness 
(ekaggatd), which is associating with scepsis, is concentrating, that one-pointedness is unable 
to fix on the object due to loose attachment of scepsis on object. It is unable to occur 
continuously for long time as many mind moments but a few moment only. Therefore the 
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one-pointedness associating with scepsis is unable to benefit as the relation of indriya 
(controlling faculty).The stage of strength (bala) can not be reached in that situation. 


2.15.3 Way of discerning on conditional relations 

In this paper, disceming on causal relationship by fifth method has been presented 
from five aggregates of process of NONE (patisandhi pahcakkhandha). Now it will also be 
presented on those five aggregates of process of NONE as beginning and how conditional 
relations benefit the occurrence of those aggregates. Eirstly corporeality-group would be 
presented as beginning. It should be recognized that these explanations refer to mankind 
essentially. Because most meditators are persons with three roots (tihetuka), only the person 
with three roots would be presented essentially, as an example. 


A. CPK of process of NONE of person with three roots = corporeality group (29) 

Previously the meditator should discem on way of the occurrence of five aggregates 
of process of NONE of present life due to previous causal dhammas called, ignorance, 
craving, clinging, kamma-fom\a.(ion, action, and way of occurrence of those aggregates of 
process of NONE due to present causal dhammas. Especially the occurrence of corporeality 
group called (30) kinds of CPK must be discerned by penetrative knowledge as mentioned in 
fifth method of paticcasamuppdda. Only when the occurrence of resultant dhamma due to 
presence of causal dhammas are seen by knowledge in that way, the nature of conditional 
relations between causal and resultant dhammas should be discemed and scmtinized by 
penetrative knowledge. Unless way of occurrence of resultant dhamma due to causal 
dhammas is seen by knowledge, conditional relations could not be understood really. 

kammaja riipa — Resultant dhammas called (29) kinds of CPK of process of NONE 
of person with three roots in sensuous sphere, excluding heart-base (hadaya vatthu), occur 
and stand by means of these (25) kinds of relations, viz.. 


1. variety of relation of mentally sahajdta . 12 

2. variety of relation of corporeality sahajdta . 5 

3. variety of relation of .4 
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4. variety of relation of rupa jmtindriya . 3 

5. variety of relation of ndndkhanika kamma . 1 

How do they occur and exist — 


l.(a) These resultant dhammas, viz., 29 kinds of CPK of process of NONE of person with 
three roots in sensuous sphere, excluding heart-base, are conditioned by means of inBuence 
of sahajdta, nissaya, vipdka, vippayutta, atthi, avigata of causal dhammas, i.e., respective 
mental dhammas of process of NONE (if mentally agreeable feeling is associated, 34; if 
neutrality feeling is associated, 33), 

(b) by means of inAuence of hetu of three roots, greedlessness, hatelessness, non- 
delusion which are “thrcc” roots consisting in mental dhammas of process of NONE, 

(c) by means of inAuence of sahajdta-kamma of volition (cetand) which is consisting in 
mental dhammas of process of NONE, 
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(d) by means of intluence of ahara of contact, volition, consciousness which are 
consisting in mental dhammas of process of NONE, 

(e) by means of inAuence of indriya of vitality, consciousness, feeling (mentally 
agreeable feeling or neutrality feeling), faith, effort, mindfulness, one-pointedness, 
investigation which are called “eight” mental controlling faculties consisting in mental 
dhammas of process of NONE, 

(f) if CPK are synchronous arising with process of NONE associating with joyful 
(somanassa sahagata), — by means of inAuence of jhdna of initial application, sustained 
application, pleasurable interest, agreeable feeling, one-pointedness which are “five” factors 
of absorption; 

if CPK are synchronous arising with process of NONE associating with neutrality 
feeling — by means of inAuence of jhdna of initial application, sustained application, 
neutrality feeling, one-pointedness which are “four” factors of absorption, 

(g) by means of inAuence of magga of investigation, initial application, effort, 
mindfulness, one-pointedness which are five factors of path; (varieties of relation of mentally 
compatibility =12 kinds); 

2. by means of inAuence of sahajdta, ahhamahha, nissaya, affhi, arigata of 
four great elements within same corporeal units which are of three kinds, (varieties of relation 
of corporeally compatibility = 5 kinds); 

3. by means of inAuence of pacchdjdta, rippayutta, affhi, arigata of succeeding 
mental aggregates consisting in the first life-continuum, (varieties of relation of pacchdjdta = 
4), 

4. by means of inAuence of rupajivitindriya, rupajTvitindriyaffhi, 
rupajivitindriya avigata, of physical vital controlling faculty of same corporeal units, 
(varieties of relation of rupajivitindriya = 3); 

5. by means of inAuence of ndndkhanika kamma of any kind of action which 
had been done in any kind of previous lives as wholesome deed of sensuous sphere, (variety 
of relation of ndndkhanika kamma =1) 
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totally (25) kinds of relations. 

Due to presence of 25 kinds of relations, “those (29) kinds of CPK” of process of 
NONE occur and exist in this way. It must be scrutinized on these relations by penetrative 
knowledge. The meditator could easily understood how the preaching methodology of 
conditional relations improves the attainment of paccaya pariggaha ndna of himselk 

B. Heart-base of process of NONE 

Resultant dhamma called the heart-base, which is a kind of CPK arising 
simultaneously with process of NONE of person with three roots in sensuous sphere occurs 
and exists by means of inAuence of these (25) kinds of relations — 


1. varieties of relation of mentally sahajdta . 13 

2. varieties of relation of corporeally sahajdta .4 

3. varieties of relation of pacchdjdta .4 

4. varieties of relation of rupajivitindriya .3 

5. varieties of relation of ndndkhanika kamma .1 

How does it occur and exist — 


1. (a) Resultant dhamma called the heart-base which is a kind of CPK arising 

simultaneously with process of NONE of person with three roots in sensuous sphere, 
is conditioned by means of inAuence of sahajdta, annamanna, nissaya, ripdka, 
vippayutta, atthi, avigata of causal dhammas called mental aggregates of process of 
NONE (34 or 33 kinds of mental dhammas), 

(b) by means of inAuence of hetu of three roots, greedlessness, hatelessness, non- 
delusion which are three roots consisting in mental dhammas of process of NONE, 

(c) by means of inAuence of sahajdta-kamma of volition (cetand) which is consisting in 
mental dhammas of process of NONE, 

(d) by means of inAuence of dhdra of contact, volition, consciousness which are 
consisting in mental dhammas of process of NONE, 

(e) by means of inAuence of indriya of vitality, consciousness, feeling (mentally 
agreeable feeling or neutrality feeling), faith, effort, mindfulness, one-pointedness, 
investigafion which are called “eight” mental controlling faculties consisting in 
mental dhammas of process of NONE, 

(f) if the “heart-base is” synchronous arising with process of NONE associating with 
joyful (somanassa sahagata), — by means of inAuence of jhdna of initial 
application, sustained application, pleasurable interest, agreeable feeling, one- 
pointedness which are “five” factors of absorption; if the “heart-base is” synchronous 
arising with process of NONE associating with neutrality (upekkhd sahagata) four 
factors of absorption, excluding pleasurable interest, 

(g) by means of iniluences of magga of five factors of path, excluding mental 
concomitants called three abstinences (virati), (varieties of relation of mentally 
compatibility =13 kinds) 

2. by means of inAuence of sahajdta, nissaya, atthi, avigata of four great elements 
within same corporeal units, (4 varieties) 
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3. by means of inAuence of pacchajata, rippayutta, atthi, avigata of succeeding mental 
aggregates consisting in the first life-continuum, (varieties of relation of pacchdjata = 
4). 
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4. by means of inAuence of rupajivitindriya, rupajmtindriyatthi, rupajivitindriya 
avigata, of physical vital controlling faculty of same corporeal units, (varieties of 
relation of rupajivitindriya = 3); 

5. by means of inAuence of ndndkhanika kamma of any kind of action which had been 
in any kind of previous lives as wholesome deed of sensuous sphere, (variety of 
relation of ndndkhanika kamma =1) 

totally (25) kinds of relations. 

Due to presence of 25 kinds of relations, “the heart-base” of process of NONE occur 
and exist in this way. It must be scrutinized on these relations by penetrative knowledge. The 
meditator can easily understand how the preaching methodology of conditional relations 
improves the attainment of paccaya pariggaha hdna of himself. 

C. Eour mental aggregates of process of NONE of person with three roots in sensuous 
sphere 

Those resultant dhammas, four kinds of mental aggregates of process of NONE, 
which are of four kinds of persons with three roots in sensuous sphere (34 or 33 mentalities) 
occur and exist by means of inAuence of these (27) kinds of relations — 


1. varieties of mentally sahajdta . 13 

2. varieties of corporeally sahajdta .6 

3. variety of drammana .1 

4. varieties of anantara .5 

5. varieties of ndndkkhanika kamma .2 

How do they occur and exist — 


l.(a) Those real dhammas, four kinds of mental aggregates of process of NONE which are of 
four kinds of persons with three roots in sensuous sphere (34 or 33 mentalities) are 
conditioned by means of inAuences of sahajdta, ahhamahha, nissaya, vipdka, 
sampayutta, atthi, avigata “of causal dhammas called mental aggregates of process of 
NONE which are capable of benefiting each other”, 

(b) by means of iniluence of hetu of three roots, greedlessness, hatelessness, non-delusion 
which are “three” roots consisting in mental dhammas of process of NONE which are 
capable of benefiting each other 

(c) by means of inAuence of sahajdta-kamma of volition (cetand) which is consisting in 
mental dhammas of process of NONE, 

(d) by means of iniluence of dhdra of contact, volition, consciousness which are consisting 
in mental dhammas of process of NONE, 

(e) by means of iniluence of indriya of vitality, consciousness, feeling (mentally agreeable 
feeling or neutrality feeling), faith, effort, mindfulness, one-pointedness, investigation 
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which are called “eight” mental controlling faculties consisting in mental dhammas of 
process of NONE, 

(f) if “the heart-hase” is synchronous arising with process of NONE associating with 
joyful {somanassa sahagata), — by means of inAuence of jhdna of initial application, 
sustained application, pleasurable interest, agreeable feeling, one-pointedness which are 
“five” factors of absorption; if the “heart-hase is” synchronous arising with process of 
NONE associating with neutrality (upekkhd sahagata) four factors of absorption, 
excluding pleasurable interest, 

(g) by means of inAuences of magga of five factors of path excluding mental concomitants 
called three abstinences (rirati), 

(varieties of relation of mentally compatibility =13 kinds) 

2. by means of inAuence of sahajdta, ahhamahha, nissaya, ''vippayutta", atthi, avigata, 
of heart-base which arises simultaneously with itself (mental aggregates of process of 
NONE, 

(varieties of relation of corporeality compatibility = 6 kinds) 
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3. by means of iniluence of drammana of any kind of objects, viz, action, sign of action 
(kamma nimitta), sign of existence which could be reached (gati nimitta), (1 relation) 

4. by means of inAuences of anantara, samanantara, upanissaya, natthi, vigata of 
causal dhammas called mental aggregates of any one kind of 19 different death- 
consciousness which had ceased, 

(varieties of relation of anantara = 5) 

5. by means of inAuence of ndndkkhanika kamma, pakatupanissaya of causal 
dhammas called any one of excellent wholesome deeds of person with three roots in 
sensuous sphere (tihetuka ukkaffha kdma kusala) which had been done in past, 

(varieties of relation of ndndkkhanika kamma = 2 kinds); totally (27) kinds of 
relations. 

Due to presence of inAuence of there (27) kinds of relations, mental aggregates of 
process of NONE occur and exist. (It should be understood other ways in which one 
aggregate each or two aggregates each etc can be divided and discerned similarly due to 
presence of mutually benefiting of four mental aggregates.) 

D. Five aggregates of life-continuum 

Among five aggregates of life-continuum, the heart, which is dependence of present 
life-continuum, consists of (54) kinds of corporealities because mental dhammas of life- 
continuum occur depending upon heart-base. However at the moment of first life-continuum, 
there are corporealities produced by three causes only, CPK, CPM, CPT. When the 
nourishment ingested by the mother is spread out into the foetus corporealities produced by 
nutriment (CPN) would occur. Therefore CPN must be discemed only when they are 
occurring. This is intended to say only about mankind who has foetal stage. It will be 
continued to present conditional relations of those corporeal dhammas as follows:_ 

(i) Corporeal aggregates of life-continuum 

Corporealities which are synchronous arising with life-continuum are (1) CPK (during 
life), (2) CPM, (3) CPT and (4) CPN. (If CPN is unable to occur it must be omitted.) 
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Corporealities which are synchronous occurring with static and perishing phases of 
iife-continuum are (i) CPK during iife, (2) CPT and (3) CPN. (If CPN is unabie to occur it 
must be omitted.) 

(a) How CPK which are synchronous with life-continuuni occur and exist during life 

Resuitant dhammas cailed CPK during iife occur and exist by means of inAuence of 


these (i6) kinds of reiations, viz, 

1. varieties of reiation of corporeaiiy sahajdta .5 

2. varieties of reiation of pacchdjdta .4 

3. varieties of reiation of rupa dhdra .3 
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4. varieties of reiation of rupajivitindriya .3 

5. varieties of reiation of ndndkkhanika kamma.. \ 

Resuitant dhammas caiied CPK during iife are conditioned by means of inAuence of - 

1. sahajdta, ahhamahha, nissaya, atthi, avigata of causai dhammas caiied four 
great eiements within same corporeai unit. 

(varieties of reiation of corporeaiiy compatibiiity = 5 kinds); 

2. pacchdjdta, vippayutta, atthi, avigata of succeeding mentai aggregates, of 
receiving consciousness (4 varieties); 

[Notes: succeeding mentai aggregates are those consciousness and mentai 
concomitants adjacent to iife-continuum which is discerning recentiy. Those mentai 
dhammas may be either consciousness of cognitive process or consciousness free from 
cognitive process. In this case, the iatter is referred to consciousness of iife-continuum 
especiaiiy. It means function of benefiting of succeeding mental dhammas of Iife-continuum 
to CPK which are arising simultaneously with preceding Iife-continuum and are reaching into 
static stage of corporeality.] 

3. rupa dhdra, rupa dhdratthi, rupadhdraavigata of causal dhammas called 
nutriments produced by four causes, (kammaja ojd, cittaja ojd, utuja ojd, dhdraja ojd) which 
are consisting in both the same and different corporeal units; (3 varieties) 

4. rupajivitindriya, rupajmtindriyatthi, rupajivitindriya avigata of causal 
dhammas called physical vital controlling faculty within same corporeal unit, (3 varieties) 

5. ndndkkhanika kamma of causal dhammas called wholesome actions 
(unwholesome actions) which are past appropriate ones; (1 variety), totally in (16) kinds of 
relations. 

(h) How CPM occur and exist at the moment of life-continuum 

At the moment of life-continuum, resultant dhammas called CPM, occur and exist by 
means of inAuence of these (24) kinds of relations, viz, 

1. varieties of relation of mentally sahajdta . 12 


2 . 


varieties of relation of corporeally sahajata .5 
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3. varieties of relation of pacchajata .4 

4. varieties of relation of riipa ahara .3 


At the moment of life-continuum, resultant dhammas called CPM are conditioned by 
means of iniluence of - 

1 .(a) sahajdta, nissaya, ripdka, vippayutta, atthi, arigata of causal dhammas called four 
mental aggregates (34, 33) of life-continuum; (6 varieties) 
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(b) hetu of causal dhammas called greedlessness, hatelessness, non-delusion which are 
consisting in mentol dhammas of life-continuum; (1 variety) 

(c) sahajdta kamma of causal dhamma called volition; (1 variety) 

(d) dhdra of causal dhammas called contact, volition, consciousness; (1 variety) 

(e) indriya of causal dhammas called (8) kinds of mental controlling faculties, viz, 
vitality, consciousness, feeling, faith, effort, mindfulness, one-pointedness, 
inwestigation; (1 variety); 

(f) jhdna of causal dhammas, which are either of, if life-continuum is associated with 
mentally agreeable feeling, five factors of absorption, viz, initial application, 
sustained application, pleasurable interest, agreeable feeling, one-pointedness, or if 
life-continuum is associated with neutrality feeling, four factors of absorption, viz, 
initial application, sustained application, neutrality feeling, one-pointedness; (1 
variety) 

(g) magga of causal dhammas called five factors of path, viz, investigafion, initial 
application, effort, mindfulness, one-pointedness, (1 variety) (12 variety) 

2. sahajdta, annamanna, nissaya, atthi, avigata of causal dhammas called four great 
elements within same corporeal unit. 

(varieties of relation of corporeally compatibility = 5 kinds); 

3. pacchdjdta, vippayutta, atthi, avigata of succeeding mental aggregates, (4 varieties); 

4. rupa dhdra, rupa dhdratthi, rupa dhdra avigata of causal dhammas called 
nutriments produced by four causes, (kammaja ojd, cittaja ojd, utuja ojd, dhdraja 
ojd) which are consisting in both the same and different corporeal units; (3 varieties) 

totally (24) kinds of relations. 

(c) How CPT, CPN occur and exist at the moment of life-continuum 

At the moment of life-continuum, resultant dhammas called CPT, CPN occur and 
exist by means of inAuence of these (12) kinds of relations, viz. 


1. varieties of relation of corporeally sahajdta .5 

2. varieties of relation of pacchdjdta .4 

3. varieties of relation of rupa dhdra .3 

totally (12) relations. 


At the moment of life-continuum, resultant dhammas called CPT, CPN are 
conditioned by means of inAuence of 
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1. sahajata, ahhamahha, nissaya, atthi, avigata of causal dhammas called four great 
elements within same corporeal unit. 

(varieties of relation of corporeally compatibility = 5 kinds); 

2. pacchdjata, vippayutta, atthi, avigata of succeeding mental aggregates, (4 varieties); 
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3. rupa dhdra, rupa dhdratthi, rupa dhdra avigata ? of causal dhammas called 
nutriments produced by four causes, {kammaja ojd, cittaja ojd, utuja ojd, dhdraja 
ojd) which are consisting in both the same and different corporeal units; (3 varieties) 

totally (12) varieties of relations. 

(ii) Eour mental aggregates of life-continuum 

“Those resultant dhammas, four mental aggregates of life-continuum (34, 33) of 
person with three roots in sensuous sphere”, occur and exist by means of iuAuence of (26) 


kinds of relations, viz, 

1. varieties of relation of mentally sahajdta . 13 

2. varieties of relation of drammana .1 

3. varieties of relation of anantara .5 

4. varieties of relation of .5 


5. varieties of relation of ndndkkhanika kamma..2 
totally (26) varieties of relations. 

“Those resultant dhammas, four mental aggregates of life-continuum (34, 33) of 
person with three roots in sensuous sphere”, are conditioned by means of iuAuences of 

l.(a) sahajdta, ahhamahha, nissaya, vipdka, sampayutta, atthi, avigata “of causal 
dhammas called mental aggregates of life-continuum which are capable of benefiting 
each other”, 

(b) hetu of three roots, greedlessness, hatelessness, non-delusion which are “three” roots 
consisting in mental dhammas of life-continuum, 

(c) sahajdta-kamma of volition (cetand) which is consisting in mental dhammas of life- 
continuum, 

(d) dhdra of contact, volition, consciousness which are consisting in mental dhammas of 
life-continuum, 

(e) indriya of vitality, consciousness, feeling (mentally agreeable feeling or neutrality 
feeling), faith, effort, mindfulness, one-pointedness, investigation which are called 
“eight” mental controlling faculties consisting in mental dhammas of life-continuum, 

(f) if life-continuum is associating with joyful (somanassa sahagata), — by means of 
inAuence of jhdna of “five” factors of absorption; initial application, sustained 
application, pleasurable interest, agreeable feeling, one-pointedness 

if life-continuum is associating with neutrality feeling — by means of 
inAuence of jhdna of “four” factors of absorption; initial application, sustained 
application, neutrality feeling, one-pointedness 
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(g) magga of five factors of path excluding mental concomitants called three abstinences 
{virati), 

(varieties of relation of mentally compatibility =13 kinds) 

2. by means of inAuence of arammana of any kind of objects, viz, action (kamma), sign 
of action {kamma nimitta), sign of existence which is worth reaching {gati nimitta), 
(1 relation) 

3. by means of inAuence of anantara, samanantara, upanissaya, natthi, vigata of 
causal dhamma called mental aggregates of any one of 

(a) process of NONE of person with three roots in sensuous sphere “which had been 
ceased”, if the life-continuum occurs adjacent to process of NONE 

(b) life-continuum of person with three roots in sensuous sphere which had been ceased, 
if the life-continuum occurs after life-continuum, 

(c) determining {vuffhdpana) which had been ceased, if the life-continuum occurs 
adjacent to determining, 

(d) last impulsion {javana) which had been ceased, if the life-continuum occurs after 
inpulsion, 

PAGE 607 

(e) second registering {tad-drammana) which had been ceased, if life-continuum occurs 
adjacent to registering, (5 yarieties) 

4. by means of inAuence of nissaya, purejdta, vippayutta, atthi, avigata of causal 
dhamma called heart-base of any kind which is synchronous arising with 

(a) process of NONE of person with three roots in sensuous sphere, if the life-continuum 
occurs adjacent to process of NONE, 

(b) life-continuum of person with three roots in sensuous sphere, if the life-continuum 
occurs adjacent to life-continuum (It means second life-continuum etc.) 

(c) determining {vuffhdpana), if the life-continuum occurs adjacent to determining, 

(d) last impulsion {javana), if the life-continuum occurs adjacent to impulsion, 

(e) second registering {tad-drammana), if life-continuum occurs adjacent to registering, 

(5 yarieties) 

(f) 17* mind moment backward counted from death consciousness; 

5. by means of inAuence of ndndkkhanika kamma, pakatupanissaya of causal 
dhammas called any one of excellent wholesome deeds of person with three roots in 
sensuous sphere {tihetuka ukkaffha kdma kusala) which had been done in past, 

(2 varieties); totally (26) kinds of relations. 

Due to presence of iniluence of these (26) kinds of relations mental aggregates 
of life-continuum occur and exist. 

[Notes: — Way of occurrence of five aggregates of advertence and impulsions rooted 
in greed which are strongly attach on newly existence {bhava nikantika javana), after 15* or 
16* life-continuum, the first life-continuum etc, had been occurred, could be understood 
similar to five-aggregates of advertence and impulsions rooted in greed which will be present 
later.] 
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(e) Consciousness of five-doors cognitive process (pahcadrarika vithi citta) 

In brief — there are (7) kinds of consciousness of five doors cognitive processes, viz, 
five-doors-advertence (pahcadvdrdvajjana), fivefold consciousness (pahcavihhdna) 
receiving, investigating, determining, impulsions, registerings. 

By means of mind moments — five-doors advertence, fivefold consciousness, 
receiving, investigating, determining, rirst impulsion, second impulsion, third impulsion, 
fourth impulsion, ririh impulsion, sixth impulsion, seventh impulsion, rirst registering, second 
registering, these are totally, (14) kinds indeed. 

In detail — these are of (54) kinds of consciousness. It will be continued to present 
occurrence of five aggregates of those mind moments and how conditional relations can be 
discerned in each mind moment respectively. Among those consciousness, indifferent 
impulsions (kiriya javana) are omitted because these are conceming with Arahant only. 

Notes to be understood before band — bow corporealities occur 

In five doors cognitive process, those corporealities which are able to occur 
simultaneously with three-time-phases, uppdda, fhiti, bhahga, of fivefold consciousness are 
of three kinds, (1) CPK (during life) (2) CPT (3) CPN. 
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Those corporealities which are able to occur simultaneously with arising stage 
(uppdda) of five-doors advertence, receiving, investigating, determining, impulsions, 
registering, except fivefold consciousness are of four kinds, (1) CPK during life (2) CPM (3) 
CPT (4) CPN. 

Those corporealities which are able to occur simultaneously with static and perishing 
phases (jhiti, bhahga) of above consciousness are of three kinds, (1) CPK during life (2) CPT 
(3) CPN. 

(i)Corporeal aggregate of five doors advertence 

(a) kammaja rupa — Resultant dhammas, CPK (during life), which are synchronous 
arising with three-time-phases of five-doors-advertence occur and exist by means 


of inriuence of 

1. varieties of relation of corporeally sahajdta .5 

2. varieties of relation of pacchdjdta .4 

3. varieties of relation of rupa dhdra .3 

4. varieties of relation of rupa jmtindriya .3 


5. varieties of relation of ndndkkhanika kamma.. 1 

totally 16 kinds of relations. 

At the moment of five-doors advertence, resultant dhammas called CPK (during life) 
are conditioned by means of inriuence of 

1 . sahajdta, ahhamahha, nissaya, atthi, avigata of causal dhammas called four great 

elements within same corporeal unit. 

(varieties of relation of corporeally compatibility = 5 kinds); 







10 * NIBBANA GAMINIPAJIPADA (Pa-Auk Tawya Sayadaw) 


2. pacchajata, vippayutta, atthi, avigata of succeeding mental aggregates, (4 varieties); 

3. riipa ahara, riipa aharatthi, riipa ahara avigata of causal dhammas called 
nutriments produced by four causes, (kammaja ojd, cittaja ojd, utuja ojd, dhdraja 
ojd) which are consisting in both the same and different corporeal units; (3 varieties) 

4. rupajivitindriya, rupajmtindriyatthi, rupajivitindriya avigata of causal dhammas 
called physical vital controlling faculty within same corporeal unit, (3 varieties) 

5. ndndkkhanika kamma of causal dhammas called wholesome actions and 
unwholesome actions ( 8 - 1 - 12 = 20 ), which are past appropriate ones; (1 variety), totally 
in 16 kinds of relations. 

(b) CPM — At the moment of five-doors-advertence, resultant dhammas called CPM 
occur and exist by means of inriuence of (21) kinds of relations, to wit. 


1. varieties of relation of mentally sahajdta .9 

2. varieties of relation of corporeally sahajdta .5 

3. varieties of relation of pacchdjdta .4 

4. varieties of relation of rupa dhdra .3 

totally (21) kinds of relations. 
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At the moment of five-doors-advertence, resultant dhammas called CPM are 

conditioned by means of inriuence of 

1. (a) sahajdta, nissaya, vippayutta, atthi, avigata of causal dhammas called four mental 

aggregates of five-doors-advertence (11 mentalities) (5 varieties). 

(b) sahajdta kamma of causal dhamma called volition; (1 variety) 

(c) dhdra of causal dhammas called contact, volition, consciousness; (1 variety) 

(d) indriya of causal dhammas called (3) kinds of mental controlling faculties, viz, vitality, 
consciousness, neutrality feeling. 

(e) jhdna of causal dhammas called four factors of absorption, viz, initial application, 
sustained application, neutrality feeling, one-pointedness; (1 variety) 

totally (9) varieties, 

2. sahajdta, annamanna, nissaya, atthi, avigata of causal dhammas called four great 
elements within same corporeal unit. 

(varieties of relation of corporeally compatibility = 5 kinds); 

3. pacchdjdta, vippayutta, atthi, avigata of mental aggregates, of succeeding fivefold 
consciousness; (4 varieties) 

4. rupa dhdra, rupa dhdratthi, rupa dhdra avigata of causal dhammas called 
nutriments produced by four causes, (kammaja ojd, cittaja ojd, utuja ojd, dhdraja 
ojd) which are consisting in both the same and different corporeal units; (3 varieties), 
totally in (21) kinds of relations. 

(c) utuja rupa, dhdraja rupa — “Resultant dhammas, CPT and CPN which are 
synchronous arising with three time phases, uppdda, fhiti, bhahga of five-doors- 
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advertence”, occur and exist by means of inAuence of these (12) kinds of 


relations, to wit, 

1. varieties of relation of corporeally sahajata .5 

2. varieties of relation of pacchajdta .4 

3. varieties of relation of rupa dhdra .3 

totally (12) kinds of relations 


“Resultant dhammas, CPT and CPN which are synchronous arising with three time 
phases, uppdda, fhiti, bhahga of five-doors-advertence” exist through benefiting factors 
of these relations, viz., 

1 . sahajdta, ahhamahha, nissaya, atthi, arigata of causal dhammas called four great 
elements within same corporcal unit. (varieties of relation of corporcally 
compatibility = 5 

= 5 kinds). 

2. pacchdjdta, rippayutta, atthi, arigata of fivefold consciousness; (4 varieties). 

3. rupadhdra, rupadhdrathi, rupadhdra arigata, of causal dhammas called nutriments 
produced by four causes, (kammajaojd, cittajaojd, utujaojd, dhdrajaojd) which are 
consisting in both the same and different corporeal units; (3 varieties). 

Totally- (12) kinds of relations. 
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(ii) Four mental aggregates of five-doors-advertence (11 mentalities) 

Resultant dhammas, four mental aggregates of five - door- adventence occur 
and exist by means of inAuence of these (25) kinds of rdations, to wit. 


1. varieties of relation of mentally sahajdta .10 

2. varieties of relation of mentally drammana .4. 

3. varieties of relation of mentally anantara .5 

4. varieties of relation of mentally rattha .5 

5. varieties of relation of pakatupa nissaya .1 

totally - (25) kinds of relations; 


Resultant dhammas, four mental aggregates of five-doors-advertence (which are called 
consciousness of advertence and 10 kinds of dual sided comitants excluding intention, 
pleasure, interest, effort) are conditioned by means of inAuence of ... 

1 . (a) sahajdta, ahhamahha, nissaya, sampayutta, atthi, avigata of causal dhammas 

called mental aggregates of five-doors-advertence, which are capable of benefiting 
each other ; (6 varieties ) 
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(b) sahajatakamma of volition which is consisting in mental aggregates of five- 
doors-advertence; (1 variety) 

(c) ahara of mental nutriments, contact, volition, consciousness; (1 variety ) 

(d) indriya of mental controlling faculties, vitality, consciousness, (neutrality) feeling; 
(1 variety) 

(e) jhdna of causal dhammas called four factors of absorption, initial application, 
sustained application,( neutrality) feeling, one-pointedness; (lvariety ), 

total (10 varieties ). 

2 . drammana, purejdta, atthi, arigata of causal dhammas called present visible ob- 
ject (audible object, olfactory object, sapid object, tangible object) which are de- 
serving to take as object ordinarily, (4varieties ) 

3. anantara, samanamnatara, upanissaya, natthi, rigata of causal dhammas called 
mental aggregates of "interruption of life-continuum {bhavangupaccheda) (34 or 33 
mentalities) of five group existence", which had ceased previously, (4varieties) 

4. nissaya, purejdta, vippayutta, atthi, avigata of causal dhamma called “heart base” 
which is synchronous arising with "interruption of life-continuum of five group 
existence", heart base which is synchronous arising with 17* mind moment backward 
counted from death consciousness; (5 varieties) 

5. pakatupa nissaya of causal dhammas, called (89)kinds of powerful consciousness 
,(52)mental concomitants, (28)kinds of corporealities , and some concepts which are 
deserving to occur as causality , (lvariety ) 

Due to inAuence of these (25)kinds of relations four mental aggregates of five door 
advertence occur and exist. 
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F. Corporeal aggregate of two-fivefold consciousness 

(a) CPK (during life ) -"Resultant dhammas , CPK (during life ) which are 

synchronous arising with three time phases of two fivefold consciousned" , (which 
are present in 6 doors and various bodily parts), occur and exist by means of 


inAuence of (16) kinds of relations, to wit, 

(i) varieties of relation of corporeally sahajdta .5 

(ii) varieties of relation of corporeally pacchdjdta .4 

(iii) varieties of relation of corporeally rupadhdra .3 

(iv) varieties of relation o f corporeally rupajivitindriya .3 

(v) varieties of relation of corporeally ndndkkhanikakamma .1 


"Resultant dhammas , CPK (during life ) which are synchronous arising with three time 
phases of two fivefold consciousned" are condition by means of inAuence of 

1 . sahajdta, ahhamahha, nissaya, atthi, avigata of causal dhammas called four great 
elements within same corporeal unit. 

(varieties of relation of corporeally compatibility = 5 kinds); 

2 . pacchdjdta, vippayutta, atthi, avigata of succeeding mental aggregates, of 
receiving;... (4 varieties); 
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3. riipa ahara, riipa aharatthi, rUpaaharaarigata of causal dhammas called nutriments 
produced by four causes, {kammaja ojd, cittaja ojd, utuja ojd, dhdraja ojd) which are 
consisting in both the same and different corporeal units; (3 varieties) 

4. rupajivitindriya, rupajmtindriyatthi, rupajivitindriya avigata of causal dhammas 
called physical vital controlling faculty within same corporeal unit, (3 varieties) 

5. ndndkkhanika kamma of causal dhammas called wholesome actions (unwholesome 
actions) which are past appropriate ones; (1 variety), 

totally in (16) kinds of relations. 

(b) citija rupa (CPM) - At the moment of two fivefold consciousness, it is unable to produce 
CPM. 

Therefore it must be omitted to discem CPM as resultant dhammas. 

(c) utuja rupa - ahdraja rupa (CPT,CPN) - Resultant dhammas, CPT and CPN which are 
synchronous arising with three-time-phases, uppdda, fhiti, bhanga of two-fivefold- 
consciousness, occur and exit by means of iniluence of these (12) kinds of relations, to wit. 


1. varieties of relation of corporeally sahajdta .5 

2. varieties of relation of pacchdjdta .4 

3. varieties of relation of rupa dhdra .3 

totally (12) kinds of relations 


Resultant dhammas, CPT and CPN which are synchronous arising with three-time- 
phases, uppdda, fhiti, bhahga of two-fivefold-consciousness, occur and exit by means of 
inAuence of 

1 . sahajdta, annamanna, nissaya, atthi, avigata of causal dhammas called four great 
elements within same corporeal unit. 

(varieties of relation of corporeally compatibility = 5 kinds); 

2 . pacchdjdta, vippayutta, atthi, avigata of succeeding mental aggregates, of receiving 
consciousness (4 varieties); 

3. rupa dhdra, rupa dhdratthi, rupadhdraavigata of causal dhammas called nutriments 
produced by four causes, (kammaja ojd, cittaja ojd, utuja ojd, dhdraja ojd) which are 
consisting in both the same and different corporeal units; (3 varieties) 

totally ( 12 ) kinds of relations 
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(ii) Four mental aggregates of two-fivefold-consciousness 

Resultant dhammas called four mental aggregates of seeing-consciousness (hearing- 
consciousness ...R... touching-consciousness) (each consists of 8 mental dhammas), occur 
and exist by means of inAuence of these (28) kinds of relations, to wit. 


1. varieties of relation of mentally sahajdta . 10 

2. varieties of relation of mentally drammana .4 

3. varieties of relation of mentally anantara .5 

4. varieties of relation of vatthu .6 
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5. varieties of relation of nanakkhanikakamma .2 

6 . varieties of relation of pakatupanissaya . 1 

totally ... (28) varieties of relations 


Resultant dhammas called four mental aggregates of seeing-consciousness (hearing- 

consciousness .. .R... touching consciousness) are conditioned by means of inAuence of 

(a) sahajdta, ahhamahha, nissaya, ripdka, sampayutta, atthi, arigata of causal 
dhammas called mental aggregates of, seeing-consciousness (hearing-consciousness 
...R... touching consciousness) which are capable of benefiting each other ; (6 
varieties ) 

(b) "sahajatakamma of volition which is consisting in mental aggregates of seeing- 
consciousness (hearing-consciousness ...R... touching consciousness);" (1 variety ) 

(c) "dhdra of mental nutriments, contact, volition, consciousness;" (1 variety ) 

(d) "indriya of mental controlling faculties, vitality, consciousness, (neutrality) feeling;" 
(1 variety) 

total (10 varieties ). 

2 drammana, purejdta, atthi, arigata of causal dhammas called present visible object 
(auditory object, olfactory object, sapid object, tangible object ) which are de- 
serving to take as object ordinarily, (4varieties ) 

3. anantara, samanamnatara, upanissaya, natthi, rigata of causal dhammas called 
mental aggregates of "five doors-advertence", which had ceased previously, (5 
varieties) 

4. nissaya, purejdta,indriya, vippayutta, atthi, arigata of causal dhamma called eye- 
base (ear-base ...R... body-base) which is synchronous arising with the arising phase 
of past life-continuum and is middle life-span; (6 varieties) 

5. ndndkkhanika kamma, pakatupanissaya of causal dhammas called appropriate past 
wholesome actions of sensuous sphere (unwholesome actions), [It must be 
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discerned specifically on wholesome consequence which occurs due to wholesome action 
while unwholesome consequence which occurs due to unwholesome action respectively.] (2 
varieties) 

6 . pakatupa nissaya of causal dhammas, called (89)kinds of powerful consciousness 
,(52)mental concomitants, (28) kinds of corporealities , and some concepts which are 
deserving to occur as causality , (lvariety ) 

Due to inAuence of these (28) kinds of relations, four mental aggregates of seeing- 
consciousness (hearing -consciousness ...R... touching-consciousness) occur and exist. 
[Notes: - It must be discerned specifically on fivefold consciousness. It would be presented 
commonly in order to memorize easily.] 
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G. Corporeal aggregate of receiving consciousness ( sampaticchana) 

(a) CPK ( during life ) (c) CPT, CPN 

The occurrence of CPK ( during life ) ,CPT,CPN which are synchronous arising with three - 
phases of mental aggregates of receiving consciousness must be discerned similarly to those 
CPK (during life ) CPT, CPN, which are synchronous arising with three-time-phases of 
mental aggregated of seeing-consciousness. It is only an exception that instead of the relation 
of pacchajata of seeing consciousness, the relation of pacchajata of mental aggregates of 
investigating consciousness must be discemed. 

( b ) CPM ( cittajarupa) - "At the moment of receiving consciousness, resultant dhammas 
called CPM" occur and exist by means of iniluence of ( 22 ) kinds of relations, to wit. 


1. varieties of relation of mental ly sahajdta .10 

2. varieties of relation of corporeally sahajdta .5 

3. varieties of relation of pacchdjdta .4 

4. varieties of relation of rupa dhdra .3 


"At the moment of receiving consciousness, resultant dhammas called CPM" are 
conditioned by means of inAuence of 

1 . (a) sahajdta, nissaya, vipdka, vipayutta, atthi, avigata of causal dhammas called mental 
aggregates of receiving consciousness (11 mentalities) (6 varieties) 

(b) sahajdtakamma of volition which is consisting in mental aggregates of receiving 
consciousness; (1 variety) 

(c) dhdra of mental nutriments, contact, volition, consciousness; (1 variety ) 

(d) indriya of mental controlling faculties, vitality, consciousness, (neutrality) feeling; (1 
variety) 

PAGE 614 


(e) jhdna of causal dhammas called four factors of absorption, initial application, 
sustained application,( neutrality) feeling, one-pointedness; (lvariety ), total (10 
varieties ). 

2 . sahajdta, ahhamahha, nissaya, atthi, avigata of causal dhammas called four great 
elements within same corporeal unit. 

(varieties of relation of corporeally compatibility = 5 kinds); 

3. pacchdjdta, vippayutta, atthi, avigata of succeeding mental aggregates, of investigating 

consciousness, (4 varieties) 

4. rupa dhdra, rupa dhdratthi, rupadhdraavigata of causal dhammas called nutriments 
produced by four causes, (kammaja ojd, cittaja ojd, utuja ojd, dhdraja ojd) which are 
consisting in both the same and different corporeal units; (3 varieties) 

totally .. (22) kinds of relations. 

(ii) Eour mental aggregates of receiving consciousness 

" Resultant of dhammas, four mental aggregates of receiving (11 mentalities)" occurs 
and exist by means of inAuence of these (28) kinds of relations, to wit. 
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1. yarieties of relation of mentally sahajata . 11 

2. varieties of relation of arammana .4 

3. varieties of relation of anantara .5 

4. varieties of relation of ratthu .5 

5. varieties of relation of nanakkhanikakamma....2 

6. varieties of relation of pakatupanissaya .1 


"Resultant of dhammas, four mental aggregates of reeeiving (11 mentalities)" are 
conditioned by means of inAuence of 

1. (a) sahajdta, , ahhamahha, nissaya, ripdka, sampayutta, atthi, avigata of causal 
dhammas called mental aggregates of "receiving consciousness" which are capable of 
benefiting each other, (7 varieties) 

(b) sahajdta kamma of causal dhammas called volition which is capable of benefiting to 
associating aggregates; (1 variety) 

(c) dhdra of causal dhammas called three kinds of mental nutriments, contact, volition, 
consciousness; (1 variety) 

(d) indriya of causal dhammas called three kinds of mental controlling faculties, vitality, 
consciousness, (neutrality) feeling; (1 variety ) 

(e) jhdna of causal dhammas called four factors of absorption, initial application, 
sustained application, feeling, one-pointedness; (1 variety) (11 varieties) 

2. drammana, purejdta, atthi, arigata of causal dhammas called present visible object 
(audible object, olfactory object, sapid object, tangible object ) which are deserving to 
take as object ordinarily, (4varieties) 
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3. anantara, samanamnatara, upanissaya, natthi, rigata of causal dhammas called mental 
aggregates of "seeing-consciousness (hearing-consciousness ...R... touching- 
consciousness)", which had ceased previously, (4varieties) 

4. nissaya, purejdta,vippayutta, atthi, avigata of causal dhamma called "heart base" which 
arisess simultaneously with seeing-consciousness (hearing-consciousness ...R... touching- 
consciousness)", heart base which is synchronous arising with 17^’’ mind moment back. 
From death consciousness; (5varieties) 

5. ndndkkhanika kamma,pakatupanissaya of causal dhammas called appropriate past 
wholesome actions of sensuous sphere (unwholesome actions), (2 varieties) 

6. pakatupa nissaya of causal dhammas, called (89)kinds of powerful consciousness, 
(52)mental concomitants, (28)kinds of corporealities , and some concepts which are 
deserving to occur as causality , (lvariety) 
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Due to intluence of these (28) kinds of relations, four mental aggregates of 
"receiving" mind moment occur and exist. 

H (i) Corporeal aggregate of inyestigating consciousness (santirana rupakkhandha) 


(a) CPK (during life) (c)CPT, CPN - These kinds of corporealities which are 
synchronous arising with three-time-phases of mental aggregates of investigating 
consciousness must be discerned similarly as shown in receiving consciousness. It is 
only an exception that instead of the relation of pacchdjdta of "investigating 
consciousness", the relation of pacchdjdta of determining consciousness 
(rutthdpana) must be discerned. 

(b) CPM - "Resultant dhammas, CPM at the moment of investigating mind moment", 
occur and exist by means of iuAuence of these (22) kinds of relations, to wit. 


1. varieties of relation of mentally sahajdta .10 

2. varieties of relation of corporeally sahajdta .5 

3. varieties of relation of pacchdjdta .4 

4. varieties of relation of rupadhdra .3 


" Resultant dhammas, CPM at the moment of investigating mind moment", are 
conditioned by means of inAuence of 

1. (a) sahajdta, nissaya, vipdka, vipayutta, atthi, avigata of causal dhammas called mental 
aggregates of "investigating consciousness" (12-11 mentalities) (6 varieties) 

(b) sahajdtakamma of volition which is consisting in mental aggregates of "investigating 
consciousness"; (1 variety) 

(c) dhdra of mental nutriments, contact, volition, consciousness "investigating 
consciousness"; (1 variety) 

(d) indriya of mental controlling faculties, vitality, consciousness, (neutrality) feeling of 
"investigating consciousness"; (1 variety ) 
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(e) jhdna of causal dhammas called four factors of absorption, initial application, 
sustained application,( neutrality) feeling, one-pointedness of "investigating 
consciousness"; (lvariety), 
total (10 varieties ). 

2. sahajdta, ahhamahha, nissaya, atthi, avigata of causal dhammas called four great 
elements within same corporeal unit. 

(varieties of relation of corporeally compatibility = 5 kinds); 

3. pacchdjdta, vippayutta, atthi, avigata of succeeding mental aggregates of determining 
consciousness, (4 varieties); 








18 * NIBBANA GAMINIPAJIPADA (Pa-Auk Tawya Sayadaw) 


4. riipa ahara, riipa aharatthi, rupaaharaavigata of causal dhammas called nutriments 
produced by four causes, (kammaja ojd, cittaja ojd, utuja ojd, dhdraja ojd) which are 
consisting in both the same and different corporeal units determining consciousness; (3 
varieties) totally (22) kinds of relations. 

(ii) Four mental aggregates of inyestigating consciousness 

"Resultant dhammas, four mental aggregates of investigating (12-11 mentalities)" 
occur and exist by means of inAuence of these (28) kinds of relations, to wit, 

1. varieties of relation of mentally sahajdta... 11 

2. varieties of relation of drammana .4 

3. varieties of relation of anantara .5 

4. varieties of relation of ratthu .5 

5. varieties of relation of ndndkkhanikakamma..2 

6. varieties of relation of pakatupanissaya .1 

"Resultant dhammas, four mental aggregates of investigating (12-11 mentalities)" are 
conditioned by 

1. (a) sahajdta, ahhamahha, nissaya, ripdka, sampayutta, atthi, arigata of causal 
dhammas called mental aggregates of " investigating consciousness" which are capable 
of benefiting each other, (7 varieties) 

(b) sahajdta kamma of causal dhammas called volition which is capable of benefiting to 
associating aggregates; "investigating consciousness" (1 variety) 

(c) dhdra of causal dhammas called three kinds of mental nutriments, contact, volition, 
conscious; "investigating consciousness" (1 variety) 

(d) indriya of causal dhammas called three kinds of mental controlling faculties, vitality, 
consciousness, (neutrality) feeling; "investigating consciousness" (1 variety) 

(e) jhdna of causal dhammas called four factors of absorption, initial application, 
sustained application, feeling, one-pointedness of "investigating consciousness" (1 
variety) totally (11 varieties) 
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2. drammana, purejdta, atthi, arigata of causal dhammas called present visible object 
(audible object, olfactory object, sapid object, tangible object ) which are deserving to 
take as object ordinarily, (4varieties ) 

3. anantara, samanamnatara, upanissaya, natthi, rigata of causal dhammas called mental 
aggregates of "receiving-consciousness, which had ceased previously, (5 varieties) 

4. nissaya, purejdta,vippayutta, atthi, avigata of causal dhamma called "heart base" which 
arises simultaneously with recemng-consciousness, (heart base which is synchronous 
arising with 17^’’ mind moment backword counted from death consciousness); (5varieties) 
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5. nanakkhanika kamma, pakatupanissaya of causal dhammas called appropriate past 
wholesome actions of sensuous sphere (unwholesome actions), (2 varieties) 

6. pakatupanissaya of causal dhammas, called (89)kinds of powerful consciousness 
,(52)mental concomitants, (28)kinds of corporealities , and some concepts which are 
deserving to occur as causality , (lvariety) 

Due to inriuence of these (28) kinds of relations four mental aggregates of 
"investigating consciousness " occur and exist. 

G (i) Corporeal aggregate of determining consciousness (vutthdpana rupakkhandha) 


(a) CPK (during life) (c)CPT, CPN - These kinds of corporealities which are synchronous 
arising with three-time-phases of mental aggregates of determining consciousness must 
be discerned similarly as shown in receiving consciousness. 

(b) CPM - "At the moment of determining consciousness, resultant dhammas, called CPM", 
occur and exit by means of these (21) kinds of relations, to wit. 


1. varieties of relation of mentally sahajdta .9 

2. varieties of relation of coporeally sahajdta .5 

3. varieties of relation of pacchdjdta .4 

4. varieties of relation of rupadhdra .3 


"At the moment of determining consciousness, resultant dhammas, called CPM" are 
conditioned by means of inriuence of 

1. (a) sahajdta, nissaya, vippayutta, atthi, arigata of causal dhammas called mental 
aggregates of determining mind moment (12 mentalities) (5 varieties) 

(b) sahajdtakamma of volition which is consisting in mental aggregates of determining 
consciousness"; (1 variety) 

(c) dhdra of mental nutriments, contact, volition, consciousness of " determining 
consciousness (1 variety ) 

(d) indriya of mental controlling faculties, vitality, consciousness, effort, one- 
pointedness, (neutrality) feeling of "determining consciousness "; (1 variety ) 

(e) jhdna of causal dhammas called four factors of absorption, initial application, 
sustained application,( neutrality) feeling, one-pointedness of " determining 
consciousness "; (lvariety ), total (9 varieties ). 
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2. sahajdta, ahhamahha, nissaya, atthi, avigata of causal dhammas called four great 
elements within same corporeal unit. 

(varieties of relation of corporeally compatibility = 5 kinds); 

3. pacchdjdta, vippayutta, atthi, avigata causal dhammas called mental aggregates of 
succeeding rirst impulsion (or) of rirst life-continuum if life-continuum falls just arier 
determining consciousness; (4 varieties) 
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4. riipa ahara, riipa aharatthi, rupaaharaavigata of causal dhammas called nutriments 
produced by four causes, (kammaja ojd, cittaja ojd, utuja ojd, dhdraja ojd) which are 
consisting in both the same and different corporeal units; (3 varieties); totally (21) 

kinds of relations. 

(ii) Four mental aggregates of determining consciousness 

"Resultant dhammas called four mental aggregates of determining mind moment (12 
mentalities ) " occur and exist by means of inAuence of these ( 25 ) kinds if relations, to 


wit, 

1. Varieties of relation of relation of mentally sahajdta .10 

2. Yarieties of relation of relation of darammana .5 

3. Varieties of relation of relation of anantara .5 

4. Yarieties of relation of relation of ratthu .5 

5. Varieties of relation of relation of pakatupanissaya .1 


"Resultant dhammas called four mental aggregates of determining mind moment (12 
mentalities ) " are conditioned by means of inAuence of 

1. (a) sahajdta, , ahhamahha, nissaya, sampayutta, atthi, avigata of causal dhammas 
called mental aggregates of determining consciousness (12 mentalities) which are capable 
of benefiting each other, (6 varieties) 

(b) sahajdta kamma of causal dhammas called volition which is capable of benefiting to 
associating aggregates; (1 variety ) 

(c) dhdra of causal dhammas called three kinds of mental nutriments, contact, volition, 
conscious; (1 variety) 

(d) indriya of causal dhammas called five kinds of mental controlling faculties, vitality, 
consciousness, feeling, effort, one-pointedness; ( 1 variety ) 

(e) jhdna of causal dhammas called four factors of absorption, initial application, 
sustained application, feeling, one-pointedness; (1 variety) (10 varieties) 

2. drammana, purejdta, atthi, avigata of causal dhammas called present visible object 
(audible object, olfactory object, sapid object, tangible object ) which are deserving to 
take as object ordinarily, for arising of four mental aggregates of determining mind 
moment which can take it’s object orinarily (4varieties ) 

3. anantara, samanamnatara, upanissaya, natthi, vigata of causal dhammas called mental 
aggregates of "investigating mind moment", which had ceased previously, (5varieties) 
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4. nissaya, purejdta,vippayutta, atthi, avigata of causal dhamma called "heart base" which 
is synchronous arising with "investigating mind moment", heart base which is 
synchronous arising with 17* mind moment backward counted from death consciousness; 
(5varieties) 
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5. pakatupa nissaya of causal dhammas, called (89)kinds of powerful consciousness, 
(52)mental concomitants, (28)kinds of corporealities , and some concepts which are 
deserving to occur as causality , (lvariety ) 

Due to inAuence of these (25) kinds of relations four mental aggregates of 
determining consciousness occur and exist. 

H. Five aggregates of fist impulsion of great wholesome deed (five doors) 


1. Yarieties of relation of mentaWy sahajdta 12 

2. Yarieties of relation of corporeally 5 

3. Yarieties of relation of pacchdjdta 4 

4. Yarieties of relation of rupadhdra 3 


At the mind moment of first impulsion of great wholesome deed, resultant dhammas, 

CPM are conditioned by means of iuAuence of 

l.(a) Sahajdta, nissaya, ripayutta, atthi, arigata of caused dhammas called mental 
aggregates of first impulsion of G.W.D (34, 33, 33, 32 mentalities); (5 varieties) 

(b) hetu of causal dhammas, either of two roots, i.e, greedlessness, hatelessness which are 
consisting in mental aggregates of impulsion of G.W.D (33, 32 mentalities); if CPM are 
produced by that consciousness with two roots, or of three roots, i.e, greedlessness, 
hatelessness, non-delusion, which are consisting in mental aggregates of impulsion of 
G.W.D (34,33), 

if CPM are produced by that consciousness with three roots; (1 variety) 

(c) adhipati of causal dhammas, anyone of three kinds of basic predominance, i.e, 
intention, effort, consciousness, which are consisting in mental dhammas of impulsion 
of G.W.D (33, 32 mentalities), if CPM are produced by that consciousness with two 
roots, or anyone of four kinds of basic predominance, i.e, intention, effort, 
consciousness, investigation, which are consisting in mental dhammas of impulsion of 
G.W.D (34, 33 mentalities), if CPM are produced by that consciousness with three 
roots; 

(d) sahajdtakama of causal dhamma called volition which is consisting in that first 
impulsion; (1 variety) 
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(e) dhara of causal dhammas called contact, volition, consciousness (1 variety) 

(f) indriya of causal dhammas of either of (7) kinds of mental controlling faculties, 
excluding investigation, if CPM are produced by first impulsion with two roots; 

or (8) kinds of mental controlling faculties, if CPM are produced by first impulsion with 
three roots; (1 variety) 

(g) jhdna of causal dhammas of either five factors of absorption, if CPM are produced by 
joyful consciousness of G.W.D or four factors of absorption, excluding pleasurable 
interest, if CPM are produced by in different consciousness of G.W.D (1 variety) 

(h) magga of causal dhammas of either four factors of path, i.e, initial application, effort, 
mindfulness, one-pointedness, if CPM are produced by first impulsion with two roots; 
or five factors of path, i.e, investigation, initial application, effort, mindfulness, one- 
pointedness; (1 variety) (12 varieties) 

2. sahajdta, annamanna, nissaya, atthi, avigata of appropriate causal dhammas called 
four great elements within same corporeal unit (5 varieties) 

3. pacchajdta, rippayutta, atthi, arigata of causal dhammas called succeeding mental 
aggregates of second impulsion of great whole some deed. (4 varieties) 
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[ If CPM are produced by second impulsion_succeeding one, third impulsion act as 

pacchajata; if CPM are produced by third impulsion _ succeeding one, fourth 

impulsion acts as pacchajata; and so forth; if CPM are produced by seven impulsion 

_succeeding one, first registering acts as pacchdjdta, rippayatta, atthi, arigata etc, it 

should be understood similarly.] 

4. rupadhdra, rupadhdrathi, rupadhdra arigata of causal dhammas called nutriments 
produced by four causes which are consisting in same and different corporeal units; (3 
varieties) 

Due to inAuence of these (24) kinds of relations, CPM occur and exist at the moment of 
first impulsion of great wholesome deed. 

(ii) Four mental aggregates of first impulsion of great wholesome deed (G.W.D) (Five- 
doors) 

“Resultant dhammas, four mental aggregates of (8) kinds of consciousness of first 
impulsion of G.W.D" occur and exist by means of inAuence of (28) kinds of relations, 
to wit. 


1. varieties of relations of sa/iayata 13 

2. varieties of relations of drammana 4, (6) 

3. varieties of relations of anantara 5, (6) 

4. varieties of relations of ratthu 5 

5. varieties of relations of pa^atapanissaja 1, 
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“Resultant dhammas, four mental aggregates of (8) kinds of consciousness of first 
impulsion of G.W.D" are conditioned by means of inAuence of 

l.(a) sahajdta, annamanna, nissaya, sampayuta, atthi, arigata of caused dhammas called 
mental aggregates of “first impulsion of G.W.D”, which are capable of benefiting to 
each other; (6 varieties) 

(b) hetu of causal dhammas, either of two roots, greedlessness, hatelessness, if four kinds 
of “G.W.D” are associating with two roots; or of three roots, greedlessness, 
hatelessness, non-delusion, if four kinds of “G.W.D” are associating with three roots ; 
(1 variety) 

(c) adhipati of causal dhammas called any one kind of three predominance, intention, 
effort, consciousness, if four kinds of “G.W.D” are associating with two roots; or any 
kind of four predominance, intention, effort, consciousness, investigation, 

if four kinds of G.W.D are associating with three roots; (1 variety) 

(d) sahajdtakamma of causal dhamma of volition (1 variety) 

(e) dhara of causal dhammas called contact, volition, consciousness (1 variety) 

(f) indiriya of causal dhammas of either of (7) kinds of mental controlling faculties, 
excluding investigation, if four kinds of “G.W.D” are associating with two roots; or (8) 
kinds of mental controlling faculties, if four kinds of “G.W.D” are associating with 
three roots; (1 variety) 

(g) jhdna of causal dhammas of either five factors of absorption, if four kinds of 
consciousness of G.W.D are associating with mentally agreeable feeling, or four 
factors of absorption, excluding pleasurable interest, if four kinds of consciousness of 
“G.W.D” are associating with neutrality feeling. (1 variety) 
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(h) magga of causal dhammas of either seven factors of path, excluding investigation, if 
four kinds of consciousness of “G.W.D” are associating with two roots; or eigh factors 
of path, i.e, investigation (pahhd = sammaditthi), initial application (yitakka = 
sammasankappa), right speech (sammaraca), right action (sammakammanta), right 
livelihood (sammaajira), right effort (sammarayama), mindfulness (sammasati), one- 
pointedness (=sammdsamddhi), if four kinds of consciousness of “G.W.D” are 
associating with three roots; ( 1 variety) (13 varieties) 

2. drammana, purejdta, atthi, avigata of causal dhammas called present visible object 
(auditory object ...R... tangible object) which are deserving to take object as ordinarily, 
(4 varieties) for resultant dhammas of four mental aggregates “of G.W.D” which are 
capable of taking object ordinarily, or sometimes, drammana, adhipati, upanissaya, 
purejdta, atthi, arigata, of causal dhammas called present visible object (auditory 
object ...R... tangible object) which are deserving to take object as respectfully; (6 
varieties) for resultant dhammas of four mental aggregates "of G.W.D" which are 
capable of taking object respectfully, sometimes; 

3. anantara, samanatara, upanissaya, natthi, rigata of causal dhammas called four 
mental aggregates of determining; (5 varieties) [Resultant dhammas called four mental 
aggregates of second impulsion "of G.W.D" are conditioned by means of inAuence of 
anantara, samanantara, upanissaya, dsevana, natthi, vigata of causal dhammas called 
four mental aggregates of first impulsion " of G.W.D ". It should be 
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understood similarly on way of benefiting of causal dhammas called four mental 
aggregates of preceding mind moment to resultant dhammas called four mental 
aggregates of succeeding mind moment by means of inAuence of anantara etc.,] 

4. nissaya, purejdta, vippayutta, atthi, avigata, of causal dhammas called heart base 
which is synchronous arising with " determining consciousness"; (heart base which is 
synchronous arising with 17th mind moment backward counted from death 
consciousness; (5 varieties) 

5. pakatupanissaya of causal dhammas called "(87)" kinds of consciousness, excluding 
path (-moment) and fruit (-moment) of arahant (52) kinds of mental concomitants, (28) 
kinds of corporealities, and some concepts which 

are deserving to occur as causality; (1 variety), 
totally, 28 (sometimes 30) kinds of relations. 

due to inAuence of these 28 (sometimes 30) kinds of relations, four mental aggregates 
of the first impulsion of G.W.D occur and exit. 

[Notes Iniluence of relation of dsevana can be available form second 
impulsion to seventh impulsion. Therefore if one kind of relation of dsevana would be 
added in varieties of relation of anantara for second impulsion ...R... seventh 
impulsion, it will become (6) varieties, i.e., anantara, samanantara, upanissaya, 
dsevana, natthi, vigata. Then there are totally in (29) kinds of relations. Sometimes at 
the moment of benefiting by relation of predominance, there are (31) kinds of relations 
totally.] 

I. Four mental aggregates of first impulsion rooted in greed (lobha mula 
pathamajavana) 

It should be understood on disceming of corporeal aggregates as mentioned 
previously in discerning of corporeal aggregates of G.W.D similarly. Here it will be 
presented on conditional relation in unwholesome impulsions continuously.] 
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"Resultant dhammas four mental aggregates of (8) kinds of consciousness of 
first impulsion rooted in greed " occur and exist by means of iniluence of (28) or (31) 


kinds of relations, to wit, 

1. Yarieties of relation of sahajdta . 13 

2. Yarieties of relation of drammana . 4 or 6 

3. Yarieties of relation of anantara . 5 or 6 

4. varieties of relation of rattha . 5 

5. Yarieties of relation of Pakatupanissaya .1 


"Resultant dhammas four mental aggregates of (8) kinds of consciousness of 
first impulsion rooted in greed " are conditioned by means of iniluence of 

1. (a) sahajdta, ahhamahha, nissaya, sampayutta, atthi, avigata of caused dhammas called 

mental aggregates of “ first impulsion rooted in greed”, which are capable of benefiting 
to each other; (6 varieties) 

(b) hetu of causal dhammas of two roots, greed, delusion, which are consisting in mental 
aggregates of " (8) kinds" of consciousness of first impulsion "rooted in greed"; (1 
variety) 

(c) adhipati of causal dhammas called any one kind of three predominance, intention, 
effort, consciousness; (1 variety) 

(d) sahajdtakamma of causal dhamma of volition (1 variety) 
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(e) dhdra of causal dhammas called contact, volition, consciousness (1 variety) 

(f) indriya of causal dhammas of (5)kinds of mental controlling faculties, vitality, 
consciousness, feeling ,effort, one-pointedness; (1 variety) 

(g) jhdna of causal dhammas of "five" factors of absorption, initial application, sustained 
application, pleasurable interest, agreeable feeling, one-pointedness; (1 variety) 

(h) magga of causal dhammas of either (4) factors of path, initial application, effort, one- 
pointedness, wrong view, if four consciousness are associating with wrong view rooted 
in greed; or (3) factors of path, initial application, effort, one-pointedness, if four 
consciousness are not associating with wrong view but rooted in greed; (1 variety) 

(13 varieties) 

2. drammana, purejdta, atthi, arigata of causal dhammas called present visible object 

(auditory object ...R... tangible object) which are deserving to take object as ordinarily, 
(4 varieties) for resultant dhammas of four mental aggregates “of first impulsion rooted 
in greed” which are capable of taking object ordinarily, or sometimes, drammana, 
adhipati, upanissaya, purejdta, atthi, arigata, of caused dhammas called present 
visible object (auditory object ...R... tangible object) which are deserving to take object 
as respectfully; (6 varieties) for resultant dhammas of four mental aggregates "of first 
impulsion rooted in greed" which are capable of taking object respectfully, sometimes; 

3. anantara, samanantara, upanissaya, natthi, vigata of causal dhammas called four 
mental aggregates of determining; (5 varieties) 

[Resultant dhammas called four mental aggregates of second impulsion rooted 
in greed are conditioned by means of inAuence of anantara, samanantara, upanissaya, 
dsevana, natthi, vigata of causal dhammas called four mental aggregates of first 
impulsion of rooted in greed. It should be understood similarly on way of benefiting of 
causal dhammas called four mental aggregates of preceding mind moment to resultant 
dhammas called four mental aggregates of succeeding mind moment by means of 
inAuence of anantara etc.,] 
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4. nissaya, purejdta, rippayutta, atthi, avigata, of causal dhammas called heart base 

which is synchronous arising with " determining consciousness"; (heart base which is 
synchronous arising with 17th mind moment backward counted from death 
consciousness; (5 varieties) 

If it is second impulsion_dependence is heart-base which is synchronous arising 

with arising stage of first impulsion, etc. It should be understood similarly.) 

5. pakatupanissaya of causal dhammas called (81) kinds of powerful mundane 
consciousness, (52) kinds of mental concomitants, (28) kinds of corporealities, some 
concepts which are desverving to occur as causality; (1 variety) totally 28 (sometimes 
30) kinds of relations. 

Due to inAuence of these 28 (sometimes 30) kinds of relations, four mental 
aggregates of first impulsion rooted in greed occur and exit. 

[Notes _Iniluence of relation of dserana can be available from second impulsion to 

seventh impulsion. Therefore if one kind of relation of dserana would be added in 
varieties of relation of anantara for second impulsion ...R... seventh impulsion, it will 
become (6) varieties, i,e, anantara, samanantara, upanissaya, dsevana, natthi, vigata. 
Then there are totally in (29) kinds of relations. Sometimes at the moment of benefiting 
by relation of predominance, there are (31) kinds of relations totally.] 
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J. Eour mental aggregates of the first impulsion rooted in hate {dosamula 
pathamajavana) 

[ These groups belongs to all kinds of groups rooted in hate i.e hate, hate envy; 
hate stinginess, hate remorse. Number of consciousness and mental concomitants 
should be counted as mentioned in volume II, ndma kammatthdna, accordingly.] 
“Resultant dhammas, four mental aggregates of (2) consciousness of first impulsion 
rooted in hate” occur and exist by means of inAuence of these (28) kinds of relation, to 
wit, 

1. varieties of relation of sahajdta 13 

2. varieties of relation of drammdna 4 (5 during predominance) 

3. varieties of relation of anantara 5 (6 = if dsevana is added) 

4. varieties of relation of vatthu 5 

5. varieties of relation of pakatupanissaya 1 

""Resultant dhammas, four mental aggregates of (2) consciousness of first 

impulsion rooted in hate” are conditioned by means of inAuence of ... 

l.(a) sahajdta, annamanna, nissaya, sampayulta, atthi, avigata of causal dhammas called 
mental aggregates of “two consciousness of first impulsion rooted in hate”, which are 
capable of benefiting to each other; (6 varieties) 

(b) hetu of causal dhammas of two roots, greed, delusion, which are consisting in mental 
aggregates of (2) kinds of consciousness of first impulsion rooted in hate; (1 variety) 

(c) adhipati of causal dhammas called any one kind of three predominance, intention, 
effort, consciousness; (1 variety) 

(d) sahajdtakamma of causal dhamma of volition (1 variety) 

(e) dhara of causal dhammas called contact, volition, consciousness (1 variety) 

(f) indriya of causal dhammas of (5)kinds of mental controlling faculties, vitality, 
consciousness, feeling , effort, one pointedness; (1 variety) 

(g) jhdna of causal dhammas of four factors of absorption, excluding pleasurable interest. 

(1 variety) 
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(h) magga of causal dhammas of three factors of path, initial application, effort, one 
pointedness; (1 variety) (13 varieties) 

2. drammana, purejdta, atthi, avigata of causal dhammas called present visible object 
(auditory object ...R... tangible object) as ordinarily; (4 varieties) for resultant dhammas 
of four mental aggregates of “two kinds of consciousness of first impulsion rooted in 
hate” which are capable of taking object ordinarily; or sometimes, at the moment of 
capable of benefiting by relation of predominance, adhipati can be added, resulting in 5 
varieties; 

3. anantara, samanatara, upanissaya, natthi,vigata of causal dhammas called four 

mental aggregates of determining; (5 varieties) 

[Resultant dhammas called four mental aggregates of second impulsion rooted 
in hate are conditioned by means of inAuence of anantara, samanantara, upanissaya, 
dsevana, natthi, vigata of causal dhammas called four mental aggregates of first 
impulsion " of two kinds of consciousness of first impulsion rooted in hate". It should 
be understood similarly on way of benefiting of causal dhammas called four mental 
aggregates of preceding mind moment to resultant dhammas called four mental 
aggregates of succeeding mind moment by means of inAuence of anantara etc.,] 

4. nissaya, purejdta, vippayutta, atthi, avigata, of causal dhammas called heart base 

which is synchronous arising with " determining consciousness"; (heart base which is 
synchronous arising with 17th mind moment backward counted from death 
consciousness; (5 varieties) 

If it is second impulsion_dependence is heart-base which is synchronous arising 

with arising stage of first impulsion, etc. It should be understood similarly.) 
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5. pakatupanissaya of causal dhammas called (81) kinds of powerful mundane 
consciousness, (52) kinds of mental concomitants, (28) kinds of corporealities, some 
concepts which are deserving to occur as causality; (1 variety) totally 28 (sometimes 
29) kinds of relations. 

Due to inAuence of these “28” [29 for second impulsion ...R... seventh impulsion] 
kinds of relations, four mental aggregates of two kinds of consciousness of first 
impulsion rooted in hate, occur and exist. 


K. Eour mental aggregates of two consciousness of the first impulsion rooted in delusion 
(mohamuladve pathamajavana) 

“Resultant dhammas, four mental aggregates of two consciousness of first impulsion 
rooted in delusion", occur and exist by means of iniluence of these (27) kinds of 
relations, to wit, 

1. varieties of relation of sahajdta 12 

2. varieties of relation of drammana 4 

3. varieties of relation of anantara 5 (6 = if dssevana is added) 

4. varieties of relation of vatthu 5 

5. varieties of relation of pakatupanissaya 1 

l.(a) sahajdta, annamanna, nissaya, sampayutta, atthi, avigata of causal dhammas called 
mental aggregates of “two consciousness of first impulsion rooted in delusion”, which 
are capable of benefiting to each other; (6 varieties) 

(b) hetu of causal dhammas of delusion which is consisting in mental aggregates of two 
kinds of consciousness of first impulsion rooted in delusion; (1 variety) 

(c) sahajdtakamma of causal dhamma of volition (1 variety) 
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(d) dhara of causal dhammas called contact, volition, consciousness (1 variety) 

(e) indriya of causal dhammas of either (4) kinds of mental controlling faculties, vitality, 
consciousness, felling, effort, if it is a consciousness associating with secpsis; or five 
kinds of mental controlling faculties, vitality, consciousness, feeling, effort, one- 
pointedness; if it is a consciousness with restlessness; (1 variety) 

(f) jhdna of causal dhammas of four factors of absorption, excluding pleasurable interest; 
(1 variety) 

(g) magga of causal dhammas of either two factors of path, initial application, effort, if it is 
a consciousness associating with secpsis; or three factors of path, initial application, 
effort, one-pointedness, if it is a consciousness with restlessness; (1 variety) (12 
varieties) 
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These remaining kinds of relations, 

2. varieties of relation of drammana 4 

3. varieties of relation of anantara 5(6 for second impulsion etc) 

4. varieties of relation of ratthu 5 

5. varieties of relation of pakatupanissaya 1 

should be understood as mentioned in two consciousness of rirst impulsion rooted in 
hate similarly. 

Due to inriuence of these “27” [28 for second impulsion ...R... seventh impulsion] 
kinds of relations, four mental aggregates of two kinds of consciousness of rirst 
impulsion rooted in “delusion”, occur and exist. 

L. Five aggregates of Eirst Registering Consciousness (E.R.C) without root (ahetuka 
pathama taddrammana) 

(i) Corporeal aggregate of P.R.C without root CPK (during life), CPT, CPN which are 
synchronous arising with three time-phases, uppdda, fhiti, bhanga, of mental 
aggregates of rirst registering consciousness (P.R.C) without root should be recognized 
as mentioned previously. CPM which are produced by P.R.C without root, would be 
presented here. 

“Resultant dhammas, CPM which are produced by P.R.C without root” occur and 
exist by means of inriuence of these (22) kinds of relations, to wit. 


1. varieties of relation of mentally sahajdta 10 

2. varieties of relation of corporeally sahajdta 5 

3. varieties of relation of pacchajdta 4 

4. varieties of relation of rupadhdra 3 


“ Resultant dhammas, CPM which are produced by P.R.C without root ” are 
conditioned by means of inriuence of 

l(a) sahajdta, nissaya, vipdka, vipayutta, atthi; avigata of causal dhammas of mental 
aggregates of P.R.C “without root”. (6 variety) 

(b) sahajdtakamma of causal dhamma of volition ( 1 variety) 

(c) dhdra of causal dhammas of contact, volition, consciousness; (1 variety) 

(d) indriya of causal dhammas of three kinds of mental controlling faculties, vitality, 
consciousness, feeling; (1 variety) 

(e) jhdna of causal dhammas of either five factors of absorption of CPM are produced by 
joyful P.R.C “without root”; or four factors of absorption, excluding pleasurable 
interest, if CPM are produced by neutral (indifferent) P.R.C “without root”, (1 variety) 

(10 varieties) 
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2. sahajata, ahhamahha, nissaya, atthi, avigata of causal dhammas called four great 
elements within same corporeal unit. 

(varieties of relation of corporeal compatibility = 5 kinds); 
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3. pacchajdta, rippayutta, atthi, avigata of succeeding mental aggregates, of second 
registering consciousness (4 varieties); 

4. rupa dhdra, rupa dhdratthi, rupadhdra avigata of causal dhammas called nutriments 
produced by four causes, {kammaja ojd, cittaja ojd, utuja ojd, dhdraja ojd) which are 
consisting in both the same and different corporeal units; (3 varieties) 

[Notes : If CPM are produced by mental aggregates of second registering 
consciousness, for varieties of relation of pacchdjdta, causal dhammas will be changed to 
succeeding mental aggregates of first life-continuum. 

Those remaining ones are similar to C.P.M produced by mental aggregates of P.R.C 
without root.] 

(ii) Corporeal aggregate of P.R.C with root (sahetuka pathama taddrammana 
rupakkhandhd) 

Pirst registering consciousness with root is great consequent registering consciousness 
(mahdvipdka taddrammana) (34, 33, 32 mentalities). It should be recognized on CPK 
(during life). CPT, CPM which are synchronous arising with three time phases of 
mental aggregates of P.R.C with root, as mentioned above. 

CPM _ “Resultant dhammas, CPM which are produced by mental aggregates of 

P.R.C with root,” occur and exist by means of inAuence of these (24) kinds of relations, 
to wit, 

1. varieties of relation of mentally sahajdta 12 

2. varieties of relation of corporeally sahajdta 5 

3. varieties of relation of pacchdjdta 4 

4. varieties of relation of rupadhdra 3 

“Resultant dhammas, CPM which are produced by mental aggregates of P.R.C with 
root,” are conditioned by means of inAuence of 
l.(a) sahajdta, nissaya, vipdka, vipayutta, atthi; avigata of caused dhammas of mental 
aggregates of P.R.C “with root”; (6 variety) 

(b) hetu of causal dhammas of either 2 roots, greedlessness, hatelessness, if CPM are 
produced by mental aggregates of P.R.C with two roots; or 3 roots, greedlessness, 
hatelessness, non delusion, if CPM are produced by mental aggregates of P.R.C with 
threeroots; (1 variety) 

(c) sahajdtakamma of causal dhamma of volition ( 1 variety) 

(d) dhdra of causal dhammas of contact, volition, consciousness; (1 variety) 

(e) indriya of causal dhammas of either (7) kinds of mental controlling faculties, excluding 
investigation, if CPM are produced by mental aggregates of P.R.C with two roots; or (8) 
kinds of mental controlling faculties if CPM are produced by mental aggregates of 
P.R.C with three roots; (1 variety) 
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(f) jhdna of causal dhammas of either five factors of absorption of CPM are produced by 
joyful P.R.C “with roots”; or four factors of absorption, excluding pleasurable interest, 
if CPM are produced by neutral (indifferent) P.R.C “with root”, (1 variety) 
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(g) magga of causal dhammas of either (4) factors of path, initial application, effort, 
mindfulness, one-pointedness, if CPM are produced by mental aggregates of P.R.C with 
two roots; or (5) factors of path, investigation, initial application effort, mindfulness, 
one-pointedness; if CPM are produced by mental aggregates of P.R.C with three roots; 
(1 variety) (12 varieties) 

2. sahajdta, ahhamahha, nissaya, atthi, arigata of causal dhammas called four great 
elements within same corporeal unit. 

(varieties of relation of corporeal compatibility = 5 kinds); 

3. pacchdjdta, rippayutta, atthi, arigata of succeeding mental aggregates of second 
registering consciousness (4 varieties); 

4. rupa dhdra, rupa dhdratthi, rupadhdraavigata of causal dhammas called nutriments 
produced by four causes, {kammaja ojd, cittaja ojd, utuja ojd, dhdraja ojd) which are 
consisting in both the same and different corporeal units; (3 varieties) 

Due to iniluence of these (24) kinds of relations resultant dhammas called 
CPM produced by mental aggregates of P.R.C with root, occur and exist. (It should be 
discemed on CPM produced by mental aggregates of second registering as mention 
above similarly.) 

(iii) Four mental aggregates of first registering consciousness (F.R.C) without root 

"Resultant dhammas four mental aggregates of P.R.C without root" occur and 
exist by means of inRuence of these (28) kinds of relations to wit. 


1. varieties of relation of sahajdta . 11 

2. varieties of relation of drammana . 4 

3. varieties of relation of anantara . 5 

4. varieties of relation of ratthu . 5 

5. varieties of relation of ndnakkhanikakamma .... 2 

6. varieties of relation of pakatupanissaya . 1 


"Resultant dhammas four mental aggregates of P.R.C without root" are conditioned 
by means of inAuence of 

1. (a) sahajdta, ahhamahha, nissaya,vipdka, sampayutta,atthi, avigata, of causal 
dhammas called mental aggregates of " P.R.C without root" which are capable of 
benefiting each other; (7 varieties) 

(b) sahajdtakamma of causal dhamma of volition; (1 variety) 

(c) dhdra of causal dhammas called three kinds of mental nutriment, contact, volition, 
consciousness; (1 variety) 
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(d) indriya of causal dhammas called three kinds of mental controlling faculties, 
vitality, consciousness, feeling; (1 variety) 

(e) jhdna of causal dhammas of either (5) factors of absorption, if it is joyful P.R.C 

without root; or (4) factors of absorption, excluding pleasurable interest, if it is neutral 
(indifferent) P.R.C withoutroot; (1 variety) (11 varieties) 

2. drammana, purejdta, atthi, avigata of causal dhammas called present visible object 
(auditory object ...R... tangible object) which are deserving to take object as ordinarily, 
(4 varieties) for resultant dhammas of four mental aggregates “P.R.C without root” 
which are capable of taking object ordinarily, 

3. anantara, samanantara, upanissaya, natthi, vigata of causal dhammas called four 
mental aggregates of seventh impulsion which had been ceased; (If it is second 
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registering consciousness, those relations of causal dhammas called four mental 
aggregates of “P.R.C without root”), (5 varieties) 

4. nissaya, purejdta, rippayutta, atthi, arigata, of causal dhammas called heart base 
which is synchronous arising with " mental aggregates of seventh impulsion"; (heart 
base which is synchronous arising with 17th mind moment backward counted from 
death consciousness; If it is second registering consciousness, those relations are of 
causal dhammas called heart-base which is synchronous arising with “P.R.C without 
root.) (5 varieties) 

5. ndndkkhanikakamma,pakatupanissaya of causal dhammas of either appropriate past 
unwholesome actions, if it is unwholesome consequent registering without root; or 
appropriate past wholesome actions, if it is wholesome consequent registering without 
root, (2 varieties) 

6. pakatupanissaya of causal dhammas called "(89)" kinds of consciousness, (52) kinds 
of mental concomitants, (28) kinds of corporealities, and some concepts which are 
deserving to occur as causality; (1 variety), 

totally, (28) kinds of relations. 

Due to inriuence of these (28) kinds of relation, four mental aggregates of P.R.C 
without root occur and exist. 

iv. Four mental aggregates of Great Consequent Registering (G.C.R) with root 

“Resultant dhammas, four mental aggregates of great consequent registering (G.C.R) 
with root (sahetuka mahdripdka taddrammana) occur and exist by means of inriuence 


of these (30) kinds of relations, to wit. 

1. varieties of relation of sahajdta 13 

2. varieties of relation of drammana . 4 

3. varieties of relation of anantara . 5 

4. varieties of relation of ratthu . 5 

5. varieties of relation of ndnakkhanikakamma .... 2 

6. varieties of relation of pakatupanissaya . 1 
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"Resultant dhammas, four mental aggregates of great consequent registering (G.C.R) 
with root" are conditioned by means of inriuence of 
l.(a) sahajdta, ahhamahha, nissaya,vipdka, sampayutta, atthi, avigata, of causal dhammas 
called mental aggregates of " G.C.R with root" which are capable of beneriting each 
other; (7 varieties) 

(b) hetu of causal dhammas of either two roots, greedlessness, hatelessness, if it is G.C.R 
with two roots; or tree roots, greedlessness, hatelessness, non-delusion if it is G.C.R 
with three roots; (1 variety) 

(c) sahajdtakamma of causal dhamma of volition; (1 variety) 

(d) dhdra of causal dhammas called three kinds of mental nutriment, contact, volition, 
consciousness; (1 variety) 

(e) indriya of causal dhammas of either (7) kinds of mental controlling faculties, excluding 
investigation, if it is G.C.R with two roots, or (8) kinds of mental controlling faculties, 
vitality consciousness, feeling, faith, effort, mindfulness, one-pointedness, 
investigation, if it is G.C.R with three roots; (1 variety) 
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(f) jhdna of causal dhammas of either (5) factors of absorption if it is joyful P.R.C with 

roots; or (4) factors of absorption, excluding pleasurable interest, if it is neutral 
(indifferent) P.R.C without root; 

(g) magga of causal dhammas of either four factors of path, initial application, effort, 
mindfulness, one - pointedness, if it is G.C.R with two roots; or five factors of path, 
investigation, initial application, effort, mindfulness, one - pointedness, if it is G.C.R 
with three roots; (1 variety) (13 varieties) 

2. drammana, purejdta, atthi, arigata of causal dhammas called present visible object 
(auditory object ...R... tangible object) which are deserving to take object as ordinarily, 
(4 varieties) for resultant dhammas of four mental aggregates “of G.C.R with root” 
which are capable of taking object ordinarily, 

3. anantara, samanantara, upanissaya, natthi, rigata of causal dhammas called four 
mental aggregates of seventh impulsion which had ceased; (if it is second registering 
consciousness, those relations of causal dhammas called four mental aggregates of first 
G.C.R with root), (5 varieties) 

4. nissaya, purejdta, rippayutta, atthi, avigata, of causal dhammas called heart base 
which is synchronous arising with " mental aggregates of seventh impulsion"; (heart 
base which is synchronous arising with 17th mind moment backward counted from 
death consciousness; If it is second registering consciousness, those relations are of 
causal dhammas called heart-base which is synchronous arising with “G.C.R with 
root".) (5 varieties) 

5. ndnakkhanikakamma, pakatupanissaya of causal dhammas of appropriate past 
wholesome actions; (2 varieties) 

6. pakatupanissaya of causal dhammas called "(89)" kinds of consciousness, (52) kinds 
of mental concomitants, (28) kinds of corporealities, and some concepts which are 
deserving to occur as causality; (1 variety), 

Due to inAuence of these (30) kinds of relations, four mental aggregates of G.C.R with 
root occur and exit. 

It will be continued to present conditional relations of five aggregates of each 
consciousness of mind door cognitive process of sensuous sphere. 
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M.(i) Consciousness of impulsion of mind-door cognitive process of sensuous sphere 
(kdmajarana manodrdra vTthi citta) 

In brief_there are (3) kinds of consciousness of impulsion of mind-door cognitive 

process in sensuous sphere, to wit, mind-door advertence (manodvdrdvajana) 
impulsion (javana) registering. (taddramana). 

By means of mind moment_ mind door advertence, first impulsion, second 

impulsion, third impulsion, fourth impulsion, fifth impulsion, sixth impulsion, seventh 
impulsion, first registering, second registering totally (10) kinds. 

In detail_there are of (41)kinds, to wit. 


1. mind door advertence. 1 

2. impulsions of sensuous sphere 29 

3. registering consciousness 11; 

totally (41) varieties. 


Among these consciousness, mere functioning impulsions (kriyd javana) are related to 
Arahant only resulting in omitting them, conditional relation of five aggregate of each 
mind moment should be discemed thoroughly. Corporeal aggregate of mind-door 
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advertence should be discemed as mentioned in corporeal aggregate of determining 
{rutthapana) similarly. 

M(ii) Four mental aggregates of Mind-Door Advertence (M.D.A) {manodvaravajana) 

"Resultant dhammas, four mental aggregates of mind-door advertence (M.D.A)" 
occur and exist by means of inAuence of these (22) or (25) or (27) kinds of relations, to 


wit, 

1. Yarieties of relation of sahajdta . 10 

2. Yarieties of relation of arammana. (1,4)6 

3. Yarieties of relation of anantara . 5 

4. Yarieties of relation of vatt/ra. 5 


5. Yarieties of relation of pakatupanissaya . 1 

"Resultant dhammas four mental aggregates of mind-door advertence (M.D.A)" are 
conditioned by means of indluenee of 

1. (a) sahajdta, ahhamahha, nissaya, sampayutta, atthi, avigata of causal dhammas called 

mental aggregates of “M.D.A”, which are capable of benefiting to each other; (6 
varieties) 

(b) sahajdtakamma of causal dhamma of volition (1 variety) 

(c) dhdara of causal dhammas called three kinds of mental nutriments, contact, volition, 

consciousness, (1 variety) 

(d) indriya of causal dhammas called five kinds of mental controlling faculties, vitality, 
consciousness feeling effort one-pointedness. (1 variety) 

(e) jhdna of causal dhammas called four factors of absorption, excluding pleasurable 

interest; ( 1 variety) (10 varieties) 
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2. (a) drammana of causal dhammas of any one of these (6) kinds of objects viz," (89)", 

kinds of consciousness (52) kinds of mental concomitants, (18)kinds of real 
corporealities which are past and future ones, (10) kinds of non-real corporealities 
which are past, future, present ones, nibbdna, concept; which are deserving to take as 
object ordinarily sometimes; (1 variety) 

(b) drammana, purejdta, atthi, avigata of causal dhammas of any one of these (6) kinds of 
objects (18) kinds of present real corporealities which are deserving to take as object " 
ordinarily"; (4 varieties) 

(c) drammana, nissaya, purejdta, vippaayuttha, atthi, avigata of causal dhamma called 
heart-base which is synchronous arising with 17th mind moment backward counted 
from death-consciousness, which is deserving to take object as " ordinarily " when it is 
quite close to death; for " resultant dhammas of four mental aggregate of M.D.A" 
which are capable of taking object ordinarily, (6 varieties) (It refers to taking heart-base 
as object after it arises depending on that heart base) 

3. anantara, samanantara, upanissaya, natthi, vigata of causal dhammas of either 

cessation of life- continuum which had been ceased contiguously, or preceding life 
continuum adjacent to it; (5 varieties) 

4. nissaya, purejdta, vippayutta, atthi, avigata of causal dhamma of heart base which is 

synchronous arising with either cessation of life - continuum or preceding life 
continuum adjacent to it; (5 varieties) 
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5. pakatiipanissaya of causal dhammas called "(89)" kinds of consciousness, (52) kinds 
of mental concomitants, (28) kinds of corporealities, and some concepts which are 
deserving to occur as causality; (1 variety) 

totally, (22), (25), (27) kinds of relations. 

Due to iniluence of these (22), (25), (27) kinds of relations, four mental 
aggregates of the first impulsion of M.D.A occur and exit. 

N. Four mental aggregates of the first impulsion of Great Wholesome Mind-door 
Cognitiye process (G.W.M.C) {manodvdrika mahdkusala pathama javana) 

Corporeal aggregates of first impulsion and second impulsion of great wholesome mind 
door cognitive process (G.W.M.C) are similar to those of first impulsion and second 
impulsion of five-doors cognitive process of Great Wholesome Deed (G.W.D). 
"Resultant dhammas, four mental aggregates of first impulsion of G.W.M.C", occur 
and exist by means of inAuence of these (25), sometimes (28), sometimes (30), 
sometimes (27) kinds of relations to wit. 


1. varieties of relation of . 13 

2. varieties of relation of drammana .1,4,6,3 

3. varieties of relation of anantara . 5 

4. varieties of relation of vatthu . 5 


5. varieties of relation of pakatupanissaya . 1 

"Resultant dhammas, four mental aggregates of first impulsion of G.W.M.C" are 
conditioned by means of inAuence of 

l.(a) sahajdta, ahhamahha, nissaya, sampayutta, atthi, avigata of causal dhammas called 
mental aggregates of “first impulsion of G.W.M.C”, which are capable of benefiting to 
each other; (6 varieties) 

(b) hetu of causal dhammas, either of two roots, greedlessness, hatelessness, if four kinds 
of “G.W.D” are associating with two roots; or of three roots, greedlessness, 
hatelessness, non-delusion, if four kinds of “first impulsion of G.W.M.C” are 
associating with three roots ; (1 variety) 

(c) adhipati of causal dhammas called any one kind of three predominance, intention, 
effort, consciousness, if four kinds of “first impulsion of G.W.M.C” are associating 
with two roots; or any kind of four predominance, intention, effort, consciousness, 
investigation, if four kinds of G.W.D are associating with three roots; (1 variety) 

(d) sahajdtakamma of causal dhamma of volition (1 variety) 

(e) dhara of causal dhammas called contact, volition, consciousness (1 variety) 

(f) indiriya of causal dhammas of either of (7) kinds of mental controlling faculties, 
excluding investigation, if four kinds of “first impulsion of G.W.M.C” are associating 
with two roots; or (8) kinds of mental controlling faculties, if four kinds of “G.W.D” are 
associating with three roots; (1 variety) 

(g) jhdna of causal dhammas of either five factors of absorption, if four kinds of 
consciousness of G.W.D are associating with mentally agreeable feeling, or four 
factors of absorption, excluding pleasurable interest, if four kinds of consciousness of 
“G.W.D” are associating with neutrality feeling. (1 variety) 

(h) magga of causal dhammas of either (7) factors of path, excluding investigation, if four 
kinds of consciousness of “first impulsion of G.W.M.C” are associating with two roots; 
or (8) factors of path, i.e, investigation (pahhd = sammddiffhi), initial application 
{vitakka = sammdsahkappa), right speech, right action, right livelihood, effort 
{sammdvdyama), mindfulness {sammdsati), one-pointedness {=sammdsamddhi), if 
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four kinds of consciousness of “first impulsion of G.W.M.C” are associating with three 
roots; ( 1 yariety) (13) varieties) 

2.(1) Resultant dhammas, four mental aggregates of first impulsion of G.W.M.C without 
knowledge which can take its object ordinarily are conditioned by means of inAuence 
of 

(a) drammana of causal dhammas of any one of these (6) kinds of objects viz.," (81)", 

kinds of consciousness (52) kinds of mental concomitants, (18)kinds of real 
corporealities which are past and future ones, (10) kinds of non-real corporealities 
which are past, future, present ones, nibbana, concept; which are deserving to take 
as object ordinarily sometimes; (1 variety) 

(b) drammana, purejdta, atthi, arigata of causal dhammas of any one of these (6) 
kinds of objects (18) kinds of present real corporealities which are deserving to take 
as object" ordinarily"; (4 varieties) 

(c) drammana, nissaya, purejdta, rippayutta, atthi, arigata of causal dhamma called 
heart-base which is synchronous arising with 17th mind moment backward counted 
from death-consciousness, which is deserving to take object as " ordinarily " when it 
is quite close to death; for resultant dhammas of four mental aggregate of G.W.M.C 
which are capable of taking object ordinarily, (6 varieties) 

2.(2) Resultant dhammas, four mental aggregates of first impulsion of G.W.M.C with 
knowledge which can take its object ordinarily are conditioned by means of inAuence 
of 

(a) drammana of causal dhammas of any one of these (6) kinds of objects viz, (87) 

kinds of consciousness, excluding Noble Path and Pruit of Arahant (52) kinds of 
mental concomitants, (18)kinds of real corporealities which are past and future ones, 
(10) kinds of non-real corporealities which are past, future, present ones, nibbdna, 
concept; which are deserving to take as object ordinarily sometimes; (1 

variety) 
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(b) drammana, purejata, atthi, arigata of causal dhammas of any one of these (6) 
kinds of objects (18) kinds of present real corporealities which are deserving to take 
as object ordinarily; (4 varieties) 

(c) drammana, nissaya, purejdta, vippayutta, atthi, arigata of causal dhamma called 
heart-base which is synchronous arising with 17th mind moment backward counted 
from death-consciousness, which is deserving to take object as " ordinarily " when it 
is quite close to death; for resultant dhammas of four mental aggregate of 
G.W.M.C which are capable of taking object ordinarily; (6 varieties) 

drammana, adhipati, upanissaya, of causal dhammas called ideational objects of 
(17) kinds of mundane wholesome deeds which are deserving to take as object 
respectlully for resultant dhammas of four mental aggregate of first impulsion of 
G.W.M.C without knowledge which are capable of taking object respectfully; 

(3 varieties) 

drammana, adhipati, upanissaya of causal dhammas called ideational objects of (20) 
kinds of wholesome consciousness, lower three Noble Pruits, nibbdna, excluding 
Noble Path of Arahant, which are deserving to take as object respectlully for resultant 
dhammas of four mental aggregate first impulsion of G.W.M.C with knowledge which 
are capable of taking object respectfully; (3 varieties) 
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3. anantara, samanantara, upanissaya, natthi, rigata of causal dhammas called four mental 
aggregates of M.D.A which had ceased contiguously; (5 varieties) 

[For resultant dhammas called four mental aggregates of second impulsion, there are 
6 kinds of relations of anantara, samanantara, upanissaya, dsevana, natthi, rigata of 
causal dhammas called mental aggregates of first impulsion. It should be understood 
iniluence of relation of dserana of preceding impulsion, up to seventh impulsion similarly. 

4. nissaya, purejdta, rippayutta, atthi, avigata, of causal dhamma of heart-base which is 
synchronous arising with mental aggregates of M.D.A; (5 varieties) 

5. pakatupanissaya of causal dhammas called "(87)" kinds of consciousness, excluding path 
(-moment) and fruit (-moment) of arahant (52) kinds of mental concomitants, (28) kinds of 
corporealities, and some concepts which are deserving to occur as causality; (1 variety), 

totally, (25) sometimes (28) sometimes (30), sometimes (27) kinds of relations during 
the relation of adhipati is beneficial. 

[If resultant dhammas are mental aggregates of second impulsion ...R... seventh 
impulsion, in the varieties of relation of anantara, the relation of dsevana can be added 
resulting in (26) kinds sometimes, (29) kinds sometimes, (31) kinds sometimes, (28) kinds at 
the moment during the relation of adhipati is beneficial.] 
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O. Eour mental aggregates of the first impulsion rooted in greed (lobhamula pathama 
javana) 

"Resultant dhammas of four mental aggregates of first impulsion rooted in greed" 
occur and exist by means of inAuence of various kinds of relations to wit. 


1. varieties of relation of . 13 

2. varieties of relation of arammana. 1,4,6,3,6,8 

3. varieties of relation of anatara . 5,6 

4. varieties of relation of vatthu . 5 

5. varieties of relation of pakatupanissaya . 1 

totally (a) (25) kinds sometimes, 

(b) (28) kinds sometimes, 

(c) (30) kinds sometimes. 


(d) (27) kinds " during relation of adhipati is beneficial" 

(e) (30) kinds "during relation of adhipati is beneficial" 

(f) (32) kinds "during relation of adhipati is beneficial" 

For second impulsion etc., if the relation of dsevana is added, varieties of relations 
would be (26,29,31,28,31,33) kinds respectively. 

"Resultant dhammas of four mental aggregates of first impulsion rooted in greed" are 
conditioned by means of inAuence of 

l.(a) sahajdta, ahhamahha, nissaya, sampayutta, atthi, avigata of caused dhammas called 
mental aggregates of “first impulsion rooted in greed”, which are capable of benefiting 
to each other; (6 varieties) 

(b) hetu of causal dhammas, two roots, greed, delusion, which are consisting in “first 
impulsion rooted in greed” which are capable of benefiting to associating aggregates; (1 
variety) 
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(c) adhipati of causal dhammas called any one kind of three predominance, intention, effort, 
consciousness; (1 variety) 

(d) sahajdtakamma of causal dhamma of volition (1 variety) 

(e) dhara of causal dhammas called contact, volition, consciousness (1 variety) 

(f) indriya of causal dhammas of five kinds of metal controlling faculties, vitality, 
consciousness, feeling, effort, one-pointedness; (1 variety) 

(g) jhdna of causal dhammas of either five factors of absorption, if four kinds of 
consciousness of first impulsion rooted in greed are associating with mentally agreeable 
feeling, or four factors of absorption, excluding pleasurable interest, if four kinds of 
consciousness of “first impulsion rooted in greed” are associating with neutrality feeling. 
(1 variety) 

(h) magga of causal dhammas of either four factors of path, initial application, effort, one- 
pointedness, wrong view, if consciousness of first impulsion rooted in greed with wrong 
view; or three factors of path initial application, effort, one pointedness, if consciousness 
of first impulsion rooted in greed without wrong view; (1 variety) (13 varieties) 

2(1) Resultant dhammas of four mental aggregates of first impulsion rooted in greed which 
are capable of taking object ordinarily 

(a) drammana of causal dhammas of any one of these (6) kinds of objects viz, (81), kinds of 

consciousness (52) kinds of mental concomitants, (18)kinds of real corporealities 
which are past and future ones, (10) kinds of non-real corporealities which are past, 
future, present ones, nibbdna, concept; which are deserving to take as object ordinarily 
sometimes; (1 variety) 
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(b) drammana, purejdta, atthi, arigata of causal dhammas of any one of these (6) kinds of 

objects (18) kinds of present real corporealities which are deserving to take as object" 
ordinarily"; (4 varieties) 

(c) drammana, nissaya, purejdta, rippaayutta, atthi, arigata of causal dhamma called heart- 

base which is synchronous arising with 17th mind moment backward counted from 
death-consciousness, which is deserving to take object as ordinarily when it is quite 
close to death; for " resultant dhammas of four mental aggregate of first impulsion 
rooted in greed which are capable of taking object ordinarily ; (6 varieties) 

2(2) Resultant dhammas, four mental aggregates of first impulsion rooted in greed, which 
are capable of taking object respectfully, are conditioned by means of inAuence of 

(a) drammana, adhipati, upanissaya, of causal dhammas of any kind of these (6) 

objects, to wit, (76) kinds of mundane consciousness, excluding each two kinds of 
consciousness rooted in hate and delusion, touching consciousness with bodily 
disagreeable feeling; (47) kinds of mental concomitants, excluding hate, envy, 
stinginess, remorse, scepsis; (18) kinds of real corporealities which are past and future 
ones which are deserving to take as object respectlully sometimes; (3 

varieties) 

(b) drammana, adhipati, upanissaya, purejdta, atthi, arigata of causal dhammas of any 

kind of these (6) objects_(18) kinds of real corporealities which are present ones 

and deserving to take as objects respectfully sometimes; (6 varieties) 

(c) drammana, adhipati, nissaya, upanissaya, purejdta, rippayutta, atthi, avigata of 
causal dhamma of heartbase which is synchronous arising with 17th mind moment 
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backward counted from death-consciousness, which is deserving to take as object 

respectfully sometimes during moribund period; (8 varieties) 

3. anantara, samanantara, upanissaya, natthi, rigata of causal dhammas called four 
mental aggregates of "resultant dhammas of four mental aggregate of first impulsion 
rooted in greed" which had ceased contiguously; (5 varieties) 

[For resultant dhammas called four mental aggregates of second impulsion, there are 
6 kinds of relations of anantara, samanantara, upanissaya, dserana, natthi, rigata of 
causal dhammas called mental aggregates of first impulsion. It should be understood 
inAuence of relation of dserana of preceding impulsion, up to seventh impulsion 
similarly. 

4. nissaya, purejdta, rippayutta, atthi, arigata, of causal dhamma of heart-base which is 

synchronous arising with mental aggregates of resultant dhammas of four mental 
aggregate of mind-door-adverding; (5 varieties) 

[If resultant dhammas are mental aggregates of second impulsion rooted in greed etc 
those resultant dhammas are conditioned by means of inAuence of nissaya, purejdta, 
rippayutta, atthi, arigata, of causal dhamma, called heart-base which is synchronous 
arising with mental aggregates of first impulsion rooted in greed. It should be understood 
for remaining impulsions upto seventh impulsion similarly.] 

5. pakatupanissaya of causal dhammas called (81) kinds of powerful mundane 
consciousness, (52) kinds of mental concomitants, (28) kinds of corporealities, and some 
concepts which are deserving to occur as causality; (1 variety) 
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Due to inAuence of these 25 kinds sometimes, (28) kinds sometimes (30)kinds 
sometimes; during relation of adipati is available, (27) kinds sometimes, (30) kinds 
sometimes, (32) kinds of relation sometimes, resultant mental aggregates of first impulsion 
rooted in greed occur and exist. 

[For resultant dhammas of mental aggregates of second impulsion to seventh 
impulsion, relation of dserana is also available resulting in (26,29,31; 28,31,33) varieties of 
relation. Those impulsions rooted in hate and delusion are similar to explanation of 
impulsions rooted in hate and delusion of five doors cognitive processes. Those registerings 
with and without root are also similar to explanation of those registerings in five doors 
cognitive processes previously.] 

P.(i) Cognitiye process of jhanic state (jhdnavTthi) 

There are (32) kinds of impulsions of full absorption (appandjarana) which are able 
to occur successively just after two kinds of joyful impulsions with knowledge of great 
wholesome deed (prompted, unprompted), 

(a) Lofty wholesome joyful impulsion. 4 

(mahaggata kusala somanassa sahagata javana) 

(b) Path (-moment) joyful impulsion. 16 

(magga kkhana somanassa sahagata javana) 

(c) Lower Fruit (-moment) joyful impulsion. 12 

totally 32 kinds 

There are (12) kinds of impulsions of full absorption which are able to occur 
successively just after two kind of neutral (indifferent) impulsions with knowledge of great 
wholesome deed (prompted, unprompted)_ 

(a) lofty wholesome neutral impulsion 


5 
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{mahaggatakusala upekkhasahagata javana) 


(b) Path (-moment) neutral impulsion. 4 

(magga kkhana upekkhasahagata javana) 

(e) lower fruit (-moment) neutral impulsion. 3 

totally... (12)kinds 


P.(ii) Lofty wholesome impulsions _There are 

(18) kinds of cognitive processes of lofty wholesome deeds, for pentad method, to wit, 

(1) beginning lofty wholesome impulsions 9 processes 

(2) attaining lofty wholesome impulsions 9 processes 

In the pentad method, factors of absorptions called vitakka vicdra are rejected one by 
one, resulting in five kinds of absorptions in fine-material sphere. If (4) kinds of 
absorption of immaterial sphere are added, there are (9) kinds of lofty absorptions, 
resulting in (9) kinds of cognitive processes of lofty ones. Those kinds of cognitive 
processes of lofty ones are presented in volume 2, ndmakammaffhdna. It can be seen 
how absorptions of immaterial sphere can be discemed in volume 5, section of 
samatha kammaffhdna. In order to be understood the occurrence of cognitive process 
of absorption would be presented again. 
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(1) Beginning lofty wholesome cognitive process {ddikammika mahaggatakusala vlthi) 

These are life-continuum (shaking) bhavanga calana), life-continuum (interruption) 
{bhavangupaccheda), mind-door advertence {mamodvaravajjana), preliminary function 
{parikamma), access {upacdra) adaptation {anuloma) translineage {gotrabhu) which is 
severing of sensuous sphere {Gotrabhu), successively. Then any one of (9) kinds of lofty 
wholesome impulsions occurs and performs it's function of full concentration and then it 
ceases for once only, due to occurrence of beginning process. Then any one of (13) kinds of 
life continuum with three roots falls for a few times as much as it is worth arising as life- 

continuum, life- continuum, life-continuum,- and the beginning cognitive process of 

absorption ceases for first experience. 

(2) Attaining lofty wholesome cognitive process {samdpatti mahaggata kusala vTthi) 

These are life-continuum (shaking), life-continuum (interruption) mind door 
advertence, preliminary function, access, translineage, successively. Then any one of (9) 
kinds of lofty wholesome impulsions occurs many times as continuity of life continuum and 
it performs it's function of full concentration and perishing away. Then any one of (13) kinds 
of life-continuum with three roots falls for a few times much, as it is worth occurring as life- 
continuum and then continuity of process ceases. 

Among those (18) kinds of cognitive processes, in accordance with pentad method, in 
these cognitive processes of wholesome fine material sphere, i.e, cognitive process of first 
absorption, that of second absorption, that of Third absorption, that of Pourth absorption. 
Those consciousness which perform functions of preliminary work, access, adaptation, 
translineage, are any one of two kinds of joyful impulsion with knowledge of great whole 
some deeds (prompted, unprompted) {mahdkusala hanasampayutta somanassa javana 
'sasahkhdrika' 'a-sahkhdrika). 

In accordance with pentad method in cognitive process of fifth absorption, or in 
accordance with tetrad method, in cognitive process of fourth absorption and those kinds of 
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absorptions of immaterial sphere, those consciousness which perform functions of 
preliminary, access, adaptation, translineage, are any one of two kinds of neutral (indifferent) 
impulsions with knowledge of great wholesome deeds (prompted, unprompted) (mahakusala 
hanasampayutta upekkhajavana 'sasahkharika' 'a-sahkharika) 

P(iii) Four mental aggregates of Lofty Wholesome Impulsion (L.W.I) 

"Resultant dhammas, four mental aggregates of (9) kinds of L.W.I," occur and exist 
by means of iuAuence of these (26) kinds of relations, to wit. 


1. varieties of relation of - 13 

2. varieties of relation of drammana 1 

3. varieties of relation of anantara 6 

4. varieties of relation of ratthu 5 

5. varieties to relation of pa^atapanissaya 1 


"Resultant dhammas, four mental aggregates of (9) kinds of L.W.I" (excluding basic 
of predominance and volition) are conditioned by means of inAuence of — 

l.(a) sahajdta, ahhamahha, nissaya, sampayutta, atthi, arigata of causal dhammas 
called mental aggregates of “(9) kinds of L.W.I”, which are capable of benefiting 
to each other; (6 varieties) 

(b) hetu of causal dhammas of three kinds of roots, greedlessness, hatelessness, non- 
delusion, consisting in mental aggregates of (9) kinds of L.W.I, Which are 
capable of benefiting each other, (1 variety) 
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(c) adhipati of causal dhammas of any one of four kinds of predominance, intention, 
effort, consciousness, investigation, (1 variety) 

(d) sahajdtakamma of causal dhamma called volition, (1 variety) 

(e) dhdra of causal dhammas called three kinds of mental nutriments, contact, 
volition, consciousness, (1 variety) 

(f) indriya of causal dhammas called eight kinds of mental controlling faculties, 
vitality, consciousness, feeling, faith, effort, mindfulness, one pointedness, 
investigation, (1 variety) 

(g) jhdna of causal dhammas of any one of five factors of absorption if it is L.W.I. 
of first absorption; ritakka, ricdra, pTti, sukha, ekaggatd; four factors of 
absorption, vicdra, pTti, sukha, ekaggatd, if it is L.W.I of second absorption; 
three factors of absorption, pTti, sukha, ekaggatd, if it is L.W.I of third 
absorption, two factors of absorption, sukha, ekaggatd, if it is L.W.I of fourth 
absorption, two factors of absorption, upekkhd, ekaggatd, it if is any one of five 
kinds of L.W.I of fifth absorption, i.e. one kind of fifth absorption of fine 
material sphere, and (4) kinds of absorption of immaterial sphere. (1 variety) 
[This is applied in accordance with pentad method. In accordance with tetrad 
method, five factors of absorption in first absorption; while, three; two, sukha, 
ekaggatd; two, upekkhd, ekaggatd, for second, third and fourth absorptions 
respectively.] 

(h) magga of causal dhammas of either five factors of path, investigation, initial 
application, effort, mindfulness, one-pointedness, if it is L.W.I of first absorption; 
or four factors of path, investigation, effort, mindfulness, one-pointedness, if it is 
any one of L.W.I of second absorption, third absorption, fourth absorption or 
fifth absorption. (1 variety) 13 varieties) 
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2 .( 1 ) 


(a) 

(b) 

(c) 

(d) 

(e) 

(f) 

(g) 


2 .( 2 ) 


(a) 

(b) 
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(c) 

(d) 

(e) 


2.(3) 


(a) 

(b) 

(c) 


"Resultant dhammas, four mental aggregates of (9) kinds of L.W.I" of first 
absorption are conditioned by iniluence of drammana of causal dhammas of 
any one of these (25) kinds of concepts, viz, 

(10) kinds of ^asina-concept. 

(10) kinds of loathsome concept (asubhapannatti) 

concept of bodily parts, hair etc, which are objects of mindfulness of body (=32- 
bodily parts concept), 

concept of in-breath, out-breath, which is the object of mindfulness of breathing 
(=sign of full concentration of dndpdnassati) 

concept of all beings, joyful and woeful ones which is the object of loving 
kindness, (metta) 

concept of all woeful beings which is the object of compassion (karuna) 
concept of all joyful beings, which is the object of sympathetic joy (muditd), 
(1 variety) 

(pentadmethod)_"Resultant dhammas, four mental aggregates of (9) kinds of 

L.W.I" of second absorption, third absorption, fourth absorption of fine-material 
sphere are conditioned by means of inAuence of drammana of causal dhammas 
of any one of these (14) kinds of concepts, viz, 

(10) kinds of ^asina-concept. 

concept of in-breath, out-breath, which is the object of mindfulness of breathing 
(=sign of full concentration of dndpdnassati) 


concept of all beings, joyful and woeful ones which is the object of loving 
kindness, (mettd) 

concept of all woeful beings which is the object of compassion (karuna) 
concept of all joyful beings, which is the object of sympathetic joy (muditd), 
(1 variety) 

(Pentadmethod)_"Resultant dhammas, four mental aggregates of L.W.I" of 

fifth absorption of fine-material sphere are conditioned by means of inAuence of 
— drammana of causal dhammas of any one of these (12) kinds of concepts, 
viz, 

(10) kinds of ^asina-object 

concept of in-breath, out-breath, which is the object of mindfulness of breathing 
(=sign of full concentration of dndpdnassati) 

concept of all joyful woeful beings which is the object of absorption of 
equanimity called sublime or divine state of mind (upekkhd 
brahmarihdrajhana); (1 variety) 


2.(4) "If those resultant dhammas are four mental aggregates of absorption of 
boundless space (dkasdhancdyatana jhdna), those are conditioned by means of 
iniluence of drammana of causal dhammas called space-concept which is 
obtained by removing any one of (9) kinds of kasina objects, excluding space- 
kasina. (1 variety) 
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2.(5) "If those resultant dhammas are four mental aggregates of absorption of" 

boundless consciousness "yihhdnahcdyatana jhdna”, those are conditioned by 
means of inAuence of drammana of causal dhammas called past mental 
aggregates of absorption of boundless space; (1 variety) 

2.(6) "If those resultant dhammas are four mental aggregates of absorption of" 

emptiness {dkihcahhdyatana jhdna), those are conditioned by means of 
inAuence of drammana of causal dhammas called concept of emptiness which is 
absence of consciousness of absorption of boundless space; (1 variety) 

2. (7) "If those resultant dhammas are four mental aggregates of absorption of" neither- 

perception-nor-non-perception {neva sahhd nd sahhdyatana jhdna), those are 
conditioned by means of inAuence of drammana of causal dhammas called past 
mental aggregates of absorption of emptiness; (1 variety) 

[This is applied for pentad method. It should be understood on tetrad method 
similarly.] 

3. (1) Resultant dhammas called four mental aggregates of any one of four kinds of 

joyful L.W.I (in accordance) with pentad method, first absorption, second 
absorption, third absorption, fourth absorption; in accordance with tetrad method, 
first absorption, second absorption, third absorption, are conditioned by means of 
inAuence of) 

_ "anantara, samanantara, upanissaya, dserana, natthi, rigata of causal 

dhammas called mental aggregates of" any one of two kinds of joyful impulsions 
with knowledge of G.W.D, which performs function of translineage which had 
been ceased contiguously; (6 varieties) 

3.(2) If it is any one of four kinds of succeeding joyful L.W.I, second impulsion etc., 
resultant dhammas called four mental aggregates of that impulsion are 
conditioned by means of inAuence of 

"anantara, samanantara, upanissaya, dsevana, natthi, vigata of causal 

dhammas called mental aggregates of" 

preceding same joyful L.W.I, first impulsion etc which had ceased (6 varieties) 
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3.(3) Resultant dhammas called four mental aggregates of any first impulsion of any 

one of five neutral L.W.I are conditioned by means of inAuence of_ 

"anantara, samanantara, upanissaya, dsevana, natthi, vigata of causal 

dhammas called mental aggregates of" any one of two kinds of neutral 
impulsions with knowledge of G.W.D, which performs functions of translineage, 
which had ceased contiguously, (6 varieties) 

3. (4) If it is any one of five kinds of succeeding neutral L.W.I, second impulsion etc, 

resultant dhammas called four mental aggregates of that impulsion are 
conditioned by means of inAuence of_ 

"anantara, samanantara, upanissaya, dsevana, natthi, vigata of causal 

dhammas called mental aggregates of" preceding same L.W.I, first impulsion, 
etc, which had ceased; (6 varieties) 

4. (1) Resultant dhammas called four mental aggregates of first impulsion of any one of 

four kinds of L.W.I are conditioned by means of inAuence of 

"nissaya, purejdta, vippayutta, atthi, avigata of causal dhammas called heart- 

base which is synchronous 

arising with mental aggregates of" joyful impulsion of G.W.D which performs 
function of translineage, (5 varieties) 
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4.(2) If it is any one of four kinds of succeeding joyful L.W.I, second impulsion etc, 
resultant dhammas called four mental aggregates of that impulsion are 
conditioned by means of inAuence of "nissaya, purejdta, rippayutta, atthi, 
arigata of causal dhammas called heart-base which is synchronous arising with 
mental aggregates of" any one of four kinds of preceding same joyful L.W.I, first 
impulsion etc; (5 varieties) 

4.(3) Resultant dhammas, called four mental aggregates of first impulsion of any one 
of five neutral L.W.I are conditioned by means of inAuence of 
"nissaya, purejdta, rippayutta, atthi, avigata of causal dhammas called heart- 
base which is synchronous arising with mental aggregates of" any one of two 
kinds of neutral impulsions with knowledge of G.W.D (prompted, unprompted), 
which performs functions of translineage; (5 varieties) 

4. (4) "If it is any one of five kinds of succeeding neutral L.W.I, second impulsion etc, 

resultant dhammas called four mental aggregates of that impulsion are 
conditioned by means of inAuence of "nissaya, purejdta, rippayutta, atthi, 
arigata of causal dhammas called heart-base which is synchronous arising with 
mental aggregates of any one of five kinds of preceding same neutral L.W.I, first 
impulsion etc; (5 varieties) 

5. Resultant dhammas called any one of (9) kinds of L.W.I are conditioned by 
means of inAuence of pakatupanissaya of causal dhammas called (87) kinds of 
powerful consciousness, excluding Noble Path (-moment) and Pruit (-moment) of 
Arahant, (52) kinds of mental concomitants, (28) kinds of corporealities, some 
concepts which are worth occurring as causality; (1 variety) 

Due to inAuence of these (26) kinds of relations "Resultant dhammas, four mental 
aggregates of (9) kinds of L.W.I" occur and exist. 

Conditional relations mentioned upto this page are conceming to ultimate elements 
which are occurring in the present life of meditator and in the field of Yiapassand 
Knowledge. 
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This is only brief account as commonly for those dhammas with same nature. If it is 
presented in detail doctrine of conditional relations would be very enlarged. 

Due to inability to occur mere functioning or indifferent impulsions (kiriyd javana) in 
the continuum of meditator who is only worldling person, those impulsions are not concerned 
with list of objects of Yiapassand Knowledge of himselk Those impulsions of Path and Pruit 
are also not the objects of Yiapassand Knowledge, resulting in omitting them. 

Q Past and future 

In the discerning of causal relationship called doctrine of dependent-origination by 
scrutinizing on causal dhammas of both successive past existences and successive future 
existences, those cyclic dhammas of defilements, led by ignorance, craving, clinging, are 
similar to conditional relations of impulsion rooted in greed. Those unwholesome kamma 
formation and wholesome kamma formation are the same as conditional relations of 
unwholesome impulsions and wholesome impulsions respectively. 

If it is found that when past existences would be discemed and any kind of woeful 
existence was experienced for a meditator, conditional relations of process of N.O.N.E of 
that woeful existence would be presented in order to discern by penetrative knowledge of 
himself. Similarly in order to scrutinize how conditional relations concerns with process on 
NONE of joyful existence without root (sugatiahetuka pa{isandhi) and process of NONE of 
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joyful existence with two roots, by penetrative knowledge, it would be presented on 
conditional relations of those processes of NONE as follows: 

Four mental aggregates of process of NONE without root (ahetuka patisandhi) 

Resultant dhammas called four mental aggregates of unwholesome consequent 
neutral investigating consciousness (akusalavipdka upekkhd santJrana) (- process of NONE 
of woeful existence) and wholesome consequent neutral investigating consciousness 
(kusalaripdka upekkhd santJrana) (=process of NONE of joyful existence without root 
cause), occur and exist by means of inAuence of these (25) kinds of relations, to wit. 


1. varieties of relation of mentally sahajdta 11 

2. varieties of relation of corporeally sahajdta 6 

3. varieties of relation of drammana 1 

4. varieties of relation of anantara 5 

5. varieties of relation of ndndkkhanikakamma 2 


[It would be presented on two process of NONE commonly due to presence of same 
conditional relations in them. However it must be discemed separately on these lives 
depending on various situations accordingly] 

Resultant dhammas called four mental aggregates of two kinds of processes of NONE 
without root, (10) kinds of dual-sided mental concomitants excluding intention, pleasurable 
interest, effort, (11 mentalities) are conditioned by means of inAuence of_ 
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1. (a) sahajdta, ahhamahha, nissaya, vipdka, sampayutta, atthi, avigata of causal 

dhammas called mental aggregates of process of NONE "without root" , which are 
capable of benefiting each other; (7 varieties) 

(b) sahajdtakamma of causal dhammas called volition. (1 variety) 

(c) dhdra of causal dhammas called three kinds of mental nutriments, contact, volition, 
consciousness; (1 variety) 

(d) indriya of causal dhammas called three kinds of mental controlling faculties, 
vitality, consciousness, feeling, (1 variety) 

(e) jhdna of causal dhammas called four factors of absorption, excluding pleasurable 
interest; (1 variety) (11 varieties) 

2. sahajdta, ahhamahha, nissaya, vippayutta, atthi, avigata of causal dhammas 

called heart-base which is synchronous arising with mental aggregates of process of 
NONE "without root"; (6 varieties) 

3. drammana of causal dhammas called any one of three kinds of objects, action what 
he had done, sign of action (kamma ninitta), sign of existence which could be 
reached (gatinimitta) (1 variety) 

4. "anantara, samanantara, upanissaya, natthi, vigata, of causal dhammas called 
mental aggregates of any one kind of" (10) different death-consciousness of 
sensuous sphere, which had been ceased; (5 varieties) 

5. (a) "Resultant dhammas called four mental aggregates of process of NONE of" woeful 

existence without root are conditioned by means of inAuence of 

ndndkkhanikakamma, pakatupanissaya of causal dhammas of any one of 11 
kinds unwholesome actions, 

excluding unrest (uddhacca), volition, which was past dhamma; (2 varieties) 

(b) "Resultant dhammas called four mental aggregates of process of NONE of" joyful 
existence without root are conditioned by means of inAuence of_ 
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"nanakkhanikakamma, pakatupanissaya" of 4 kinds of inferior wholesome 
actions of sensuous sphere which was not associated with knowledge and past 
dhamma (= joyful prompted, joyful unprompted, neutral prompted, neutral 
unprompted); (2 varieties) 

Due to iniluence of these (25) kinds of relations, resultant dhammas called 
mental aggregates of two kinds of processes of NONE without root occur and exist. 

R. Four mental aggregates of process of NONE with two roots 

"Resultant dhammas, four mental aggregates of process on NONE with two roots" 
(=great consequent wholesome consciousness without knowledge, joyful prompted, joyful 
unprompted, neutral prompted, neutral unprompted), occur and exist by means of inAuence 


of these (27) kinds of relations, to wit, 

1. varieties of relation of mentally sahajdta 13 

2. varieties of relation of corporeally sahajdta 6 

3. varieties of relation of drammana 1 

4. varieties of relation of anantara 5 

5. varieties of relation of ndndkkhanikakamma 2 
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"Resultant dhammas, four mental aggregates of process on NONE with two roots" are 
conditioned by means of inAuence of 

l.(a) sahajdta, ahhamahha, nissaya, vipdka, sampayutta, atthi, arigata of causal 
dhammas called mental aggregates of process of NONE "with two roots" , which 
are capable of benefiting each other; (7 varieties) 

(b) hetu of causal dhammas called " two kinds of roots ", greedlessness, hatelessness, 
which are consisting in mental aggregates of process of NONE with two roots; (1 
variety) 

(c) sahajdtakamma of causal dhamma of volition; (1 variety) 

(d) dhdra of causal dhammas called three kinds of mental nutriments, contact, volition, 
consciousness; (1 variety) 

(e) indriya of causal dhammas called (7) kinds of mental controlling faculties, 
excluding investigation. (1 variety) 

(f) jhdna of causal dhammas of either five factors of absorption, if process of NONE 
with two roots is joyful one; or four factor of absorption, if process of NONE with 
two roots is neutral one; (1 variety) 

(g) magga of causal dhammas called four factors of path, initial application, effort, 
mindfulness, one-pointedness; (1 variety) (13 varieties) 

2. sahajdta, ahhamahha, nissaya, vippayutta,atthi, avigata of causal dhammas 

called heart-base which is synchronous arising with mental aggregates of process of 
NONE "with two roots"; (6 varieties) 

3. drammana of causal dhammas called any one of three kinds of objects, i.e., the 
action, what he had done, sign of action (kamma ninitta), sign of existence which 
could be reached (gatinimitta) (1 variety) 

4. "anantara, samanantara, upanissaya, natthi, vigata, of causal dhammas called 
mental aggregates of any one kind of" 15 different death consciousness, i.e, (5) 
kinds of death consciousness of fine material sphere and (10) kinds of death 
consciousness of sensuous sphere, which had ceased; (5 varieties) 
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5. "nanakkhanikakamma, pakatupanissaya" of causal dhammas of any one of 
inferior great wholesome deeds with three roots or superior great wholesome deeds 
with two roots appropriately, which was past dhamma; (2 varieties) 

Due to iuAuence of these (27) kinds of relations, resultant dhammas called mental 
aggregates of process of NONE with two roots occur and exist. 

Notes to be recognized _If a meditator found that he was experienced the process of 

NONE with three roots in sensuous sphere, he must discern on conditional relation of process 
of NONE with three roots mentioned above similarly. 

If he found that kind of process of NONE with three roots in future again, he must discem as 
mentioned above similarly. 

If the meditator found that he was experienced in process of NONE of fine-material 

sphere 
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in past or he could experienced the process of NONE of fine-material sphere in future again, 
he should like to discern as follows_ 

S. Eour mental aggregates of process on NONE of fine-material sphere 

"Resultant dhammas, mental aggregates of any one of five kinds processes of NONE 
of fine material sphere", in accordance with pentad method, occur and exist by means of 


inAuence of these (27) kinds of relations, to wit, 

1. varieties of relation of mentally sahajdta 13 

2. varieties of relation of corporeally sahajdta 6 

3. varieties of relation of drammana 1 

4. varieties of relation of anantara 5 

5. varieties of relation of ndndkkhanikakamma 2 


"Resultant dhammas, mental aggregates of any one of five kinds processes of NONE of fine 
material sphere" are conditioned by means of inAuence of 
1. (a) sahajdta, ahhamahha, nissaya, vipdka, sampayutta, atthi, arigata of causal 
dhammas called mental aggregates of process of NONE "of fine material sphere" , 
which are capable of benefiting each other; (7 varieties) 

(b) hetu of causal dhammas called "three kinds of roots", greedlessness, hatelessness, 
non-delusion which are consisting in mental aggregates of process of NONE with 
three two roots; (1 variety) 

(c) sahajdtakamma of causal dhamma of volition; (1 variety) 

(d) dhdra of causal dhammas called three kinds of mental nutriments, contact, volition, 
consciousness; (1 variety) 

(e) indriya of causal dhammas called (8) kinds of mental controlling faculties; (1 
variety) 

(f) jhdna of causal dhammas called five factors of absorption, if it is process of NONE 
of first absorption; four factors of absorption, if it is process of NONE of second 
absorption; three factors of absorption, if it is process of NONE of third absorption; 
two factors of absorption, sukha, ekaggatd, if it is process of NONE of fourth 
absorption; 

two factors of absorption, upekkhd, ekaggatd, if it is process of NONE of fifth 
absorption; (1 variety) 
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(g) magga of causal dhammas called either five factors of path, investigation, initial 
application, effort, mindfulness, one-pointedness, if it is process of NONE of first 
absorption; or four factors of path, investigation, effort, mindfulness, one- 
pointedness; if it is process of NONE of second, third, fourth and fifth absorption; 
(1 variety) (13 varieties) 

2. sahajdta, ahhamahha, nissaya, vippayutta, atthi, arigata of causal dhammas 
called heart-base which is synchronous arising with mental aggregates of process of 
NONE "of fine-material sphere"; (6 varieties) 

3.(1) "Resultant dhammas, four mental aggregates of process of NONE of" first 

absorption "are conditioned by means of inAuence of_ drammana of" 25 

kinds of causal dhammas of any one of these (25) kinds of concepts, viz, 

(a) (10) kinds of kasina-conc^pt. 
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(b) (10) kinds of loathsome concept (asubhapahhatti) 

(c) concept of bodily parts, hair etc, which are objects of mindfulness of body (=32- 
bodily parts concept), 

(d) concept of in-breath, out-breath, which is the object of mindfulness of breathing 
(=sign of full concentration of dndpdnassati) 

(e) concept of all beings, joyful and woeful ones which is the object of loving 
kindness, (metta) 

(f) concept of all woeful beings which is the object of compassion (karuna) 

(g) concept of all joyful beings, which is the object of sympathetic joy (muditd), 
(1 variety) 

3.(2) "Resultant dhammas, four mental aggregates of process of NONE of second 
absorption, third absorption, fourth absorption are "are conditioned by means of 
iniluence of" 14 kinds of concepts, viz, 

(a) (10) kinds of kasina-conccpt. 

(b) concept of in-breath, out-breath, which is the object of mindfulness of breathing 
(=sign of full concentration of dndpdnassati) 

(c) concept of all beings, joyful and woeful ones which is the object of loving 
kindness, (metta) 

(d) concept of all woeful beings which is the object of compassion (karuna) 

(e) concept of all joyful beings, which is the object of sympathetic joy (muditd), 
(1 variety) 

3.(3) "Resultant dhammas, four mental aggregates of process of NONE of"" fifth 
absorption "are conditioned by means of inAuence of" (12) kinds of concepts, viz, 

(a) (10) kinds of kasina-oh]cct 

(b) concept of in-breath, out-breath, which is the object of mindfulness of breathing 
(=sign of full concentration of dndpdnassati) 

(c) concept of all joyful woeful beings which is the object of absorption of 

equanimity called sublime or divine state of mind (upekkhd 
brahmarihdrajhana); (1 variety) 

4. "Resultant dhammas, mental aggregates of any one of five kinds processes of 
NONE of fine material sphere" are conditioned by means of inAuence of anantara, 
samanantara, upanissaya, natthi, vigata of causal dhammas of mental aggregates 
of any one of nine 
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kinds of death-consciousness with three roots in five-groups-existence, which had 
ceased; (5 varieties) 

5. nanakkhanikakamma, pakatupanissaya of causal dhammas of any one of five 
kinds of wholesome actions of fine-material sphere, which was past dhamma; (2 
varieties) (wholesome action of first absorption can give rise to process of NONE 
of first absorption, etc. It must be understood accordingly) 
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Due to inAuence of these (27) kinds of relations "Resultant dhammas, mental 
aggregates of any one of five kinds processes of NONE of fine material sphere" 
occur and exist. 

It would be presented on conditional relations of processes of NONE of immaterial 
sphere and mindless being. Previous rounds of rebirth are infinite long. If any kinds 
of processes of NONE of immaterial sphere or mindless being had been found 
along with rounds of rebirth, one must discem on conditional relations as follows. 
Eor a meditator who has attained knowledge of causal relationship resulting in 
having foothold in the Buddha's sdsand, it is supposed to be very difficult to occur 
those kinds of processes of NONE. 

T. Four mental aggregates of process of NONE of immaterial sphere 

"Resultant dhammas, mental aggregates four kinds of processes of NONE of 
immaterial sphere and 30 kinds of mental concomitants, excluding three abstinences, two 
boundless states, initial application, sustained application, pleasurable interest", occur and 
exists by means of inAuence of these (21) kinds of relations, to wit. 


1. varieties of relation of mentally sa/rayata 13 

2. varieties of relation of drammana 1 

3. varieties of relation of anantara 5 

4. varieties of relation of ndndkkhanikakamma 2 


"Resultant dhammas, mental aggregates four kinds of processes of NONE of 
immaterial sphere and 30 kinds of mental concomitants, excluding three abstinences, two 
boundless states, initial application, sustained application, pleasurable interest" are 
conditioned by means of inAuence of_ 

1. (a) sahajdta, ahhamahha, nissaya, vipdka, sampayutta, atthi, arigata of causal 
dhammas called mental aggregates of process of four kinds processes of NONE of 
immaterial sphere , which are capable of benefiting each other; (7 varieties) 

(b) hetu of causal dhammas called "three kinds of roots", greedlessness, hatelessness, 
non-delusion which are consisting in mental aggregates of process of NONE with 
threeroots; (1 variety) 

(c) sahajdtakamma of causal dhamma of volition; (1 variety) 

(d) dhdra of causal dhammas called three kinds of mental nutriments, contact, volition, 
consciousness; (1 variety) 

(e) indriya of causal dhammas called (8) kinds of mental controlling faculties; (1 
variety) 

(f) jahdna of causal dhammas of two factors of absorption, upekkhd, ekaggatd; 
(1 variety) 

(g) magga of causal dhammas of four factors of path, investigation, effort, 
mindfulness, one-pointedness; (1 variety) (13 varieties) 
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2. drammana of causal dhammas of any one of four signs of kamma (kamma 
nimitta), to wit, 

(a) space-concept (akdsapahhatti) which is obtained by removing of any one of (9) 
kinds of kasina-ohject, excluding space kasina, it it is process of NONE of 
boundless space sphere; 

(b) past lofty wholesome deeds of boundless space, if it is process of NONE of 
boundless consciousness sphere; 
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(c) emptiness-concept which is absence of absorption of boundless space, if it is 
process of NONE of emptiness sphere 

(d) past lofty wholesome deeds absorption of emptiness, if it is process of NONE of 
neither-perception-nor-non-perception sphere ; (1 variety) 

3. anantara, samanantara, upanissaya, natthi, rigata of causal dhammas called 
mental aggregates of any one of 

(a) "nine kinds of death consciousness with three roots of five - groups-existence and 
death - consciousness of boundless space", if it is process of NONE of boundless 
space sphere; 

(b) "nine kinds of death consciousness with three roots of five - groups-existence and 
death - consciousness of boundless space", death consciousness of boundless 
consciousness sphere; if it is process of NONE of boundless - consciousness 
sphere; 

(c) "nine kinds of death consciousness with three roots of five-groups-existence and 
death-consciousness of boundless space", death consciousness of boundless 
consciousness sphere, death consciousness of emptiness sphere, if it is process of 
NONE of emptiness sphere; 

(d) (13) kinds of death-consciousness with three roots, if it is process of NONE of 
sphere of neither-perception nor-non-perception; (5 varieties) 

(It must be discemed specifically on any kind of death consciousness which 
had been experienced). 

4. ndndkkhanikakamma, pakatupanissaya of causal dhammas of any one of 
respective four kinds of past wholesome deeds of immaterial sphere. (2 varieties) 

Due to inAuence of these (21) kinds of relations, resultant dhammas called 
mental aggregates of processes of NONE of immaterial sphere occur and exist. 

U. Corporeal aggregate of porcess of NONE of mindless being (asahhasatta) 

"Resultant dhammas, CPK of process of NONE of mindless being" (asahhasatta) 
occur and exist by means of inAuence of these (9) kinds of relations, to wit. 


1. varieties of relation of corporeally sahajdta - 5 

2. variety of relation of ndndkkhanikakamma - 1 

3. varieties of relation of rMpaymYindrija - 3 


"Resultant dhammas, CPK of process of NONE of mindless being" are conditioned 
by means of iniluence of, 

1. sahajdta, ahhamahha, nissaya, atthi, avigata of causal dhammas called four 
great elements within same corporeal anit; (5 varieties) 

2. ndndkkhanikakamma of causal dhammas of past wholesome deeds of fifth 
absorption of fine-material sphere; (1 variety) 
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3. rupajmtindriya, rupajmtindriyatthi, rupajmtindriyaavigata of causal dhamma 
called physical vitality within same corporeal unit. 

Due to inAuence of these (9) kinds of relations, resultant dhammas called CPK of 
process of NONE of mindless being occur and exist. 
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V. Mental aggregates of life-continuum without root {ahetuka bharanga ndmakkhandhd) 

If a meditator had been experienced to occur process of NONE without root for very 
long previous existences, his life continuum is also rootless one really. It would be presented 
on conditional relations of that life-continuum without root. 

"Resultant dhammas of mental aggregates of two kinds of processes of NONE 
without root (=joyful existence without root and woeful existence without root), (10) kinds of 
dual sided mental concomitants, excluding intention, pleasurable interest, effort", occur and 
exist by means of inAuence of these (24) kinds of relations, to wit. 


1. varieties of relation of mentally sahajdta 11 

2. varieties of relation of drammana 1 

3. varieties of relation of anantora 5 

4. varieties of relation of ratthu 5 

5. varieties of relation of ndndkkhanikakamma 2 


"Resultant dhammas of mental aggregates of two kinds of processes of NONE 
without root, (10) kinds of dual sided mental concomitants, excluding intention, pleasurable 
interest, effort" are conditioned by means of inAuence of 

1. (a) sahajdta, ahhamahha, nissaya, ripdka, sampayutta, atthi, avigata of causal 
dhammas of " mental aggregates of two kinds of life-continuum without root , 
(10) kinds of dual sided mental concomitants, excluding intention, pleasurable 
interest, effort" which are capable of benefiting each other. 

(b) sahajdtakamma of causal dhammas called volition. (1 variety) 

(c) dhdra of causal dhammas called three kinds of mental nutriments, contact, volition, 
consciousness; (1 variety) 

(d) indriya of causal dhammas called three kinds of mental controlling faculties, 
vitality, consciousness, feeling, (1 variety) 

(e) jhdna of causal dhammas called four factor of absorption, excluding pleasurable 
interest (11 varieties) 

2. drammana of causal dhammas called any one of three kinds of objects, action, 
what he had done, sign of action {kamma nimitta), sign of existence which could 
be reached {gatinimitta) (1 variety) 

3. "anantara, samanantara, upanissaya, natthi, vigata, of causal dhammas called 
mental aggregates of any one kind of" 

(a) process of NONE, if it occurs contiguously after process of NONE; 

(b) life-continuum, if it occurs contiguously after life-continuum, 

(c) determining consciousness, if it occurs contiguously after determining, 

(d) last impulsion, if it occurs contiguously after impulsion, 

(e) second registering consciousness, if it occurs contiguously after registering 
consciousness; (5 varieties) 

4. nissaya, purejdta, vippayutta, atthi, aviagta. 
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of causal dhammas called heart-base, which is synchronous arising with 
preceding consciousness, process of NONE etc; or (heart-base, which is 

synchronous arising with 17*^^ mind moment backward counted from death 
consciousness); (5 varieties) 
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5. ndndkkhanikakamma,pakatupanissaya of causal dhammas called 

past wholesome deeds, if it is life-continuum of joyful existence without root, or 
past unwholesome deeds, it it is life continuum of woeful existence without root; 
(2 varieties) 

Due to inAuence of these (24) kinds of relations, "Resultant dhammas of mental 
aggregates of two kinds of life-continuum without root (=joyful existence without 
root and woeful existence without root), (10) kinds of dual sided mental 
concomitants, excluding intention, pleasurable interest, effort" occur and exist. 
[Due to presence of same nature it would be presented on two kinds of life - 
continuum commonly. During disceming he must perform specifically according 
to process of NONE of himselk] 

W. Mental aggregates of life-continuum with two roots {dvihetuka bharanga 
ndmakkhandhd) 

"Resultant dhammas of, mental aggregates of four kinds of life-continuum with two 
roots, (32) kinds of mental concomitants, excluding three abstinences, two boundless states, 
investigation," occur and exist by means of inAuence of these (26) kinds of relations, to wit. 


1. varieties of relation of mentally sahajdta 13 

2. varieties of relation of drammana 1 

3. varieties of relation of anantara 5 

3. varieties of relation of 5 

4. varieties of relation of ndndkkhanikakamma 2 


"Resultant dhammasoi, mental aggregates of four kinds of life-continuum with two 
roots, (32) kinds of mental concomitants, excluding three abstinences, two boundless states, 
investigation", are conditioned by means of iniluence of 

1. (a) sahajdta, ahhamahha, nissaya, ripdka, sampayutta, atthi, arigata of causal 
dhammas of "four kinds of lile - continuum with two roots, (32) kinds of mental 
concomitants" which are capable of benefiting each other. (7 varieties) 

(b) hetu of causal dhammas of two kinds of roots, greedlessness, hatelessness; 
(1 variety) 

(c) sahajdtakamma of causal dhamma of volition; (1 variety) 

(d) dhdra of causal dhammas called three kinds of mental nutriments, contact, volition, 
consciousness; (1 variety) 

(e) indriya of causal dhammas called (7) kinds of mental controlling faculties, 
excluding investigation. (1 variety) 

(f) jhdna of causal dhammas of either five factors of absorption, if life-continuum 
with two roots is joyful one; or four factor of absorption, if life-continuum with 
two roots is neutral one; (1 variety) 

(g) magga of causal dhammas called four factors of path, initial application, effort, 
mindfulness, one-pointedness (1 variety) (13 varieties) 



Translated by - Aiinatara Bhikkhu * 51 


2. drammana of causal dhammas of any one of three kinds of objects, action which 
had been done, sign of action, sign of existence which could be reached; (1 
variety) 

3. "anantara, samanantara, upanissaya, natthi, rigata, of causal dhammas called 
mental aggregates of any one kind of" 

(a) process of NONE, if it occurs contiguously after process of NONE; 

(b) life-continuum, if it occurs contiguously after life-continuum, 

(c) determining consciousness, if it occurs contiguously after determining. 
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(d) last impulsion, if it occurs contiguously after impulsion, 

(e) second registering consciousness, if it occurs contiguously after registering 

consciousness; (5 varieties) 

4. nissaya, purejdta, rippayutta, atthi, aviagta, of causal dhammas called heart- 
base, which is synchronous arising with preceding consciousness, process of 
NONE etc; or (heart-base, which is synchronous arising with 17*^^ mind moment 
backward counted from death consciousness); (5 varieties) 

5. "ndndkkhanikakamma, pakatupanissaya" of causal dhammas of any one of inferior 
great wholesome deeds with three roots or superior great wholesome deeds with 
two roots appropriately, which was past dhamma; (2 varieties) 

Due to inAuence of these (26) kinds of relations, “Resultant dhammas, mental 
aggregates of four kinds of life-continuum with two roots, (32) kinds of mental concomitants, 
excluding three abstinences, two boundless states, investigation,” occur and exist. 

X. Mental aggregates of life - continuum of fine-material sphere 

"Resultant dhammas, mental aggregates of five kinds of life-continuum of fine- 
material sphere, (35) kinds of mental concomitants”, excluding three abstinences, occur and 
exist by means of inAuence of these (26) kinds of relations, to wit. 


1. varieties of relation of mentally 13 

2. varieties of relation of drammana . 1 

3. varieties of relation of anantara . 5 

4. varieties of relation of ratthu . 5 

5. varieties of relation of ndndkkhanikakamma . 2 


"Resultant dhammas, mental aggregates of five kinds of life continuum of fine- 
material sphere, (35) kinds of mental concomitants", excluding three abstinences are 
conditioned by means of inAuence of 

1. (a) sahajdta, ahhamahha, nissaya, ripdka, sampayutta, atthi, arigata of causal 
dhammas called mental aggregates of life-continnum "of fine material sphere" , 
which are capable of benefitting each other; (7 varieties) 
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(b) hetu of causal dhammas called "three kinds of roots", greedlessness, hatelessness, 
non delusion which are consisting in mental aggregates of life-continnum with 
three roots; (1 variety) 

(c) sahajdtakamma of causal dhamma of volition (1 variety) 

(d) dhdra of causal dhammas called three kinds of mental nutriments, contact, volition, 
consciousness; (1 variety) 

(e) indriya of causal dhammas called (8) kinds of mental controlling faculties; (1 
variety) 

(f) jhdna of causal dhammas called five factors of absorption, if it is life-continnum of 
first absorption; four factors of absorption, if it is life-continnum of second 
absorption; three factors of absorption, if it is life-continnum of third absorption; 
two factors of absorption, sukha, ekaggatd, if it is life-continnum of fourth 
absorption, two factors of absorption, upekkhd, ekaggatd, if it is life-continnum of 
fifth absorption; (1 variety) 

(g) magga of causal dhammas called either five factors of path, investigation, initial 

application, effort, mindfulness, one-pointedness, if it is life-continnum of first 
absorption; or four factors of path, investigation, effort, mindfulness, one- 
pointedness; if it is life-continnum of second, third, fourth, fifth absorption. (1 
variety) (13 varieties) 

2.(1) "If it is life-continuum of the first absorption, resultant dhammas, four mental 
aggregates of "life-continuum of" first absorption are conditioned by means of 
iniluence of drammana of (25) kinds of concepts, viz, 

(a) (10) kinds of kasina-conc&pt. 

(b) (10) kinds of loathsome concept (asubhapannatti) 

(c) concept of bodily parts, hair etc, which are objects of mindfulness of body (=32- 
bodily parts concept), 

(d) concept of in-breath, out-breath, which is the object of mindfulness of breathing 
(=sign of full concentration of dndpdnassati) 

(e) concept of all beings, joyful and woeful ones which is the object of loving 
kindness, (mettd) 

(f) concept of all woeful beings which is the object of compassion (karund) 

(g) concept of all joyful beings, which is the object of sympathetic joy (muditd), 
(1 variety) 
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2.(2) If it is any kind of life-continuums of second absorption, third absorption, fourth 
absorption_ 

those are conditioned by means of inAuence of (14) kinds of concepts, viz, 

(a) (10) kinds of ^asina-concept. 

(b) concept of in-breath, out-breath, which is the object of mindfulness of breathing 
(=sign of full concentration of dndpdnassati) 

(c) concept of all beings, joyful and woeful ones which is the object of loving 
kindness, (mettd) 

(d) concept of all woeful beings which is the object of compassion (karund) 

(e) concept of all joyful beings, which is the object of sympathetic joy (muditd), 
(1 variety) 
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2.(3) If it is life-continuum of fifth absorption_ 

those are conditioned by means of inAuence of s(12) kinds of concept, viz, 

(a) (10) kinds of kasina-concept. 

(b) concept of in-breath, out-breath, which is the object of mindfulness of breathing 
(=sign of full concentration of dndpdnassati) 

(c) concept of all joyful and woeful beings who are the equanimity; (1 variety) 

3. "anantara, samanantara, upanissaya, natthi, rigata, of causal dhammas called 
mental aggregates of any one kind of" 

(a) process of NONE, if it occurs contiguously after process of NONE; 

(b) life-continuum, if it occurs contiguously after life-continuum, 

(c) determining consciousness, if it occurs contiguously after determining, 

(d) last impulsion, if it occurs contiguously after impulsion, (registering 

consciousness is not available in Eine-material sphere) (5 varieties) 

4. nissaya, purejdta, vippayutta, atthi, arigata, of causal dhammas called heart- 
base, which is synchronous arising with preceding consciousness, process of 
NONE etc; or (heart-base, which is synchronous arising with 17*^^ mind moment 
backward counted from death consciousness); (5 varieties) 

5. ndndkkhanikakamma,pakatupanissaya" of causal dhammas of any one of past 

(5) kinds of wholesome deeds of fine material sphere ; (2 varieties) 
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Due to inHuence of these (26) kinds of relations "Resultant dhammas, mental 
aggregates of five kinds of life continuum of fine-material sphere, (35) kinds of mental 
concomitants" occur and exist. 

Y. Mental aggregates of life-continuum of immaterial sphere 

"Resultant dhammas, mental aggregates four kinds of life-continuum of immaterial 
sphere and 30 kinds of mental concomitants, excluding three abstinences, two boundless 
states, initial application, sustained application, pleasurable interest", occur and exist by 
means of inAuence of these (21) kinds of relations, to wit. 


1. varieties of relation of 13 

2. varieties of relation of drammana 1 

3. varieties of relation of anantara 5 

4. varieties of relation of ndndkkhanikakamma 2 
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"Resultant dhammas, mental aggregates four kinds of processes of NONE of 
immaterial sphere and 30 kinds of mental concomitants, excluding three abstinences, two 
boundless states, initial application, sustained application, pleasurable interest" are 
conditioned by means of inAuence of_ 

1. (a) sahajdta, ahhamahha, nissaya, ripdka, sampayutta,atthi, arigata of causal 
dhammas called mental aggregates of process of four kinds processes of NONE of 
immaterial sphere , which are capable of benefitting each other; (7 varieties) 

(b) hetu of causal dhammas called "three kinds of roots", greedlessness, hatelessness, 
non-delusion which are consisting in mental aggregates of process of NONE with 
two roots; (1 variety) 

(c) sahajdtakamma of causal dhamma of volition (1 variety) 

(d) dhdra of causal dhammas called three kinds of mental nutriments, contact, volition, 
consciousness; (1 variety) 

(e) indriya of causal dhammas called (8) kinds of mental controlling faculties; (1 
variety) 

(f) jahdna of causal dhammas of two factors of absorption, upekkhd, ekaggatd; 
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(1 variety) 

(g) magga of causal dhammas of four factors of path, investigation, effort, 
mindfulness, one-pointedness; (1 variety) (13 varieties) 

2. drammana of causal dhammas of any one of four signs of kamma (kamma 
nimitta), to wit, 

(a) space-concept (akdsapahhatti) which is obtained by removing of any one of (9) 
kinds of kasina-obiect, excluding space kasina, it it is life-continuum of boundless 
space sphere; 

(b) past lofty wholesomedeeds of bound less space, if it is life-continuum of boundless 
consciousness sphere; 

(c) emptiness-concept which is absence of absorption of boundless space, if it is life- 
continuum of emptiness sphere; 

(d) past lofty wholesome deeds of absorption of emptiness, if it is life-continuum of 
neither-perception-nor-non-perception sphere ; (1 variety) 

3. "anantara, samanantara, upanissaya, natthi, rigata, of causal dhammas called mental 

aggregates of any one kind of" 

(a) process of NONE, if it occurs contiguously after process of NONE; 

(b) life-continuum, if it occurs contiguously after life-continuum, 

(c) last impulsion, if it occurs contiguously after impulsion, (In immaterial sphere 
determining, registering and five doors cognitive processes can not be occurred.) 

4. ndndkkhanikakamma, pakatupanissaya" of causal dhammas of any one of past (4 kinds 
of wholesome deeds of immaterial sphere ; (2 varieties) 

Due to inAuence of these (21) kinds of relations "Resultant dhammas, mental 
aggregates of four kinds of life continuum of immaterial sphere, (30) kinds of mental 
concomitants" occur and exist. 

Now it will be presented on conditional relations of various kinds of death 
consciousness (cuticitta). The meditator should like to discem various kinds of death 
consciousness which had been occurred in past, which is occurring in present, which will be 
occurred in future, along with rounds of rebirth by penetrative knowledge accordingly. 
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Z (i) Mental aggregates of death-consciousness without root (a-hetuka cuti cittia) 
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If a meditator had been experienced to occur process of NONE without root for very 
long previous existences, his death-consciousness is also rootless one really. It would be 
presented on conditional relations of that death consciousness without root. 

"Resultant dhammas of mental aggregates of two kinds of death consciousness 
without root (=joyful existence without root and woeful existence without root), (10) kinds of 
dual sided mental concomitants, excluding intention, pleasurable interest, effort", occur and 
exist by means of inriuence of these (24) kinds of relations, to wit. 


1. varieties of relation of mentally sahajdta 11 

2. varieties of relation of drammana 1 

3. varieties of relation of anantara 5 

4. varieties of relation of ratthu 5 

5. varieties of relation of ndndkkhanikakamma 2 


"Resultant dhammas of mental aggregates of two kinds of death-consciousness 
without root, (10) kinds of dual sided mental concomitants, excluding intention, pleasurable 
interest, effort" are conditioned by means of inriuence of 

1. (a) sahajdta, annamanna, nissaya, ripdka, sampayutta,atthi, avigata of causal 
dhammas of "Resultant dhammas of mental aggregates of two kinds of without 
root , (10) kinds of dual sided mental concomitants, excluding intention, 
pleasurable interest, effort" which are capable of beneritting each other. (7 
varieties) 

(b) sahajdtakamma of causal dhammas called volition. (1 variety) 

(c) dhdra of causal dhammas called three kinds of mental nutriments, contact, volition, 
consciousness; (1 variety) 

(d) indriya of causal dhammas called three kinds of mental controlling faculties, 
vitality, consciousness, feeling, (1 variety) 

(e) jhdna of causal dhammas called four factors of absoption, excluding pleasurable 
interest. (1 variety) (11 varieties) 

2. drammana of causal dhammas called any one of three kinds of objects, action 
(kamma) sign of action (kamma ninitta), sign of existence which could be reached 
(gatinimitta) (1 variety) 

3. anantara, samanantara upanissaya, natthi, vigata of causal dhammas called 

mental aggregates of any kinds of_ 

(a) fifth impulsion adjacent to death-consciousness, if it occurs contiguously after 
impulsion. 
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(b) second registering consciousness, if it occurs contiguously after registering. 

(c) life-continuum, if it occurs contiguously after life-continuum, (life-continuum 
occurs just after either impulsion, or registering) (5 varieties) 

4. nissaya, purejdta, rippayutta, atthi, arigata, of causal dhammas called heart- 
base, which is synchronous arising with 17*^^ mind moment backward counted 
from death consciousness 

5. ndndkkhanikakamma, pakatupanissaya of causal dhammas called past sensual 
wholesome deeds, if it is death-consciousness of joyful existence without root, or 
past unwholesome deeds, if it is death-consciousness of woeful existence without 
root; (2 varieties) 

Due to these (24) kinds of relations, resultant dhammas of mental aggregates of two 
kinds of death consciousness occur and exist. 
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Z (ii) Mental aggregates of death - consciousness with two roots (drihetaka cuti cittta) 

"Resultant dhammas of, mental aggregates of four kinds of death-consciousness with 
two roots, (32) kinds of mental concomitants, excluding three abstinences, two boundless 
states, investigation," occur and exist by means of inriuence of these (26) kinds of relations. 


to wit, 

1. varieties of relation of mentally sahajdta 13 

2. varieties of relation of drammana 1 

3. varieties of relation of anantara 5 

4. varieties of relation of ratthu 5 

5. varieties of relation of ndndkkhanikakamma 2 


"Resultant dhammas of, mental aggregates of four kinds of death-consciousness with 
two roots, (32) kinds of mental concomitants, excluding three abstinences, two boundless 
states, investigation", are conditioned by means of inriuence of 

1. (a) sahajdta, ahhamahha, nissaya, ripdka, sampayutta, atthi, avigata of causal 
dhammas of "four kinds of life-continuum with two roots, (32) kinds of mental 
concomitants" which are capable of beneritting each other. (7 varieties) 

(b) hetu of causal dhammas of two kinds of roots, greedlessness, hatelessness; 
(1 variety) 
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(c) sahajatakamma of causal dhamma of volition (1 variety) 

(d) dhdra of causal dhammas called three kinds of mental nutriments, contact, volition, 
consciousness; (1 variety) 

(e) indriya of causal dhammas called (7) kinds of mental controlling faculties, 
excluding investigation. (1 variety) 

(f) jhdna of causal dhammas of either five factors of absorption, if death 
consciousness with two roots is joyful one; or four factor of absorption, if death 
consciousness with two roots is neutral one; (1 variety) 

(g) magga of causal dhammas called four factors of path, initial application, effort, 
mindfulness, one-pointedness (1 variety) (13 varieties) 

2. drammana of causal dhammas of any one of three kinds objects, action, sign of 
actin (kammanimitta), sign of existence which could be reached; (1 variety) 

3. anantara, samanantara upanissaya, natthi, rigata of causal dhammas called 

mental aggregates of any kinds of_ 

(a) fifth impulsion adjacent to death-consciousness, if it occurs contiguously after 
impulsion, 

(b) registering consciousness, if it occurs contiguously after registering. 

(c) life-continuum, if it occurs contiguously after life-continuum, (life - continuum 
occurs just after either impulsion, or registering) (5 varieties) 

4. nissaya, purejdta, rippayutta, atthi, avigata, of causal dhammas called heart- 
base, which is synchronous arising with 17*^^ mind moment backward counted 
from death consciousness 

5. "ndndkkhanikakamma, pakatupanissaya" of causal dhammas of any one of 
inferior great wholesome deeds with three roots or superior great wholesome 
deeds with two roots appropriately, which was past dhamma; (2 varieties) 

Due to inAuence of these (26) kinds of relations, “Resultant dhammas of mental 
aggregates of four kinds of death consciousness with two roots,(32) kinds of mental 
concomitants, excluding three absatinences, two boundless states, investigation,” occur and 
exist. 
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Z (iii) Mental aggregates of four kinds of death - consciousness with three roots in 
sensuous sphere 
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“Resultant^^a/wmas, four mental aggregates of death-consciousness (34, 33) with 
three roots in sensuous sphere”, occur and exist by means of inAuence of (26) kinds of 


relations, viz., 

1. varieties of relation of mentally sahajata . 13 

2. varieties of relation of arammana .1 

3. varieties of relation of anantara .5 

4. varieties of relation of va/f/ra.5 


5. varieties of relation of nanakkhanika kamma..2 

totally (26) varieties of relations. 

“Those resultantrf//a/a/nas', four mental aggregates of death-consciousness (34, 33) 
with three roots in sensuous sphere”, are conditioned by means of inAuences of 

1. (a) sahajata, ahhamahha, nissaya, vipaka, sampayutta, atthi, avigata “of causal 

dhammas called mental aggregates of death consciousness which are capable of benefitting 
each other”, 

(b) hetu of three roots, greedlessness, hatelessness, non-delusion which are 
“three” roots consisting in mental dhammas of death consciousness, 

(c) sahajdta-kamma of volition (cetand) which is consisting in mental dhammas 
of death consciousness, 

(d) dhdra of contact, volition, consciousness which are consisting in mental 
dhammas of death consciousness, 

(e) indriya of vitality, consciousness, feeling (mentally agreeable feeling or 
neutrality feeling), faith, effort, mindfulness, one-pointedness, investigation which are called 
“eight” mental controlling faculties consisting in mental dhammas of death consciousness, 

(f) if death-consciousness is associating with joyful (somanassa sahagata), — by 
means of inAuence of jhdna of “five” factors of absorption; initial application, sustained 
application, pleasurable interest, agreeable feeling, one-pointedness 

if death-consciousness is associating with neutral feeling — by means of inAuence of 
jhdna of “four” factors of absorption; initial application, sustained application, neutral 
feeling, one-pointedness 

(g) magga of five factors of path excluding mental concomitants called three 
abstinences (virati), 

(varieties of relation of mentally compatibility =13 kinds) 

2. by means of inAuence of drammana of any kind of objects, action, sign of 
action (kamma nimitta), sign of existence which is worth reaching (gati nimitta), (1 relation) 

3. anantara, samanantara upanissaya, natthi, vigata of causal dhammas called 

mental aggregates of any kinds of_ 

(a) fifth impulsion adjacent to death-consciousness, if it occurs contiguously after 
impulsion, 

(b) registering consciousness, if it occurs contiguously after registering. 

(c) life-continuum, if it occurs contiguously after life-continuum. (5 varieties) 
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4. nissaya, purejata, vippayutta, atthi, arigata, of causal dhammas called heart- 
base, which is synchronous arising with 17*^^ mind moment backward counted 
from death consciousness; 

5. by means of inAuence of ndndkkhanika kamma, pakatupanissaya of causal 
dhammas called any one of excellent wholesome deeds of person with three roots 
in sensuous sphere (tihetuka ukkattha kdma kusala) which had been done in past, 
(2 varieties); totally (26) kinds of relations. 

Due to presence of inAuence of these (26) kinds of relations mental aggregates 
of death consciousness (34,33) with three roots in sensuous sphere occur and exist. 

Z. (iv) Mental aggregates of five kinds of death - consciousness of fine - material sphere 
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"Resultant dhammas, mental aggregates of five kinds of death-consciousness of fine- 
material sphere, (35) kinds of mental concomitants" occur and exist by means of iuAuence of 


these (26) kinds of relations, to wit, 

1. varieties of relation of mentally sahajdta 13 

2. varieties of relation of drammana 1 

3. varieties of relation of anantara 5 

4. varieties of relation of ratthu 5 

5. varieties of relation of ndndkkhanikakamma 2 


"Resultant dhammas, mental aggregates of five kinds of death-consciousness of fine- 
material sphere, (35) kinds of mental concomitants" are conditioned by means of iuAuence of 
1. (a) sahajdta, ahhamahha, nissaya, vipdka, sampayutta, atthi, avigata of causal 
dhammas called mental aggregates of process of NONE "of fine material sphere" , 
which are capable of benefitting each other; (7 varieties) 

(b) hetu of causal dhammas called "three kinds of roots", greedlessness, hatelessness, 
non-delusion which are consisting in mental aggregates of death consciousness 
with two roots; (1 variety) 

(c) sahajdtakamma of causal dhamma of volition (lvariety) 

(d) dhdra of causal dhammas called three kinds of mental nutriments, contact, volition, 
consciousness; (1 variety) 

(e) indriya of causal dhammas called (8) kinds of mental controlling faculties; (1 
variety) 

(f) jhdna of causal dhammas called five factors of absorption, if it is death 
consciousness of first absorption; four factors of absorption, if it is death 
consciousness of second absorption; three factors of absorption, if it is p death 
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consciousness of third absorption; two factors of absorption, if it is death 
consciousness of sukha, ekaggata, if it is death consciousness of fourth absorption 
two factors of absorption, upekkha, ekaggata, if it is death consciousness of fifth 
absorption; (1 variety) 

(g) magga of causal dhammas called either five factors of path, investigation, initial 
application, effort, mindfulness, one-pointedness, if it is death consciousness of first 
absorption; or four factors of path, investigation, effort, mindfulness, one- 
pointedness; if it is death consciousness of second, third, fourth, fifth absorption. (1 
variety) (13 varieties) 

2. "Resultant dhammas, four mental aggregates of "death-consciousness of" first 
absorption are conditioned by means of inAuence of drammana of (25) kinds of 
concept, viz, 

(a) (10) kinds of kasina-concept... R ... (see life-continuum of fine-material sphere) 
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3. anantara, samanantara upanissaya, natthi, rigata of causal dhammas called 

mental aggregates of any kinds of_ 

(a) fifth impulsion adjacent to death-consciousness, if it occurs contiguously after 
impulsion, 

(b) life-continuum, if it is occur contiguously after life-continuum. (5 varieties) 

4. nissaya, purejdta, vippayutta, atthi, arigata, of causal dhammas called heart- 
base, which is synchronous arising with 17*^^ mind moment backward counted 
from death consciousness 

5. ndndkkhanikakamma, pakatupanissaya of causal dhammas called appropriate 
kind of past (5) kinds of fine-material wholesome deeds; (2 varieties) 

Due to iniluence of these (26) kinds of relations those five kinds of deathl- 
consciousness of fine-material sphere arise. 

Z (v) Mental aggregates of four kinds of death - consciousness of immaterial sphere 

"Resultant dhammas, mental aggregates four kinds of death-consciousness of 
immaterial sphere and 30 kinds of mental concomitants, excluding three abstinences, two 
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boundless states, initial application, sustained application, pleasurable interest", occur and 
exist by means of iniluence of these (21) kinds of relations, to wit. 


1. varieties of relation of 13 

2. varieties of relation of arammana 1 

3. varieties of relation of anantara 5 

4. varieties of relation of nanakkhanikakamma 2 


"Resultant dhammas, mental aggregates four kinds of death-consciousness of 
immaterial sphere and 30 kinds of mental concomitants, excluding three abstinences, two 
boundless states, initial application, sustained application, pleasurable interest" are 
conditioned by means of inAuence of_ 

1. (a) sahajdta, ahhamahha, nissaya, ripdka, sampayutta, atthi, arigata of causal 

dhammas called mental aggregates of process of four kinds death-consciousness of 
immaterial sphere , which are capable of benefitting each other; (7 varieties) 

(b) hetu of causal dhammas caled "three kinds of roots", greedlessness, hatelessness, 
non delusion which are consisting in mental aggregates of death-consciousness 
with three roots; (1 variety) 

(c) sahajdtakamma of causal dhamma of volition 

(d) dhdra of causal dhammas called three kinds of mental nutriments, contact, volition, 
consciousness; (1 variety) 

(e) indriya of causal dhammas called (8) kinds of mental controlling faculties; (1 
variety) 

(f) jhdna of causal dhammas of two factors of absorption, upekkhd, ekaggatd; 
(1 variety) 

(g) magga of causal dhammas of four factors of path, investigation, effort, 
mindfulness, one-pointedness; (1 variety) (13 varieties) 

2. drammana of causal dhammas of any one of four signs kamma (kamma nimitta), 
to wit, 

(a) space-concept (akdsapahhatti) which is obtained by removing of any one of (9) 
kinds of ^asina-object, excluding space kasina, if it is death-consciousness of 
boundless space sphere; 

(b) past lofty wholesome deeds of bound less space, if it is death-consciousness of 
boundless consciousness sphere; 

(c) emptiness-concept which is absence of absorption of boundless space, if it is 
death-consciousness of emptiness sphere 


13 



14 * NIBBANA GAMINIPAJIPADA (Pa-Auk Tawya Sayadaw) 


(d) past lofty wholesome deeds absorption of emptiness, if it is death-conseiousness of 
neither-perception-nor-non-perception sphere ; (1 variety) 

3. anantara, samanantara, upananissaya, natthi, vigata of causal dhammas of mental 
aggregates of 

(a) fifth impulsion adjacent to death-consciousness, if it occurs contiguously after 
impulsion, 

(b) life-continuum, if it occur contiguously after life-continuum. (5 varieties) 

4. ndndkkhanikakamma, pakatupanissaya of causal dhammas of any one of four kinds of 
past wholesome deeds of immaterial sphere. (2 varieties) 

Due to inAuence of these (21) kinds of relations, resultant dhammas called mental 
aggregates of death-consciousness of immaterial sphere occur and exist. 

In this section it had been presented commonly on conditional relations of various 
mind moment with same nature. However it must be discemed separately on those mind 
moments accordingly. In one life different kinds of process of NONE, life - continuum, 
death-consciousness etc .... can not be occurred but each same kind of processes of NONE, 
life-continuum, death-consciousness can be occurred respectively. In one life, consciousness 
of process of NONE, life - continuum, and death - consciousness are the same ones. 
Therefore, one must discem on specific conditional relations of mind moments of one’s each 
existence one by one. 


2.15.5 A Relerences 

Here section of conditional relation would be finished. Due to limited occurrence of 
mere functioning impulsions (kriya javana) in Arahant, in inability to discern by Yipassand 
Knowledge of a meditator, those impulsions are omitted in this work. 

Especially this section is intended to be presented for those meditators who are 
leamed in conditional relations theoretically in order to understand practically by penetrative 
knowledge. Doctrine of conditional relations can be found very easily in various Pdli Texts, 
commentaries, sub-commentaries and interpretations relating to conditional relations. 
Especially this section has been worked with the reference of 

1. Brief Account on interpretation of Conditional Relations. 

2. Brief Account on Teaching Methodology of Conditional Relations, 

written by the most Yenarable Abhidhaja Mahd Rattha Guru Masoyain Sayddaw. 
(Eor English translation translator has achieved to translate this section especially based on 
An Approach To Patthdna (BUDDHIST PHIEOSOPHY EO REEATIONS), written by 
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Paffhana Sayadaw U Yisuddha (Mahd Thera Yisuddho), Lecturer in Paffhdna, Masoyain 
Monastery (Asokdrama) and Myan-aung U Tin, 1956, Published for free distribution, 
Universal Printing Works, 76-A Innya Road, Rangoon) 
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B. In order to attain non-delusive clear-comprehension (asammoha sampajahha) 

Pdli Quotation (DT- A -1-175,176, M- A -1 - 268, Sam - A - 3 - 228, Abhi - A - 2 - 342) 

In this section of non-delusive clear comprehension,_commentaries instructed 

to attain non-delusive clear-comprehension by means of 

1. Five aggregates method, 

2. Twelve bases method; 

3. Eighteen elements method, 

4. Reasoning on Conditional relations (Paffhdna) for various moments relating to 
section of clear comprehension, moment of deportment (iriydpatha called walking, standing, 
sitting, reclining, moment of going forward and backward, etc .... In accordance with these 
instructions this section of Conditional Relations has been presented well in order to attain 
non-delusive clear - comprehension for those meditators who wish to penetrate profound 
essence of conditional relations. 

It is essential to memorize Pdli Text of Paffhdna paccaya niddesa, English 
translation of that Pdli Text, interpretations of that Pdli Text, two fold groups of conditional 
relations mentioned in 2.15.1, for a meditator who wants to study this section. Only when he 
had, leamed thoroughly those Pdli Text and interpretations of Pdli Text, can the meditator 
understand noble doctrine of conditional relations penetratively. May all meditators who 
have strong desire to attain Etemal Peace called Supreme Bliss of nibbdna be able to 
penetrate profound essence of Noble Preaching Methodology of Conditional Relations. 
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2.15.6 Dhammafhitihana 
Pdli Quotation (Pafisam -51) 

= Thus, principle of dependent origination consisting of these four layers, three 
periods, three transitions, are known and seen together with twenty events. 
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It is well distinguished penetratively. Due to presence of meaning , ability to know, it is 
called nana (knowledge). Due to presence of meaning, ability to know distinguishably, it is 
called panna (wisdom). Therefore, the wisdom which concems with keeping in mind and 
distinguishing on causal dhammas is designated as dhammathitihana. (Patsam - 51) 

* dhammathitihananti paccaydkdre hdnam. (Sam -A, 2-63) 

* dhammathitihananti ripassahdnam. (Sam - A - 2-117) 

Because the occurrence of resultant dhammas, depending upon causal dhammas 
called "paccaydkdra", are the cause of arising and standing of conditioned things called 
corporeality and mentality, that "paccaydkdra" should be designated as dhammathiti. The 
knowledge which is capable of penetrative knowing and seeing on this paccaydkdra is called 
dhammathitihdna. (Sam - A - 2-63, second Nanavatthu Sutta) 

Pdli Quotation (Sam-tI-2-124) 

The nature of standing on the state of affairs of anicca, dukkha, anatta, of sahkhdra 
dhammas is dhammathiti as their own nature of standing. The Yipassand Knowledge which 
is standing on the phenomena of anicca, dukkha, anatta of conditioned things through 
penetrative knowing and seeing on those phenomena, is also designated as 

dhammathitihdna. (Sam -2-117, Sam - tJ- 2 -124) 

2.15.7 (a) Susimaparibbdjaka Sutta 

It would be continued to present now an apparent olden evidence whether both the 
factors of the "fivefold clinging to existence" which are occurring in three periods called past, 
future, present, and principle of dependent origination by which three periods called past, 
future, present are expounded by linking, could be discerned by Yipassand Knowledge. It can 
be found in Susimaparibbdjaka Sutta, Niddna Vagga, Samyutta volume I page 340-348. 
Meaning of summary of that Sutta is as follows. 

While the supreme Buddha was staying in the monastry called veluvana, a newly 
ordained bhikkhu called venerable Susima approached 
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to some Arahants who acknowledged for Noble Fmit of Arahant in front of the Supreme 
Buddha, and then he asked when those Arahants had been obtained various kinds of super- 
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psychic-knowledge and mundane absorptions or not. Noble Arahants answered that they 
never have got any kind of absorption or super-psychic-knowledge but they were kind of 
person called "pahhd vimutta" (=emancipated by insight or freed by wisdom). 

Due to inability to understand on brief answer of Arahant, venerable Susima 
approached to the supreme Buddha and asked in detail what he discussed with those Arahant 
again. At that time the Buddha preached "pubbe kho Susima dhammathitihdnam, pacchd 
nibbdne hdnam (Sam -1 - 344) 

Susima .... Yipassand Knowledge called dhammathitihdna that is establishing firm 
foothold on the natural phenomena of impermanence (anicca), suffering (dukkha), non-self 
(anatta) of conditioned things, arises beforehand and then the Noble Path-knowledge that is 
knowing and seeing nibbdna as object, arises later. (Sam-1-344) 

Due to lack of understanding on brief explanation of the Buddha, Yenerable Susima 
requested respectfully the Buddha in order to be explicit again. At that time the Buddha 
preached as follows: 

Pdli Quotation (Sam -1 - 344) 

= Susima .... as if you could understand or couldn't, never mind.Actually_ 

"Yipassand Knowledge called dhammathitihdna that is establishing firm foothold on the 
natural phenomena of anicca, dukkha, anatta of conditioned things, arises beforehand and 
then the Noble Path-knowledge that is knowing and seeing nibbdna as object, arises later" 

(Sam -1 - 344) 

2.15.7 (b) The meaning 

Pdli Quotation (Sam - A - 2 -117) (Sam- ti -2 -125) 

The Buddha preached venerable Susima above words in order to show clearly the 
occurrence of Noble Path-knowledge without full concentration of absorption. The meaning 
of above Pdli quotation is as follows. 
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Susima . the attainment of cessation-absorption (nirodha samdpatti) called 

anupubbarihdra which should be entered successively into both samatha practice called 
eightfold attainment and vipassand practice which is scrutinizing on three general characters, 
anicca, dukkha, anatta of mental dhammas of those absorptions, as yoking way of practice 
(yuganaddhanaya), is consequence of full concentration of absorption. Noble Path- 
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Knowledge and Pruit-Knowledge, however, are not consequence of full concentration of 
absorption in deed. Although mundane super psychic power are consequence of full 
concentration of absorption, Noble Path-Knowledge and Pruit-Knowledge are not 
consequence of the latter. Brahma's plane called bharagga is an achievement of full 
concentration of absorption but Noble Path-knowledge and Pruit-Knowledge are not 
achievement of the latter. These Noble Path-Knowledge and Pruit-Knowledge, are, actually, 
consequence of Yipassana Knowledge called dhammathiti. These are accomplished by 
means of Yipassand Knowledge only. Therefore as if you could understand or couldn't, never 
mind ...R... Actually. "Yipassand Knowledge called dhammathitihdna that is establishing 
firm foothold on the natural phenomena of anicca, dukkha, anatta of conditioned things, 
arises beforehand and then the Noble Path-Knowledge that is knowing and seeing nibbdna as 
object, arises later". It means in this way. (The Buddha preached in that way with referring to 
a person with vehicle of pure Yipassand practice (suddha vipassandydnika puggala). 

After explaining in that way, the Buddha then went on to admonish thoroughly 
Yenerable. Susima by means of three Rounds Preaching Methodology (teparirattu 
Dhamma-desand) in order to attain the Noble Pruit-Knowledge of Arahantship. 

A kind of preaching methodology by which each aggregate, corporeal-feeling- 
perception-A:a»i»ia formation- consciousness, which are occurring as (11) kinds of states 
called past, future, present, internal, external, gross, subtle, inferior, superior, far, near, should 
be discerned by penetrative Yipassand Knowledge in order to see three general characters, 
anicca, dukkha, anatta, after making the use of questions and answers on each character of 
five aggregates one by one, is called three Rounds Preaching Methodology. Those discourses 
like Anattalakkhana Sutta are applied to this kind of preaching methodology. 

After the noble preaching was finished, Yenerable susima became Arahantship, even 
though he did not have the eight fold mundane attainments or five-fold mundane super 
psychic power, as a result of penetrative discerning on three general characters of each 
aggregate which are occurring in 11 kinds of states respectively. He too became a person with 
vehicle of pure Yipassand practice. 

Fa/i-Quotation (Sam - A - 2 -117) 

Afterwards the Buddha continued to make the use of questions and answers with 
Yenerable Susima alternately as follows_ 

Pdli Quotiation (Sam -1 - 345, 346 - two paragraphs) 
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Susima .... do you see whether ‘Aging and Death’ arise due to presence of “Rebirth"? 
'Yes, I do .... bhante. 

Susima .... do you see whether ‘Rebirth’ arises due to presence of “becoming 
process"? 'Yes, I do ... bhante'. 

Susima .... do you see whether ‘becoming process’ arises due to presence of “clinging 
on existence"? 'Yes, I do.... bhante'. 

Susima . do you see whether ‘clinging on existence’ arises due to presence of 

“Craving"? 'Yes, I do ... bhante'. 

"Susima .do you see whether ‘Craving’ arises due to presence of ‘Peeling’? Yes... 

I do bhante' 

Susima .do you see whether ‘Peeling’ arises due to presence of ‘Contact’? Yes... I 

do bhante' 

Susima .do you see whether ‘Contact’ arises due to presence of ‘Bases’? Yes ... I 

do bhante' 

Susima . do you see whether ‘Bases’ arises due to presence of ‘Mentality and 

Corporeality’? Yes ... I do bhante' 

Susima .do you see whether ‘Mentality and Corporeality’ arises due to presence of 

‘Consciousness’? Yes... I do bhante' 

Susima .do you see whether ‘consciousness’ arises due to presence of "Kamma - 

formations’ ? Yes ... I do bhante' 

Susima . do you see whether "Kamma formations’ arises due to presence of 

‘Ignorance’? Yes... I do bhante' 

Susima .... do you see whether ‘Aging and Death’ cease due to the cessation of 
‘Rebirth’? Yes.... I do bhante. 

Susima . do you see whether ‘Rebirth’ ceases due to cessation of ‘Becoming - 

Process’? Yes .... I do bhante'. 

Susima . do you see whether ‘Becoming Process’ ceases due to presence of 

‘Clinging on Existence’? Yes ... I do bhante' 

Susima . do you see whether ‘Clinging on Existence’ ceases due to presence of 

‘Craving’? Yes ... I do bhante' 

Susima .do you see whether ‘Craving’ ceases due to the cessation of ‘Eeeling’? 

Yes ... I do bhante' 
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Susima .do you see whether ‘Peeling’ ceases due to the cessation of ‘Contact’? 

Yes ... I do bhante' 

Susima .do you see whether ‘Contact’ ceases due to the cessation of ‘Bases’? Yes 

... I do bhante' 

Susima .do you see whether ‘Bases’ ceases due to the cessation of ‘Mentaiity & 

Corporeaiity’? Yes ... I do bhante' 

Susima .do you see wheter ‘Mentaiity & Corporeaiity’ ceases due to the cessation 

of ‘Consciousness’? Yes... I do bhante' 

Susima . do you see whether ‘Consciousness’ ceases due to the cessation of 

"Kamma fomiations’? Yes ... I do bhante' 

Susima .do you see whether "Kamma formations’ ceases due to the cessation of 

‘Ignorance’? Yes ... I do bhante' 

PAGE 665 

Afterwards, the Supreme Buddha examined again whether Yenerabie susima had god 
any kind of five-foid mundane super psychic power or eight-foid mundane attainment. At that 
time Yenerabie susima answered that he has never got any kind of those iofty whoiesome 
dhammas. After examining the iofty whoiesome dhammas, the Supreme Buddha then went 
on to examine about Yenerabie susima's answers as foiiow. 

"Susima ... what do you want to mean your answer that.... 

"principie of dependent-origination inciuding the nature of arising (=cyciing rounds of 
rebirth) and cessation (=ceasing of rounds of rebirth) has been known back and front without 
having any kind of five-foid mundane super psychic power or eightyfoid mundane 
attainment?" 

At that time Yenerabie Susima confessed his penitence, ordination with wrong 
purpose in order to mimic nobie dhamma of the Buddha, and apoiogized the Buddha 
respectfuiiy. (It can seen in detail in Sam-1 340, 348) 

According to this Sutta, it should be firmly recognized the fact that those persons who 
are lacking in any kind of absorption or mundane super psychic power are also able to 
discem thoroughly on principle of dependent-origination by means of penetrative ripassand 
knowledge. 

2.15.7 (c) The consideration of translator {Pdli to Myanmar) Mahd Theras 
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Those elder Mahd Theras who accomplished the new Myanmar translation of Pdli 
Text of Niddna Vagga, Samyutta, presented the following consideration under the heading 
"Noble Preaching of Dependent-Origination", in section K, Editorial Notes. 

This nature of Dependent-Origination is not created by the Buddha but it exists 
whether the Buddha would appeared in the world or not. However, only when the Supreme 
Buddhas would appear, can some beings with previous great perfections understand the 
Principle of Dependent-Origination due to preaching of the Buddha, indeed. This Principle of 
Dependent-Origination can not be understood unless the Buddha appears in the would; or if it 
is no opportunity to listen the Dhamma even though the Buddha appears; or if wrong belief 
called eternalism and annihilation view are firmly grasped even though one has an 
opportunity to listen the Dhamma. 

This noble Principle of Dependent-Origination seems to be profound, and furthermore 
it is extremely profound. It seem to be difficult, and furthermore, it is extremely difficult. 
The Buddha prohibited the Yenerable Ananda 
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not to say this Principle of Dependent-Origination as very easy and superficial one to be 
understood. Unless this Principle of Dependent-Origination is known and seen 
discriminately, no one can escape from suffering of rounds of rebirth really. It is not worth 
designating as samma^, brahma (=Noble One) without knowing and seeing this kind of 
Noble Dhamma, indeed. Due to presence of ability to know and see this Principle of 
Dependent-Origination, the Supreme Buddhas who had been appeared in past who is still 
appearing in present, who will be appearing in future, had got the Buddhahood, get the 
Buddhahood, will be getting Buddhahood accordingly. Most of those beings, as long as this 
principle of Dependent-Origination could not be understood by means of Penetrative 
Yipassand - Knowledge, will fall certainly into the chasms of the wrong views called 
etemalism and annihilationism resulting in facing with the suffering of rounds of rebirth 
infinitely. Those persons who have strong desire to escape from suffering of rounds of rebirth 
therefore, have to endeavour in order to know and see penctratively this Noble Principle of 
Dependent-Origination in accordance with the preaching in Niddna Vagga, Samyutta. 
(Editorial Notes, section K, New Translation of Pdli Text of Niddna Vagga, Samyutta) 

1.15.8 Sixteen kinds of sceptical doubts could be removed 
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Pdli - Quotation (yisuddha-2-234) (MahdfT-2-373) 

After knowing and seeing the causal relationship, "the occurrence of Mentality and 
Corporeality in present life, due to causal dhammas called ignorance, craving, clinging, 
kamma formation, action etc ... which had been cultivated in past lives;", by means of 
penetrative knowledge of himself, the practising bhikkhu then goes on to discem repeatedly 
with the help of right knowledge in order to know and see penetratively on causal relations 

that _ as this mentality and corporeality occur obviously in present life, due to causal 

dhammas, the ignorance etc... which had been cultivated in past lives _similarly this 

Mentality and Corporeality will occur in future life, due to causal dhammas, the ignorance 
etc..., (which had been cultivated in present life or various kinds of previous lives 
respectively) 

PAGE 667 

The meditator who discems over and over in this way, can remove these (16) kinds of 
sceptical doubts, viz, 

1. (5) kinds of "sceptical doubts depending on continuity of aggregates which was the 
part of past periods", 

2. (5) kinds of sceptical doubts depending on continuity of aggregates which will be 
the part of future periods; 

3. (6) kinds of sceptical doubts depending on continuity of aggregates which is the 
part of present period; respectively. 

The Buddha preached these (16) kinds of sceptical doubts in Sabbdsava Sutta, 
Mulapahhdsa (M-1-10) as follows. 

Five kinds of "secptical doubts depending on continuity of aggregates, which was the 
part of past periods", are- 

1. ahosim nu kho aham atita maddhdnam. 

= Did I exist surely in the past periods? 

2. nanu kho ahosim atitamaddhanam. 

= Didn't I exist surely in the past periods? 

[Notes: Depending upon mode of eternalism (sassatdkara), it is sceptical doubt on obvious 
presence of self or himself in the past periods. Depending upon mode of spontancous origin 
without cause or reason called adhiccasamuppattidkara, it is sceptical doubt on absence self 
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or himself in the past periods that 'Td been existing from the beginning of such time, didn't I 
exist previously from that time?" etc .... Worldlings are the same as insane. They usually tend 
to think about neither here nor there. In other words, the reason why they have wandering 
mind is fundamentally due to unwise attention. If it is so, there is a reasonable question how 
unwise attention originates. The main reasons are both the occurrence of insane 
worldlingship and unwilling to see Noble Ones, the supreme Buddha etc. There is a 
reasonable question whether the wise attention can be occurred in the continuum of 
worldlings. In this case it is not intended to say worldlings never make wise attention. During 
making that wise attention, the occurrence of worldlingship is not a significant factor but 
saddhammassavana (=listening to the dhammas relating to four Noble Truths talked by 
Noble Ones, the Buddha etc...) and kalaydnamitta (=presence of good fellowship called 
Noble Ones, the Buddha etc... ) are significant factors. It is right. Those kinds of foods, fish, 
meat etc, never got flavour naturally but are flavourful due to artificial flavours actually. (M- 
A-1-71, M-tl-1-155)] 
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3. kin nu kho ahosin atitamaddhanam = 

What sort of race did rve experienced in the past periods? 

[Depending upon caste, sexual appearance, kind of process of NONE, some kinds of sceptical 
doubts, such as, 

"Did I have experienced as kinghood, caste of brahman, caste of wealthy person, caste of the 
poor, married life or bhikkhu's life?", "Did I have existed as human being or heavenly being 
in the past periods?..." etc, could be occurred] 

4. katham nu kho ahosim atitamaddhanam. 

= How was my appearance when I existed in the past periods? 

[Depending upon form and shape some kinds of sceptical doubt, such as, "Did I have got 
either tall or short one, either white skin or black skin?", "Did I have experienced as a person 
with finite or infinite nobility?" etc., could be occurred. Teachers of other school of thought 
suggested that sceptical doubt, such as, "Did I exist due to creation of a kind of creator called 
issara or Great brahmaT, "Did I exist due to previous kamma or without any cause?" etc. 
could be occurred, depending upon creation of a kind of creator called issara as causal 
dhammas. {M-A-1-71)] 
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5. kim hutva kim ahosim nu kho aham atltamaddhanam 

= What sort of race did rve experienced after what sort of race in the past periods? 

[Depending upon caste_some kinds of sceptical doubts, such as, "Did I have experienced 

as a caste of brahman after experienced as kinghood?", "Did I have experienced as the poor 
in the next existence after experienced as a caste of wealthy one?, "Did I have experienced as 
an ascetic life in the next existence after experienced as married life?", "Did I have 
experienced as human being in the next existence after experience as heavenly being?", etc... 
could be occurred. Thus sceptical doubt how he himself or "self" (atta) which should be 
designated as himself occurred successively in past periods, is present in him. {M-A-1-71)] 

Five kinds of sceptical doubts depending on continuity of aggregates, which will be 
the part of continuity of future periods are as follows:_ 

1. bhavissami nu kho aham anagata maddhanam. 

= Will I be existing surely in the coming future periods (=after death)? 

2. nanu kho bhavissami anagatamaddhanam 

= Won't I be existing in the coming future periods? 
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[Notes: Depending upon mode of eternalism, "self is etemal",_there is sceptical doubt on 

obvious presence of himself or "self" (atta) which should be designated as he himselk 

Depending upon mode of annihilationism, i.e self is annihilated after death, _there is 

sceptical doubt on absence of himself or "self" which should be designated as he himself, 
such as, "I have existed as such kind of body. Afterwords, won't I be existing in future 
periods?" etc. (M-A-1-72; M-tl-1-56)] 

3. kim nu kho bhavissdmi andgatamaddhdnam 

= What sort of race will I be experiencing in the future periods? 

[There are some sceptical doubts for future period, such as, "will I be experiencing as 
kinghood, caste of brahman, caste of wealthy person, caste of the poor, human being, ascetic 
one or heavenly being?" etc...] 

4. katham nu kho bhavissdmi andgatamaddhdnam 

= How will my appearance be occurred for the coming future periods? 
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[There are some sceptical doubts relating to future period, such as, "will it be tall, short, white 
skin or black skin? etc] 

5. kim hutva kin bharissami nu kho aham anagatamaddhanam 

= What sort of race will I be experiencing successively after what sort of race will be 
experienced, for coming future periods? 

[There are some sceptical doubts relating to future periods, such as, "will I be experiencing as 
a caste of brahman after kinghood will be experienced?," "Will I be experiencing as the poor 
successively after a caste of wealthy person will be experienced in the coming future period?" 
"Will I be experiencing as human life successively after an ascetic life will be experienced?," 
"Will I be experiencing as human being successively after heavenly being will be 
experienced in coming future period?" etc] 

Six kinds of sceptical doubts depending on continuity of aggregates, which is the part 
of present period are as follows. 

1. aham nu khosami 

= Am I existing? 

[There is a sceptical doubt on obvious presence of oneself. There is a reasonable question that 
whether this kind of doubt could be occurred logically. In this case, it is not essential to 
reason logically because it has been mentioned previously that "worldlings are the same as 
insane". In this case there was a story which should be sampled as an example. There were 
two sisters with one son each. The son of younger sister had got shaved but the elder sisters' 
son hadn't. Elder sister's son had no desire to have shaved. But according to traditional rules 
of conduct he had to have shaved Due to presence of difficulty of compelling him to have 
shaved during awaking, 
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he was having his hair shaved during sleeping. When the son of elder sister awoken up he 
thought. "Am I surely aunt's son?" Similarly insane worldlings with nescience usually tend to 
have sceptical doubt on obvious presence of himself as "Am I existing ? (M-A-1-72, M-tT-1- 
156)] 

2. no nu khosami 

= Don't I exist surely? 
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There is a sceptical doubt on absence of himself. In this case the following stories are 
examples. When a fisherman was fishing in the water for long time his thighs had got cold 
and he thought them as a fish, resulting in getting hurt himself. Another man fell asleep with 
full of fears during protecting a paddy field near cemetery at night. When that man woke up, 

he thought his knees as two ogres and beat it up. Similarly_an insane worldling without 

wisdom-eye which is capable of penetrative knowing and seeing on principle of dependent 
origination has got sceptical doubt as, "Don’t I exist surely?". {M-A-1-72)] 

3. kim nu khosami. 

= What sort of race am I? 

[Even though one is a caste of kingship really, he has got sceptical doubt on his occurrence as 
a caste of kingship. It is similarly to a blind man thinking his real son as non-real one indeed. 
It should be recognized similarly to remaining ones, caste of brahma etc. No one is unable to 
know as the occurrence of heavenly being even though he is a heavenly being actually. 
However, that heavenly being (that brahma) usually tends to possess sceptical doubts as "Am 
I having corporeality?," "Am I having no corporeality?" etc. There is a question that why 
those persons who are the caste of kingship can not know their occurrences as caste of 
kingship. It can be answered that it is because of lack of ability to know themselves on 
occurrences of various castes. Some laymen who ware cultivating purified moral conducts 
thought themseWes as hermits and ascetics. Even though some were hermits and ascetics they 
thought themselves as laymen by reasoning in a way that "Did my obligation that should be 
carried out in ascetic's life had been damaged?" etc. Some human beings like king though 
themselves as heavenly beings even though they were human being s actually. (M-A-1-72)] 

4. katham nu khosami. 

= How am I existing? 

[In this case, those persons with paradox of the buddhism believe that there are pure bodies 
of life, animate part of a human being, spirit, self (atta), in bodies of themselves. Due to 
presence of sceptical doubt whether it has any kind of form and shape among various ones, 
such as long or short, square shaped, hexagon shaped, octagon shaped, or polygonal shaped 
with 16 angles, etc, depending on form and shape of pure body of life, one person grasps 
sceptical doubt as, "how am I existing?" 
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There is no one who is unable to know present form and shape of himself. It means that 
inability to know form and shape of body of atta, vitality only.] 

5. ayam nu kho satto kuto agato. 

= Which sort of existence did this being come from? 

6. so kuhim gamJ bharissati. 

= Which sort of existence will that being go to? 

[In the field of ritalism (jTvavada) there is a concept as being i=atta). But it is only the 
opinion of persons with paradox of buddhism. In the aspect of ultimate reality that yitality of 
self (atta) belongs to an aggregate of massive body. 

The insame wordling who is lacking wisdom eye has sceptical doubts on both the previous 
existence from which that aggregate of massive body originated and the future existence to 
which that aggregate of massive will go on. {M-A-l-73,tT-l-157)] 

* sdyathdvuttd solasavidhdpi vicikicchd vikkhambhanavasena pahTyati (MahdtT-2-374) 

= Those (16) kinds of ceptical doubt could be removed for a moderate long time 
(vikkhambhana) by paccayapariggalhhdna (=the discriminative knowledge of causal 
relations) which is penetrative knowing and seeing on conditioned things. existing in three 
periods, past, future and present. 

Take a reason_ It should be taken a reason here for a meditator. It should be 

carried out an overviews on the way of practice systematically. It should be reasoned 
deductively whether those (16) kinds of sceptical doubts could be eliminated or not, unless 
the mode of dependent origination from the previous successive existences to the end of 
future successive existences could be discerned penetratively be means of right knowledge of 
himselk 

For a meditator who fixedly accepts an idea that past and future dhammas should not 
be discemed it is very far from attaining of ability to know penetratively on the mode of 
dependent origination of conditioned things within three periods as well as the sky is far from 
the earth, actually. 

1.15.9 Attainment of full understanding on objects (hdtaparihhd) 

Pdli - Quotation (Visusddhi-2-238) 
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In accordance with these explanations mentioned above, due to achievement to 
distinguish and keep in mind on causal dhammas of mentality and corporeality by means of 
circle of defilement, circle of deed, circle of consequence, 
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all kinds of dhammas existing in past, future and present would be apparent in the insight of 
that meditator who has finished to eliminate (16) kinds of sceptical doubts, by means of 
process of death and process of NONE (patisandhi). The wisdom which is capable of 
keeping in mind on mentality and corporeality {ndmarupapariggaha) and on causal 
dhammas (paccaya pariggaha) is designated as ndtaparinnd (=full understanding on 
objects) of that meditator. The knowledge through ways of deductive reasoning such as, "this 
is corporeal dhamma," "corporeal dhamma is merely about no more than this indeed;" "this 
is mental dhamma”, "mental dhamma is merely about no more than this indeed," "this is 
causal dhamma of those mentality & corporeality", "causal dhamma of those mentality & 
corporeality is merely about no more than this", "there is no creator called issara or great 
brahma, etc, actually," on these objects of ripassana knowledge, 

1. mental dhamma 

2. corporeal dhamma 

3. causal dhammas of those mental & corporeal dhammas, which are deserving 
to know thoroughly, is designated as parihhd (= full understanding). (Visuddhi-2-238, 
MahdfT-2-382) 

That meditator who has reached well into the stage of full understanding on objects 
(hdtaparihhd) distinguishes the nature of things as following. 

There were such corporeal and mental aggregates which had been arisen due to causal 
dhamma called kamma in the past existence. Those corporeal and mental aggregates which 
had been arisen due to causal dhamma called kamma, had perished away in that past 
existence only. Actually due to causal dhamma called kamma of the past existence, new 
croporeal and mental aggregates originate in this present existence. There is no dhamma 
which transferred from past existence to this present existence. Eurthermore corporeal and 
mental aggregates which originated from causal dhamma called previous kamma, are also 
impermanent and they will be ceasing in this life. Afterwards another kinds of new corporeal 
and mental aggregates will be originating in the coming future existence, due to causal 
dhamma called kamma. There will be also none of dhamma which will transfer from this 



Translated by - Aiinatara Bhikkhu * 29 


present existence to new future one. (With regarding to this explanation, it shows that 
transferring of corporeal and mental aggregates never occur, due to perishing away in 
respective existence) (Visuddhi-2-238, MahdtT-2-382) 

Actually, the voice produced by buccal cavity of reciting teacher was never ingested 
into buccal cavity of reciting pupil. Due to presence of reciting of that teacher the ability of 
reciting could be achieved in the buccal cavity of that pupil. (In olden days when buddhist 
scriptures or astrology were leamed the teacher usually recites by heart and the pupil follows 
to learn by heart orally without any writing letters. After frequently leamed by heart in that 
way the pupil could also recite by heart. It means that at that time even though the voice 
produced by buccal cavity of reciting teacher was never ingested into buccal cavity of 
reciting pupil, the ability of reciting could be achieved in the buccal cavity of pupil, due to 
presence of reciting of that teacher) 
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The next simile_A courier who was employed by a patient went to a traditional 

physician and drank water which was treated by mantra (=a sacred verbal formula repeated in 
prayer, meditation, or incantation, such as an invocation of a god, a magic spell, or a syllable, 
or portion of scripture containing mystical potentialities). The mantric water which was drunk 
by courier was not ingested into the stomach of patient. Due to drinking mantric water by 
courier, illness of that patient would be disappeared actually. 

The next simile_The make-up which is put on face to make one self look more 

attractive never goes to image of the face reflected on reAecting objects, mirror etc. Due to 
presence of make-up putting on face, that make-up would be impinged on reilecting objects, 

mirror etc. The next simile_A tongue of Aame of one oil-lamp never transfer to another 

oil-lamp. Due to presence of tongue of flame of first oil-lamp, the tongue of Aame comes 
from the first one that is burning, transfer to the second oil-lamp. 

Similarly_any dhamma called corporeal and mental aggregates never transfer 

from previous existence to this present new existence. Any dhamma of present existence will 
never transfer to new existence of the future again. Due to presence of aggregate-base- 
element of previous existence, new aggregate-base-element arise in this present existence. 
Purthermore due to presence of aggregate-base-element of this present existence, those 
aggregate-base-element will be occurring in the next future existence again certainly. Thus 
the meditator has known and seen distinguishably. (Vsiuddhi-2-238-239) 
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Pali-Quotation (Visuddhi-2-238, 239) 

A seeing-consciousness which has got opportunity to occur just after five-doors 
advertence consciousness called kriyd manodhdtu (mere functioning or mere functioning 
mind-element) neither comes from five-doors advertence consciousness nor could not arise 
contiguously after five-doors advertence consciousness but it originates really,.... 

Similarly _ the continuity of consciousness originates at the process of NONE 

(patisandhi). Preceding death-consciousness has perished away. Afterwards succeeding 
consciousness of process of NONE arises contiguously. 
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[Seeing-consciousness, which has got opportunity to occur just after mere functioning 
mind-element, never comes from mere functioning mere functioning mind-element. It is 
because at the moment of mere functioning mind-element seeing-consciousness is not present 
apparently as three-time-phases, uppdda-fhiti-bhanga, indeed. Even though seeing 
consciousness does not come from mere functioning mind-element it originates contiguously 
just after mere functioning mind-element due to presence of availability of causal dhammas, 
colour-object, light, attention etc.... As this seeing-consciousness arises during life, continuity 
of consciousness arise at the moment of process of NONE. It means that even though the 
consciousness of process of NONE does not come from death-consciousness, it arises 
contiguously just after death-consciousness by means of availability of causal dhammas. In 
this case, the word continuity (santati) shows clearly that it never come from anything. Why 

is it?_It is because the continuity of dhammas which is capable of expanding by linking 

as cause-result is designated as ''santati". Therefore the commentary explained, "Preceding 
death consciousness has perished away. Afterwards succeeding consciousness of process of 
NONE arises contiguously." (MahdtT-2-382)] 

There is none kind of dhamma which is separable between those death-consciousness 
and process of NONE. Any kind of dhamma never go from this death-consciousness really. 
The consciousness of process of NONE (patisandhi vinndna) which is different from death- 
consciousness originates depending upon causal dhammas accordingly. Thus the meditator 
has known and seen distinguishably. (Visuddhi-2-239) 
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In accordance with these explanations mentioned above, the vipassana knowledge 
which is capable of keeping in mind on causal dhammas of mentality & corporeality 
becomes powerful and efficient for the meditator who had known and seen all dhammas 
existing in three realms by means of processes of death and NONE (cuti pa{isandhi). Then 
(16) kinds of sceptical doubts are eliminated well. Eurthermore eight kinds misunderstanding, 
misunderstanding on the noble gem of Enlightend One etc..., are also eliminated. All kinds of 
wrong views, (62) kinds in totally, are also eliminated in him. 

Thus it should be recognized that the knowledge that is standing by overcoming on 
sceptical doubts which are occurring in three periods, past, future, present, after causal 
dhammas of mentality & corporeality are kept in mind by various ways, is designated as 
kankhdvitaranavisuddhi (= purification by overcoming doubts). 

Those terms, dhamma{hitihdna, yathdbhutahdna, and sammddassana are also 
synonymous usages of that term, kankhdvitarana visuddhi. (Visuddhi-2-239) 

Dhamma{{hitihdna 

Pdli - Quotation (Mahd{T-2-384) 
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Such resultant dhammas should be bearing by respective causal dhammas 
specifically. (It means causal dhammas have efficiency to arise resultant dhammas.) Those 
resultant dhammas, therefore, are designated as "dhamma". In accordance with the term 
dhamma, it must be interpreted as resultant dhammas'. The resultant dhammas always stand 
on the causal dhammas, due to presence of related occurrence with those causal dhammas. 
Due to occurrence of standing condition of resultant dhamma in that way, the causal 
dhamma is designated as {hiti. In accordance with the term, {hiti, it must be interpreted as 
causal dhammas. The occurrence of resultant dhammas relating to the causes can be said as 
the resultant dhammas always stand on the causal dhammas". Causal dhamma on which 
resultant dhamma stand is known as dhammathiti. 

In other words, as in the term dhamma pa{isambhidd, the term, dhamma means 
karana (=cause), while the term, {hiti means sabhdva (=nature). Due to absence of specific 
nature, out of dhamma, the "nature of iniluence" which is capable of benefitting of causal 
dhammas in order to occur resultant dhammas, is called dhamma {hiti. 
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In accordance with the first annotation, the knowledge which originates at causal 
dhamma to which resultant stands, is called dhammathitihdna. 

In accordance with the second annotation, the knowledge which originates on the 
nature of inAuence, which is capable of benefitting of causal dhammas in order to occur 
xes\x\tdint dhammas, is colled dhamma fhitihdna. (MahdtT-2-384) 

2.15.10 (a) Yathdbhdtahdna 
Pdli-Quotation (MahdtT-2-384) 

= The nature of such kind of absolute reality of conditioned things (sahkhdra 
dhamma), such as aniccatd (= impermanent nature by which all conditioned things always 
perished away just after arise) etc, is called yathdbhuta. The knowledge which is able to 
know and see penetratively on such kind of absolute reality of conditioned things, such as 
aniccata, is designated as yathdbhutahdna. (MahdtT-2- 384) 

Sammd dassana _ samma passatTti sammd dassanan. (MahdtT-2-384) 

= The knowledge which is able to know and see well on mode of occurrence of 
conditioned things, such as anicca, dukkha, anatta, is known as sammd dassana. (MahdtT-2- 
384), One should like to read the following Pdli quotations. 

Pdli - Quotation (Patisam-50, Visuddhi-2-239) 

PAGE 676 

The ignorance is capable of benefitting to ^a»i»ia-formations by means of inAuence 
of relation of root (hetupaccaya), relation of compatibility (sahajdtapaccaya) appropriately. 
Due to presence of benefitting in that way, kamma formations are resultant dhammas, 
produced by ignorance. However the ignorance, itself, also has respective causal dhammas, 
canker (dsava) etc. Therefore, these two dhammas, ignorance and ^a»i»ia-formations, are 
resultant dhammas produced by respective causal dhammas. Thus the wisdom which is 
capable of penetrative knowing and seeing on respective causal dhamma is called 
dhammathiti hdna. (Patisam - 50) 

Pdli - Quotation (Patisam-258, Visuddhi-2-240) (MahdtT-2-384) 

The meditator who always takes into heart as anicca knows and sees really on the 
factors of the "fivefold clinging to existence" (updddnakkhandhd) together with causal 
dhamma, called sahkhdranimitta (=sign of the nature of arising and passing away of 
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conditioned things). "It can, therelore, be said as sammadassana which is capable of 
knowing and seeing correctly. Thus conditioned things occurring in all physical and visible 
life had been seen as occurrence of mode of impermanence (anicca) by following to actively 
acquired experience (paccakkhanana). These kinds of sceptical doubts on all dhammas 
which had been actively acquired experienced, such as "Is it permanent or impermanent?" 
etc... would be disappeared. Those sceptical doubts had been eliminated. 

The meditator who always takes into heart as dukkha knows and sees really on 
aggregates of issue of grasping (upddinnakkhandhd) which are produced successively by 
defilements (kilesa) and purposive aspiring state of mind to induce a specific process of 
NONE (abhisahkhdra) called paratta (=staring afresh in innumerable births).. .R... 

The meditator who always take into heart as anatta knows and sees really on both the 
factors of the fivefold clinging to existence (updddnakkhandhd) together with causal 
dhamma, called sahkhdranimitta and aggregates of issue of grasping (upddinnakkhandhd) 
which are produced successively by defilements (kilesa) and purposive aspiring state of mind 
to induce a specific process of NONE (abhisahkhdra) called paratta. It can, therefore, be 
said as sammd dassana which is capable of knowing and seeing correctly. Thus conditioned 
things occurring in all physical and visible life had been seen as occurrence of mode of non- 
self (anatta) by following to actively acquired experience (paccakkhanana). These kinds of 
sceptical doubts on all dhammas which had been actively acquired experienced, such as "Is it 
self or non-self?" etc... would be disappeared. Those sceptical doubts had been eliminated. 
(Patisam-258, Visuddhi-2-240) 
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Nimitta _ The term, nimitta (=sign) means sahkhdranimitta (=sign of the nature of 

arising and passing away of conditioned things). Those are basically fivefold aggregates 
indeed. (It includes both causal and resultant fivefold aggregates). Due to occurrence of 
causal dhamma of perception of compactness (ghanasahhd) which is capable of perceiving 
as pile of compacted corporeality, pile of compacted mentality, fivefold aggregates are called 
nimitta. In other words, due to impression of insight knowledge as an occurrence of massive 
body, fivefold aggregates are called nimitta. (Mahtl-2-384) 

Aniccatd _The occurrence of impermanence (aniccatd) is real attribute of conditioned 

things. Due to lack of any trace of permanent occurrence it is called real attribute. Therefore 
it can be said the meditator who always discems as anicca knows and sees on conditioned 
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things by mode of real nature (=hy ya{habhutanana). Thai ya{hdbhuutandna is also known 
as sammd dassana, due to occurrence of capable of taking into heart real attribute of 
conditioned things. The meditator who has fulfilled with those ya{hdbhutahdna and sammd 
dassana could know and see thoroughly past and future dhammas by depicting present 
dhamma resulting in having known and seen thoroughly on those past, future, present 
dhammas. The occurrence of impermanence is an attribute of every dhamma with "arising." 
The "arising", indeed, is also accomplished by efficiency of causal dhammas. Therefore if 
the occurrence of impermanence (aniccatd) had been known and seen apparently, it would be 
well performed to eliminate various kinds of secptical doubts after finishing to know 
occurrence of presence of cause of conditioned things. In order to show real meaning in this 
way, the commentary quoted an excerpt of above Pdli Text of Pa{isambhidd magga 
(Mahd{T-2-384) 

Paratta _The term, paratta, means upddinnakkhandha paratta (=fivefold aggregates of 

issue of grasping which are produced successively by defilements and purposive aspiring 
state of mind to induce a specific process of NONE). Continuity of aggregates, i.e, 
consequent mental dhamma and CPK (kammajarupa) which are caused by kamma (=action) 

and defilement can be meant as paratta. It is right._That continuity of fivefold aggregates 

of issue of grasping would be appeared in the insight of meditator as an occurrence of 
exceedingly suffering because those are produced by defilement and purposive aspiring state 
of mind to induce a specific process of NONE. (abhisahkhdra). (Mahd{T-2-384) 

2.15.10 (b) Ya{hdbhutahdna - Sammd dassana - Kankhdritarana 
Pdli - Quotation (Pa{isam-258) (Mahd{T-2-384) 

= There are three kinds of knowledge, ya{hdbhutahdna, sammd dassana, and 
kankhdritarana hdna. These three kinds of knowledge have got the same meaning but varied 
in terminology only. (Pa{isam 258, Visuddhi-2-240) 
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The unique wisdom which is occurring on the real nature of all mentality and 
corporeality together with their respective causal dhammas, which are designated as both 
nimitta (sahkhdra nimitta) and paratta (upddinnaka paratta), which are recognized as 
internal continuity, external continuity, is called either ya{hdbhuutahdna or sammddassana 
by means of indirect way (pariydya) while it is also called kankhdritaranahdna due to 
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elimination of scepticai doubts on mentaiity and corporeaiity together with their causai 
dhammas. It shouid be recognized simiiariy as rukkha, the piant growing on earth; pddapa, 
the piant which is capabie of absorbing water by root; taru, the piant which is capabie of 
overtaking from earth, which are synonymous usages. (MahdtT-2-384) 

2.15.11 The stage of Culasotdpanna (lesser upstream enterer) had heen reached 
Pdli-Quotation (Vs-2-240) 

The meditator who has fuifiiied with yathbhutahdna, who is stiii performing 
vipassand practice continuousiy, can be designated as culasotdpanna (=iesser upstream 
enterer) who is worth getting foothoid, fixed joyfui existence in future and comfortabie 
situation under the nobie admonishment of the Buddha. (Visuddhi-2-240) 

In the aspect of ultimate reality, the term, assdsa (= ariyaphala) indeed. The term, 
patitthd (=foothold) means the Noble Path (ariya magga), indeed. 

Even though this kind of meditator has not attained any kind of Noble Path and Eruit, he is 
the same as a person with comfortable situation and foothold, due to occurrence of well 
standing on meditation practice that is the fundamental factor of attainment of that Noble 
Path and Eruit actually. Therefore it was explained that laddhassdsa (It is worth getting 
comfortable situation), laddha patittha (foothold). It was explained that "niyattagatika'' 
(=one who has fixed joyful existence in future) because the meditator with kankhdritarana 
visuddhihdna (=the knowledge of purification by over coming septical doubts) has fulfilled 
with virtue (sUasampadd), concentration (samddhisampadd), wisdom (pahhdsampadd) that 
can leads to joyful existence even though he has not got enough knowledge of upper 
supramundane dhammas yet. Thus he can be designated as Culasotdpanna (= lesser up- 

stream enterer). It is right. _ It should be recognized the fact that sotdpanna (=the 

upstream enterer) person, indeed, had already eradicated all dhammas that can lead to woeful 
existence because the first Noble Path-Knowledge can eradicate all defilements which are 
causes of reaching to woeful existences. He never fall into any kind of woeful existences. He 
has not any chance to fall and disintegrate in disorder. He has neither woeful existences nor 
the suffering which is due to state of punishment (vinipdta) (MahdtT-2-385) 

In other words_Due to presence of purified insight knowledge up to the field of 

ultimate reality of corporeal and mental dhammas, the meditator has attained well 
purification of views (ditthivisuddhi). Due to attainment of purification of views in that way, 
he is worth getting comfortable situation (laddhassasa) under the noble admonishment of the 
Buddha. It is right 
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One is worth getting comfortable situation (ladhassasa) under the noble admonishment of the 
Buddha (buddhasdsand) because those ultimate dhammas, aggregate-bases-element, etc.. 
could be distinguished and kept in mind by means of specific character and function of 
themselves with the help of ndmarupaparicchedandna (discriminative knowledge of the 
mentality and corporeality), afterwards each ultimate dhammas could be scrutinized by 
means of characteristic-function-manifestation proximate cause (lakkhana-rasa- 
paccupaffhdna-padaffhdna), resulting in actively acquired zest relating to the dhamma under 
the noble admonishment of the Buddha. 

Due to well attainment of kankhdritarana risuddhi hdna, one is worth getting 

foothold under the noble admonishment of the Buddha (laddhapatittha). It is right_ 

Due to presence of sting of wrong views, sassata diffhi, uccheda diffhi, etc.... which had been 
destroyed completely by the knowledge which is capable of penetrative knowing and seeing 
on mentality and corporeality together with their respective causes; due to presence of ahetu- 
vdda (theory of denier of cause), visamahetu-vdda (theory of disharmonious causes, creator 
etc; which had been pulled out completely, due to presence of full understanding on each 
ultimate nature which is produced by such kinds of own properties called causal dhammas, 
i.e, respective ignorance-craving-clinging-^affiffta-formation-action; the person with firm 
faith which is unseparable and taking root into ground of noble admonishment of the Buddha, 
can be designated as laddhapatiffha (=one who is worth getting foothold under the noble 
admonishment of the Buddha. (MahdfT-2-385) 

Because four kinds of Noble Truths (catusacca) has been known and seen thoroughly 
by cascade of mundane vipassand knowledge successively, i.e, the Noble Truth of Suffering 
(dukkha sacca) has been known by ndmarupavatthdnahdna which is capable of 
discriminating and keeping in mind on mentality and corporeality; while the Noble Truth of 
Cause of Suffering (samudaya sacca), by dhammafhitihdna, the Noble Truth of the Course 
Leading to Cessation of Suffering (magga sacca), by way of cascade of practices after 
dhammaffhitihdna arose, through which the nature of arising and passing away of 
conditioned things called dukkhasacca and samudayasacca, would be scrutinized and taken 
into heart as anicca etc.; the Noble Truth of the Cessation of Suffering (nirodha sacca), 
which can be said as the cessation of continuity of resultant corporeality and mentality due to 
the cessation of causal dhammas, which is avoiding from the continuity of corporeality and 
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mentality, would be worth inclining after knowing and seeing on the occurrence of suffering 
of continuous continuity of corporeaiity and mentaiity, the meditator is not worth reaching 
any of four kinds of woefui existences but he is worth existing in the reaim of up-stream 
enterer (sotdpanna). Therefore it was expiained as niyatagatika (person with fixed joyfui 
existence in future), resuiting in designating as Culasotdpanna (iesser up-stream enterer). 
(MahdtT-2-385) 

Therefore under the nobie admonishment of the Buddha, the wiseman of worth who is 
deveioping the benefit of himseif and others with the purpose of both happiness of present 
iife and the Nobie Path and Pruit-Knowiedge, up to nibbdna couid be attained a foothoid, if 
he has strenuous effort to know and see penetrativeiy by such mode on profound principie of 
Dependent Origination, caiied paccaydkdra, after giving up aii kinds of remaining work other 
than meditation practice. One shouid iike try to hard 
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over and over for every moment by that mode mentioned above after fuifiiiing with 
mindfuiness reason and ciear comprehension thoroughiy. (Abhi-A-2-189, Vs-2-221) 

2.15.12 The wish of the Yenerahle Pyi Sayadaw (verses) 

* After quoting and revising with various commentaries, sub-commentaries, 

very profound and difficuit cycie of Dependent-Origination shouid be determined, 
scrutinized and ground by means of pestie of knowiedge, 
in order to uncover and to be expiicit difficuit meanings. 

* The person who eats the nourishment of principie of Dependent-Origination 
that is worth eating, 

simiiar to butter and moiasses with reai taste, and fiavours iike ambrosia, 
wiii be abie to eiiminate the mucus of scepticai doubts, 
and to reaiize sureiy, uitimate reaiity of mentaiity and corporeaiity, 
and to attain knowiedge as right treasure-trove couid be discovered. 

* May that person be worth getting praise as a professor 
to whom aii surrounding peopie can refuge 
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and may he be worth saying as th Noble One. 
( Fyi-Visuddhimagga Nissaya 4 - 267) 


YOLUME III EINISHED 

Pa-Auk Tawya Sayadaw 
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